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Publishers’ Preface

Brown Judaic Studies has been publishing scholarly books in all 
areas of Judaic studies for forty years. Our books, many of which contain 
groundbreaking scholarship, were typically printed in small runs and are 
not easily accessible outside of major research libraries. We are delighted 
that with the support of a grant from the National Endowment for the 
Humanities/Andrew W. Mellon Foundation Humanities Open Book Pro-
gram, we are now able to make available, in digital, open-access, format, 
fifty titles from our backlist.

Isaac Wetzlar was a Jewish merchant who lived in Germany in the 
eighteenth century. His letter in Yiddish, LibesBriv (“Love Letter”), in 
which he complained about the state of the Jewish community in his day, 
circulated widely. In The LibesBriv of IsaccWetzlar, Morris M. Faierstein 
(1996) presents a study and new translation of this letter.

This edition contains typographical corrections ofthe original text.

Michael L. Satlow
Managing Editor

October, 2019
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Introduction 

The second half of the eighteenth century was a period of profound 
change for the Jews of Western and Eastern Europe. The emergence of 
Haskalah in the West and Hasidism in the East dramatically changed the 
social and religious structure of European Jewry. The "origins of 
modernity" continues to be a central issue for Jewish historiography.1 

The most recent debate on this question began with Jacob Katz's Tradition 
and Crisis2 and Azriel Schohat's With the Change of Epochs: Beginnings of 
the Haskalah Among German Jewry.3 Both authors attempted to provide a 
comprehensive picture of the period immediate ly preceding 
emancipation in order to provide an explanation for the origins of 
modernity. 

Katz approached this period wi th a sociologically based 
methodology which presented a static picture of a society observed at a 
particular moment in time.4 His picture was further skewed by his over 
reliance on "establishment" rabbinic sources, such as responsa and the 
writings of major rabbinic figures. Missing from Katz's work are other 
sources, such as popular Jewish literature or Christian writings which 
contain valuable observations about contemporary Jewish society which 
might have added more diverse perspectives. The result was that Katz 
argued that the Jewish community retained its traditional social and 
cultural isolation from the outside world until changes in German society 
in the 1770's made possible the emergence of the Haskalah and modern 

1A thoughtful assessment of the problem is Michael A. Meyer, "Where Does the 
Modern Period of Jewish History Begin?" Judaism 24 (1975), pp. 329-338. 
2Originally published in Hebrew as Mesorah u-Mashber (Jerusalem, 1959). It was 
translated into English in 1961. It was retranslated by Bernard Cooperman in 
1992. 
3Im Hilufei Tekufot (Jerusalem, 1960). It was never translated into English. 
4Katz's methodology was quite controversial. Bernard Cooperman discusses the 
critical reception Katz's book received and its continuing influence in his 
Afterword to Tradition and Crisis (New York, 1992), p. 237-253. 

1 
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Jewish society.5 More recently, Katz has acknowledged that there is 
validity to Schohat's description of Jewish society and that the 
breakdown of traditional norms of behavior and social institutions had 
begun somewhat before the onset of modernity.6 

Schohat, on the other hand, utilized many of the sources neglected 
by Katz and tried to view German-Jewish society as it evolved over the 
century leading up to the major changes which occurred at the end of the 
eighteenth century. He found a much more complex and diverse Jewish 
society than the monolithic, pious and insulated society envisioned by 
Katz. Isaac Wetzlar's Libes Briv was an important source for Schohat and 
he quoted from it extensively. Schohat concluded that Haskalah and 
modernity were the end products of a century of Jewish social and 
religious decay and disaffection combined with changes in German 
society. More recent scholarship has tended to find a middle ground 
between the original positions of Katz and Schohat.7 

The purpose of this study is to make available, Isaac Wetzlar's Libes 
Briv, an important manuscript which sheds light on the socio-religious 
situation of German Jewry on the eve of its transition to modernity. Its 
author was a wealthy merchant from Celle,8 Germany who spent many 
years reflecting on the socio-religious circumstances of German-Jewish 
society. He saw it as a society in crisis and sought to understand the 
reasons for this situation. Not content with merely describing the 
situation he found, Wetzlar offers suggestions which he felt would 
improve the spiritual and material situation of his fellow Jews. In 
addition to editing and translating the text of the Libes Briv, I have 
endeavored to put Wetzlar's views in the context of his contemporaries. I 
tried to show in the Introduction where his ideas are in accordance with 
and where they differed from other contemporaneous or near 
contemporaneous authors who addressed similar concerns. The Libes 

5D. Sorkin has made the suggestive observation that Katz's conclusions might be 
affected by his personal adherence to Orthodox Judaism. Cf. The Transformation of 
German Jewry, 1780-1840 (Oxford, 1987), p. 41 it. 1. 
6J. Katz, Out of the Ghetto (Cambridge, 1973), chap. 3. His most recent statement 
on this issue is, "The Turning Point of Modern Jewish History: The Eighteenth 
Century" Vision Confronts Reality ed. R. Kozodoy et.al. (New York, 1989), pp. 40-
55. 
7Sorkin, Transformation, chap. 2 and C. Abramsky "The Crisis of Authority within 
European Jewry in the Eighteenth Century" Studies in Jewish Religious and 
Intellectual History Presented to Alexander Altmann ed. S. Stein and R. Loewe 
(University, Alabama, 1979), pp. 13-28, are examples. H. Pollack's Jewish Folkways 
in Germanic Lands (1648-1806), (Cambridge, 1972) is a treasure trove of source 
material. However, the material is not adequately analyzed nor is it put into a 
larger context. 
8Celle is between Hamburg and Hannover. 
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Briv is a significant piece of evidence in the quest for understanding the 
changes which took place in eighteenth century German-Jewish society. 
However, much research remains to be done before one can reach 
definitive conclusions about the developments which shaped Jewish 
society in this period. 

Previous Studies of the Libes Briv 

Modern scholarship first became acquainted with the Libes Briv in 
1932 through J. Meitlis' article in Yivo Bleter.9 Meitlis considered Wetzlar 
as a proto-maskil and saw his discussions of educational and other 
reforms as a precursor of the Mendelssohnian Haskalah. He approached 
the work from his own perspective as a secular Yiddishist and his 
conclusions reflected this predisposition. The following year, I. Rivkind 
published a short article in Zukunft10 which suggested that Meitlis' 
conclusions were incorrect, without adducing significant additional 
evidence. He also added some bibliographical data about the author and 
mentioned the existence of several manuscripts of the Libes Briv 
unknown to Meitlis. S. Assaf published a lengthy extract from the Libes 
Briv in his Mekorot le-Toldot ha-Hinukh be-Yisrael.11 He also noted the 
importance of the manuscript and recommended its complete 
publication. My article in the Yearbook of the Leo Baeck Institute is the 
most recent study of the Libes Briv.12 

The Author 

Isaac Wetzlar's name appears as author on the title pages of two 
manuscripts of the Libes Briv.13 Some earlier scholars have erroneously 
attributed its authorship to persons other than Isaac Wetzlar.14 Though 

9"Der Bodleianer Ketav Yad Libes Briv, a Far-Haskolediker Reform Shrift" Yivo 
Bleter 2 (1931), pp. 308-333. 
10"Der Libes Briv un sein Mekhaber" Zukunft 37 (1932), pp. 306-309. 
nTel Aviv, 1954, Vol. 4, pp. 111-119. 
12"The Liebes Brief. A Critique of Jewish Society in Germany (1749)" LBIY 27 
(1982), pp. 219-241. 
13British Library Or. 10668 (Gaster Ms., 117) and B.L. Or. 10086/2 (Gaster Ms., 
509). M. Steinschneider, Ozarot Hayyim (Hamburg, 1848), no. 365, attributed the 
authorship to Isaac Wetzlar on the basis of an oral tradition. I. Zinberg, A History 
of Jewish Literature (New York-Cleveland, 1972-1979), Vol. 7, p. 355, n. 21 suggests 
the possibility that Solomon Wetzlar, author of the moralistic work, Hakirat ha-
Lev, was the father of Isaac Wetzlar. This is not the case. The title page of the 
Hakirat ha-Lev indicates that its author died young and never married. 
Furthermore, the Hakirat ha-Lev is cited in the Libes Briv, p. 52a, and Wetzlar 
makes no mention of a familial connection. 
14Authorship of the Libes Briv was erroneously attributed to Issac Hecksher by I. 
Ben Jacob, Ozar ha-Sefarim (Vilna, 1880), p. 261, no. 192. This attribution was 
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not intended to be autobiographical, there are sufficient references in the 
work to give us a picture of Wetzlar's life. Additional information from 
archival sources in Celle and Hannover confirms the evidence found in 
the Libes Briv and adds significantly to our knowledge of his biography. 

Isaac Wetzlar was born approximately 1680-1690.15 He relates that he 
came from a poor background, but managed to obtain an excellent 
rabbinic education and spent four years at the Yeshiva of Rabbi Abraham 
Broda in Prague.16 He mentions that Rabbi Broda did not take a penny 
from him during the years he studied in Prague and was concerned that 
he have sufficient funds for his journey home. 

He presents himself in the Libes Briv as a successful businessman17 

who was respected both in the Jewish community18 and by the Christian 
nobility with whom he was in frequent contact.19 He disclaims any 
pretense to being a scholar and constantly refers to himself as a common 
man. Yet, he assures his readers at the beginning of the Libes Briv that he 
studied many years in Yeshivas and afterwards studied many holy 
books, including some not normally studied.20 This apparent ambiguity 
may be explained by a quotation from R. Sheftel Horowitz which 
Wetzlar cites approvingly.21 

Throughout his work Wetzlar seeks to dissociate himself from 
professional scholars, rabbis and the social elite. As we shall see below, 
professional scholars are for him one of the two primary culprits who 
must take the blame for the problems which he sees confronting the 
Jewish community. The others are the communal leaders. The only 
positive reference to communal leaders in the Libes Briv occurs in the 
context of his praise of those few communal leaders who had risen from 

followed in D.S. Sassoon, Ohel David. Catalogue of Hebrew and Samaritan 
Manuscripts in the Sassoon Collection (London, 1932), Vol. 2, p. 995. Rivkind, "Der 
Libes Briv", p. 307, n. 4 explains the source of this error. 
15This dating is based on the fact that Rabbi Abraham Broda left Prague in 1709.1 
am assuming that Wetzlar was about 14-16 years of age when he came to the 
yeshiva. 
^Libes Briv, p. 53a. (Hereafter referred to as L.B. The page citations are to the 
manuscript page numbers found in both the Yiddish and English texts. 
17L.B., pp. 17a-b, 27b-28a. 
18L.B., pp. 27b-28a. 
19Wetzlar's relation to Christians will be discussed below. 
20L.B., pp. 2b, 20b. See the Appendix for a list of books cited by Wetzlar in the 
Libes Briv. 
21Rabbi Sheftel says at the end of his Introduction to the Shefa Tal: "'Disciples of 
the wise increase peace in the world (B. Berakhot, 64a)/ This is to be understood as 
meaning. Those disciples of scholars who do not consider themselves rabbis, wise 
men or scholars increase peace and do not initiate disputes." L.B., p. 3a. 
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poverty and had not forgotten their roots.22 Perhaps this reference was 
obliquely autobiographical. 

Wetzlar's knowledge of medieval philosophical and ethical works 
was extensive. The Libes Briv includes citations from an unusually wide 
range of works. Among the works he cites are several that must have 
been quite rare, having been published only in the sixteenth century.23 

The three books that had the greatest influence on him and cited most 
often are Bahya ibn Pakuda's Hovot ha-Levavot, Joseph Albo's Sefer 
Ikkarim, and Isaac Arama's Akedat Yizhak.24 His scientific knowledge 
was also noteworthy. Discussing a talmudic passage which alludes to the 
sun and moon, he rejects the explanation of Rashi and presents the 
eighteenth century scientific explanation for the astronomical 
phenomena being discussed.25 In contrast, his famous contemporary 
Rabbi Jonathan Eybeschuetz, for example, "showed a remarkable lack of 
elementary scientific knowledge."26 Wetzlar also mentions the purchase 
of books27 and a visit to Rabbi David Oppenheim's library.28 

Wetzlar not only read very widely, but probably was a bibliophile. 
The Bodleian Library in Oxford contains a volume in which several 

^ L . B ^ ^ a . 
23See the Appendix for the books cited by Wetzlar. Bibliographical data can be 
found there. 
24R. Hayyim Yair Bacharach reports that, "In former generations - according to 
what I have heard - they would listen to and study the book Akedah, the Ikkarim, 
the Kuzari, and the like... Some of them would also study the Hovot ha-Levavot" 
(liavvat Yair, responsum no. 123). Quoted in H.H. Ben Sasson, "Jewish-Christian 
Disputation in the Setting of Humanism and Reformation in the German Empire" 
Harvard Theological Review 59 (1966), p. 371. On the influence of these works see 
also, J. Elbaum, "Hashpaot Tarbut Yehudei Sefarad al Yehudei Ashkenaz u-Polin 
be-Meot ha-15-16" Tarbut ve-Historia: Le-Zikhro Prof. Ino Shaki, ed. J. Dan 
(Jerusalem, 1987), pp. 95-120. How is Wetzlar's interest to be explained. Was 
there a living tradition that continued or is he a unique case? More work must be 
done before this question can be answered. 
25L.B., p. 30b. 
26Z. Gries, "Between History and Literature - The Case of Jewish Preaching" 
Journal of Jewish thought and Philosophy 4 (1994), p. 121 n. 39. According to Gries, 
Eybeschuetz's lack of scientific knowledge was the norm among rabbis rather 
than the exception. 
27L.B., p. 59b-60a. 
28Lb., p. 28b. R. David Oppenheim moved his library to Hannover where his 
father-in-law resided when he found censorship rigorously enforced in Prague. 
See, S.H. Lieben, "David Oppenheim" Jahrbuch des Judisches Literarisches 
Gesselschaft 19 (1928), p. 28f.; A. Marx, "Some Notes on the History of David 
Oppenheim's Library" Revue Etudes Juive 82 (1926), p. 457f. 
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manuscripts have been bound together.29 Included in this collection is a 
book on Hebrew accents copied by Suesskind Alexander of Metz in 
Wetzlar's house in Celle. In the colophon of this manuscript, copied in 
1716, the copyist thanks the wealthy and learned householder Isaac 
Wetzlar for his help in obtaining the book from the head of the local 
church.30 Another manuscript in this volume is a copy of Sefer Rnah Hen31 

which was copied in 1730 by Isaac ben Ezra of Hotzenplotz, "teacher of 
Isaac Wetzlar's children." The third manuscript in this volume is a 
grammatical work by Zalman Hanau which is mentioned and praised in 
the Libes Briv.32 It would be reasonable to conjecture that these three 
manuscripts may have been owned by Wetzlar. 

The first archival references to Wetzlar are an interesting group of 
four documents from 1717. He had been involved in resolving certain 
problems arising from the partition of the estate of Leffman Behrens, an 
important Court Jew in Hannover, who also had significant assets in 
Celle.33 In the first document, written to the commission of royal and 
ducal counselors set up to oversee this partition, he claims to have spent 
much time and effort in the performance of his duties. However, those 
who were involved in the partition were using various pretexts to 
deprive him of his rightful fee. The second letter is from the commission 
supporting his claim. From the third letter it appears that Serche, the 
widow of Naphtali Hertz Behrens of Hannover had produced a letter, 
supposedly written by Wetzlar, absolving her of any claims. Wetzlar 
argued that this letter is a forgery, written by his enemies. He is certain 
that Serche had no knowledge of this, as she was a pious and god fearing 
woman who would certainly pay the moderate sum of 100 Ducats. In the 
fourth document, the commission shares his hopes that the matter will be 
resolved.34 

29A.D. Neubauer, Catalogue of the Hebrew Manuscripts in the Bodleian Library 
(Oxford, 1886), No. 1501, p. 530. Unfortunately, I do not know when or by whom 
these manuscripts were bound together. 
30The text of this colophon is printed in Neubauer, op. cit., p. 1145. 
31Wetzlar mentions this work, L.B., p. 69a. Interest in this work was not restricted 
to Wetzlar. Israel Zamosc, one of Moses Mendelssohn's mentors, reprinted the 
Ruah Hen with his own commentary in 1744. Cf., A. Altmann, Moses Mendelssohn 
- A Biographical Study (Philadelphia, 1973), p. 21f. 
32L.B., p. 48b. 
33Behrens and his activities are discussed at length in S. Stern, The Court Jew 
(Philadelphia, 1950), s.v., index, Behrens. See also the recent study by B. Schedlitz, 
Leffman Behrens. Untersuchungen zum Hofjudentum im Zeitalter des Absolutismus 
(Hildesheim, 1984). 
34The documents are in the Niedersaechsiches Hauptstaatsarchiv in Hannover, 
Cal. Br. 15, Nr. 4385. My thanks to Prof. H.M. Graupe for bringing these 
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In 1730, Wetzlar received the concession to deal in jewelry and bills 
of exchange.35 During the 1730's Wetzlar was also mentioned as owner of 
the Fortuna tobacco factory, which had been founded by Leffman 
Behrens. Ownership had passed to Salomon Gans, Behren's relative and 
Wetzlar's father-in law, who died in 1733.36 This factory, along with the 
Loewen tobacco factory, were the economic basis of the Celle Jewish 
community. 

In 1738 the Jewish community issued a new Synagogue Ordinance. 
Not only was Wetzlar one of the signatories, but his name also appears 
on two lists which show the financial obligations of communal members 
for various charitable purposes. Wetzlar is the second wealthiest member 
of the community in both lists.37 The same year, the Electorate of 
Hannover issued a new decree pertaining to Jewish marriages. 
According to a document in the Celle city archives, the leaders of the 
Celle Jewish community were officially notified of this new decree. One 
of the three leaders of the Jewish community named in this document 
was Isaac Wetzlar.38 

According to a list of Jewish residents in Celle, Wetzlar lived in Im 
Kreise 13, from 1741-1749. From 1760-1785, his son, Joseph Wetzlar lived 
there.39 Isaac Wetzlar died on 28 Tevet 5511 (January 25, 1751) and was 
laid to rest in the Jewish cemetery of Celle, where his tombstone stands 
to this day.40 Wetzlar's wife Brendelchen died on 25 Nissan 5401 (April 
10, 1741).41 It is noteworthy that Wetzlar is referred to on both 
tombstones with the titles normally accorded only to rabbis.42 

The external sources confirm and supplement the biographical 
references in the Libes Briv. The only discrepancy, and it is a very 
significant one, is Wetzlar's constant refrain that he is only a common 

documents to my attention and to Herr M. Maier for his help in obtaining them. I 
would also like to thank Dr. S. Rohrbacher for his help in translating them. 
3 5o . von Boehm, "Die Geschichte der Juden in Celle" Zur Geschichte der Juden in 
Celle, no ed. (Celle, 1974) (Hereafter, Celle), p. 12. 
36J. Ricklefs, "Die juedische Gemeinde" Celle, p. 26. 
37"Rechtliche Verordnung von der saemtlichen Judenschaft zu Zelle, so 
geschehen den 2 September 1738" Celle, pp. 135f., 140. 
38Aktenbestand 23, Burgvogtei Nr. A 28, Stadtarchiv Celle. My thanks to Dr. 
Guenter of the Stadtarchiv Celle for providing this information. 
39//Verzeichnis der in der Altenceller Vorstadt wohnenden Juden 1728-1842" 
Celle, p. 128. 
40Bamberger, N. Bar-Giora, Der juedische Friedhofin Celle:Memor-Buch (Heidelberg, 
1992), p. 91 no. 109. 
41Ibid., p. 91 no. 110. At the top of her tombstone is a goose, the heraldic emblem 
of the Gans family. 
42On his tombstone he called " Morenu ha-Rav Rabbi (MVH"R) and on his wife's 
he is called, "Ha-Hakham ha-Gadol (H"H) Morenu ha-Rav (MV"H) and Shlit'a is 
appended to his name. 
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man writing for his fellows. The evidence clearly indicates otherwise. 
Wetzlar was a member of both the socio-economic and intellectual elites 
that he criticizes throughout the Libes Briv. There is no reason to doubt 
his statements concerning his impoverished youth. The likeliest 
explanation for Wetzlar's rapid socio-economic rise is an advantageous 
marriage, which he clearly made. Young scholars, even from poor 
backgrounds were often favored as marriage partners by wealthy 
families.43 

The Manuscripts 

Eight manuscripts of the Libes Briv survive from the second half of 
the eighteenth century. Those manuscripts which have a colophon and 
indicate where they were written are concentrated around Hamburg. I 
was only able to personally examine the two Jewish Theological 
Seminary manuscripts. The other manuscripts were examined via 
microfilm or xerox copies. Printed catalogs were also relied upon where 
indicated. The manuscripts are: 

1. Jewish Theological Seminary Ms. 2333.1. Rivkind considered this 
manuscript to be an autograph.44 He does not cite any specific 
reasons for his assertion. There are no erasures or corrections 
that one would normally expect in an autograph manuscript.45 

The text is complete except for one page between folios 21 and 
22. N. Porges46 inserted the missing material from JTS Ms. 2256. 
The title Amudei Olam appears at the top of the title page,47 

though it is partially erased. 

2. Jewish Theological Seminary Ms. 2256. This Manuscript is 
missing the title page and part of the Introduction. The text has 
had significant liberties taken with it. The language has been 
Germanized, and Hebraisms, traditional honorifics and encomia 
have been deleted. The text has also been shortened. The deleted 
material consists primarily of discussions of a purely religious 
nature. The copying was completed on 15 Tammuz 5553 (25 June 
1793), according to a colophon at the end of the manuscript. 

43J. Katz, "Nisuim ve-Hayyei Ishut be-Mozaei Yemei ha-Beynayim" Zion 10 
(1946), p. 28. 
^Rivkind, Der Libes Briv, p. 306. 
45I would like to thank Dr. A. David for this observation. 
46Porges sold the manuscript to JTS. See, Rivkind, op. cit, p. 306. 
47Title page refers to page la of the text. 
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3. Ms. Michael 297 (Bodleian Library, Oxford). It is described in 
Neubauer, Catalogue, No. 743. This manuscript is written by the 
same hand as JTS Ms. 2333. It is missing the title page. 

4. Ms. Michael 182 (Bodleian Library, Oxford). It is described in 
Neubauer, Catalogue, No. 1420. M. Steinschneider in Ozarot 
Hayyim*8 No. 365, indicates that this manuscript was owned by 
Rabbi Jacob Emden. 

5. Ms. Sassoon 930. This manuscript is described in Ohel David, No. 
930, which erroneously ascribes the authorship to Isaac 
Hecksher.4 9 It is missing the title page and begins with the 
introduction. 

6. Ms. Jewish National and University Library 8° 1167 (Jerusalem). 
The title page has a decorated border and the text of the title 
page is written in the style of printed Yiddish books, the so-
called vayber shrift. There is an inscription in Yiddish which 
reads, "This book belongs to the worthy woman, Hitzel, the wife 
of Jacob ben Lipmann, of blessed memory, Heilbut." 

7. Ms. British Library Or. 10668 (Gaster 117). The manuscript has a 
highly decorated title page done in pen and ink. The title page 
decoration is copied from the Amsterdam, 1675 edition of 
Abraham Jagel's Lekah Tov. It has the title Amudei Olam at the top. 
At the bottom of the title page it says: 

"This book is the biography of the great in his generation, the 
worthy and famous, the praiseworthy and great scholar, the 
wealthy and pious, Rabbi Isaac Wetzlar, of blessed memory, which 
was written in the year, 1749." 

"This book was written for the noble woman, praised with 
many praises, 'A capable wife is a crown for her husband' [Proverbs 
12:4], 'Most blessed of women in tents' [Judges 5:24], Gimbah (the 
name is not clear), wife of the very wealthy and greatly learned, 
Getshlig (the name is not clear), written in the month of Second 
Adar, 5537 (1777)." At the end of the manuscript it says: "Written 
by the humble Solomon Zalman son of R. Jacob Eshve, of blessed 
memory, in the month of Second Adar, 5537 (1777)." 

8. Ms. British Library Or. 10086/2 (Gaster 509). Fol. l-62b of this 
manuscript consists of comments on the laws of Niddah by Rabbi 
Jonathan Eybeschuetz.50 The Libes Briv begins on fol. 63a and 
continues to fol. 67b, containing approximately the first five 
chapters of the Libes Briv. The manuscript then has blank pages 

48Hamburg, 1848. This is the catalog of the Heimann Michael collection. 
49See above, note 14 for the source of this error. 
^It is noteworthy that he was rabbi of Hamburg from 1750-1764. 
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and picks up again at fol. 100a with an entirely different text. The 
first page of the Libes Briv section states: "This book is the 
biography of the great in his generation, the worthy and famous, 
the praiseworthy and great scholar, the wealthy and pious, Rabbi 
Isaac Wetzlar, of blessed memory, which was written in the year, 
1749, as can be seen from his own words." The inside cover of 
the manuscript contains a statement in both Hebrew and 
German: "This book belongs to Michael, son of Wolf Speyer of 
Hamburg, 1767." 

Literary Genre 

The Libes Briv is stylistically unusual. It resembles autobiographies in 
its use of first person narrative and I. Rivkind called it "a publicistic-
memoiristic work."51 There are several contemporary autobiographies 
and memoirs to which it may be compared.52 However, there are 
significant differences between them and the Libes Briv. The primary 
concern of the authors of these memoirs is with their own lives and 
experiences. They do not have a larger social agenda as does Wetzlar. In 
his case, the autobiographical element is secondary and is only used to 
present the author's credentials or as illustrative material. 

The Libes Briv is more closely related to a genre of religio-ethical 
(musar) literature which developed in the early modern period.53 This 
musar literature, written in both Hebrew and Yiddish, was concerned 
primarily with the social and religious state of Jewish society. It differed 
from its more classical predecessors in several important ways. First and 
foremost it was primarily concerned with contemporary social realities. It 

51Rivkind, Der Mekhaber, p. 306. 
52The best known autobiographies contemporaneous with Wetzlar are: Glueckel 
of Hameln, Zikhronot, ed. D. Kaufmann (Frankfurt a.M., 1896). There are partial 
English translations by M. Lowenthal and B.Z. Abrahams.; The Memoirs ofBer of 
Bolechow ed. and trans. M. Vishnitzer (Oxford, 1922); Jacob Emden, Megillat Sefer 
ed. D. Kahana, (Warsaw, 1897). A somewhat earlier example is Leon de Modena's 
Life of ]udah, ed. and trans, by M.R. Cohen, The Autobiography of a Seventeenth 
Century Venetian Rabbi (Princeton, 1988). 
53Parallels between the Libes Briv and this type of musar literature are found 
throughout this Introduction. The popular musar has not adequately studied. 
Zinberg, History, Vol. 7, chaps. 6, 8, and 13 is an early attempt that is seriously 
flawed by his secularist Yiddishist bias. Zinberg even refers to some of this 
literature as obscurantist and benighted. Other studies are, N. Minkoff and Y. 
Yoffe, "Musar Tekufeh" Algemeine Encyclopedie (New York, 1942), Yidn Vol. 3, pp. 
30-64; S. Freehof, "Devotional Literature in the Vernacular (Judeo-German) prior 
to the Reform Movement" CCARYearbook 33 (1923), pp. 375-415. Aspects of this 
literature have also been studied by Z. Gries, Sifrut ha-Hanhagot (Jerusalem, 1989), 
chaps. 1-2. 
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not only spoke of problems, but also offered concrete programs to solve 
them. Much of this literature was also written for a broader audience 
attempting to reach not only scholars, but also householders, students 
and women. Most of the authors of this literature were rabbis in smaller 
communities or secondary religious functionaries.54 

Wetzlar's relationship to this literature is interesting. He is clearly 
aware of it, mentioning a number of the classics of this genre and 
recommending them to his readers.55 However, when one looks at the 
works that he cites as sources and influences, it is almost exclusively the 
classics of the more elitist and medieval musar56 tradition. He is aware of 
the apparent contradiction and indirectly deals with it in his defense of 
his choice of Yiddish as opposed to Hebrew as the linguistic medium of 
his work. 

The Language 

In early modern Jewish literature, the language of a work was 
intimately associated with its intended audience. Hebrew was the 
language of scholars and intellectuals, while the traditional audience for 
Yiddish literature was "women, girls, and ignorant men." The two 
literatures, though written in Hebrew characters, developed their own 
distinctive typefaces for printed books. Hebrew books were printed in 
either "square" characters or in "Rashi script," while Yiddish books were 
printed in a typeface which developed from the "Rashi script" and came 
to be known as "vayber shrift" (women's script).57 It was not until the 
beginning of the nineteenth century that Yiddish books began to be 
printed in "square" characters.58 A noteworthy exception is Aaron ben 
Samuel of Hergershausen's Liebliche Tefilloh,59 which was printed in 
"square" characters. In the early nineteenth century, hundreds of copies 
of the Liebliche Tefilloh were found in the attic of a synagogue. The reason 
for this fate are unclear. To what extent, if any, did its being printed in 

54This covers a variety of professions including preachers, both stable and 
itinerant, ritual slaughterers, teachers and synagogue beadles. 
55L.BV p. 52a. 
56See the Appendix for a list of works cited in the Libes Briv and their frequency of 
citation. 
57For the origins and history of this typeface see, H. Zafren, "Early Yiddish 
Typography" Jewish Book Annual 44 (1986-87), pp. 106-119; Idem., "Variety in the 
Typography of Yiddish 1535-1635" Hebrew Union College Annual 53 (1982), pp. 
137-163. 
58Weinreich, M. Geshikhte fun der Yidisher Shprakh (New York, 1973), Vol. 3, p. 275. 
59Frankfurt a.M., 1709. 
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"square characters" affect its fate remains a tantalizing but unanswered 
question.60 

The difference in typeface was more than a historical accident; it 
served to underscore the differences between the two literatures. The 
typeface was a means of identifying the intended audience for any given 
book. The attitude of rabbis and scholars toward the translation of 
halakhic or philosophical works into Yiddish was one of extreme 
wariness. They feared that halakhic works in Yiddish would be used by 
laymen to circumvent the authority of the rabbi or might lead to laymen 
making halakhic decisions on their own in areas beyond their 
competence.6 1 Rabbi Jehiel Michal Epstein's Kizur Shaloh provides an 
interesting illustration of this sensitivity. Though the work was written in 
Hebrew, Epstein makes it clear in his introduction that the work was 
only intended for Jews living in small villages who did not have ready 
access to a rabbi. He opposed the translation of philosophical works on 
the grounds that they contained "holy and deep" secrets which might be 
misunderstood by ignorant persons, with disastrous results.62 

Wetzlar is aware of this negative attitude towards Yiddish among 
scholars. He begins his introduction with three reasons to explain why he 
wrote in Yiddish.63 His first reason is that he is not a scholar and he feels 
his knowledge of Hebrew and especially Hebrew grammar is 
inadequate. He does not want to expose the weakness of his knowledge. 
This reason does not make sense. Wetzlar is far from hesitant in 
displaying his knowledge of Hebrew and Hebrew grammar several 
times in the Libes Briv.64 In addition, he had received an education which 
should have given him sufficient linguistic facility in Hebrew. The 
linguistic deficiencies of his audience were a more important factor. Later 
in the Libes Briv, he mentions that he wrote it in Yiddish so that every 
honest Jew would be able to read it.65 

His second reason is his comparison of his work to a newspaper. 
Newspapers were normally in the vernacular. Interestingly, he reminds 

60On the history of the Liebliche Tefilloh and its fate, see S. Stein, "Liebliche Tefilloh. 
A Judeo-German Prayerbook Printed in 1709" Leo Baeck Institute Yearbook 15 
(1970), pp. 41-72. 
^Zinberg, History, Vol. 7, pp. 217-227; Gries, Hanhagot, p. 60. Rabbi Jacob Moellin 
(Maharil) was one of the most influential opponents of the translation of halakhic 
works into Yiddish. I.J. Yuval, Hakhamim be-Doram (Jerusalem, 1989), pp. 311-318. 
62Zinberg, History, Vol. 7, p. 223f. 
63L.B., p. 2a f. 
64L.B., pp. 30bf., 49a-50a, 68b-71a. It is also noteworthy that one of the works in 
Neubauer, Catalogue, No. 1501, which was copied for Wetzlar was a grammatical 
work and two others in the same volume, which may have been owned by 
Wetzlar, were also grammatical works. 
65L.B., p. 46b. 
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his readers that even scholars and rabbis read newspapers or have them 
read to them. Wetzlar asks his readers, "think of it as a newspaper. The 
finest and most important experts, scholars and rabbis, read them or 
have them read to them/'6 6 Though there were no Jewish newspapers in 
Germany during this period,67 Jews did read general newspapers.68 

His third reason is the most interesting and instructive. He reminds 
his readers that many of the classics of medieval Jewish thought were 
originally written in the vernacular of their day, Arabic, and only later 
translated into Hebrew. The vernacular was not always looked down 
upon by scholars.69 Wetzlar may be reflecting a changing attitude toward 
Yiddish which seems to appear at the beginning of the eighteenth 
century, when it begins to acquire some legitimacy as an acceptable 
language for the translation of serious intellectual works.70 A significant 
example is the publication of dual language (Hebrew, Yiddish) editions 
of religio-ethical works such as Hovot ha-Levavot and Menorat ha-Maor 
which are much more theologically sophisticated than the earlier Yiddish 

66L.B., p. 2a. 
67The first Jewish periodical in Germany was Moses Mendelssohn's Kohelet 
Musar, in 1750. Cf., J. Toury, "Die Anfaenge des Juedischen Zeitungswesens in 
Deutschland" Bulletin des Leo Baecks Institut 10 (1967), pp. 93-123. There were 
Jewish newspapers in Holland at the end of seventeenth century. Cf., J. Toury, 
"Reshit ha-Itonut be-Holland" Sefer Zikkaron le-Binyamin De Vries (Jerusalem, 
1969), pp. 310-327. On the early history of the Yiddish press see, J. Shatzky, 
"Presse bei Yidn" Algemeine Encyclopedie (New York, 1942), Yidn Vol. 3, p. 201ff. 
68Rabbi Jacob Emden discusses whether it is permitted to read newsppaers on the 
Sabbath, in a responsum. It seems that Jews would read the newspapers and run 
to the Bourse to transact business on the Sabbath. Cf., She'elat Ya'avetz (Altona, 
1738), Vol. 1, responsum 162. 
69L.B., p. 2b. 
70In the twentieth century Yiddishist scholars saw the development of Yiddish 
literature in terms of a battle between Yiddish and Hebrew. They tried to assign 
an intrinsic value to Yiddish which it did not have until the end of the nineteenth 
century and the rise of a secular Yiddishist culture. Cf., I. Zinberg, "Der Kamf far 
Yidish in der Altyidisher Literatur" YIVO Philologishe Shriften, 2 (1928), pp. 69-
106. A similar tact is taken by S. Noble, "R. Yehiel Michel Epstein - A Derzier und 
Kemfer far Yidish" Yivo Bleter 35 (1951), pp. 121-138. Against this view are H. 
Liberman, "Bamerkungen zu Shelomo Noble's Artikel" Yivo Bleter 36 (1952), pp. 
305-315 (Reprinted in Ohel RH"L (Brooklyn, 1980), Vol. 2, pp. 201-230); M. 
Piekarsz, "Vegn 'Yidishism' in sof fun 17n un der Ershter Helft 18n 
Yorhunderf'Dz Goldene Keyt 49 (1964), pp. 168-180; C Shmeruk, Perokinfun der 
Yidisher Literatur-Geshikhte (Tel Aviv, 1988), p. 16f.; Gries, Hanhagot, p. xxf. My 
own view is in accord with the latter group. The changing attitudes I speak of 
relate to the vernacular qua vernacular. By the end of the eighteenth century, 
Yiddish gave way to German in much of Germany. 
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ethical works.71 Rabbi Moses Dayan of Frankfurt justified his translation 
of the Menorat ha-Maor with arguments very similar to those of Wetzlar. 
He writes: 

I have heard that some scholars feel it is not proper that such 
books [as the Menorat ha-Maor] are translated into Yiddish and that 
one reveals to all people things which are found in Midrashim and 
the Talmud. Therefore I have demonstrated [in an earlier part of the 
introduction] for them that it is the opposite. It is a mitzvah to 
translate books into all languages. He who cannot study in Hebrew 
should study in his own language, and his reward is the same as if 
he had studied in Hebrew. The pious Rabbi Isaiah [Horowitz] 
writes similarly in his Sheni Luhot ha-Berit. I have also shown that 
Rabbi Isaac Aboab wrote his book [the Menorat ha-Maor] in 
Spanish.72 

Moses Dayan of Frankfurt further states that throughout Jewish 
history religious works were written in the vernacular. He points out that 
the Babylonian and Jerusalem Talmuds, the Targumim, and even the 
Zohar73 were all written in the vernacular of their day. The great 
medieval authorities wrote in the vernacular "so that every person 
should see the wisdom of the Torah and through this serve God 
properly/'74 

Hebrew-Yiddish dual language books, that is books in which the 
Hebrew and Yiddish text was published in the same book already 
existed in the seventeenth century. However, these dual language 
editions consisted primarily of poems, songs and similar genres which 
were aimed at a popular audience. In addition, one finds that the two 
versions would not always be identical. The Hebrew versions often 
attempted to relate themselves to the Hebrew literary tradition and 
demonstrate the scholarship of the author. The Yiddish version, on the 
other hand, dealt with personal experience and was more grounded in 
contemporary reality.75 

71 Menorat ha-Maor (Amsterdam, 1722), trans, by R. Moses Dayan of Frankfurt. 
Hovot ha-Levavot (Amsterdam, 1716), trans, by R. Samuel of Posen. There may be 
other works of this type. This subject needs further study. 
72Menorat ha-Maor (Amsterdam, 1722), translator's Introduction. R. Samuel of 
Posen make a similar argument in his introduction to his translation of the Hovot 
ha-Levavot (Amsterdam, 1716). 
73Moses Dayan assumed that Rabbi Simeon bar Yohai, a second century tanna, 
was the author of the Zohar. 
74Cf., above note 72. 
75H. Turniansky, Sefer Masah u-Meribah (Jerusalem, 1985), pp. 144-165; Idem., 
"Ha-Tirgumim ha-Rishonim shel Sefer ha-Yashar le-Yiddish" Tarbiz 54 (1985), pp. 
581-586. J. Elbaum, Petihot ve-Histagrut (Jerusalem, 1990), p. 70. 
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The Audience 

A closely related question is, who was Wetzlar's intended audience 
for the Libes Briv? The initial impulse might be to suggest the very fact 
that it was written in Yiddish points to "women, girls and ignorant men" 
who were traditionally seen as the primary audience for Yiddish 
literature. The scholarly elite were uncomfortable with works in Yiddish, 
especially those of a philosophical or halakhic nature.76 However, a more 
careful study of early Yiddish literature shows that its audience was 
wider than has been commonly supposed.77 In addition, we have seen 
that the intellectual climate with regard to the vernacular was moving in 
a more positive direction at the beginning of the eighteenth century. A 
related datum is M. Erik's observation that the beginning of the 
eighteenth century was a turning point in the development of Yiddish 
musar literature. The older Yiddish musar works began to lose popularity 
and were being replaced by translations of classic Hebrew musar works.78 

Wetzlar tried to reach out to the widest possible audience, even 
addressing a special plea to scholars, in the introduction, that they not 
dismiss his work merely because it is in Yiddish. In light of the changing 
attitudes towards Yiddish, Wetzlar's plea is not merely rhetorical, but 
must be taken at face value. 

Structure and Purpose of the Libes Briv 

The Libes Briv is divided into two parts. The first part comprises the 
first eight chapters and relates Wetzlar's early attempts to analyze how to 
fulfill the commandment to "Love your fellow as yourself." His failure to 
adequately deal with this question led him to the vexing question of the 
sad state of the exile, i.e., the condition of the Jewish community, a 
subject that had concerned him for many years.79 

Inspired by Bahya ibn Pakuda's Hovot ha-Levavot and Ephraim 
Lunshits' Olelat Ephraim, Wetzlar shifted the focus of his efforts from 
attempting to explain the concept of "Love your fellow as yourself" to 
the more practical concern of how to implement this central 
commandment in his own life. He would fulfill this commandment by 
reminding his brothers and sisters of the reasons for the sad state of the 
exile in order that they might make improvements and thereby bring the 
redemption closer. 

76Gries, Hanhagot, pp. 59-61. 
77Turniansky, SeferMasah u-Meribah, p. 132f. 
78Erik, M. Di Geshikhte fun der Yidisher Literatur fun die Elste Zeiten bis der Haskole 
Tekufe (repr. New York, 1979), p. 247. 
79L.BV p. 15b f. 
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He cites approvingly a parable from the writings of R. Ephraim 
Lunshits who compares Jews who are not concerned about the sad state 
of the exile to drunkards who sit in their house happily getting drunk 
while the house is burning down around them. They go on drinking as if 
nothing is happening.80 His purpose in trying to rouse his fellow Jews 
out of what he perceives as their drunken stupor is not to chastise them, 
but to help them by indicating the shortcomings of society and 
recommending improvements which he thinks will lead to the 
shortening of the exile.81 

Lunshits may also have been the inspiration for Wetzlar's thematic 
division of the second part of the Libes Briv, which begins with chapter 
11, into sections titled Tor ah, Avodah and Gemilut Hasadim. The fourth part 
of Lunshits' Olelat Ephraim is divided into these three subdivisions and 
the whole section is titled Amudei Olam. This is also the title given to the 
whole Libes Briv work in three of the manuscripts.82 Wetzlar does not 
credit Lunshits but merely cites the original Rabbinic source, Pirke Avot 
1:2, "the world stands on three things, Torah, Avodah, and Gemilut 
Hasadim." His method will be to examine the ways in which these three 
pillars are treated in his community and to offer suggestions for 
improvement in these three fundamental areas which he believes will 
lead to the redemption of the people. 

Wetzlar emphasizes that what he is writing is based on his own 
experience and is not merely repeating conventional pieties. There is no 
reason to doubt Wetzlar's statement, "I only want to write about what I 
have actually seen, heard, and experienced in our times.83 However, it is 
only the experience of one person in one place. In addition, Wetzlar is by 
no means the first author to deal with these issues, nor are his criticisms 
and suggestions always original. He is part of a long and venerable 
tradition, as he himself points out at every opportunity. I shall attempt to 
provide the views of other authors in the early modern period on the 
themes discussed which suppor t Wetzlar or present differing 
perspectives. 

Torah 

The first pillar, Torah, encompasses both the study of Torah, i.e. 
Jewish education on all levels, from the most elementary to the most 
advanced, and how that education is put to use. His analysis of the pillar 
of Torah may be divided into six areas: 1) elementary education; 2) adult 

80L.B., p. 44a f. The parable is found in Siftei Da'at, Introduction. 
81L.BV p. 18a. 
82JTS Ms. 2333; B.L. Or. 10668 (Gaster 117); B.L. Or. 10086/2 (Gaster 509). 
83L.B., p. 21a. 
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education of householders; 3) professional scholars; 4) the study of 
Kabbalah 5) the study of philosophy; 6) the education of women. 

1. Elementary Education 
Wetzlar begins his critique of elementary education with the plight 

of poor Jews living in the countryside and small villages who cannot 
afford to hire tutors for their children. These people are grateful when 
their children able to pray, read and write. They have a simple faith in 
God, but know virtually nothing about Jewish belief and practice. He 
places the blame for this deplorable condition squarely at the feet of the 
communal and national leaders whose only interest in ordinary people 
are the taxes that can be extracted from them. The rabbis are also 
partially to blame, according to Wetzlar. Many of them are insufficiently 
concerned with the education of children. They are concerned only with 
activities which generate income, such as performing weddings. They are 
also very diligent in examining ritual slaughterers and collecting fees for 
their certification, but are unconcerned with examining the competence 
of elementary teachers or raising funds to support the teaching of 
Torah.84 He also castigates wealthy members of the community who can 
afford to help others pay for their children's education, but refuse to do 
so, even when approached for aid.85 R. Jacob Emden, his contemporary, 
shares Wetzlar's negative view of Jewish communal leadership. He refers 
to them as, "the insolent wealthy of the generation, the leaders of Sodom 
who rule over a poor people."86 

R. Elhanan Kirchan87 and R. Joseph Stadthagen,88 writing a 
generation before Wetzlar, also deplored the poor educational level of 
Jews living in villages. However, they placed the blame on the villagers 
themselves, who were not interested in teaching their children more than 
the basics. 

The question of communal support and supervision of education 
raised by Wetzlar is complicated and it is difficult to decide whose 
perception is the more accurate. There are communal ordinances which 

84Cf. Schohat, Hilufei, p. lOlf. for several contemporaries who support Wetzlar's 
views. One notable example cited by Schohat is R. Ezekiel Katzenellenbogen who 
said about himself that the primary aspect of his rabbinate is not the spread of 
Torah. 
85L.B., p. 21Aa. 
86Mitpahat Sefarim (Lvov, 1871), p. 105. 
87In his book, Simhat ha-Nefesh. Quoted by S. Assaf, Mekorot, Vol. 4, p. 103. On 
Kirchan and his book, see J. Shatzky's introduction to his edition of the Simhat ha-
Nefesh (New York, 1926). 
88In his book Divrei Zikkaron. Quoted in S. Assaf, Mekorot, Vol. 1 pp. 169-173. This 
is an important source which deserves further study. 
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make the community responsible for the education of all children. The 
ordinances of Worms89, Frankfurt am Main90 and Metz91 are examples. 
Similarly, there are communal and organizational ordinances which 
prescribe the supervision of elementary teachers by rabbis and 
communal leaders.92 However, there are several issues that must be 
considered. First, these ordinances apply to specific communities and 
different communities and regions had different practices.93 Secondly, 
the economic decline of the early eighteenth century made it more 
difficult to maintain these services.94 The sense of economic difficulty 
and decline was felt by contemporary Jews. Christian missionaries report 
that Jews told them that in previous generations Jews had studied Torah, 
but now earning a living was very difficult and there was no time to 
study.9 5 Additionally, the existence of ordinances tells us little about 
whether they were enforced in any given time or place. Thus, Wetzlar's 
critique cannot be dismissed. His observations may be an accurate 
reflection of conditions in his area. A significant contemporary support 
for Wetzlar's position is the statement by R. Judah ben Ezekiel Katz who 
lived in Altona in the 1740's that the communal leaders did not watch 
over the education of the children of the poor.96 

Wetzlar also criticizes many people, in all social classes and 
communities, who can afford to hire teachers for their children, but who 
choose to have them taught only the most basic Jewish skills in the belief 
that this is sufficient. Here too, he finds the cause of the problem to be a 
failure of leadership, as in the previous case.97 

Other authors present a somewhat different picture. R. Jehiel Michal 
Epstein lamented that many people did not want to teach their children 
more than the basic Jewish skills, because they felt it was more important 
to teach children practical skills which would enable them to earn a 
living. Learning French or German was a higher priority than studying 
Torah. It is also noteworthy that Epstein found it necessary to defend the 
study of Torah against the charge that scholars are poor and given little 
respect.98 R. Zevi Hirsch Koidanover also spoke about the neglect of 

89Cf. S. Assaf, Mekorot, Vol. 4, p. 62f. 
90Ibid., p. 64f. 
91Ibidv p. ix. 
92Ibid., Vol. 1, pp. 189-191. 
93Ibidv Vol. 4, p. viii. 
94H. Pollack, Folkways, p. 66 n. 113, cites a number of sources which speak of a 
decline in support for education. 
95Schohat, Hilufei, p. 90. The reality of this decline has been documented by J. 
Israel, European Jewry in the Age of Mercantilism 1550-1750 (Oxford, 1989), chap. 10. 
96Schohat, Hilufei, p. 129. 
97L.BV p. 21Ab. 
9SDerekh ha-Yashar le-Olam ha-Ba (Frankfurt a.M., 1704), pp. 4b-6b. 
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Torah study in favor of the study of French and German." R. Joseph 
Stadthagen pointed to the emphasis on business skills as a reason for the 
neglect of Torah study.100 It is possible to cite other examples which 
indicate that in this case Wetzlar was overly one sided in ascribing blame 
for this problem to a failure of leadership.101 

Another of Wetzlar's concerns is the educational curriculum of 
children who are not destined to become scholars. After completing the 
basic curriculum of humash with Rashi's commentary, reading the 
prayerbook, and writing, it was common to teach children Ein Ya'akov. 
He finds that the teacher usually knows little more than the literal 
meaning of the text which he transmits in a similarly literal manner to 
the students. Wetzlar is strongly opposed to the teaching of Ein Ya'akov 
for two reasons. First, he indicates that the aggadah contains many 
"secrets of the Torah," i.e., esoteric matters which cannot be understood 
literally. This leads to a misunderstanding of the aggadah and a distorted 
v iew of Juda i sm. 1 0 2 His second reason is related to this 
misunderstanding. He tells that he has often heard Christian scholars 
and nobles mock and ridicule Jewish beliefs. When he tried to defend 
Judaism he was told that they heard these absurd things from Jews, even 
citing the Jews by name from whom they heard these stories.103 

Both Yekutiel Blitz and Joseph Witzenhausen, each of whom 
published a Yiddish translation of the Bible in Amsterdam in 1679,104 

express concerns similar to Wetzlar. Both write about the reasons which 
led them to translate the Bible into Yiddish without midrashic 
embellishment in their respective introductions. They specifically 
mention the Ze'enah u-Reenah as the best known example of a translation 
with midrashic embellishment and the confusion it causes through its 
indiscriminate mixing of biblical text with rabbinic aggadah and midrash. 
More unusual and interesting is their concern with Christian reactions. 
Blitz complains that Christians make fun of Jews and their knowledge of 
the Bible,105 while Witzenhausen argues that as a result of teaching the 

"Kav ha-Yashar (Frankfurt a.M., 1705), chap. 82. 
100Schohat, Hilujei, p. 61. 
101Schohat, Hilufei, pp. 124-128. 
102Wetzlar repeats many of the same arguments and illustrates his point with a 
concrete example in his discussion of the Ze'enah u-Re'enah, in the section on the 
education of women. 
103L.B.,p.22af. 
104For the background to these two translations see, L. Fuks, "Ha-Reka ha-
Hevrati veha-Kalkali le-Hadpasat Shnei Tirgumei Tanakh be-Yiddish be-
Amsterdam Samukh le-Shenat 1680" Gal-Ed 1 (1973), pp. 31-50; M. Aptroot, "Blitz 
und Witzenhausen: Naye Aspecten fun an Alten Konflikt" Oksforder Yidish 1 
(1990), pp. 3-38. 
105S. Assaf, Mekorot, Vol. 1, p. 153. 
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biblical text through the filter of midrash Christians laugh at Jews and are 
assured that Jews falsify the Torah.106 Christian reactions to Judaism and 
Christian-Jewish relations are an important theme in the Libes Briv and 
will be discussed at greater length below. 

Wetzlar does not merely criticize the existing educational system, but 
presents positive alternative suggestions to reform Jewish education. He 
suggests that elementary teachers read the text of the humash with their 
students and translate the words before dealing with the concepts. This 
way the students will learn the meaning of specific words and it will also 
aid the understanding not only of the humash, but also the prayers and 
other things they will study later. He assures his readers that he has had 
much personal experience with this method and it is quite successful.107 

His second suggestion is the teaching of Mishnah in place of Ein 
Ya'akov. He particularly recommends those tractates which relate to daily 
life and practice, such as Berakhot and Shabbat. He argues that as a 
minimum the student will learn many useful laws and become a better 
Jew.108 

The first two proposals are in keeping with suggestions made by 
many educational reformers prior to Wetzlar. His third recommendation 
is more novel. He urges the study of Maimonides' thirteen articles of 
faith. He mentions Abraham Jagel's catechism Lekah Tov109 as a most 
suitable work to study the thirteen principles and asks his brothers to 
insure that every child learn this book by heart in order that they know 
what they are supposed to believe. Here too, his motivation is the 
response of Christians to Jewish presentations of their beliefs.110 

Wetzlar then turns to the education of the potential scholar. Children 
who show scholarly potential are rushed through the basic curriculum, 

106Zinberg, History, Vol. 6, p. 131. 
107L.B., p. 48a. 
108L.B., p. 51b f. 
109Abraham Jagel's Lekah Tov is a fascinating work. It is the first Jewish book 
written in the form of catechism, i.e., in question and answer format, using 
Maimonides' thirteen articles of faith as the underlying text. It was first published 
in Venice, 1595 and was conceptually based on the Catholic catechism of Peter 
Canisius. Between 1595 and 1749, when the Libes Briv was written, it went 
through 17 editions and was translated into Yiddish, German, Latin and English. 
Many editions were bilingual. It is noteworthy that two of the editions mentioned 
by Wetzlar were by Christian scholars. 

The basic study of the Lekah Tov is S. Maybaum, "Abraham Jagel's Katechismus 
Lekach Tob" Zehnter Bericht ueber die Lehranstalt fuer die Wissenschaft des Judentums 
in Berlin (Berlin, 1892), pp. 1-18. Maybaum demonstrates Jagel's dependence on 
Canisius, but does not deal with the subsequent history of the work. The most 
recent study of Jagel is D. Ruderman, Kabbalah, Magic and Science (Cambridge, 
1988). However, Ruderman has no significant discussion of the Lekah Tov. 
110L.B., p. 52b. 
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given a brief introduction to Mishnah and pushed to the study of Talmud 
as quickly as possible. The rationalization is that the child can study 
Bible, Mishnah, and other genres of religious literature later, at their 
leisure. His only suggestion is for these students to first study those 
tractates which relate to Shulhan Arukh, Oreh Hayyim. He also mentions 
approvingly the educational proposals made by R. Hayyim Yair 
Bacharach a generation earlier.111 He is aware of the long standing 
opposition to the study of hillukim,112 but does not want to enter the fray 
on this issue. He mentions his own positive experience during his studies 
at the yeshiva of Prague under R. Abraham Broda, and that he found it 
useful. He does indicate that the study of hillukim was not central and 
was studied only during the first part of the semester.113 

Wetzlar's educational reforms are an integral part of a history of 
educational reform and social criticism which begins with the Maharal of 
Prague and continues through several generations of significant figures 
associated with Prague.114 Many other rabbis and scholars also expressed 
concern and suggested reforms, but they do not seem to been effective in 
reforming the educational system.115 The comment of R. Joseph Yuspa 
Hahn is indicative. He writes, "The Maharal writes about educational 
reforms in his book Gur Arye, but I have not seen anyone who follows 
them/'116 

2. Householders 
Wetzlar's critique of education extends to graduates of yeshivas and 

the continuing education of adults. The graduates of yeshivas may be 
divided into two categories, those who use their learning professionally 
and those who earn their living in other ways. He finds that the 
curriculum of the yeshiva is designed to produce professional scholars 
and rabbis. He has no objection to this since there is a need for rabbis, 
judges, and heads of yeshivas. However, he finds there is insufficient 

lnHavvat Yair, responsum 123. 
112Cf., H.Z. Dimitrovsky, "Al Derekh ha-Pilpul" Salo Baron Jubilee Volume 
(Jerusalem, 1975) Vol. 3 (Hebrew Volume), pp. 111-181. He discusses the history 
of the controversy at length. 
113L.B.,p.53a. 
114See below for a discussion of the influence of the Prague school on Wetzlar. 
115Much material on educational reform in this period has been collected. S. Assaf 
Mekorot, Vols. 1 and 4 and M. Guedemann, Quellenschriften zur Geschichte des 
Unterrichts und der Erziehung bei den deutschen Juden (Berlin, 1891) are valuable 
anthologies of source material. See also, I. Fishman, The History of Jewish Education 
in Central Europe from the End of the Sixteenth to the End of the Eighteenth Century 
(London, 1944). Fishman tends toward the apologetic. He only cites positive 
information about Jewish education. Negative data is not cited. 
116YosefOmez (Frankfurt a.M., 1928), p. 284. 
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concern with the continuing education of those yeshiva graduates who 
do not become professional scholars.117 

The yeshiva graduates who do not use their learning to earn a living 
can be divided into two basic categories. As Wetzlar puts it, those who 
give their wife a ketubah and a divorce to the Torah and those who try to 
continue their studies after marriage and entry into business. He finds 
that the first group has no carryover from their studies into their life. 
They forget everything they learned. They are the most arrogant people, 
concerned only with their own enrichment. They are unethical in their 
business dealings and if successful, become the most corrupt members of 
the community.118 Should they fail in business, they see no alternative 
but to flee from their debts. Wetzlar places part of the blame for this 
situation on the general economic climate, which he believes has 
declined significantly in his day.119 He contrasts this deplorable situation 
to that of the Sephardi Jews whose educational curriculum is much more 
positive and whose economic situation is similarly better.120 

The situation of those householders who continue their studies after 
marriage is better, but still far from ideal. They make an effort, but 
Wetzlar questions the efficacy of their study. He emphasizes that his 
remarks are based on personal observation and experience. The young 
householder who wishes to continue his studies is advised to study 
Talmud and many larger communities established societies for the study 
of Talmud (Hevra Shas).121 Wetzlar questions whether this is indeed the 
best subject for study. He tells of friends who were members of such 
societies. It was his experience that they could not read Hebrew properly, 
but mumbled their prayers and grace after meals. They spent many 
hours engaged in casuistic Talmudic argument, but nothing came of their 
study. He tells of asking his friends about the benefits of their studies. 
The questions are a reflection of his own agenda. What repair did they 
find for their souls? What laws did they learn in order to fulfill the 
commandments of the Torah? What ethics did they learn? Could they 
defend the faith of Judaism in their relations with Christian nobles and 

117L.B., p. 24b-25b. 
118R. Ephraim Lunshits' critique of the wealthy oligarchy is even harsher than 
Wetzlar's. It is also noteworthy that Lunshits, like Wetzlar, came from a poor 
background and later became successful. See, H.H. Ben Sasson, "Osher ve-Oni 
be-Mishnato ha-Mokhiah R. Ephraim Ish Lunshits" Zion 19 (1954), pp. 142-166. 
119See above, n. 95. 
120L.BV p. 24a. 
121On the history of study groups, see A. Schohat, "Hevrot Limud be-Meot 16-18 
be-Erez Israel, Polin-Lita, ube-Germania" Mekhkarim (Haifa, 1982), Vol. 1, pp. 214-
240, esp. 236-240; A. Farine, "Charity and Study Societies in Europe of the 
Sixteenth - Eighteenth Centuries" Jewish Quarterly Review 64 (1973), pp. 16-47, 
164-175. 
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scholars? He relates that the only answer he received to his inquiries was 
silence.122 Wetzlar's contemporaries, R. Jacob Emden and R. Jonathan 
Eybeschuetz, expressed similar concerns.123 

Relying on two responsa by R. Hayyim Yair Bacharach,124 Wetzlar 
recommends a program of Talmud study which emphasizes the study of 
those tractates which have practical application in conjunction with the 
relevant sections of the Shulhan Arukh. He emphasizes the study of 
practical halakhah which will help one live as a religious Jew. His stance 
in this area is conservative. He urges the study of halakhah, even Yoreh 
Deah, and mentions how he found it helpful on a number of occasions. 
Yet, he urges householders not to decide halakhic questions on their own, 
unless it is absolutely necessary because no rabbi is available. Wetzlar 
himself boasts that he never decided even the most obvious halakhic 
questions. He implies that he had the knowledge, but chose not to 
decide, because he saw himself as a householder and not a rabbi.125 

He also recommends the study of grammar and ethical works, 
mentioning the Hovot ha-Levavot as particularly worthy of study. Here 
too, he buttresses his recommendation with citations from earlier 
authorities.1 2 6 Wetzlar mentions the earlier existence of a society in 
Frankfurt which studied the meaning of the prayerbook, and 
recommends the revival of this custom.127 

Wetzlar admits that while some people were swayed by his 
arguments, many others were not. They quoted at him the Talmudic 
statements, "Whoever studies halakhot every day is assured that he has a 
share in the world to come"128 and "God has only the four ells of halakhah 
in this world."129 This mechanistic understanding of Torah study led to a 
situation where these people, believing themselves certain of their share 
in the world to come, would violate and disregard the other 
commandments thereby bringing the Torah into disrepute among 
common people. 

122L.B.,p.26a. 
123Schohat, "Hevrot", p. 236f. 
l2AHavvat Yair, responsa 123 and 124. 
125L.B., p. 54b. 
126L.B., pp. 26a, 56b f. R. Manoah Hendel (late 16th cent.) mentions in his 
commentary to the Hovot ha-Levavot that he led a study group which studied this 
work. Cf., J. Elbaum, Petihot, p. 146 n. 199. 
127L.B., p. 48a. The study group to which he alludes was started by Rabbi Isaiah 
Horowitz and continued by his son, R. Sheftel Horowitz. Cf., Vave ha-Amudim 
(Amsterdam, 1698), chap. 10. On the study groups in Frankfurt see also, Schohat, 
"Hevrot", p. 220f. 
128B. Niddah, 73a. 
129B. Shabbat, 98b. 
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Common people also had their parallel argument. They quoted the 
statement, "Everyone who reads Pereq Shirah everyday is assured a place 
in the world to come."130 Wetzlar points out that this was not the original 
meaning of this passage. The tone of his rebuke to the common people is 
much gentler than his response to the scholars. The common people only 
misled themselves, but the scholars misled both themselves and 
others.131 

3. Professional Scholars 
The pillar of Torah is also undermined by many of the scholars who 

misuse their learning to earn a living. Wetzlar divides this group into 
four broad categories. The first category is scholars who specialize in the 
study of the talmudic tractates and halakhic works relating to Hoshen 
Mishpat, the section of the Shulhan Arukh which deals with torts and 
business law. They justify this interest by citing the talmudic passage, 
"He who wishes to become wise should occupy himself with the laws 
relating to monetary matters."132 However, their real reason is not 
wisdom, but clients. The would hire themselves out as advocates or 
"lawyers" to wealthy people involved in legal disputes before Jewish 
courts. Wetzlar relates an incident in which he was peripherally involved 
where one of the litigants brought in such an advocate who tried to 
pervert justice to benefit his client. 

Wetzlar refers his readers to the important discussion of this problem 
by R. Hayyim Yair Bacharach in his Havvat Yair,133 The low level of 
Jewish courts and judges during this period were also criticized by a 
number of Wetzlar 's contemporaries, among them R. Jonathan 
Eybeschuetz who criticizes advocates who defend their clients, 
regardless of whether they are right or wrong.134 

The second category are those young scholars who have parents or 
in-laws rich enough to purchase a rabbinical position for them. He does 
not want to write about this abuse in detail because it is so widespread 
and well known that he can add little to the discussion. Furthermore, he 
finds the problem so personally painful that he can barely bring himself 

130This statement is quoted in J. Albo, Sefer Ikkarim, Book 3, Chap. 1.1. Husik, in 
his edition of the Sefer Ikkarim (Philadelphia, 1929), Vol. 3, p. 9 n. 1, cites S. Baer 
Seder Avodat Israel (Roedelheim, 1868), p. 574 n, that there is no such statement in 
Talmud or Midrash. Baer cites this passage in Sefer Ikkarim as the earliest 
reference to this statement. Pereq Shirah is a short anonymous tract containing a 
collection of hymnic sayings in praise of the creator. 
131L.B., p. 26a f. 
132B. Baba Bathra, 175b. 
133S. Assaf, Mekorot, Vol. 1, p. 126f. quotes the relevant passage. 
134Schohat, Hilufei, pp. 73fv 102. 



Introduction 25 

to write about it, not even to write lamentations. He adds as a postscript 
that these young rabbis so blind the communal leaders, with their 
arrogance and insolence, that if an honest scholar should venture to 
protest he would be dismissed as old fashioned and even branded an 
ignoramus.135 

Wetzlar follows up this discussion with a long digression, an 
analysis of a Talmudic passage which is a further indictment of these 
arrogant young rabbis.136 The time and effort that Wetzlar devotes to this 
issue leads me to suspect that the "honest scholar" whose shabby 
treatment Wetzlar laments may be himself. The purchase of rabbinical 
office or the procurement of rabbinical office through nepotism was a 
widespread and longstanding problem in both Germany and Eastern 
Europe. It was commented upon by many of Wetzlar's predecessors and 
contemporaries.137 

Many of those who did not have the financial resources or family 
connections to obtain a rabbinical position became tutors or private 
spiritual advisors to wealthy individuals. Wetzlar's concern is that many 
of these tutors and advisors decided halakhic questions which were 
beyond their competence, leading others astray.1 3 8 Wetzlar ' s 
contemporary, R. Jacob Emden, had problems with such a "private 
rabbi" when he was the rabbi in Emden.139 R. Joseph Stadthagen and R. 
Jehiel Michal Epstein both report that teachers in smaller communities 
often assumed rabbinic responsibilities including deciding halakhic 
questions, some voluntarily and others at the insistence of their 
employers.140 

Wetzlar's critique is not entirely negative. He does not condemn all 
scholars nor does he see all learning as leading to abuse. He writes with 
great sympathy about the poor honest scholars who must give lessons 
and teach in a less than ideal situation because of their own poverty.141 R. 
Jacob Emden expresses similar sentiments with regard to the honest 
scholars who must earn their living in this manner.142 

Financial need as a mitigating factor occurs several times in the Libes 
Briv and plays a role in Wetzlar's discussion of the fourth group of 

135L.B., p. 29b f. 
136L.B., p. 31a. 
137Schohat, Hilufei, p. 93f; S. Assaf, "Korot ha-Rabbanut" Be-Ohalei Ya'akov 
(Jerusalem, 1943), p. 37ff.; H.H. Ben Sasson, Hagut ve-Hanhagah (Jerusalem, I960), 
pp. 221-228; S.W. Baron, The Jewish Community (Philadelphia, 1942), Vol. 2, p. 92ff. 
138L.B.,p.28b. 
139Schohat, Hilufei, p. 97. 
140Schohat, Hilufei, p. 96; Assaf, Mekorot, Vol. 1, p. 169f. 
141L.B., p. 27a. 
142Schohat, Hilufei p. 107f; Idem. "Hevrot", p. 234. 
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scholars, those who try to earn a living through the sale of books they 
have written. This category is divided into two groups. The first merely 
publish books that are not necessary, since they are overly advanced for 
ordinary readers, but are of little benefit to scholars. He has a measure of 
sympathy for those who do this out of financial need.143 R. Jacob Emden 
had a somewhat harsher view of authors who try to earn a living from 
their books. They lower their honor and that of the Torah. They seek rich 
patrons and many approbations to increase their own pride and to 
generate publicity. For Emden, they aspire to the crown of Torah which 
they do not deserve.144 

The second group of scholars, those who publish books which 
contain lies and falsehoods are a more serious concern. He is also very 
critical of the rabbis who give approbations to these harmful books, 
apparently without carefully examining them. He does not want to cite 
specific examples out of respect for the rabbis who were deceived into 
giving their approbation.145 He cites one specific example of a Kabbalistic 
book which received approbations from several of the greatest rabbis of 
the day, which, according to Wetzlar, was a Sabbatean tract. He cites 
specific pages in which it explicitly says that Sabbatai Sevi was the 
Messiah. Again, out of respect for the rabbis involved he does not want 
to name the book.146 

4. Kabbalists 
The last group of scholars Wetzlar considers are the kabbalists. The 

book he cited which named Sabbatai Sevi as the Messiah was an example 
of the problems surrounding the study of Kabbalah. He blames the 
whole Sabbatean episode on the "modern kabbalists," young men and 
unmarried youths who studied Kabbalah without proper preparation 
and without teachers. He warns his fellows to beware of people who call 
themselves kabbalists. His reticence with regard to Kabbalah is fully 
understandable in light of the controversies surrounding Kabbalah and 
Sabbatianism in the first half of the eighteenth century.147 

Wetzlar is not opposed to the study of Kabbalah in principle. He 
agrees with R. Isaiah Horowitz, his son R. Sheftel Horowitz, and R. 
Joseph Delmedigo of Candia who recommended the study of Kabbalah. 

143L.BV p. 29a. 
144Schohat, Hilufei, p. 233. 
145L.B., p. 29a. The practice of giving approbations without carefully examining 
the book involved was widespread during the eighteenth century. Cfv E. 
Carlebach, The Pursuit of Heresy (New York, 1990), pp. 190, 267f. 
146L.BV p. 32a. 
147On the Sabbatean controversy during the first half of the eighteenth century, 
see Carlebach, Pursuit. 
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However, he is careful to mention that these authorities insist on a 
number of prerequisites for the potential student of Kabbalah. It is 
difficult for the ordinary person to meet the intellectual prerequisites and 
even more difficult to find a proper teacher. Therefore, the best advice for 
an ordinary person is to abstain from the study of Kabbalah. Similar 
sentiments were expressed by R. Jehiel Michal Epstein in his edition of 
the prayerbook.148 He recommends throughout his commentary that the 
kabbalistic prayers be recited only by scholars and kabbalists and urges 
ordinary people to abstain from reciting these prayers.149 

Wetzlar cites R. Hayyim Yair Bacharach, a great scholar who was 
clearly versed in Kabbalah, but who publicly disavowed his knowledge 
as an exemplar. He mentions Bacharach's important responsum on the 
recitation of the kabbalistic formula, "For the sake of the unification of 
the Blessed One," where Bacharach denied knowing the meaning of this 
formula and disavowed knowledge of Kabbalah.150 He also cites R. Isaac 
Arama as an earlier example of an authority who disavowed knowledge 
of Kabbalah, but whose writings belie this disavowal. Wetzlar's attitude 
toward Kabbalah was typical of his period.151 

5. The Study of Philosophy 
Wetzlar was very much in favor of the s tudy of medieval 

philosophical and ethical literature. The works most often cited and 
recommended by Wetzlar are the Hovot ha-Levavot, Sefer Ikkarim, and 
Akedat Yizhak. He is careful to indicate that the study of one or more of 
these works was recommended by important authorit ies like 
Maimonides, R. Isaac Luria, and R. Isaiah Horowitz. R. Zevi Ashkenazi, 
R. Jacob Emden's father, also recommended the study of the same three 
works.152 He mentions that many people were opposed to the study of 
philosophy, but dismisses them as not truly understanding the nature of 
philosophy.153 The strictures of R. Hayyim Yair Bacharach are explained 
away as referring only to youths who have not "filled their bellies" with 
Talmud and codes. However, householders who have mastered these 

U8Seder Telilloh Derekh Yesharah (Frankfurt, a.M., 1697). 
149Piekarsz, "Vegn Yidishism", p. 170. 
I50por a n a n a iySi s Gf Bacharach's attitudes see, I. Twersky, "Law and Spirituality 
in the Seventeenth Century: A Case Study in R. Hayyim Yair Bacharach" Jewish 
Thought in the Seventeenth Century, ed I. Twersky and B. Septimus (Cambridge, 
1987), PP. 447-467. 
151Cf., M. Idel, "Perceptions of Kabbalah in the Second Half of the 18th Century" 
The Journal of Jewish Thought and Philosophy 1 (1991), pp. 55-114. 
152Assaf, Mekorot, Vol. 1, p. 211. 
153L.B., p. 60a. 
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fundamental texts could do no better than study philosophical and 
ethical works.154 

Wetzlar's strong defense of philosophy and its importance in 
strengthening Jewish faith is in sharp contrast to the views of his 
contemporary R. Jacob Emden who saw philosophy as a stumbling block 
to faith. Emden warned people not to be deceived by the evil inclination 
who entices people by wrapping himself in the talit of the pious scholar, 
for man will not attain fear of heaven through the study of philosophy.155 

R. Jehiel Michal Epstein also recommended staying away from 
philosophy in his Kizur Shaloh.156 The study of philosophy was at the 
center of a major controversy at the end of the sixteenth and beginning of 
the seventeenth century, the period of the so called "Ashkenazi 
Renaissance."1 5 7 It is noteworthy that J. Elbaum concludes that the 
primary sources for the dissemination of philosophical ideas in the 
period after the controversy, when the study of philosophy was 
suppressed, were the works of R. Joseph Albo and R. Isaac Arama,158 

both of which were central for Wetzlar. While Epstein and Emden were 
more in line with the dominant mood of traditional society, Wetzlar's 
attitude also had its adherents. With regard to this issue Wetzlar was 
closer to proto-maskilim like Israel Zamosc.159 The publication of 
Maimonides' Guide of the Perplexed in 1742, the first time in almost two 
centuries, was in many respects a watershed in the renewed interest in 
medieval philosophy. 

6. Education of Women 
Wetzlar is very concerned about the lack of Jewish educational 

opportunities for women and girls. The text most often cited as 
justification for not teaching Torah to women and girls was the Talmudic 
passage, "Whoever teaches his daughter Torah, it is as if he taught her 
tiflus."160 He devotes several pages to a detailed analysis of the word 
tiflus and its use in the Bible to demonstrate that it does not mean what is 
implied to it. His second argument is that the "Torah" referred to in this 
Talmudic passage is the "Oral Torah" and not the "written Torah," 
buttressing his view with Ben Azzai's statement in the same Talmudic 

154L.BV p. 58b; Twersky, "Law and Spirituality", op.cit. 
155Schohat, Hilufei, p. 232; Assaf, Mekorot, Vol. 1, p. 208. 
156Amsterdam, 1722, p. 82b. 
157For the history of the controversy, see Elbaum, Petihot, pp. 154-182. 
158Ibid.,p.l82n.ll5. 
159On Zamosc and his thought see, E. Schweid, Toldot ha-Hagut ha-Yehudi be-Et ha-
Hadashah: Ha-Meah ha-Tesha Esreh (Jerusalem, 1978), p. lllff. 
160B. Sotah, 20a. Cf., Assaf, Mekorot, Index, s.v. daughters, education of, for a list of 
authors who base themselves on this Talmudic passage. 
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discussion, "One is required to teach one's daughter Torah."161 His last 
argument is logical. How can women refrain from transgressing the 
negative commandments, which all authorities agree they are obligated 
to do, if they do not know what they are? Ideally, Wetzlar would like to 
see women being taught the Oral Torah but will settle for the teaching of 
the written Torah. 

He concludes his thoughts on the teaching of Torah to women with a 
sharp polemic against scholars who will not allow women and girls to 
learn Hebrew but do allow the teaching of foreign languages, such as 
French and Italian, which leads to greater intimacy with gentiles.162 

Wetzlar is happy that he had found an ally in R. Jacob Emden who made 
a similar argument about the education of women in his prayerbook163 

which was published as Wetzlar was writing the Libes Briv.164 

Was the situation as bleak as Wetzlar describes? There is evidence 
that the education of women is a more complicated question than 
Wetzlar would lead us to believe. The most famous example which 
would seem to contradict Wetzlar is Glueckel of Hameln.1 6 5 She 
mentions in her Memoirs that her father taught his children both religious 
and secular subjects. However, S. Schechter comments on this, "We may 
also assume that she knew sufficient Hebrew to read her daily prayers 
and to understand various familiar phrases and terms, which became 
almost a part of the Judengasse. But we doubt whether she was ever able 
to read a Hebrew book with ease."166 H. Pollack cites a number of 
primary and secondary sources which suggest that women had more 
educational opportunities than is commonly assumed.167 As with many 
other issues raised by Wetzlar, the important question of women's 
education in this period must await more detailed study before any 
conclusions can be reached. Wetzlar is describing his own experience, 
but in this case we cannot say that it reflects the condition of Jewish 
society as a whole. 

161B. Sotah, 20a. 
162R. Zvi Hirsch Koidanover, in his Kav ha-Yashar, chap. 82, also polemcizes 
against the teaching of foreign languages. R. Jacob Emden was also opposed to 
teaching foregn languages, cf., Assaf Mekorot Vol. 1, p. 208. 
163Siddur Shaarey Shamayim (Altona, 1747). 
164L.B., p. 50a f. 
165Though she is the most famous woman author during the early modern 
period, she is not the only one. Cf., S. Niger, "Di Yidishe Literatur un di Lezerin" 
Bleter Geshikhtefun der Yidisher Literatur (New York, 1959), pp. 81-92, gives a list of 
known female authors. 
166//The Memoirs of a Jewess of the Seventeenth Century" Studies in Judaism 
Second Series (Philadelphia, 1908), p. 138f. 
167Folkways, pp., 63f., 242f. nn. 87-93. 
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As a corollary to his discussion of the education of women, Wetzlar 
criticizes the continued popularity of the Ze'enah u-Reenah, the Yiddish 
translation of the Torah which intermingles rabbinic material into the 
text. In place of the Ze'enah u-Reenah Wetzlar recommends the biblical 
translation of R. Yekutiel Blitz, a translation which has no rabbinic 
elaborations. The Blitz translation and that of R. Joseph Witzenhausen 
which follows the same philosophy, were both produced as a direct 
response to critiques of the Ze'enah u-Reenah similar to Wetzlar's.168 

Despite many critiques, the Ze'enah u-Reenah remained the most popular 
work written in Yiddish. Over 210 editions have appeared from the first 
edition until the present.169 On the other hand, the Blitz translation was 
published only once in its entirety.170 The Witzenhausen translation was 
reprinted once in a Christian multilingual Bible.171 

Avodah 

The second pillar is Avodah, divine service. Wetzlar begins his 
analysis with a statement that serving God is mandated in the Bible and 
the accepted form of service is through prayer. This concept is so 
universally accepted in Judaism that Wetzlar feels no need to prove this 
assertion with Rabbinic proof texts. However, he finds it necessary to 
refute the assertion made by some Christians that divine service means 
animal sacrifice. The need for this digression was not theoretical, but was 
based on Wetzlar's own experience of having been often asked by 
Christians how Jews worshipped God in the absence of the Temple and 
animal sacrifices. The remainder of his discussion is devoted to the 
behavior of Jews during prayer in the synagogue and at home, and 
prayer in the vernacular. Later in the Libes Briv, he adds a long discussion 
of why the Shir ha-Yihud is not recited in many communities, a subject 
about which he has strong feelings. 

Wetzlar's first concern is how Jews pray. He finds that Jews behave 
in a deplorable manner when they pray, both at home and in the 
synagogue. It is striking that the central motivation underlying this 
discussion is the negative response of Christians who had visited 
synagogues. Wetzlar writes that he heard hundreds of times from 

168Schohat, Hilufei, p. 90; Zinberg, History, Vol. 6, p. 131f. 
169Encyclopedia Judaica (Jerusalem, 1970), 16:967. 
170It was never reprinted under Blitz's name. However, H. Liberman has 
discovered that Blitz's translation of the Prophets and Writings were reprinted 
twice, in 1798 and 1814 under the name Ha-Maggid, which is also the name of 
another early Yiddish Bible translation. Cf., "Di Zvei Iberdrukn fun Blitz's 
Tanakh Iberzetsung in Schmidt's Viener Drukerei" Ohel RH"L, Vol. 2, pp. 248-
256. 
mBiblia Pentapla (Wandsbeck, 1711). 
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Christians about the negative things they witnessed in their visits to 
synagogues.172 Similarly, his brief discussion of how Jews behave when 
they pray at home was occasioned by the comments he read in a 
German-Yiddish missionary tract written by a priest in Prague.1 7 3 

Wetzlar is troubled that he cannot refute these accusations, but must 
agree that their negative comments are indeed correct. He castigates his 
fellow Jews and asks whether there can be a greater desecration of the 
Divine Name. He points out that this stands in sharp contrast to the 
behavior of Christians. He can only report on behavior in churches from 
hearsay, but has personally observed how Christians recite grace in a 
dignified and pious manner when they eat in inns and other public 
places.174 

Wetzlar's critique of synagogue behavior is echoed by other authors. 
Aaron Samuel of Hergershausen states that Tisha B'Av is observed in the 
synagogue as if it were Sitnhat Torah.175 R. Jehiel Michal Epstein, 
expressing similar concerns, writes that Jews behave frivolously in the 
synagogue and forget that they are in the presence of the Shekhinah. He 
also echoes Wetzlar's concern about the negative impression made on 
Christians who visit the synagogue. It is a desecration of the Divine 
Name and leads Christians to say that Judaism is a religion without 
substance.176 R. Elhanan Kirchan writes, "Most individuals attending the 
synagogue on the Sabbath also engage in discussing nonsensical matters 
and business affairs."177 Many more examples can be cited of 
contemporary authors and communal ordinances which decry frivolous 
and negative behavior in synagogues.178 

According to Wetzlar, one of the primary causes for negative 
behavior in synagogues is that very few Jews know what they are 
praying. He asks, "whether there are three people out of a thousand who 

172Christian visits to the Jewish ghetto and synagogues were quite common 
during the eighteenth century. A fascinating example is the excerpt about a visit 
to a synagogue from Goethe's autobiography quoted in Pollack, Folkways, p. 12. 
Another interesting source are the eighteen travel reports by Swedish Christians 
in the 17th-18th centuries which mention visits to Jewish communities, collected 
by H.J. Schoeps. All of them mention visits to the synagogue to attend services or 
other religious ceremonies. Cf., Philosemitismus itn Barock (Tuebingen, 1952), pp. 
170-210. 
173This is probably a reference to Franciscus Haslbauer S.J., Gruendlicher Bericht 
Von dem Christenthutn (Prague, 1720-1722). For full bibliographical details, see O. 
Muneles, Bibliographical Survey of Jewish Prague (Prague, 1952), p. 68f., no. 237. 
174L.B.,p.37a. 
175Stein, "Liebliche Tefilloh,,

/ p. 59. 
176Kizur Shaloh, p. 62a. 
177Sitnhat ha-Nefesh, Part 2, p. 17b (Shatzky ed.). 
178Pollack, Folkways, p. 150ff. 
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know what they are praying? I do not want to write about women or 
girls, but men/'179 His solution to this problem is educational reform. His 
role model are the Spanish and Portuguese Jews and he cites R. Sheftel 
Horowitz and R. Shabbetai Bass as authorities who buttress his views.180 

The educational reform Wetzlar advocates is a simple one. He 
recommends the adoption of the Sephardi practice of teaching children 
the translation of the prayers as an integral part of their elementary 
education. In addition, he reminds his readers of his earlier suggestion 
regarding greater emphasis on the study of the Hebrew language and 
grammar. If these reforms were instituted, they would lead to a better 
understanding of the prayers and more meaningful worship.181 

His second suggestion concerns prayer in the vernacular for those 
who do not understand Hebrew. He finds that people are not allowed to 
pray in Yiddish, even if they do not understand Hebrew. The reason he 
was given is a Talmudic statement, "He who prays in Aramaic is not 
helped/'182 He dismisses this as ludicrous, for how can one say that God 
only understands one language, Hebrew. He argues the contrary, that 
many authorities forbid prayer in a language one does not understand. 
Again, he cites the Spanish and Portuguese Jews as a suitable role 
m o d e l . 1 8 3 Not only did they allow people to pray in Spanish or 
Portuguese, but prayerbooks were published in these languages. 

What does Wetzlar mean when he speaks of prayer in the 
vernacular? The extent to which Jews prayed in the vernacular has long 
been the subject of controversy. Yiddishist scholars beginning with I. 
Zinberg argued that Yiddish occupied a more central place in religious 
life than has been generally accepted. Other scholars have argued that 
the evidence has been misinterpreted by these scholars for modern 
ideological reasons.1 8 4 There are a significant number of Yiddish 
translations of siddurim and mahzorim, both printed and in manuscript, 
going back to the fifteenth century.185 In addition, there is the whole 
corpus of Tekhina literature, Yiddish prayers composed primarily for 
women. The Yiddishists point to the existence of these translations and 

179L.B.,p.37b. 
180Ibid. 
181Ibid., p. 38a. 
182A paraphrase of B. Shabbat, 12b. 
183An early example of using Sephardim as a role model to advocate prayer in 
Yiddish is R. Isaac Sulkis's Sefer Shir ha-Shirim (Cracow, 1579). He argues that 
women should be allowed to pray in Yiddish and cites the practice of Sephardi 
Jews as an example. See, Shmeruk, Perokim, p. 53 n. 8. 
184See above n. 70. 
i85por a bibliography of these Yiddish translations see, H. Dinse, Die Entwicklung 
des jiddischen Schriftums im deutschen Sprachgebiet (Stuttgart, 1974), pp. 184-190. See 
also the sources cited in Weinreich, Geshikhte, Vol., 3, p. 271f. 
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tekhinot as evidence that people prayed in Yiddish. M. Weinreich, the 
most recent advocate of this position, suggests that at least some 
congregants would pray in Yiddish while the congregation as a whole 
prayed in Hebrew.186 In contrast, C. Shmeruk has argued that the 
evidence indicates that these translations were for personal study and 
were not used liturgically.187 The fact that the collections of tekhinot were 
organized thematically and did not follow the order of the prayerbook is 
noteworthy and further supports Shmeruk's argument.188 

The Yiddishists cite a second piece of evidence on behalf of their 
argument. There is a venerable tradition going back to the Talmud189 

which is reiterated by major medieval authorities that one should only 
pray in the language one understands.190 R. Jehiel Michal Epstein was 
also concerned with this problem and spoke about it a number of times 
in his writings.191 

H. Liberman offers an explanation in his analysis of Epstein's 
teachings. He indicates that there are two types of prayer, the liturgically 
ordained prayers of the prayerbook and personal prayers of petition. The 
classical rabbinic discussions of prayer in the vernacular relate to the 
second type of prayer and not the first type. All authorities agree that the 
liturgically ordained prayers must be recited in Hebrew. The argument is 
only concerning the second type, prayers of personal petition. The 
authorities who allowed prayer in the vernacular were talking about the 
second type of prayer.192 The structure of the tekhinot collections and the 
anecdotal evidence of their role in Jewish life also support this 
argument.193 In addition, an examination of the Yiddish prayers which 
are found in some siddurim and mahzorim shows that they are all prayers 
of personal petition inserted in specific points of the service like the 
taking out of the Torah, the priestly blessing, or preparations for blowing 
the shofar, all considered auspicious moments for personal petition. 

The most recent review of this question by David E. Fishman194 also 
reaches no clear conclusion. It is possible to find sources, both medieval 
and early modern, which point to a variety of possible conclusions. The 

186Weinreich, op. cit., Vol. 1, p. 264. 
187Shmeruk, Perokim, p. 53. 
188C. Weissler, "The Traditional Piety of Ashkenazic Women" Jewish Spirituality 
ed. A. Green (New York, 1987), Vol. 2, p. 249. 
189E.g., B. Sotah, 33a. 
190E.g., Sefer Hasidim, (Wistinetski ed.), para. 11, 1590; Mishne Torah, Hilkhot 
Berakhot, 1:6; Shulhan Arukh, Or eh Hayyim, 101:4. 
191E.g., Kzzur Shaloh, pp. 43b, 53d-54a; Derekh ha-Yashar le-Olam haBa, chap. 31. 
192"Bamerkungen", pp. 201-205. 
193Cfv Weissler, "Traditional Piety". 
194"Me-Koah Davnen Oif Yidish: A Bintel Metodologishe Bamerkungen un Neie 
Mekorim" Yivo Bleter N.S. 1 (1991), pp. 69-92. 
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extent to which people prayed in the vernacular and the circumstances in 
which this occurred needs further study. Wetzlar's position is that people 
who do not understand Hebrew should be encouraged to pray in 
Yiddish or any language the person understands. However, it would 
seem that this only refers to individuals and not to public communal 
prayer. Contrary to the arguments of the Yiddishists, there is no evidence 
in the sources for public communal prayer in any language other than 
Hebrew. 

Wetzlar makes two additional suggestions to improve the pillar of 
Avodah. He asks the rabbis, communal leaders, and synagogue wardens 
to insure that order is maintained in the synagogue. Here, his argument 
is not based on his concern with Christian reaction. Instead, he points out 
that the great tumult which is characteristic of most synagogues does not 
allow for prayer with the proper spiritual intention (kavannah). Even the 
cantor who leads prayers becomes confused by the loud prayers of those 
who come in the middle of the service and begin their prayers from the 
beginning.195 

His second suggestion concerns the recitation of the Shir ha-Yihud. 
The Shir ha-Yihud, an anonymous medieval poem divided into seven 
parts, one for each day of the week, was recited in many communities at 
the end of the morning service. After a long preamble which seeks to 
establish the integral nature of song as a component of worship, both in 
the Temple and the synagogue, he begins a lengthy polemic about the 
Shir ha-Yihtud and why it is not recited in many communities.196 He 
blames the rabbis for setting a poor example. Not only do they not order 
the cantor to recite this song, but often they do not participate in its 
recitation even when it is recited in the synagogue. 

The recitation of the Shir ha-Yihud had been the subject of a long 
standing controversy.197 R. Jacob Moellin (Maharil) the leading rabbinic 
authority in 15th century Germany opposed the Yiddish rhymed poetic 
translations of the Shir ha-Yihud because he felt that ignorant people 
thought they would fulfill their religious obligations through the 
recitation of these poems and were lax in the observance of other 
commandments.198 A century and a half later, R. Moses Isserles (Ramoh) 
was opposed not only to the Shir ha-Yihud, but also Yigdal, Ani Ma'amin 
and similar statements of the articles of faith because he was opposed to 
the whole concept. His opposition was part of a larger controversy over 

195L.B.,p.64b. 
196L.B.,pp.66a-71b. 
197A. Berliner, "Shir ha-Yihud" Ketavim Nivharim (Jerusalem, 1969), pp. 155-158. 
Berliner concludes that there never was a uniform custom concerning the 
recitation of the Shir ha-Yihud. 
198Sefer Maharil ed. S.Y. Spitzer (Jerusalem, 1989), Likkutim no. 59, p. 626. 
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Maimonides' philosophical writings and the study of philosophy.199 

Wetzlar himself mentions that R. Solomon Luria (Maharshal) abrogated 
the recitation of Shir ha-Yihud in all the communities where he was rabbi 
and cites a number of other authorities who discussed this controversial 
question.200 

Gemilut Hasadim 

The third pillar, gemilut hasadim, does not have a clear, generally 
accepted definition as do the first two pillars. Much of Wetzlar's 
discussion of this theme concerns his lengthy and unsuccessful search for 
an understanding of the meaning of gemilut hasadim. He describes this 
quest in great detail. 

Wetzlar's final understanding of gemilut hesed is that hesed resides 
with God. "He is one who does hesed and what he gives is out of pure 
hesed."101 Man must requite this hesed to his fellow man who has not been 
so blessed. The wise man, the strong man and the wealthy man must all 
requite God by using their gifts in the service of their fellow man and 
their community. He does not offer concrete suggestions which will lead 
to the strengthening of this pillar as he did with the two previous pillars. 
His reason is that to do so would put him in the category of the preachers 
of rebuke, a task for which he feels unqualified. 

Nonetheless, he does offer one rebuke. He suggests that hesed is more 
beloved among the other nations than it is among his fellow Jews. 
Christians hear words of musar from their preachers on Sundays and if 
their preachers see something negative in the community, they do not 
protect anyone but preach about it publicly.202 The task he had set for 
himself was to seek the reasons for the length of the exile. His conclusion 
is that the three basic pillars are not being adequately observed and 
maintained. Where does ultimate responsibility lie for the deplorable 
situation which he has described? His answer is a failure of leadership. 

Critique of Leadership 

Wetzlar does not directly accuse the communal leaders (parnasim) 
and to a lesser extent the rabbis of being responsible for the deplorable 
state of the comunity until the last part of the Libes Briv. He does it, even 
then, with marked hesitation. Earlier, he had cited R. Ephraim Lunshits 
who also criticized the rabbis and communal leaders as being a cause of 

199Elbaum, Petihot, p. 157 n. 8. On the larger controversy, see infra., pp. 156-182. 
200L.B.,p.67b. 
201Ibid., p. 45b. 
202Ibid.,p.73a. 



36 Libes Briv 

the length of the exile.203 However, it is interesting that in this section, 
unlike the rest of the Libes Briv, Wetzlar does not cite Lunshits or the 
other ethical and philosophical works he normally relied on to butress 
his arguments, but reverts to biblical verses for prooftexts to support his 
statements. 

Wetzlar bases his critique on Isaiah 53:6 where the Jews are 
compared to a flock of sheep that has gone astray. When a flock goes 
astray, he reasons, it is the shepherd who is at fault. The communal 
leaders and rabbis are the shepherds who have let the Jewish people go 
astray. The Jews are still God's children and his flock. Jews are not raised 
like sheep who are guarded by their shepherds; they are raised like wild 
animals. The people are not ultimately at fault, only their leaders.204 

His greatest hostility is vented against the communal leaders. The 
rabbis are treated somewhat more evenhandedly. The verses Wetzlar 
cites, Ezekiel chapter 34, Jeremiah 23:1-2, and Zechariah 11:17, which 
prophesy the downfall and punishment of the bad shepherds of Israel 
are aimed more at the communal leaders than the rabbis. The ultimate 
responsibility lies with them. The rabbi is an employee of the 
community. It is the responsibility of the communal leaders to ensure 
that he performs his duties properly.205 Wetzlar's uncompromisingly 
harsh judgment of the communal leaders stands in sharp contrast to the 
very positive comments of S. Stern in her evaluation of the role of Court 
Jews within the Jewish community.206 Court Jews certainly comprised an 
important element in the Jewish communal leadership and many of them 
functioned as parnasim. As has been noted above, Wetzlar had a negative 
personal experience with the family of Leffman Behrens, an important 
Court Jew. His evaluation must be tempered in light of this personal 
experience. Stern's evaluation is probably overly positive while Wetzlar 
is overly negative. It is also dangerous to generalize about the situation 
of all Jewish communities in Germany. 

Wetzlar cites "the pious Rabbi Abraham, of blessed memory, rabbi of 
Halberstadt and Amsterdam" as an example of what a rabbi should be. 
He kept his community together and taught a class in musar literature 
every evening. There are others like him who will, if necessary, deliver a 
sermon in the middle of the year207 and rebuke those deserving it 
without worrying about alienating the rich and powerful. Unfortunately 
most rabbis do not meet these standards. They do not establish yeshivoth, 

203Ibidv p. 43b f. 
204Ibidv p. 73a. 
205Ibidv p. 75b f. 
206Stern, Court Jew, chap. 8. 
207The prevailing custom was that the Rabbi delivered two sermons on Shabbat 
ha-Gadol and Shabbat Shuvah. Cf. Assaf, "Korot ha-Rabbanut", p. 52. 
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serve as judges, or even concern themselves with the problems of the 
community. Twice a year they deliver a sermon in which they display 
their erudition and intellectual acumen. The rest of the year they devote 
themselves to financially remunerative matters, such as performing 
marriages or examining ritual slaughterers.208 

Wetzlar finds a traditional consolation for the sad state of affairs he 
has found in the Talmudic statement, "the Son of David will not come 
until the generation is completely evil or completely good."209 His 
critique of the state of his society has found a positive resonance in 
modern scholarship. According to C. Abramsky, "One of the most 
important characteristic features of the history of the Jews in eighteenth-
century Europe is the growing criticism of rabbis and communal 
leadership. The division between the leaders - whether elected or self-
appointed - and the led seems to have been acute, with a wide gulf 
separating them."210 

Spanish and Portugese Jews 

Wetzlar mentions Spanish and Portugese Jews (Sephardim) several 
times in the Libes Briv. In each case the Sephardim and their practices are 
held up as positive role models for their Ashkenazi brethren. The Sephardi 
educational system with its emphasis on the study of Bible, Hebrew 
language and grammar is what God desires, according to Wetzlar. He is 
careful to indicate that this is not only his opinion but the view of R. 
Sheftel Horowitz.211 He also cites R. Shabbetai Bass who praised the 
Sephardi order of study.212 The Sephardim are also praised for their 
manner of prayer. They pray with the proper kavvanah because they 
know what they are saying. The third Sephardi practice which Wetzlar 
praises is prayer in the vernacular by men and women who do not know 
Hebrew.213 

In all three cases Wetzlar holds up the Sephardi practices as the 
proper way in contrast to the prevailing Ashkenazi practices which are 
found to be deficient. The practical result, according to Wetzlar, is that 
business and wealth have permanence among the Sephardim, while 
among the Ashkenazim business and wealth are very unstable and 
contribute to the precarious social and religious situation which Wetzlar 

208L.B.,p.73b. 
209B. Sanhedrin, 98b. 
210Abramsky, "Crisis", p. 14; Cf., Schohat, Hilufei, p. 102f. for other examples. 
211L.B., p. 24a. 
212Ibid., p. 38a f. 
213Ibid., p. 38b. 
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has described.214 Though he cites Horowitz and Bass as authorities, there 
can be little doubt that Wetzlar's knowledge of Sephardi practices was 
based on his own experiences as is the rest of the Libes Briv. There was a 
significant Sephardi community in Hamburg,2 1 5 which he mentions 
having visited many times. 

Wetzlar 's positive allusions to Sephardim and his favorable 
comparison of them in relation to Ashkenazim is a theme that can be 
found among many authors in the early modern period. As early as 1579 
Isaac Sulkis praised the Sephardim for allowing women and men who did 
not understand Hebrew to pray in the vernacular.216 Numerous authors 
in addition to R. Sheftel Horowitz and R. Shabbtai Bass praised the 
Sephardi educational system and urged Ashkenazim to reform the 
educational system following the Sephardi model. Among these authors 
are R. Yehiel Mikhel Epstein,217 Aaron Samuel of Hergershausen,218 R. 
Judah Leib Pochowitzer,219 R. Joseph Teumim,220 and R. Jacob Emden.221 

R. Yekutiel Blitz, in the introduction to his Bible translation praises the 
Sephardi educational system and sees it as a role model which he follows 
in his translation of the Bible which was characterized by a complete lack 
of midrashic embellishment. The relation of Sephardi society in Western 
Europe to modernity222 and its influence on Ashkenazi Jewry in the early 
modern period deserves more study.223 

Christians and Jews 

Christian-Jewish relations is a theme that Wetzlar addresses in a 
variety of contexts in the Libes Briv. He is concerned with how Christians 
perceive Jews and Judaism and with Christian-Jewish interaction. One of 
the reasons he gives for not teaching Bin Ya'akov in his discussion of 

214Ibid., pp. 24a, 38a. 
215On the Sephardi community in Hamburg, see, H. Kellenbenz, Sephardim an der 
unteren Elbe (Wiesbaden, 1958). 
216C. Shmeruk, Perokim, p. 53 n. 8. 
217Noble, "Epstein", p. 126. 
218Assaf, Mekorot, Vol. 1, p. 175. 
219Ibid.,p. 164. 
220Ibid., p. 216. 
221Ibid., p. 210. 
222Yosef Kaplan has begun to explore this issue in his articles, "Netivah shel ha-
Yahadut ha-Sefardit ha-Ma'aravit el ha-Modernah" Pa'amim 48 (1991) pp. 85-103; 
"Die portugiesischen Juden und die Modernisierung" Juedische Lebenswelten -
Essays ed. A. Nechama et. al, (Berlin, 1991), pp. 303-317. 
22^Sephardi influences were an important motif in nineteenth century German-
Jewish thought. Cf., I. Schorsch, "The Myth of Sephardi Supremacy" Leo Baeck 
Institute Yearbook 35 (1989), pp. 47-66; I.G. Marcus, "Beyond the Sephardi 
Mystique" Orim 1 (1985), pp. 35-53. 
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educational reform is that Jews understand these midrashim in their most 
literal sense and relate these ideas to Christians. He mentions that he was 
often reproached by Christians for the strange things that Jews believe. 
When he protested, he was told that they had heard these things from 
Jews.224 He is also concerned with the poor impression negative Jewish 
behavior in the synagogue makes on visiting Christians. He had read 
about it and also heard about it personally. These were not isolated 
instances, but a common experience.225 

Wetzlar may have been influenced by the Pauline concept of grace in 
his discussion of the definition of hesed. He twice mentions that he heard 
from Christians that gnad (grace, hesed) is a gift from God and is not 
something that we sinful people have. Wetzlar's final definition of hesed 
as something that God gives us out of pure hesed sounds very similar to 
the definition he has heard from the Christians. He cites several medieval 
Jewish sources to support his definition, but this is the only place where 
he introduces Christian theological concepts. Though it is impossible to 
prove that his conversations with Christians were the decisive influence 
on him, it is certain that Wetzlar engaged in theological discussions with 
Christians. The extent to which he may have been influenced by them 
remains speculative.226 

An unexpected question Wetzlar raises is whether Jews are equipped 
to defend the beliefs of Judaism in conversations with Christians.227 He 
also asks whether Jews understand Maimonides' thirteen articles of faith 
and do they know what they should believe? Wetzlar urges that all 
children be taught Maimonides ' thirteen articles of faith and 
recommends the study of Abraham Jagel's Lekah Tov.228 His motivation is 
the negative impression made on Christian nobles and scholars by Jews 
who could not discuss their faith intelligently.229 

Even formal disputations between Jews and Christians were not 
unheard of during this period. Wetzlar's older contemporary, R. Joseph 
Stadthagen was invited to the royal court of Hannover to debate with a 
Jewish apostate in 1704.230 Wetzlar's apparent openness to dialogue with 
Christians was not unique, but reflected the changing attitude of the 
Jewish community. J. Katz writes, "Rabbi Yair Hayyim Bacharach and 
Rabbi Jacob Emden were the outstanding Jewish personalities of their 

224L.B.,p.22a. 
225Ibid., pp. 35a-36a. 
226Ibid., p. 40b, 42a f. 
227Ibid.,p.26a. 
228See above n. 109. 
229L.B.,p.52af. 
230A. Berliner ed., Religionsgespraech Gehalten am Kurfuerstlichen Hofe zu Hannover 
1704 (Berlin, 1914). 
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times. They and their circles reacted to their environment by stressing the 
common religious heritage of Judaism and Christianity."231 There are 
also examples of intellectual contacts between Christian Hebraists and 
Jewish scholars. For example, R. Joseph Stadthagen maintained contact 
with professors from the nearby university of Rinteln. R. David 
Oppenheim and R. Jonathan Eybeschuetz were in contact with Christian 
clergy in Prague.232 A. Schohat has collected a variety of examples of 
Jewish interaction with the Christian community in the early eighteenth 
century.233 

The new style of Christian missionary activity to the Jews which 
sought to convert the Jews with the carrot rather than the stick, 
exemplified by J.H. Callenberg's Institutum Judaicum in Halle and other 
Pietist institutions is an important aspect of Jewish-Christian relations 
which deserves study.234 The example and /o r influence of the Pietist 
movement on the Jews is also deserving of further investigation. For 
example, there was a debate in Germany in the 1730's over whether 
learned books should be in written in German or Latin as had been the 
custom. Does this have any impact on the newfound respectability of 
Yiddish? K. Pinson, writing about the Pietist critique of the establishment 
clergy says, "with their emphasis on the true doctrine, on learning, on 
Latin, and on disputation they had little to offer the lower classes and by 
their cringing servility to the upper classes they only worked all the more 
for the widening of the gap between the various elements of the 
populat ion."2 3 5 Wetzlar would have felt quite comfortable with this 
statement as a critique of the rabbinate. 

The Influence of the Prague School 

Wetzlar and his ideas were an integral part of an important 
intellectual tradition which had its foundations in the thought of Rabbi 
Judah Loewe (Maharal) of Prague.236 The Maharal was an important 

231Exclusiveness and Tolerance (New York, 1962), p. 167. 
232H.M. Graupe, The Rise of Modern Judaism (Huntington, N.Y., 1978), p. 58. 
233//The German Jews' Integration within their non-Jewish Environment in the 
first half of the Eighteenth Century (Hebrew)" Zion 21 (1956), pp. 207-235. 
234Two recent studies are, U. Arnoldi, Pro Iudaeis: Die Gutacten der hallischen 
Theologen im 18. Jahrhundert zu Fragen der Judentoleranz (Studien zu Kirche und 
Israel 14; Berlin, 1993) and M. Jung, Die wuerttbergusche Kirche und die Juden in der 
Zeit des Pietismus (1675-1780) (Studien zu Kirche und Israel 13; Berlin, 1992). My 
thanks to B. Gerlach for bringing these sources to my attention. 
235K. Pinson, "German Pietism and the Jews" Freedom and Reason, Essays in 
Memory ofM.R. Cohen ed. S.W. Baron et.al., (Glencoe, 1951), pp. 397-412. 
236On the educational theories of the Maharal see, A.P. Kleinberger, Ha-
Mahshavah ha-Pedagogit shel ha-Maharal mi-Prague (Jerusalem, 1962). On his social 
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social critic and religious reformer. H.H. Ben Sasson has suggested that 
he and his followers are among the most important intellectual 
precursors of modernity.2 3 7 His teachings not only influenced his 
immediate disciples, but a long list of important figures who were 
associated with Prague, whether as students in its Yeshiva or as rabbinic 
functionaries. It is possible to speak of a "Prague school" of social and 
religious renewal which begins with the Maharal and continues into the 
eighteenth century. 

My concept of the Prague school as an ongoing and influential 
tradition is not entirely original. S. Assaf has already demonstrated the 
existence of this school and its influence in the area of educational 
reform.238 My work on the Libes Briv has convinced me that Assaf's 
original insight should be extended to encompass a comprehensive 
program of social and religious reform which was integral to the 
teachings of important rabbis and scholars who were associated with the 
Prague school. The history of this school and its teachings will illuminate 
many important aspects of Jewish social and religious history in the early 
modern period in western and central Europe. A comprehensive study of 
this school, which is beyond the scope of this study remains an important 
desideratum. 

The influence of the Prague school on Wetzlar and the Libes Briv is 
central. Starting with Wetzlar himself, we find that he studied at the 
Yeshiva of Prague under R. Abraham Broda. If one looks at the figures 
who most influenced Wetzlar and whom he cites as authorities for his 
religious and social views, one finds Prague to be a common 
denominator. Among the important influences on Wetzlar are R. 
Ephraim Lunshits, R. Isaiah Horowitz, his son R. Sheftel Horowitz, R. 
Hayyim Yair Bacharach, and Wetzlar's teacher R. Abraham Broda. Other 
figures contemporary with Wetzlar whose views are close to his and who 
can be considered part of the Prague school are R. David Oppenheim, 
and R. Jonathan Eybeschuetz. All of the above mentioned were either 
rabbis in Prague or studied in Prague. They all share certain basic ideas 
about Jewish society and religion which can be traced back to the 
Maharal and his teachings. 

criticism see, B. Sherwin, Mystical Theology and Social Dissent: The Life and Works of 
Judah Leowe of Prague (Rutherford, 1982), pp. 161-184. 
237//Musagim u-Meziut be-Historia ha-Yehudit be-Shelehai Yemei ha-Beynayim" 
Tarbiz 29 (1960), p. 309. 
238Assaf, Mekorot, Vol. 1, pp. xviii-xxvi. 



42 Libes Briv 

The Translation 

This translation is based on JTS Manuscript 2333. I have compared 
the text with the other manuscripts and found no significant variations, 
with the exception of JTS Ms. 2256 which has been significantly altered, 
as has been noted in my description of the manuscripts above. There are 
orthographic differences among the manuscripts, but as Yiddish of this 
period has no standard orthography, it would not be profitable to catalog 
these differences. My choice of this manuscript was originally influenced 
by I. Rivkind's opinion that it was an autograph. A second reason was 
that I had access to the original manuscript, which was helpful on a 
number of occasions when the xerox copy was not clear. The Yiddish text 
is a faithful transcription of this manuscript. I have not "corrected" the 
Yiddish text in any way. In a few cases where biblical verses were 
incorrectly cited, I have given the correct citation in the translation, but 
have left the Yiddish text intact. 

All translations in the text are my own with the exception of the 
biblical verses which are based on the new JPS translation with 
occasional variances when demanded by the context or Wetzlar's 
interpretative translations. Spellings of names, places and transliterations 
of Hebrew and Yiddish words follow the Encyclopedia Judaica. 

Wetzlar was quite traditional and always added the encomium 
"Blessed be He and Blessed be His Name" whenever he mentions the 
name of God. He also adds the traditional encomia when mentioning 
religious figures. I have deleted these encomia in the translation. 

Biblical verses or rabbinic passages are often quoted in Hebrew and 
then followed with a Yiddish translation. In the majority of cases the 
translation is faithful to the original and I have indicated that a Yiddish 
translation follows a Hebrew passage with [trans.]. Where the Yiddish 
translation differs from the Hebrew text, I have translated both. 

JTS Ms. 2333 is missing one leaf. N. Porges copied the missing 
material from JTS Ms. 2256 and inserted a page into the manuscript. I 
have taken the missing material from Ms. Michael 297, Neubauer no. 743 
which was written by the same hand as JTS Ms. 2333. The Yiddish text is 
a transcription of JTS Ms. 2333. 

I have tried to be faithful to the authors style and syntax. Paragraph 
divisions were added by myself as was all information in square brackets 
[ ]. The page numbers in square brackets refer to the page numbers of the 
Yiddish text. 
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[la] To my dear brothers and sisters in this exile. Some loving 
thoughts for you concerning the verse "Love your fellow as yourself" 
[Leviticus 19:18]. [trans.] 

At the same time, however, a sorrowful meditation about our 
grievous exile, in concert with a thorough examination of the reasons for 
the length of our exile. 

And finally, a proposal for the hope of our redemption. We should 
live to see the prophecy of Isaiah [59:20], "He shall come as redeemer to 
Zion," speedily in our days, amen. 

Introduction 

[2a] Listen dearest brothers and sisters. I have endeavored to 
compose this Libes Briv for you. Will you show me the same love, as is 
proper, and read this brief letter? If there are scholars, they should not 
think that it is a waste of time to read Yiddish. They could well say that 
were this writer a scholar or a devotee of scholars, he would have 
written in Hebrew. However, I ask my dear brothers to pardon me, for I 
know that Hebrew is an exalted language and requires a knowledge of 
grammar. Whoever is not a good grammarian cannot write Hebrew 
without mistakes. I have found [such mistakes] in many new books and 
letters, written by so-called scholars. Therefore, I did not want to write in 
Hebrew, in order not to publicly expose the weakness of my knowledge 
before my dear brothers. Perhaps, exposing my shortcomings would 
have prevented you from reading my letter. 

Secondly, think of it as a newspaper. Nowadays, the finest and most 
important people, scholars and rabbis read them, or have them read to 
them. 

Third, I ask you to take an example from very great [2b] sages of 
Israel, such as Rabbenu Saadiah Gaon and his Sefer Emunot ve-Deot, 
Rabbenu Moses Maimonides and his Sefer More Nebukhim and other holy 
books which were written in Arabic. Similarly, Sefer Hovot ha-Levavot by 

43 
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the sage Rabbenu Bahya was written in Arabic, so that everyone, even the 
common man, could read it and acquire benefit from it for himself and 
his soul. It was only later that these books were translated into Hebrew 
by R. Judah and his son R. Samuel ibn Tibbon. 

Therefore, I have written this, my Libes Briv, in Yiddish as a common 
man who does not claim, heaven forbid, to be a scholar, to my equals, 
common people. But still, if a scholar should happen to read it, perhaps 
more good than harm will come of it. Indeed, although I cannot count 
myself among the scholars, be assured my dear brothers that, thank God, 
I served great scholars for many years and was diligent in my studies, 
thank God, at yeshivas. Afterwards, I diligently read very many old holy 
books which unfortunately are rarely available and are even more rarely 
read by scholars. I can count myself, in good conscience, among the 
ordinary students who served scholars. The sage, our teacher Rabbi 
Sheftel writes in his book Shefa Tal at the end of the introduction, Ben 
Meiah Shanah where he calls himself a disciple of Rabbenu Moses Maimon 
and Rabbenu Moses Cordovero. [3a] "The disciples of the wise increase 
peace in the world."1 This can be understood [as meaning], those 
disciples of scholars who do not consider themselves rabbis, sages, or 
scholars increase peace and do not engender controversies. I hope that 
this, my Libes Briv will help bring peace to Israel, with God's help. 

If as I can imagine some scholars should find it objectionable even to 
read these few lines of introduction, I would ask my dear sisters, 
especially the wives of scholars, "the wife of a haver is like a colleague,"2 

including the learned women who are interested in reading what is new 
in Yiddish. "Arise you distinguished quiet women, hear my voice. You 
daughters who are quite confident, let my speech reach your ears." 
[trans.] This was indeed said by the prophet Isaiah 32:9. I hope to God 
that when you have read this letter you will not, heaven forbid, find 
anything offensive in it. Therefore, please ask your dear husbands and 
your children [to read] these writings of a man who does not demand 
money, much less, heaven forbid, honor, but [writes] only out of inner 
sincere love from the bottom of his heart for his dear brothers and sisters 
for the honor of God. Take the time to read these few pages for your sake 
and mine. 

Should someone find a mistake, according to his opinion, or in 
reality, [3b] I would ask [them] not to be hasty, but consider that we are 
all sinful people. Everyone has faults and naturally can make mistakes. 
There is hardly a book that exists that is read by many people where the 
author did not err, according to the opinion of some [readers], or in fact. 

XB. Berakhot, 64a. 
2B. Avodah Zarah, 39a. 
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Rabbenu Moses Maimonides writes about this in his small book, Ma'amar 
Tehiyat ha-Metim, [and] gives a very nice example or mashal concerning 
the verse "Hear O Israel, the Lord our God is one" [Deuteronomy 6:4].3 

Also, Rabbi Joseph Albo in his Sefer Ikkarim, book two [has] a note4 that is 
[addressed] particularly to every scholar. It would be more useful and 
sensible to read this entire holy book. He too begs his readers not to be 
too hasty in attributing faults to the author when they read a book. 
Therefore, I ask you to pass over any mistakes I might make and 
completely read the few pages of this Libes Briv with patience. If you 
should find some difficulty, do not judge until you have read this letter 
completely. I hope and ask God to give you long life as merit for this. He 
will give you children and grandchildren who occupy themselves with 
Torah and God's commandments for His great name's sake, in wealth 
and honor. May the prophecy of the prophet Zechariah 14:9 be fulfilled 
in our lifetime, "In that day there shall be one Lord with one name." 

Chapter One 

[4a] "Love your fellow as yourself," [trans.] is a central principle in 
our holy Torah. It receives approval, not only from all the sages of Israel, 
but also from the sages of the world. Hillel went even further. Someone 
came to him wanting to convert to Judaism on condition that he teach 
him the whole Torah in the time that he could stand on one foot. Hillel 
said, "That which is hateful to you, do not do to your friend. This is the 
whole Torah. The rest is commentary thereon, go and learn it."5 [trans.] 
That you should love your friend as yourself, is a fundamental principle 
of our holy Torah. Or as Hillel said, what is hateful or loathsome to you, 
you should not do to your friend. This is the whole Torah. The rest is 
only a commentary. What person will or can be so blind not to observe 
such an important rule and in this manner not seek to observe the whole 
Torah and not to take the opportunity to observe this to the highest 
degree with all human diligence. 

Chapter Two 

Before we attempt to observe this principle we must first examine 
what is loved, good, and pleasant for us, or what is [4b] hateful, evil, or 
repugnant to us, in order that we not do anything contrary or repugnant 
to our friend or, heaven forbid, to ourselves. Often, there is something 
that we like very much and we think that this thing is good, useful and 
pleasant for us. In the end, it turns out to be the opposite. We often 

3Ed. J. Finkel (New York, 1939), p. la. 
4Book 2, chap. 1 (Husik edv Vol., 2, p. 2). 
5B. Shabbat, 31a. 
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lament that something is bad and repugnant to us and it turns out to be 
good and pleasant for us. We find many verses concerning this in 
Proverbs and examples in many books. Daily experience also teaches us 
this fact. Concerning this, there is an old common maxim that one should 
say, "this too is for good"6 about everything. Our sages said, "A person is 
required to bless the bad just as he blesses the good."7 This is because we 
do not know what is bad for us and what is good. Only God alone knows 
the final outcome. 

Chapter Three 

However, in order to examine and reach clear conclusions it is 
necessary above all to know and observe that everything God created 
under heaven and on earth, no matter how small or how large, is 
composed of the four fundamental elements, fire, wind, water and earth, 
[trans.] This point has its truth and is not disputed by anyone until the 
present. Indeed, there are some scholars who wish to dispute the number 
of fundamental elements. [5a] It is not my aim or purpose to refute them. 
I only wish to write that all of creation which contains within it these 
four fundamental elements, falls into four categories or types of being. 
The first is called inanimate, namely that which lies quietly in the earth 
and cannot move. The second is called vegetable, i.e., that which moves 
and grows out of the earth. The third is called living and has use of the 
five senses, sight, hearing, smell, taste, and feel. The fourth is called 
living and speaking. Not only does it live, but it can speak. This are we 
human beings. 

In addition, we must know that every category has many species and 
every species has many individuals. The first category, inanimate, 
contains within itself the four fundamental elements but consists of 
numerous varieties, many of which are familiar. For example, stone that 
cannot be smelted and metals that can be smelted. The stones too are 
divided into many types, namely, building stone, slate, and the many 
precious stones that are known to us. There are many types of metal that 
can be smelted, namely, iron, lead, tin, copper, brass, silver and gold and 
all types of metal. I want to leave the examination of this category's 
nature [5b] to the alchemists and materialists. 

The second category or substance is vegetable, which grows out of 
the ground. This one also contains the four fundamental elements within 
it. However, it is called vegetable because it has something additional in 
that it has potential to move and grows out of the ground. This category 
contains within it very many species which are very familiar to us 

6B. Ta'anit, 21a; B. Sanhedrin, 108b. 
7M. Berakhot, 9:5. 
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humans. Namely, all varieties of herbs, flowers, and grains: rye, oats, 
barley, wheat, peas, lentils and many more, as well as all varieties of 
trees. Every species has many thousands and thousands of individuals. 
Although we call everything that grows out of the earth vegetable and 
consider it one category, and although herbs, and all trees or grains are 
called one species, every farmer and even more so every gardener knows 
that not all herbs or all flowers or all trees or all grains have one nature. 
Each species must be treated differently. Each must be sown or planted 
in its own time. Every tree, fig, apple, vine, and cherry must be treated 
separately. Farmers and gardeners know their nature. God willing, I will 
subsequently discuss whether all people are required to study this. 

The third category or substance is animals, that which is alive and 
contains within itself the four fundamental elements. It also grows, but 
has much more. [6a] It has life and five senses. This category, living, also 
has many species that are familiar to us. Namely, wild animals that live 
in the forests. Lions, bears, wolves, foxes, deer, etc., are all called living. 
On the other hand, there are many types of domestic animals. Oxen, 
sheep, goats, horses, donkeys, dogs, cats, are all domestic animals and 
live. Birds, including chickens, geese, ducks, and similar domestic and 
wild fowl are also called living. There are also so many fish that they 
literally cannot be described. They are in the category of fish. There are 
also all kinds of vermin. Rats and mice are called vermin. Creeping 
things, all kinds of worms and insects are in the category of insects and 
are living things. Every intelligent individual can decide whether 
everything described here is considered to be within the category of 
living. 

Undoubtedly, those species in the category called domestic animals 
do not have the same nature. Is what is good for one, good for the other? 
I will take an example from the domestic animals that are best known to 
us. A dog and a horse are considered in the category of living. They live 
and are in one category; they are both domestic animals. For example, a 
master has a very handsome horse and a very handsome and faithful 
dog. He loves them both very much, because they serve him very 
faithfully, both at home and on the road. The horse and dog also get 
along with each other very well. [6b] The dog does not allow anyone to 
harm the horse. The horse suffers patiently when the master rides and 
puts the dog on the horse or in the wagon with him. One day, the master 
comes home with his horse and dog in terrible weather and miserable 
roads. The master, as well as the horse and dog are all exhausted. He 
puts them in a dry stable and orders that both should be taken care of 
and fed well. If the servant puts a large sack of oats before them both, 
this is not only good for the horse, but his best [food]. On the other hand, 
the dog will die, because it is not his nature to eat oats. Similarly, if the 
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servant would put a large pot of meat and bones before both of them, 
this is not only good for the dog, but his best food. On the other hand, the 
horse's nature is not to eat meat and bones and he would die. 

Every person can find many similar examples of creatures familiar to 
us that do not belong to the same species, but are all called living things. 
Rather, they comprise many different species that are named domestic 
animals, wild animals, and birds, "according to their species," as we find 
in the holy Torah in Genesis 1:21. Similarly, within each species, every 
individual is not identical. What one likes is not the same as what 
another likes or [considers] pleasant. 

[7a] It is not my aim in this Libes Briv to describe the nature of all 
creatures. My knowledge of natural sciences is too weak. This is an 
important subject, as many sages and rabbis, whose souls are bound up 
in the bonds of eternal life, [have written]. Particularly what Rabbenu 
Moses Maimonides writes in his book More Nebukhim, especially in 
treatise 1, chapter 34. Every scholar should see what Rabbenu Shem Tov 
writes in his commentary on this chapter. Rabbenu Bahya also 
recommends it highly in his holy book, Hovot ha-Levavot. 

There is a divine emanation [shefa] in every little herb or flower, in 
each and every tree, in every living thing, from the biggest wild and 
domestic animals, birds and fish to the smallest plant. As King Solomon 
said, "Lazybones, go to the ant" [Proverbs 6:6]. One can find important 
ethical lessons, if one only considers ants. "How many are the things you 
have made, O Lord; you have made them all with wisdom" [Psalms 
104:24]. Here one can consider the might and wisdom of God. We can 
also recognize that he is "A compassionate and gracious God" [Exodus 
34:6]. He is a merciful God and his providence is over each of his 
creatures. 

The great sage, Abrabanel, writes much about this, especially in [the 
torah portion] Vayeze,8 concerning Jacob's dream, "A stairway was set on 
the ground and its top reached to the sky" [Genesis 28:12]. He wanted to 
show that everything God created, from the earth to the heavens, [7b] 
should be contemplated by degrees. Through this one can attain supernal 
wisdom. One finds the same [idea] in the book of the great sage and son 
of martyrs Moses Albelda, Reshit Da'at, treatise 3, principle 2, chapter 1, 
and in other holy books. I only wish to remind everyone the extent to 
which they are obligated to examine this according to their knowledge 
and abilities. 

My aim in this treatise is to examine only one creature, to which my 
task belongs. Indeed, the one that God created last, that is, the human 
being. This creature belongs to the category of animal. Similarly, since 

8Commentary on the Torah (Hebrew), loc. cit. 
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man grows he belongs to the category of vegetable. He also contains the 
four fundamental [elements] like the category, inanimate. But man has 
many more characteristics. He is not only called living, but living and 
speaking. A living creature that can speak. The term, speech, makes him 
much more advanced in that with his speech he can accomplish much 
more compared to other creatures. I do not want to undertake to examine 
all of human nature. It would be too lengthy to discuss here, but will be 
discussed later.9 

Even if one only wants to study man, there is too much to write 
about, as many scholars report. One must write many thousands of 
pages to consider the might and wisdom of God [8a] with regard to one 
limb. Medical science has great knowledge of this as Maimonides 
informs us in his Peraqim.10 One can also gain not only knowledge of 
medicine, but also natural science and anatomical science. Many 
scholars, especially Rabbenu Moses ben Maimon make this knowledge an 
important discipline. He particularly cites in his Peraqim, chapter11 the 
verse from Job, "[When] I consider how I am created, I can see the might 
and wisdom of God" [19:26]. [trans.] Rabbenu Bahya, in his holy book, 
Hovot ha-Levavot also writes extensively about this in Sha'ar ha-Behinah. 

I would like everyone to consider this according to his abilities as he 
is required to do. My examination only goes so far, that God with his 
fullness of mercy and grace, created me as a person that is called living 
and speaking. My primary purpose is to thoroughly examine the 
primary rule, "Love your fellow as yourself," [trans.] and how best to 
fulfill and observe this, in the way that is beloved and pleasant to God. 
Therefore I wish to generally examine how God created the first person, 
whom we people are descended from, with God's help, in order to 
explicate this central rule according to our holy Torah. 

Chapter Four 

[8b] We find in our holy Torah in Genesis chapter 1, verse 27 how 
God created the human being. "And God created man in his image, in 
the image of God he created him." [It] further states in chapter 2, verse 7, 
"The Lord God formed man from the dust of the earth. He blew into his 
nostrils the breath of life and man became a living being." It would be 
too difficult and too lengthy for me, or someone like me, my dear 
common brothers to explicate the meaning of "In his image, in the image 
of God." The learned will find many explanations in the books of the 

9Wetzlar does not discuss this later. 
10Shemone Peraqim, chap. 1. 
n I could not find this verse in the Shemone Peraqim. The closest parallel is Job 11:7, 
at the end of chap. 8. 
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sage Rabbenu Moses Maimonides, in the books of the perfect scholar, 
Abrabanel, in the Akedat Yizhak, in Sefer Ma'ase Adonai by the sage R. 
Eliezer Ashkenazi, and in many similar holy books. I can refer to such 
[books] to overflowing, but they remain to be read. The true scholars of 
Kabbalah know more and I a poor, sinful and ignorant person must 
modestly restrain my hand from writing about it. 

As for the other verse, however, "The Lord God formed man from 
the dust of the earth. He blew into his nostrils the breath of life and man 
became a living being." The way it is translated in the Yiddish Bible 
which was printed in Amsterdam, 167012 is a good translation. "And the 
Lord God made the man out of the dust of the earth, and he blew a living 
breath into his nostrils and the man had a living soul or neshamah." 
Indeed, if the words [9a] "breath of life" (nishmat hayyim) and "living 
being" {le-nefesh hayyah) are too complicated and difficult for us common 
people to understand, the scholars and rabbis in the above mentioned, 
and other holy books by certain sages and rabbis, whose souls are bound 
up in the bonds of eternal life, whose merit should preserve us, find it 
sufficient for us common people to know and understand that God first 
made a body out of the earth and then blew a living breath into it. This is 
how we acquired a holy soul. 

Thus, we know that the species called people consists of a body and 
a soul. Through our body we, together with other creatures who live, 
come under the category of animal, since we too are living. We are much 
more advanced, however, because of our holy soul that God gave us, and 
are called speaking. Targum Onkelos and Targutn Jonathan clearly [give] 
this translation of the verse, "He blew into his nostrils the breath of life 
and man became a living being" [Genesis 2:7]. "He blew into his nostrils 
the breath of life and man became a speaking spirit."13 In short, we 
understand from this, that we are called speaking because of our holy 
soul. This is the highest species that God created under heaven, so to 
speak, and placed on the earth. 

Chapter Five 

So far we have found our sameness or equality. Namely, we people 
are called one species, living and speaking, equally consisting of a body 
and holy soul. [9b] Nothing remains for us in order to reach our goal, to 
properly observe, "love your fellow as yourself," but to know what is 
truly good or bad, pleasant or unpleasant and repugnant to us. With this 

12The translation of Yekutiel Blitz, published in Amsterdam, 1678. Wetzlar 
probably got the date 1670 from the approbation of the Council of the Four Lands 
which was dated 1670. 
13Targum Onkelos and Targum Jonathan to Genesis 2:7. 
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[information], we can treat and love our friend or encounter him in such 
a manner that is good and pleasant for him. 

This must naturally be studied by considering all the creatures that 
are below us or are inferior to us. What is good and acceptable to that 
category, and to consider the goodness and acceptability of that species 
and what advantages it has over the category that is below it, or inferior 
to it. Is it indeed considered good? For example, the category inanimate, 
which lies in the earth, such as stone, or similarly, copper, tin, silver, 
gold, consists of the four fundamental elements, fire, wind, water, and 
earth. They cannot move or grow out of the earth. 

After this follows the category of vegetable, or all things which by 
their nature grow from the earth. [They] consist of the same four 
fundamental elements as the category, inanimate. However, they are 
superior to the inanimate category, or the category which cannot move. 
In contrast, vegetable or what grows out of the ground, can move out of 
the earth. The better and more beautifully it moves out of the earth, the 
lovelier, more beautiful, and better it is than the category inanimate and 
therefore, in the nature of the category vegetable quite proper. [10a] In 
contrast, if vegetables that are supposed to grow, remain lying in the 
earth and do not move, and do not grow out of the earth at all for which 
it was created and is called vegetable, it is inferior to and lesser than the 
category of inanimate, which is usually considered inferior. Such a plant 
is not good or pleasant for itself, much less for another. The category of 
inanimate is considered good, in comparison, when it can fulfill the 
function for which it was created. 

So it is with the category animal or everything that is called living. 
This also consists of the four fundamental elements and is also called 
vegetable and grows like all herbs, flowers and trees. However, it is far 
better than the category of vegetable, which grows and has no life. Most 
of all, it has no senses. It cannot move itself from place to place by itself 
and run after what it likes or escape from what is harmful to it. It cannot 
help itself, much less others of its species. In contrast, is the category of 
animal or the species that lives, has its five senses, hearing, sight, smell, 
taste, and feel. It can move from its place and according to its nature, run, 
fly, swim, or crawl, wherever it wants. It can go to what is good or escape 
from what is bad for it. It can serve others in this or other ways, as 
quickly, skillfully, or strongly as each species [is endowed] with its 
senses and bodily strengths. As lovable or acceptable it is for itself, so it is 
lovable, useful, and helpful [10b] for others and for man and is therefore 
good. 

In contrast, when an animal or living thing does not have full use of 
its senses or other physical powers, with which it was created, or out of 
lack of aptitude, laziness, disease, or some similar lack, cannot use them, 
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much less can they be used by others nor serve them, then such a living 
thing is inferior to or less pleasant and useful than a plant, which in its 
perfection grows out of the earth and can be used. Therefore, such an 
animal is not considered good or pleasant for itself, much less for others. 

Dear brothers, so it is with us people. We are called living creatures 
that can speak. With the name, living, we are as good as other animals 
that are alive. With the great merciful help and grace of God, however, 
through the name speaking we also have something which is 
incomparably more precious and priceless than all other living things 
and all creatures of the earth. This is our holy soul that God gave us. It is 
a light, "The soul of man is the lamp of God" [Proverbs 20:27], which is 
given to us by God. 

[11a] If we use this light correctly for the purposes that God gave it, 
we can, with God's help, attain by degrees the highest level of that which 
is pleasant, beloved and most truly perfectly good, that is to the true light 
from which our soul derives. "By Your light will we see light" [Psalms 
36:10], to attain the life of the world to come. This is called truly good, as 
is clearly demonstrated in many holy books. However, everything else in 
this world which is good or beloved, is only an imaginary, foolish and 
transitory good. This is so clearly demonstrated that every person, who is 
only a human being, or wishes to be a human being, can naturally 
comprehend that which is truly good and beloved for us. 

This can, however, be more clearly and truly demonstrated with the 
intellect and from our holy books. It is an important question asked by 
many sages. Why has God created man, when he does not need us? In 
addition, as all sages agree, God created the whole world for the sake of 
man and put everything under his dominion. As at the beginning, it is 
clear to see in Genesis chapter one, verses 28, 29 to 44. King David also 
clearly says so in Psalms chapter eight. Though it was examined by very 
many great sages, no other, [ l ib] truer, reason was found. God did a 
great act of lovingkindness (hesed) when he made us as human beings 
and put a holy soul into our bodies which comes from a supernal light. 
We bring the soul higher than it was before, to the true light of the world 
to come, through good attributes and virtues and by being pious and 
doing good. Therefore, we can enjoy those things which are called true, 
beloved and good. 

God has shown us his hesed even more by giving us a great light or 
torch in addition to this light, our soul, which is called "Lamp of God" 
[Proverbs 20:27]. This is his holy Torah which is called light (Or) and his 
commandments are called lamp (Ner), as the verse clearly states, "For the 
commandment is a lamp and the Torah a light" [Proverbs 6:23]. This 
great light, our holy Torah, is also called good, as all sages write and as 
the verse clearly states, "For I give you good instruction" [Proverbs 4:2]. 
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Therefore, through the great and good light which is our Torah and 
commandments, we can bring the light which is our soul to the highest 
level, which is the highest possible good, the life of the world to come. 
Through this we can fulfill his holy will, to attain the great hesed or which 
God created us people. 

Now that we know what is truly good and beloved, we can easily 
and immediately fulfill our ultimate purpose, "Love your fellow as 
yourself/' to love our friend as we love [12a] ourselves so much as is 
humanly possible. When we fully and properly utilize that which makes 
us superior as speaking beings, that is our holy soul. In contrast, when 
we people as living and speaking beings, heaven forbid, do not utilize 
the image, superior to other living beings, which God in his infinite 
mercy and hesed has given us for our good, partly out of laziness or 
partly, because of our great sins, because of worldly lusts, or similar 
weaknesses, we do not do good for ourselves. Consequently, we can 
serve others or our friends even less. It is consequently natural to 
comprehend with human understanding that we, like other creatures, 
when they do not want or cannot use those things which make them 
superior to other creatures, are inferior to the species that are otherwise 
lower than us. We, heaven forbid, would be worse than other animals 
that are lower than us. This is also clearly shown from the verse in Isaiah, 
chapter 1, verse 3. "The ox knows its master or purchaser, the donkey the 
manger of its master, Israel however, does not know me, and my people 
do not want to think about me" [trans.] Everyone can read the end of 
Psalms 49 from [verse] seventeen to the end. The conclusion is "Man 
does not understand honor; He is like the beasts that perish" [Psalms 
49:29]. 

R. Eliezer Alzar14 interprets this in his book [12b] Maasei Adonai, in 
[the section] the deeds of creation, chapter 10, "When human beings do 
not utilize or contemplate their perfection or dignity, they are compared 
to an animal. But not to a living animal, since the living animal which has 
attained the perfection for which it was created, is much better than him. 
Rather, such a person is only compared to an animal that is carved out of 
wood or some other material. He is compared to a living animal that is 
carved or cast." [trans.] 

This is the highest level of that which is not good for us, but is evil 
and, may God protect us, hateful and repugnant. We have to exert 
ourselves, with the help of God, to keep these sicknesses and hateful, evil 
things away, or remove them from ourselves. Instead, we must keep in 
mind and aim with all our thoughts and deeds and always work with all 

14This should be R. Eliezer Ashkenazi. Cf., C.B. Friedberg, Bet Eked Sefarim (Tel 
Aviv, 1954), Vol. 2, p. 656. 
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our powers to reach that which is truly good, with the help of God, and 
fulfill, "Love your fellow as yourself." "What is hateful to you, do not do 
to your friend."15 [trans.] And seek to keep our friends from doing 
hateful, evil things and to get rid of these things. Through this [13a] we 
fulfill "You shall not hate your kinfolk, reprove your kinsman" [Leviticus 
19:17]. Help him [attain], with the help of God, that which is truly good 
for him. So, we have found with the help of God, that which is useful, 
truly good, and beloved to have ourselves guided by it, and to attain our 
ultimate purpose, to fulfill "Love your fellow as yourself," and "What is 
hateful to you, do not do to your friend."16 [trans.] 

Chapter Six 

Dear brothers, I would like to continue my writing, but I must put 
the pen from my hand. My hands become heavy. My eyes are full of 
tears. My heart stands in water. I must call out: Woe to me. Woe to me 
that I have sinned. I have been wicked. I have transgressed. I am filthy 
from my sins. Because of our many sins, I am completely stained and 
unclean from sins. My soul, because of our many sins, is also sick. Should 
I write my dear brothers a Libes Briv? Should I fulfill, "Love your fellow 
as yourself" and "What is hateful to you, do not do to your friend? " 
Should I love my friend as myself when I, because of our many sins, do 
not love myself? Should I turn my friend into a sinner like myself, and 
thereby increase my sins even more? No. No. This is a physician who 
cannot heal himself. I do not, because of our many sins, love myself. My 
soul is also sick, because of our many sins. How can I love others or cure 
them? Therefore, I decided to put my pen down, to lament and bewail 
my sins [13b] and endeavor to first heal and love myself. At this 
opportunity, I turned to God, with many sighs and tears, to help me and 
to provide a physician who could cure or heal me, with God's help. 

Chapter Seven 

Listen, dear brothers and sisters. After I had put down my pen, as 
mentioned, I dragged around days and years with my thoughts. How 
difficult a job it was to cure or heal myself, to make myself good, or to 
mobilize within me that which is truly good for me. How to fulfill "Love 
your fellow as yourself" was even more difficult, [trans.] I often thought, 
must you fulfill "Love your fellow as yourself," to love your friend with 
your and his soul and do what is good and beloved for both of you, 
when you cannot do so for yourself? Fulfill the verse with his and your 

15B. Shabbat, 31a. 
16Ibid. 
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body, with that which is good and beloved for both you and him. Do you 
like good food and drink? Fulfill "Love your fellow as yourself" by 
giving your friend food and drink. Do you love honor? Give your friend 
honor. Do you love money? Give your friend money. In this manner you 
can easily fulfill the commandment "Love your fellow as yourself," and 
educate your friend so that he would behave similarly toward his friend. 
[14a] This appears to be very easy. However, when one studies human 
nature, it is as difficult to fulfill physically as it is spiritually. 

Chapter Eight 

I must first briefly describe human nature. Namely, we people 
contain within us the four fundamental [elements] like all other species 
of creation that are below us or inferior to us. It is known to all scientists 
that if one fundamental [element] is dominant in man, such is his nature. 
Therefore, one can find clear examples of four types of human nature. 

First, there exist people who do not think of money, property, honor, 
much less their soul, when they have gobbled their fill of food and drink 
and other desires of their heart. Such people are no better than the 
category of animals, namely domestic animals, wild animals, or fowl. 

Secondly, there are people who think more than domestic or wild 
animals. They do not ask for food or drink at all, if they could only 
accumulate enough money. 

Thirdly, there are people who go further. They ask for little food, 
drink, or money, if they could attain enough honor to [satisfy] their 
vanity. They spend money and provide food and drink when they can 
become a leader of the community (Parnas) [14b] or attain some similar 
honor. 

Fourth, there are people who do not ask for food, drink, or money, 
much less honor. In short, they ask nothing for body or soul. They seek 
only revenge, saying that revenge is a tasty morsel. 

So, dear brothers, how should one fulfill "Love your fellow as 
yourself?" If one takes the first type of people, those who only demand 
gluttony and drinking to excess, and the lusts of their heart, they are, as 
previously mentioned, no better than other animals, domestic or wild 
animals. They have various natures like other domestic or wild animals. 
As in the above example of the dog and horse, what one likes does not 
appeal to another and is contrary to his nature. He is not served by 
money or honor. Should I give him food and drink? If I had a good 
chicken, there are those who would say, I cannot eat chicken, it does not 
fill my stomach. I need good beef. If I give him beef and chicken in 
addition, it is not enough. He must have all types of food and deserts. If I 
have sweet, he prefers sour, etc. If I want to give him a glass of wine, he 
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does not want it. He must have good beer. In short, everyone will 
understand that when I want to love such a person like myself and give 
him food and drink as good as I have, they can starve because of their 
broad necks and normally pleasure filled lives. 

[15a] If we take the second category of people, those who seek 
nothing in the world other than money and property. Were I to honor 
such people, give them food and drink, they would not accept it. Were 
they to accept it, they would be neglecting their business dealings. If they 
were to accept it and miss their business deals, they would curse me 
afterwards and say that I did not do this out of "Love your fellow as 
yourself," but out of spite that he should miss out on his business deal. If 
I were to say that I want to share everything with him that belongs to me 
and which pleases me, it would not be nearly enough for him. Rather, he 
wants to acquire the whole world. Therefore, it is impossible to fulfill 
"Love your fellow as yourself" with such a person. 

If we take the third category of people, those who, because of our 
many sins, have nothing but a puffed up empty arrogance and demand 
nothing but honor. When I give them food, drink and sufficient money, 
but if I do the slightest thing to damage their honor, with a little word or 
some similar foolishness, they become my enemy, and I have badly 
handled "Love your fellow as yourself." 

If we take the fourth category, devotees of victory and vengeance, no 
food, no drink, no money, no honor, or anything else in the world helps; 
only the unleashing of their angry thoughts and deeds. There are many 
other differences in human nature to write about. For example, the 
natures of people who live under oppressive governments. Human 
nature, like the nature of domestic and wild animals, like the nature of 
trees, vegetation, different landscapes and what grows in them, has 
many differences. [15b] However, I want to pass over this since it does 
not serve my primary purpose. Every person can decide that it is very 
difficult to physically serve our friend and to behave according to the 
verse, "Love your fellow as yourself." 

With these reflections, I once again put down my pen and thought 
that God only demands of us that which we can do. That which we 
cannot do, we must leave alone. 

Here I cannot neglect to write that since the first time I put down my 
pen, I tried very hard to search for a helper in many places who would 
not only help cure my soul but also assist me in my goal that I have 
thought about reaching for many years. How I can fulfill completely the 
great principle, "Love your fellow as yourself" with regard to my dear 
brothers. Unfortunately, my efforts to find one living person who could 
or would help me reach my goal were in vain. Indeed, thank God, there 
are people in many holy communities who could, with God's help, have 
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advised and helped me. However, the distance was too great and it was 
too difficult for me to travel around to them. It was also too difficult to 
write to them. Also in part, the burdens of business, earning a living and 
other hindrances made it impossible. Who knows if any of them would 
even answer me? 

Chapter Nine 

[16a] I contemplated the sad and pitiful condition of our grievous 
exile in such circumstances. I had already painfully thought about this 
for many years. However, now that I could not literally find a single 
living doctor in this exile to cure my soul and even more so to 
contemplate the grand causes, I decided to leave the living human 
doctors and helpers alone in my deliberations. I turned again to my holy 
books as my deceased human doctors and helpers. In this way, [I hoped] 
to make it possible for me to fulfill the verse "Love your fellow as 
yourself/' as I dearly desired, but could not. At the very least, I would 
see what was possible for me, with God's help, to repair my soul and to 
guide my sons and daughters on the just path. 

As soon as I turned to my deceased physicians with my painful 
considerations about the length of our exile, God brought into my 
thoughts the very first physician for my soul. This is Rabbenu Bahya, who 
in the very beginning of the introduction to his holy book Hovot ha-
Levavot writes, in the name of a sage, "He who wishes to be truly 
cautious, should not anticipate too much." [trans.] [R. Bahya] continues, 
"I said to myself, If everyone who intended to do something good, to 
demonstrate the right way or to proclaim justice, [16b] kept silent until 
he felt himself perfectly qualified, there would have been no word 
uttered since the days of the prophets whom God purified for the sake of 
his mission and then crowned with success."17 Translation, when 
someone wants to be concerned with accomplishing good things and to 
show the correct path, if he would wish to remain silent until he was able 
to fully accomplish his desires, then after our prophets nobody would be 
able to begin to speak or to do anything. For God, has chosen the 
prophets and strengthened and helped them for this [task]. 

[R. Bahya] writes further, if someone wished to have all the good 
attributes and could not attain them, and would leave behind those he 
could indeed partially attain, then all people of this type would be 
completely devoid of all good attributes and good deeds. In brief, he 
continues more fully that this is, because of our many sins, the incitement 

17The Book of Direction to the Duties of the Heart ed. M. Mansoor (London, 1973), p. 
101 (English trans, of Hovot ha-Levavot). 
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of the evil inclination, who seeks to restrain the person by force from 
doing even a little bit of good. 

This holy book is readily available in Hebrew and Yiddish18 and 
everyone can read it. The condition of our grievous exile never left my 
thoughts though I have studied this holy book for more than twenty 
years, thank God, and had memorized this introduction. In contrast, I 
sadly found very many of our brothers and sisters preoccupied with 
clothes and other possessions in their puffed up arrogance and did not 
want to remind themselves of the condition of our grievous exile. I 
finally had cause [17a] to finish this Libes Briv for my dear brothers and 
sisters in our exile and to remind them of our condition so that they 
might also take to heart the sad condition of our lengthy exile. However, 
nothing held me back except that I wanted to fulfill the verse "Love your 
fellow as yourself" properly. I have found myself, however/ that it is, 
because of our many sins, a subtle, clever incitement and hindrance by 
the evil inclination, as is fully explained in the holy book, Hovot ha-
Levavot. 

Once again I took the pen in my hand, thank God, and hope to 
demonstrate through this reminiscence a great love for my dear brothers 
and sisters which is very healthy for their bodies and souls. I hope and 
plead to God in his great mercy and lovingkindness that he account it to 
me as if I had completely fulfilled the commandment to "Love your 
fellow as yourself" and it should be a repair [tiqqun] for my soul and God 
will resolve everything for the good. 

Chapter Ten 

If someone would wish to reproach me and say, who is this writer? 
He must certainly be some pauper or scoundrel, who must suffer much 
exile because of his shabby situation. No my dear brothers, whoever 
thinks this is mistaken. Thank God, whose lovingkindness has never left 
me. If every hair on my head [17b] and beard were one hundred 
thousand tongues, I would not be able to sufficiently praise and thank 
God for all the lovingkindness He has done for me. Especially, not only 
do I have an honorable income, but also, thank God, for the honor I have 
from all of my nobles and important people. Everyone who knows me 
and my circumstances would have to admit that less than twenty 
thousand Jews in this exile are as honored or favored by nobles and 
influential people as I am. Although we all pray in all our synagogues for 

18A Hebrew-Yiddish edition was published in Amsterdam, 1716 with Yiddish 
translation by R. Samuel of Posen. A Yiddish only edition was published in 
Wilhelmsdorf, 1726. There were many Hebrew editions. Cfv Friedberg, Bet Eked, 
Vol. 2, p. 353. 
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our land's rulers and their advisers, as our sages say, "Pray for the 
welfare of the rulers/ '19 I composed a special prayer for his majesty our 
king, his advisers and all the nobles. 

Were I to write about my inner heartache, especially about our faith, 
a hundred folios would be insufficient. Though all nobles and [gentile] 
scholars know and admit that we believe in the one true and eternal God 
and that our holy Torah, the Torah of our teacher Moses is true, yet we 
must suffer many attacks. My constant sigh is to live to see the verse 
from Zechariah 14:9, "And the Lord shall be king over all the earth; In 
that day shall be one Lord with one name." I hope that nobody will 
disagree with me and everyone, even if they are the richest person, the 
greatest magnate, the most influential, will find his share in this grievous 
exile. 

[18a] Indeed, although the Olelat Ephraim writes in his introduction, 
that there are four groups that do not think about the exile. With God's 
help, this story will be told later.20 They will nonetheless find their share 
in this grievous exile. As soon as they even walk in the street or travel on 
the roads, they will have to bear it when the smallest or most 
insignificant youth will throw stones or dirt at them and scream the most 
insulting curse words at them. 

Here one can well ask or reproach me, is this called "Love your 
fellow as yourself," or "That which is hateful to you, do not do to your 
friend?" Is this love? Is this what is hateful to you, do not do to your 
friend? You yourself admit the indescribable anguish you have about the 
length of our exile. So you remind your dear brothers and sisters, some 
of whom, perhaps do not even think of it and live happily and contented, 
so that their joy is marred and they should live in indescribable anguish. 
Dear brothers and sisters, my reminiscence and reflection on our 
grievous exile is not for the purpose of leaving you in such anguish, 
heaven forbid. Rather, it is to examine the cause of our long lasting exile, 
and with the help of God, correct the causes and to clear the evil out of 
the way so that we might live to see the above prophecy of Zechariah 
chapter 14 and the other prophecies which are clearly found in our 
prophets. 

Chapter Eleven 

[18b] My opinion of the cause of our long exile, is, as befits a 
common man, not brought from far away, but from the prayerbook in 
which Pirke Avot is printed and which every ordinary man and woman, 
boy and girl, even small children who can pray, recite at least three times 

19M. Avot, 3:2. 
20He does not discuss this later. 
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every summer. Right at the beginning, in the first chapter, in the second 
mishnah it says, "Simeon the Righteous was of the remnant of the Great 
Assembly. He used to say, the world stands on three things, on Torah, on 
Avodah and Gemilut Hasadim." This is translated, Simeon the Righteous, 
who was one of the remnant of the Great Assembly, said, the world 
stands on three sorts of things, on the Torah, on worship, namely 
worship of God, through sacrifices or our prayer, as I will explain further 
more fully, and on acts of lovingkindness. 

So dear brothers if these are the main three pillars on which the 
world stands and we examine how these three things are observed by us, 
then there is no reason to wonder about our long exile. Rather, we have 
much more to wonder about the great grace and compassion of God, that 
he still allows the world to exist and allows us to continue in it. We must 
praise and thank Him continually, day and night. [19a] If someone were 
to say, only one man, Simeon the Righteous, said this. Who was he? Does 
not the name Simeon the Righteous itself show that he already had the 
title "Righteous" in those times, but what's more, he was of the remnant 
of the Men of the Great Assembly. And who were the Men of the Great 
Assembly? Because of our many sins, not everyone knows. Whoever 
wishes to know this, need only read what the erudite scholar Rabbi 
Abrabanel writes in the first introduction, in his book Nahlat Avot. The 
prophets Haggai, Zechariah, Malachi, Ezra the Priest [and] scribe, who 
are well known to us, were among the Men of the Great Assembly, 
which consisted of one hundred and twenty members, among whom 
was Simeon the Righteous. Our holy sages in the Talmud, B. Yomah, 39a, 
tell that this Simeon the Righteous was high priest for forty years and 
many miracles occurred during his tenure as high priest. Everyone can 
see what kind of person he was. 

The above mentioned erudite scholar Abrabanel writes even more in 
his book Nahlat Avot, in the above mentioned mishnah two, chapter one. 
Namely, how Alexander of Macedon wanted to wage war against Darius 
King of Persia. He traveled to Jerusalem and the Jews were very 
frightened. Simeon the Righteous went out to meet him, as high priest in 
his eight garments,21 along with other elders of Jerusalem. As soon as 
Alexander of Macedon saw Simeon the Righteous, he alighted from his 
wagon and bowed deeply to Simeon the Righteous. All the kings and 
officers were amazed. [19b] However, Alexander of Macedon said to 
them, do not be amazed. I see the image of this man every time I am 
victorious in my wars and vanquish my enemies. I saw him in a dream 
last night and he commanded me to do thusly. Alexander of Macedon 
went to Jerusalem with him, and left Jerusalem and the Jews in peace. As 

21The garments worn by the high priest only the most solemn occasions. 



Libes Briv 61 

one sees further in this book, Alexander of Macedon's teacher, the 
famous scholar and philosopher, Aristotle, was with him and he 
discussed much with Simeon the Righteous about all the disciplines, both 
natural science and theology. Aristotle could not get over his wonder at 
Simeon the Righteous' wisdom. Aristotle cites many things in his 
writings that were explained to him by Simeon the Righteous.22 

Dear brothers, I have troubled you at great length specifically about 
this Simeon the Righteous and especially about our holy Men of the 
Great Assembly who did much good for us and in particular established 
our whole order of prayer which still lives more than two thousand years 
later in all communities of Israel. We are as obligated to believe and to 
practice what one of these sages said, as our oral Torah as well as our 
written Torah. There is no doubt that the world stands on these three 
things, as the above mentioned Simeon the Righteous said, namely 
Torah, divine service, and acts of lovingkindness. [20a] Whoever wants 
to be an proper Jew is obligated to be concerned that these three main 
pillars are conserved or maintained in good condition. In the contrary 
case, as mentioned, one should not wonder, because of our many sins, at 
the length of our exile. 

Chapter Twelve - The Pillar of Torah 

Many scholars write with regard to the first pillar, namely our holy 
Torah, that the world stands on this pillar alone. I, a poor sinner, an 
empty and ignorant person can unfortunately judge very little, only that 
little which I have found in our holy books, and what I have actually 
experienced, seen with my own eyes and heard with my own ears and, 
because of our many sins, must still experience daily and see and hear. 
My dear brothers, that is, those like me who are only ordinary people, 
my goal, is to fulfill out of love, the verse, "Love your fellow as yourself." 
"Your fellow" is translated, your comrade or friend, your equal. In order 
to fulfill [the commandment], and to contribute my meager and inferior 
opinion, I must first ask the pardon of all sages, rabbis, and learned men, 
those who are worthy to carry such titles and who study Torah for the 
sake of heaven, that what I am writing here is for my equals, my dear 
brothers, and is being written out of love. They should not assail me or, 
heaven forbid, become angry that I take God as witness that I am not 
writing this to make a spade out of it [Torah],23 or to make money from 
it, because, thank God, I do not need it. Thank God whose grace has 
never left me, I am also not writing this to make a crown out of it,24 or to 

22Cfv Encyclopedia Judaica, 3:448f. for the sources of this legend. 
23M. Avot, 4:5. 
24Ibid. 
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make a reputation. I know myself and in my life have never [20b] 
portrayed myself as a scholar. I am only writing what is true, and as 
mentioned, what I have seen and heard. God loves the truth. His seal is 
truth. I hope to God that all the true sages, rabbis, and scholars of the 
Torah, who study the Torah of truth for the sake of heaven, will agree 
with me. My opinion is also strengthened by what I found in many old 
holy books by many sages and rabbis whose souls are bound up in the 
bonds of eternal life. I hope that their merit will support me and that 
through my writings I will remind several of my friends to repair their 
souls and my soul will also be repaired. For others, who might dispute it, 
thank God, nothing is intended. 

Chapter Thirteen 

Therefore dear brothers, we common people must first know what 
the word Torah means in order to examine how the great pillar of Torah 
is conserved. Torah is translated as teaching or law. The root of the word 
Torah is yarah. This is translated as instruction or teaching. We find both 
our positive and negative commandments in this holy Torah. Positive 
commandments means those things that we should do. The negative 
commandments are those things that are forbidden to us. These 
commandments are called light (ner) and our Torah is called light (or). 
This indeed means ordinary light, but it is also used specifically for a 
great light as is explained at length above in chapter five. This can also be 
seen in the beginning of the Shnei Luhot ha-Berit. [21a] Or is a great light, a 
torch. We also find in other verses or ha-boker, the morning light which is 
a great brightness and light. Our Torah, laws and teachings are our light 
through which we can find the true path and attain the true light of life 
in the world to come. Our holy Torah is truly a great and fundamental 
pillar. 

We must honestly consider how we are required to treat this main 
pillar, namely our holy Torah, and how it is treated in reality, in this 
grievous exile. As far as I know, it is treated in very negative ways. 
Indeed, Rabbenu Bahya the Dayyan lists ten positive attributes in his holy 
book Hovot ka-Levavot, Shaar Avodat Hashem.25 This book is printed in 
Yiddish for our common use and great benefit. Therefore, every ordinary 
person, that is my equals, can read this book. However, I only want to 
write about what I have actually seen, heard, and experienced in our 
times. 

First, concerning common people, especially those in the 
countryside. The ordinary person who unfortunately does not have the 

25Mansoor ed., p. 108; Zifroni ed., p. 215f. 
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ability to maintain a teacher must thank God when his children get so far 
as to be able to pray, read and write. It is easy to imagine how much they 
know about God, our holy Torah or much less about our faith. Yet, I have 
found many such common people who know that there is one God. They 
would [21b] gladly allow themselves to be martyred, for the 
sanctification of God's name. They would not knowingly commit a sin. 
Their income could turn very bad and yet they would not demand 
anything from other people. They have no envy, no arrogance and no 
disputes. They behave in such a way that one can truly say as King 
David says in, "Happy are those whose way is blameless" [Psalm 119], 
verse 3, "They have done no wrong but followed His ways, to 
understand God and His ways." [trans.] However, the majority, because 
of our many sins, do not know much more than cattle. Who is 
responsible? The common man has no greater ability to have his children 
taught more. Our communal and national leaders do not see this, much 
less think about establishing a fund for the teaching of Torah to help 
common people. I have often personally experienced, that a very wealthy 
person who has no children, or whose children are grown would let the 
common man drop dead rather than help him pay for a teacher. Such 
people 'fulfill' "Love your fellow as yourself" in the following way. Since 
they are useless, they want their friend and his children to be as useless 
as themselves. Often, when a common man complains to the head of his 
community, the leader says, of what concern is your pauper trade to me, 
I have to worry about the whole land. 

It says in Pirke Avot, chapter two [mishnah 2], "Whoever occupies 
himself with communal affairs should do so for the sake of heaven." 
[trans.] [21Aa] These communal leaders do not think enough about this. 
However, when presentations are made or there is a special occasion, 
these communal leaders know no limits to their puffery and in draining 
the blood of country people with their authority. They will even skin 
people alive. Woe to such communal leaders. Here no one will be 
offended, when I write that the rabbis are also partially responsible. 
Namely, those rabbis who only think about receiving their rabbinical 
salaries, what they receive for performing weddings, and for giving out 
many titles of hover. In contrast, they very carefully watch over the 
slaughtering and examining of animals. The slaughterers must diligently 
come before them for examination, so that they will receive their fees. 
However, they have no desire to examine those slaughterers and teachers 
who want to slaughter young children, or to say that a fund for the study 
of Torah [be established] or that officials be appointed to supervise how 
children are brought up and taught Torah and how they should serve 
God. These rabbis do not think about these things. I do not want to spend 
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much time with such rabbis in this world, much less in the world to 
come. 

Secondly, I have found both in small and larger villages, and also in 
some cities, not only common people, but also wealthy people, who go 
further. They have their children taught how to pray, reading and 
writing, humash and the reading of the haftorah, so that they can review 
the weekly torah reading and recite the haftorah in the synagogue. I do 
not want to linger over this group, only to recommend that they read the 
above mentioned chapter in Hovot ha-Levavot, where they will find their 
title, [21Ab] "with the understanding of a donkey carrying a load of 
books."2 6 [trans.] Who is responsible for what I found, heaven forbid, 
among some of these people and that conditions are not better? I can 
only relate this to what I said about the first group. 

Third. I found a type in all places and among many people, who go 
even further. They say, the child won't become a scholar. Let him study 
Ein Ya'akov. He studies Ein Ya'akov and can repeat in Yiddish what his 
teacher has taught him. I can judge very little about what type of book 
this holy work is. Undoubtedly, many important things are found in it, 
as one finds if one reads the author's introduction. Every proper scholar 
will know Midrash Tehillim, chapter 104, which is mentioned in many 
books, especially in the Adekat Yizhak, gate 2. "Rabbi Simeon ben 
Yehozadak asked R. Samuel ben R. Nehemiah, since I have heard that 
you are a master of aggadah, how did God create the light." Here it is 
clearly seen that great secrets of the Torah are found in the aggadah. The 
holy book Ein Ya'akov is composed entirely of aggadot. One also finds 
much in the commentaries that now are printed with it. However, one 
finds much more in other holy books, in the above mentioned Akedat 
Yizhak, in the holy book Neveh Shalom, in Sefer Reshit Da'at, and in the 
books of Rabbenu Moses Almosnino. There is also much in the books of 
the famous gaon Rabbi Ephraim, the author of Sefer Olelat Ephraim and in 
his other books, Ir Gibborim and Siftei Da'at [22a] which are currently 
readily available. In addition, Kaftor va-Ferah, which is entirely a 
commentary on aggadot, Nefuzot Yehuda and other similar books [are 
available]. One finds commentaries on the aggadot in these books, but not 
the terrible things which the schoolteachers, who do not know better, 
because of our many sins, teach to children and translate. I hope people 
will not be offended if, with a thousand pardons, I ask you as an 
ordinary man, out of love for my dear brothers, if one fulfills one's 
obligation to God if one admits that a child who cannot learn more than 
Ein Ya'akov and furthermore, from a teacher who, himself, does not know 

26The source of this statement is Hovot ha-Levavot, Sha'ar Avodat Elohim, chap. 4. 
Cf., A. Hyman, Ozar Divrei Hakhamim u-Pitgameyhem (Tel Aviv, 1972), p. 268. 
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more than the translation of the words according to their ordinary 
meaning, as his teacher taught him, and who considers all the stories in 
the whole Bin Ya'akov to be literally true, should be taught Ein Ya'akov. 

I only ask this question, "The heart alone knows its bitterness" 
[Proverbs 14:10]. He who examines hearts knows my thoughts, because I 
was stirred to consider our condition in this lengthy exile. Because of our 
many sins, literally every day I had to hear, from important nobles and 
gentile scholars, how they mocked, derided and scorned our faith and 
our holy Torah. They flung in my teeth what we Jews have in our 
Talmud and what we Jews believe. When I refuted them according to my 
minimal abilities, they swore that these things were told to them by Jews, 
themselves. [22b] They sometimes even named the Jews. I had to hear 
such things, with pain and anguish, a thousand times, because of our 
many sins. I ask the great rabbis of the land and other scholars to 
consider if such a curriculum of study is correct. I ask them again, with a 
thousand pardons, not to take offense. God is my witness that I write this 
for the sake of heaven and out of love for my brothers. They should ask 
great scholars about the curriculum of studies for their children. 
Communal and district leaders should take steps to insure that our holy 
Torah and the teachings of our sages, and especially aggadot, which 
contain secrets of the Torah should not be, heaven forbid, mocked, 
scorned and derided. 

Fourth. I have found people, both in cities and villages, who, for the 
sake of heaven, want their children to become scholars. They spend great 
sums for tuition and bring expensive teachers into their homes. The child 
very quickly acquires the alphabet, the prayers, and begins the study of 
the humash. Before he can even pray, the teacher says, the child is 
assimilating the humash very quickly. He can study very well and it is a 
sin to waste the time on humash. He will certainly become a scholar. He 
can study Bible by himself when he is an adult. He begins to study 
Mishnah with the child. When the child has learned several mishnayot, the 
teacher again says, as do other scholars, because of our many sins, it is a 
waste to spend the child's time on Mishnah. He is very intelligent. One 
must begin studying Talmud with him. [23a] The child begins the study 
of Talmud and does very well. In short, he studies halakhah and Tosafot, 
begins to read Torah, and possesses the highest quality, namely 
arrogance. Everyone says that the child is becoming a great scholar. The 
child becomes bar mitzvah, preaches very well and continues his studies 
for several more years. 

Everyone says that the youth learns so well that he has the potential 
to be a scholar and his father should send him to a yeshiva. This happens 
and the father spends large sums of money. The youth spends several 
years at yeshivas diligently studying halakhah, Tosafot, and his teacher's 
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casuistry. Eventually, he imagines that he has no further need of the 
yeshiva. He can study the rest at home. In short, the youth acquires a 
great reputation and matches are proposed for him. His father writes that 
he should come home. He arrives home with the title of hover. If he is 
from a village, he gets up in the synagogue and preaches a sermon with 
elegant explanations that he has composed. If he is from a city, he gives a 
casuistic lecture. He acquires great honor in it. 

The youth gets married. It sometimes happens in cities that such a 
young man is invited to preach in the synagogue after his wedding, since 
he has studied in a yeshiva. He stands with haughtiness and arrogance, 
with apologies to the holy ark with its Torah scrolls, and preaches 
falsehoods. First, the interpretations he presents are, because of our many 
sins, swindle and falsehood. Secondly, he says it in his own name. [23b] 
He never learned it in his life. The worst aspect of the sermon is that, 
because of our many sins, hundreds of children, even those in their 
mother 's womb, are cursed by the fact that pregnant and suckling 
women wish upon themselves that the child in their womb or at their 
breast should, God willing, become like him. God have mercy. It also 
occurs quite often that such a scholar, if not right under the wedding 
canopy, then immediately after such a sermon, receives rabbinic 
ordination. Thus, the scholar is completed. 

God have mercy. According to public opinion, the pillar of Torah on 
which the world is supported, rests solidly on such types. When all this 
is past, the parents and in-laws begin to say, thank God, our child is a 
scholar, but "Excellent is the study of Torah together with worldly 
occupation."2 7 One must acquaint him with business. So the scholar 
becomes a businessman. He is a businessman just like he is a scholar. He 
only knows swindling and conniving. The swindle of business drives the 
other swindle out of his mind and this scholar does not know a single 
verse in the whole Torah, much less Mishnah, or the Shulhan Arukh, in 
order that he should know how to live like an proper Jew. He never even 
dreamed about ethical works. These types, even if, because of our many 
sins, they are successful in business, they are the worst and most corrupt 
people in this world and in the next. If they are unsuccessful in business, 
there is nothing left for such a scholar but to flee. 

[24a] Dear brothers, I have spent much time on these scholars and 
their curriculum of study. I had to add this, because I have often thought 
about the sad and painful condition of our exile. I have experienced how, 
because of our many sins, the prosperity of business diminishes and with 
how much difficulty and bitterness we must search for our living at 
present. The majority of business, because of our many sins, consists of 

27M. Avot, 2:2. 
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swindle. I finally concluded after I had read many old books written after 
the talmudic period, from almost a thousand years ago, the books of 
Saadiah Gaon, the holy book Hovot ha-Levavot and the holy books of 
Rabbenu Moses Maimonides, until approximately sixty or seventy years 
ago, that these great sages only taught the plain truth. They only wrote 
books of literal truth and ethics to repair their souls and the souls of 
those who read their books. At that time, prosperity and business were 
easy and simple and the abundance of wealth was maintained. Today, 
however, because of our many sins, our holy Torah is unfortunately 
turned into a swindle by many evil scholars. The truth is hard to find. 
Similarly, God have mercy, our income and livelihood are difficult and 
business is swindle and wealth is very unstable. 

In contrast, among the Sephardim, the study curriculum is as God 
desires, as the great sage Rabbi Sheftel writes in his book, Vave ha-
Amudim, chapter 5. Therefore, I believe that because of this the 
abundance of wealth and business have permanence among the 
Sephardim. I believe that [24b] many of my dear brothers will agree with 
me since I am writing the truth. I do not want to write the truth about 
who is responsible for this. Rather, let everyone decide and arrive at the 
truth for themselves. 

Fifth. There is another type of scholar, who is raised like the fourth 
group. Their curriculum of study is identical to the previous group, until 
the time of their marriage. After the wedding, however, they are far 
better than the previous group. They do not intend, heaven forbid, to 
take a wife, give her a ketubah and a divorce to the holy Torah.28 Rather, 
he knows very well that he must set aside time for the study of Torah. He 
also goes to older and greater scholars to seek their advice on what he 
should study, for the sake of heaven. He is advised to study a page of 
Talmud every day. In cities, people go so far as to establish societies for 
the study of Talmud. They are called Shas society or Shas fund. There is 
an established time every day when they study a page of Talmud 
together. There is no doubt that the talmudic sages explained our oral 
Torah sincerely and truthfully. The whole Torah is not contained only in 
our dear Talmud. Rather, it is a great pharmacy where all remedies may 
be found and all the wisdom to cure our body and soul. However, 
everyone must know the remedies that are healthy for him, according to 
his nature. He must take from the pharmacy that which is healthy for 
him. If there are two sick people, one with stomach problems and the 
[25a] other with a headache because of a head cold. If the one with the 
stomach problems obtains spirits and ointments for head colds from the 

28This expression is found in an earlier work, Igrot Shelomim. Cfv Assaf, Mekorot, 
Vol. 4, p. 115 n. 3. 



68 Libes Briv 

pharmacy and applies them to his head or washes his head with them or 
inhales them, his stomach will not get any better. When the one who has 
a headache because of a head cold, takes the stomach drops, his head 
cold will not disappear. 

Dear brothers, I repeat again that I am only writing the truth which I 
have unfortunately seen with my own eyes and heard with my own ears. 
It is certainly true that the rabbis of the land who, God with his holy will, 
caused to be rabbis, must be proficient not only in the four Turim but also 
in the Talmud so that they can explain the basis of every law and not, 
heaven forbid, to be mistaken in law or instruction, or err in a matter of 
halakhah. Similarly, heads of yeshivas and other teachers, who have 
students, or judges who are elected by the will of God, must certainly 
have this education, as do young men and other young scholars who 
aspire to these positions, for the sake of heaven. It is obvious and healthy 
since we need to have rabbis, judges and especially scholars of Torah 
who raise up students for the sake of heaven. 

But I am writing to my dear brothers, my equals, who are 
businessmen and who have no intention or ability to become rabbis or 
even less to teach students, to tell them what are they obligated to study, 
[25b] for the sake of heaven, so that they can repair their soul. I spoke to 
these scholars who are members of Talmud study societies. I also stayed 
with them for several weeks in several communities. I swear, I heard 
several of them recite the grace after meals and others the daily prayers. 
They could not read Hebrew, but mangled the words. I saw and heard 
such scholars at night when they were very tired stay up, for the sake of 
heaven, until midnight studying their page of Talmud, and the next 
night spent three to four hours at the class. I thought about why they 
spent so much time in casuistic argument so that they almost came to 
blows with each other. I found, because of our many sins, that no pure, 
no impure, no kosher, no treif, no guilty, no innocent, no ritually suitable 
or unsuitable, no forbidden, no permitted, no law, much less ethics or 
strengthening of faith, or answering of heretics resulted from their 
casuistry. Because of our many sins, it was not worth that a scholar 
should spend a minute of his time, for the sake of heaven engaged in 
this. 

At this opportunity, I discussed with several of those who were my 
good friends and asked them to tell me what kind of repair for their soul 
comes out of their studies. I examined which tractates they spent their 
time with and studied in the past three or four years. What laws did they 
learn from this, through which they could fulfill the commandments of 
our holy Torah? What kind of ethics [26a] for their soul? Could they in 
their relations with nobles and gentile scholars defend their faith and 
sanctify the name of God? Were they able to demonstrate the unitary 
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truth that we believe in one true God? They were silent and had no 
answer to give me. 

I had the book Havvat Yair brought to them and showed them what 
the author writes in responsa 123 and 124, pages 115b-118.1 asked them 
if they would not do better if they studied the tractates relating to Tur 
Oreh Hayyim and study in conjunction with it Shulhan Arukh, Oreh 
Hayyim. I told them that they could not do better than to study grammar 
as much as possible. Thereby, they would be able to read Hebrew 
properly and pray to God. I asked them further if they did not think that 
it was very necessary that they read ethical books, in order to improve 
their deeds, adding a recommendation for the holy book Hovot ha-
Levavot. Immediately, I read the introduction and showed them several 
useful things in it. I also showed them that the famous sage R. Isaac Luria 
ordered his students to study the Hovot ha-Levavot daily. The famous sage 
Rabbi Isaiah writes similarly about the Hovot ha-Levavot in his book Shnei 
Luhot ha-Berit, at the beginning of the section, Bet Aaron. In addition, the 
end of the section Asarah Hillulim is an extract from the book Hovot ha-
Levavot. Also, even Rabbenu Moses Maimonides ordered his son to read 
the book Hovot ha-Levavot daily. In short, I convinced several, with the 
help of God, to change their curriculum of study, [26b] in the manner 
suggested by the very learned author of the Havvat Yair. They promised 
with a handshake to study the book Hovot ha-Levavot diligently. They 
kept their promise and thanked me ever after for this. 

I cannot corrupt my pen and paper with some of the haughty and 
arrogant answers that I received, but only report what several answered 
me, for the sake of heaven, from the Talmud. "God has only the four ells 
of halakhah in this world."29 In addition, "Whoever studies halakhot every 
day is assured that he has a share in the world to come."301 asked several 
people to tell me what is the translation of the word, halakhah. However, 
they did not know the correct answer. I finally showed them the 
explanation of this talmudic passage in the book Neveh Shalom treatise 
seven, chapters one and two. Thereby, I convinced them that they did not 
understand this talmudic passage or aggadah better than any other. 

I also found common people who quoted the passage, "Everyone 
who reads Pereq Shirah every day is guaranteed a place in the world to 
come."31 They believed that if they only recite Pereq Shirah every day, 
they have the world to come, and can continue doing all manner of evil. 

29B. Shabbat, 98b. 
30B. Niddah, 73a. 
31This statement is found in Sefer Ikkarim, Book 3, chap. 1.1. Husik in his edition, 
Vol. 3, p. 9 n 1, cites S. Baer, Siddur Avodat Israel (Roedelheim, 1868), p. 574 n, that 
there is no such statement in Talmud or Midrash. He cites this passage in Sefer 
Ikkarim as the earliest reference to this statement. 
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No, my dear brothers, Rabbi [Judah the Prince] and R. Eliezer did not 
understand it this way. Praise God, I gave a correct interpretation of this 
verse which is too lengthy to write here. It is also not my purpose. 
Whoever wants to know an explanation of this, can read the Sefer Ikkarim, 
Book three, chapter one. Thank God, my explanation agreed with this 
book for the most part. 

The reason I have written so much about this type of scholar is that 
[27a] because of our many sins, the scholars who rely on this above 
quoted talmudic passage and believe that if they study one or more 
pages of Talmud everyday, and are certain of their share in the world to 
come are very numerous. They not only do all sorts of evil things, but 
also, because of our many sins, they cause the name of God to be 
desecrated among common people who say that scholars are among the 
most contemptible people, doing the worst deeds. I heard this with my 
own ears. They believe, because of our many sins, that all scholars are so. 
They do not respect scholars and are reluctant to hire them or to allow 
their children to study. I ask my dear brothers to recognize whether this 
does not cause us to bemoan our situation, that such scholars should 
support the Torah, the main pillar on which the world exists. Woe to us 
for we have sinned. How is our holy Torah diminished and scorned! 
How is the holy name of God desecrated! How is our faith put to shame 
and ridicule! What merit will support us, to redeem us from our painful 
exile? 

What is most sorrowful, is that, because of our many sins, I found 
worthy people, who know and understand much better than I could tell 
you, how our holy Torah should be studied, but they tearfully lamented 
that because they are poor they must give lectures and have students. 
They would be considered ignoramuses and would lose their income if 
they did not participate in the swindle. Does not one have reason [27b] to 
cry loudly, oh woe? I may not write who is at fault here, but will allow 
every worthy and just person and those who study Torah for the sake of 
heaven to decide. 

Sixth. I found a group of scholars who go even further and study the 
tractates of Talmud related to the Shulhan Arukh. But which sections, 
those related to Hoshen Mishpat. They reflect on the Talmudic passage, 
"He who wishes to become wise should occupy himself with the laws of 
monetary matters."32 Many such people are to be found, because of our 
many sins. However, they do not understand what our sages meant 
when they said, "he who wishes to become wise should occupy himself 
with the laws of monetary matters." Rather, they employ their wisdom 
and learning in order to give people advice in lawsuits and to acquire a 

32B.Baba Bathra, 175b. 
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reputation as great scholars. In addition, people should employ them as 
advocates. I do not want to spend much time on this group, since the 
great scholar, the author of the Havvat Yair, wrote enough about this 
group in the above mentioned chapters.331 only wish to write about what 
I experienced and what I heard with my own ears. 

Once, in a certain place, a wealthy man had a great dispute with 
several friends with whom he was in partnership. The dispute was over a 
substantial sum, several thousands. Just as this wealthy man was 
intending to have them arrested by the authorities, I visited this place 
and stayed with this wealthy man. The other people were overjoyed 
since they knew me. They were wealthy and honest people. They 
complained to me about the shameful things that the wealthy man 
wanted to do to them. The wealthy man also complained to me about the 
great sum of money owed him. In short, with the help of God, [28a] in 
several hours I was able to propose a compromise. At this opportunity, 
the partners, who had major disputes among themselves dissolved their 
partnership. As mentioned, I was present, thank God, and I drew up a 
new partnership agreement for three years. I did not, heaven forbid, take 
a penny for this since it is not my livelihood. 

Later, the partners had a major lawsuit against each other and 
invited three arbitrators. The matter reached such a condition that the 
just partner called upon me [to testify] about what happened between 
them. I received a friendly letter asking me to testify. I did not, heaven 
forbid, want to transgress, "If he will not give information, etc." 
[Leviticus 5:1], so I traveled to the place where the court was meeting and 
gave my testimony. One of the litigants, who had done an evil thing, 
brought an advocate, who, because of our many sins, had the title of 
judge in his community. This advocate so twisted the matter that even 
the court had great anguish. However, it seems that the representative 
sat over the Sefer Meirat Eynayim so diligently that one of the litigants 
opened the Sefer Meirat Eynayim and said, this is the thing from which 
these rogue scholars take all of their dirty tricks. "My soul was saddened 
to hear such things."34 I could not eat anything that day, out of anguish. 
It goes so far, because of our many sins, that because of such scholars it is 
a popular proverb among ordinary people that our holy Torah would be 
quite good but the rascals and thieves took it over [28b] and twist it any 
way they want. "Woe to the ears that hear such things,"35 how our holy 

33Responsa 123 and 124. 
34The refrain of the piyyut "Ashrei Ayin Ra'atah Kol Eleh" found in the Avodah 
service of Yom Kippur. Cf., D. Goldschmidt, Mahzor le-Yom Kippur (Jerusalem, 
1970), p. 486. 
35Pesikta Rabbati, chap. "Judah". 
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torah and true scholars are shamed and mocked. I know quite well who 
is responsible. 

Seventh. There is a group who spent their time like the above 
mentioned fourth and fifth groups. They have other tricks. They examine 
the decisors (posekim) and memorize sections of all four parts of the Tur. 
Then, they deceive the public that they know all four parts of the Tur by 
heart. In the event that they cannot become rabbis because they have no 
money, they become spiritual advisors and teachers, or teachers of evil,36 

for wealthy people. They decide what is forbidden and permitted, 
heaven forbid, even laws of menstrual purity. May God have mercy. 
Concerning this, I know too many examples to write about them. I have 
many reservations about it. Those who are responsible for this have to 
answer for it. 

The eighth group go even further. They study diligently and write 
what they think are novellae on the Torah, part halakhic novellae and 
part commentary, and finally publish a book. They travel around with it 
or send it out to be sold. I do not want to disparage the good that is 
found in such books. However, I wish to write that I saw in the library of 
the great and famous sage Rabbi David Oppenheim, the Rabbi of Prague, 
a printed book, [29a] the name of which I forgot, because of our many 
sins, in which it says that eighty years ago, several great scholars of the 
land proposed a ban of excommunication that no new book should be 
printed, whether commentary on the Torah or halakhic work.37 We have 
enough, thank God, with our Talmud, Tosafot, Rabbi Asher, Alfasi, 
Maimonides, and many other commentators. In addition, there are the 
Turim and the later authorities (akhronim). I do not know who has any 
use for these new commentaries on the Torah or halakhic commentaries. 
The proper scholar derives little benefit from them and they are of no use 
to the common man. It is just like a wealthy man who is indulgent and 
generous and demonstrates his generosity only to other wealthy people, 
while letting poor people starve. God help us. Such scholars may be 
partly excused because, sadly, they do this for their benefit and need. On 
the other hand, there have been books printed lately that not only contain 
lies and falsehoods, but also contain, because of our many sins, vile 
insults and abuses. I would gladly name these books if I did not respect 
the great rabbis who gave their approbation to such books. I very much 
wonder how such sages could allow themselves to be deceived. How 

36This is a pun on moreh hora'ah which is a rabbinic title and moreh ha-ra'ah, 
teachers of evil. 
37This is probably a reference to the ban on the publication of new books which 
was issued by the Council of the Four Lands in 1685. Cf., I. Halperin, "Haskamot 
mi-Vaad Arba Arazot be-Polin" Kiryat Sefer 11 (1934), p. 108f. 
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could they allow themselves to be shown a few pages by the author and 
believe that the whole book is good? The authors are then very expansive 
with the approbation and, because of our many sins, the public is 
deceived. In the meantime, I recommend that every scholar read what 
the famous sage rabbi Ephraim[29b] writes in the introduction to his 
book Olelot Ephraim, concerning the verse, "The making of many books is 
without limit" [Ecclesiastes 12:12]. This in itself delays the redemption. 
There is no end to our exile, because of our many sins. With the help of 
God, I will express my opinion further on, below. 

The ninth group are scholars who spend their time in the yeshiva like 
the fifth and sixth group. However, as soon as they get married, they buy 
themselves a rabbinical position, with their parent's money or with their 
own. They do not even have a trace of a beard, which is an impediment, 
because of our many sins, as is clearly stated in the Shulhan Arukh, Yoreh 
Deah, chapter 242, paragraph 13. The tragic examples are unfortunately 
so well known both in the lands of Poland and Germany, that my pen 
cannot write about it. It would be better to write lamentations about this. 
One of the most painful aspects is that these young rabbis, with their 
arrogance and haughtiness, deceive not only their compatriots who were 
blinded by their money and made them rabbis, but also good ordinary 
people. They know how to deceive rich people and even parnasim and 
leaders of communities and lands with their composed sermons and 
learned discourses. As a result, whoever is an eminent scholar, an 
upright and just person and studies the Torah for the sake of heaven, or a 
senior scholar who understands this misfortune cannot speak out. The 
rabbi arrogantly says that this is an old fashioned scholar, or makes him 
out to be an ignoramus. The prophet Isaiah has already cried woe over 
this, [30a] when he said in chapter 5, verse 20, "Woe to those who call 
evil good and good evil." [trans.] 

Here I cannot restrain myself from writing a commentary on a 
talmudic passage, that appears difficult to most people. I ask that it not 
be held against me or interpreted as arrogance. It is an old proverb that 
one may insert a bon mot into the shemoneh esreh. The Talmud says in 
Sukkah 29a, "On account of four things are the luminaries in eclipse." 
Rash i 3 8 explains: The moon and stars. On account of those who 
perpetrate forgeries; On account of those who give false witness; On 
account of those who rear sheep and goats in the land of Israel; And on 
account of those who cut down good trees." This is translated, because of 
four things are the lights flogged, namely the moon and stars. This is the 
way Rashi translates it and so is it commonly understood. The four 
things are: First, because of the people who write false things or lies. 

38Ad. loc. 
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Secondly, because of the people who give false testimony. Third, because 
of those who raise small cattle in the land of Israel, that is animals such as 
goats who eat and destroy plants in fields and gardens. Fourth, those 
who chop down good fruit bearing trees, so that they cannot be used or 
benefit derived from them. 

This passage appears difficult to understand for all scholars, that 
because of such things the moon and stars are flogged. Rashi himself 
writes, "I have not heard a reason for this."39 [trans.] Indeed, [30b] Rabbi 
Samuel Edels [Maharsha] wishes to give an explanation of Rashi's 
commentary. However, his lack of knowledge of astronomy, or the 
movements of the moon and stars, makes it even more difficult. What 
happens when there is a eclipse of the sun or the moon? Many common 
people think and believe that the sun or moon are, heaven forbid, 
flogged. Whoever has a little bit of understanding can explain that it is a 
natural process. Namely, when the moon crosses the path of the sun, and 
through this blocks the light of the sun we get an eclipse of the sun. 
Similarly, the moon and other stars, when one crosses the path of the 
other, one blocks the light of the other. This is called likah in Hebrew. Did 
Rashi who through his commentary on the sages of the Torah and 
Talmud gave us a complete light, mean something we do not 
understand? Or, is Rashi quite obvious, since prior to this it says in the 
gemara that the sun is lukah. The word "lights" according to the ordinary 
translation is translated as moon and stars. 

However, the Akedat Yizhak in his introduction gives an explanation 
contrary to Rashi and brings the sage Algazi40 to help him. Every scholar 
can read this. He translates the words meorot lokin, the light of the 
intellect is flogged, so that one cannot find the truth, and gives an 
explanation that everyone can read at his convenience. I liked this 
commentary very much and in my time I could not [31a] understand this 
talmudic passage differently. I hope Rashi will pardon me a million 
pardons that I do not understand his explanation and that I follow the 
explanation of the Akedat Yizhak. Hopefully his merit will help me. I also 
translate meorot lokin that the light is struck for us, so that we, because of 
our many sins, have to walk in darkness. We cannot find the true light 
and truth in our holy Torah. Indeed, this is because of the four causes 
mentioned in the Talmud. Namely, first those who write false things or 
lies, these are the people who write commentaries of the type mentioned 
above, and allow them to be printed. Unfortunately, they contain many 
lies, swindles, and falsehoods. 

39Ibid. 
40This should be Al-Gazali. 
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Secondly, the people who give false testimony. These are, with a 
million pardons, the rabbis who allow themselves to be misled and give 
their approbation to such books. They testify that this book contains 
positive things and through this the public is misled. With God's help, I 
will discuss later why I have to write such things. 

Third. Those who raise small cattle that destroy plants in fields and 
gardens in the land of Israel. These are the young cattle, I mean those 
who raise the young rabbis and accept them as rabbis among Israel. 
Where they are accepted, they destroy everything and in the end will 
themselves be destroyed. I do not want to write much about this, because 
I am certain that, God have mercy, I will find thousands of witnesses 
[31b] who will agree with me that I have written the truth. 

Fourth, are those who chop down the good fruit bearing trees, so that 
we cannot use or enjoy their good fruits. These are the good, worthy, 
pious, just, scholars and judges who only study the Torah of truth for the 
sake of heaven and gladly want to repair the world. They are, because of 
our many sins, chopped down through these evil young rabbis and other 
evil scholars as mentioned above. They degrade these worthy people 
among the common people, the wealthy and the communal leaders. We 
are thereby made blind to the true light of our holy Torah. 

I again ask you not to be offended by my sharp writing, because I am 
writing nothing but the truth which I have seen and heard. Great need 
has driven me to write this. Especially, about the approbations that great 
rabbis continue to give to books, because I have found another group of 
scholars, who are called kabbalists. I must write beforehand that I am not 
worthy, heaven forbid, to discuss such scholars of truth, much less to 
write about this wisdom. I have no knowledge to adjudicate. I only wish 
to write about what, because of our many sins, occurs in our times. The 
whole public is familiar with the followers of Sabbetai Sevi, may they rot 
in hell. The holy community of Frankfurt am Main, may God establish it 
forever, did much to eradicate this obstacle, and "was moved by 
zealousness for the Lord, the Lord of hosts."41 Why did this obstacle, 
[32a] because of our many sins, come into the world? He who knows the 
truth, would not disagree that it was because of the modern kabbalists. 
Indeed they are young men and some unmarried youths who have not 
studied Talmud and halakhic authorities, much less ethical works. Some 
are self taught, God have mercy on us, without a teacher. 

Concerning this, I saw a kabbalistic book which is considered to be a 
light unto Israel. I do not want to name the author because several rabbis, 
known throughout the diaspora, whose souls are bound up in the bonds 
of eternal life, gave their approbation to this book. All of them called the 

41A paraphrase of I Kings 19:10. 
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author an eminent and pious sage. He was supposed to be in reality 
pious and all his life acted piously and ascetically. Yet, I was shown and 
saw with my own eyes that in this book on pages 13 and 39a and 39b, 
Sabbetai Sevi is clearly called the Messiah.42 I knew several of these great 
sages, and to separate between living and dead,43 served some of them. 
The whole public is aware that these same scholars were the greatest 
persecutors of the evil believers in Sabbetai Sevi, in order to exterminate 
them. Were not these sages misled, to so easily give their approbation to 
this book? I do not want to write anymore, heaven forbid, about this 
author, much less about this true wisdom which I am not worthy to 
mention, much less to write about. I do not want to deceive but to gladly 
fulfill the verse, "Love your fellow as yourself/' 

Too many of these young kabbalists came to my attention to write 
about. [32b] [I want] to warn my dear brothers. Be careful of anyone 
whom you do not know who calls himself a kabbalist unless you are 
assured by great elders and students of the Torah from large 
communities that these are true kabbalists. Do not be misled by them, 
much less learn from them. Indeed, many world class scholars, especially 
the great and eminent sage Rabbi Isaiah, in his holy book, Shnei Luhot ha-
Berit, treatise one, writes, as does his son the sage Rabbi Sheftel in his 
book Vavei ha-Amudim, the pillar of Torah, chapter five, and the true sage 
and physician Rabbi Joseph Candia, in his book, Mezaref le-Hokhmah, 
highly recommend that one is obligated to study this wisdom. But one 
must first know which prerequisites one must know and study, how old 
one must be, what kind of teacher does one need, and how one must 
behave while studying it. It is very difficult for a common man like 
myself, especially one engaged in business, but it is particularly difficult 
to find a proper teacher. Therefore, it is best for us common people to 
continue in our ordinary way, to conduct ourselves according to what is 
written in our Shulhan Arukh, read ethical works and to study other holy 
books, to become accustomed to good attributes and observe our 
commandments in order to repair our souls. 

Everyone can read what the Havvat Yair writes on p. 94 about this 
science. A householder asked him what is the meaning of "For the sake 
of the unification of the Blessed One, etc."44 He assured him that he 
himself [33a] does not know. This great sage is known as having been an 
eminent scholar. His knowledge of the science of kabbalah can be readily 
seen. Yet, as one reads in this responsum, he did not want to display his 

42I have not been able to identify the book referred to here. 
43This indicates that some of the people he is referring to were still alive while 
others had already died. 
44 A Lurianic kabbalistic formula recited before performing a commandment. 
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knowledge to other people. One can see further from this responsum in 
the liavvat Yair what he told his best friend as an illustration. This 
responsum and what he cites in the name of the great sage, his father, 
from page 190 to 201b, should be read by every scholar. One finds the 
same thing among the early sages, who were great kabbalists, but did not 
want to appear so. 

The same thing can be seen in the Akedat Yizhak gate 55, question 2, 
where he writes about kabbalah, "I am ignorant and do not know/ ' as if 
he knows nothing about it. Yet, one can see in the same gate that he was 
well acquainted with kabbalah. I am writing about this at great length so 
that the ordinary person will have no need to take notice of or to say the 
"yehi razon" or "ribon" prayers which are printed nowadays with many 
holy [divine] names. Perhaps it would be better if he did not say them. 
The author of the Ikkarim writes much about this in Book 1, chapter 18, 
and Book 2 chapter 28, and adds much to our report. Whoever wishes to 
know more about this true science should read in the book Neveh Shalom 
treatise 5, chapter 5, what kind of holiness is contained in this wisdom, 
who should study it, how one should behave, and how one can, heaven 
forbid, be easily be led astray. Therefore, I again ask that every common 
man and at least younger scholars and of course unmarried youths 
should pay attention that they [33b] first know the required 
prerequisites, so that they act with holiness and not, heaven forbid, wind 
up on the wrong path. 

So dear brothers, I have listed how our holy Torah is unfortunately 
mistreated by most people, and how, because of our many sins, the 
majority if not the entire public are misled. In the instance where there is 
an honest and upright scholar, who would gladly wish to lead us on the 
correct path, and could do so, he is silenced or even cut off completely. 
Therefore, our Torah is called or, a great torch, and our commandments 
are called ner, lamp, as is clear from the verse, "The commandment is a 
lamp, the teaching is a light" [Proverbs 6:23]. These commandments or 
lamps can be found in our holy Torah. The light of the or, the great torch, 
must be lit. When the holy torch is extinguished, or the foundation pillar 
on which the world is supposed to stand, is ruined, should we then 
wonder about the reason for the length of our exile or our tragic 
situation? Rather as King David, says in Psalms chapter 119, verse 36, 
"My eyes shed streams of water because men do not obey Your 
teachings." [trans.] We have much more reason to cry day and night over 
how we observe our holy Torah. We also have to thank and praise God, 
day and night, for being so merciful and slow to anger. He does not only 
leave us alive in this exile, but also keeps his holy [34a] promise, in his 
holy Torah, Leviticus 26:44, "Yet even then, etc." like a merciful father. 
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Chapter Fourteen 
The Pillar of Divine Service 

Dear brothers, the second foundation or pillar on which the world is 
supposed to stand is called divine service [avodah]. We must first know 
what divine service is before we examine how this foundation should be 
maintained. What is the translation of the word avodah? The root of the 
word avodah in our holy tongue is eved, that is, a servant. Avodah is 
translated by everyone as service. Therefore the service we render to God 
is a foundation on which the world stands. If all the people who ever 
existed, from the beginning until today were put together, they could not 
repay their obligation to God for the favor that He does for only one 
person. The question then is, how can we or with what should we serve 
God and fulfill the foundation of service? We are especially obligated in 
this since God himself has called us servants, Leviticus 25:55, "For it is to 
me that the Israelites are servants: They are my servants." We are also 
often commanded in his holy Torah to serve Him. We have no other way 
of serving God than with our prayer, as is clearly stated in our holy 
Torah, and as we recite in the shema morning and night. [34b] "To love 
the Lord your God and serve Him with all your heart" [Deuteronomy 
11:13]. [trans.] Also the verse in Exodus 23 verse 25, "You shall serve the 
Lord your God." [trans.] These verses are understood by all scholars as 
meaning that "service (avodah) is prayer."45 Therefore, we support the 
foundation of avodah with our prayers. 

There are indeed some scholars who wish to translate the word 
avodah as sacrifices. We are also reproached by many of those who are 
not of our religion. They say that since we can no longer offer sacrifices, 
we have no more service of God through which we can acquire our share 
in the world to come. Thank God, I was able to change their minds. 
Maimonides very thoroughly explains the reason for the sacrifices. He 
writes how God once commanded us to offer sacrifices and that the 
verses "To serve Him with your whole heart" [Deuteronomy 11:13] and 
"Serve the Lord your God" [Exodus 23:25] mean nothing other than 
prayer. This can be clearly demonstrated from the prophets. I Samuel 
chapter 15, verse 22, "Does the Lord delight in burnt offerings and 
sacrifices as much as in obedience to the Lord's command? Surely 
obedience is better than sacrifice, compliance than the fat of rams." 
[trans.] The prophet Jeremiah says in chapter 7, verse 22, "For when I 
freed your fathers from the land of Egypt, I did not speak with them or 
command them concerning burnt offerings or sacrifice." [35a] [trans.] 
King David clearly says, "True sacrifice to God is a contrite spirit" 

45B. Ta'anit, 2b. 
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[Psalms 51:19]. [trans.] Thus, it has been clearly shown that God is not 
well served with sacrifices. "To serve Him with your whole heart" 
[Deuteronomy 11:13] cannot be translated as anything other than prayer. 

Listen all my dear brothers and sisters. Help me examine how our 
worship, i.e. prayer, which we are highly obligated to serve God and in 
addition is a foundation on which the world exists, is maintained by us. 
The question is, should we first examine what we pray or how we pray? 
My opinion is to first examine how we recite our prayers. Here, because 
of our many sins, I will find twenty thousand witnesses as to how people 
who do not have a synagogue or who recite their prayers at home, pray. 
In addition, how prayers are recited in literally all synagogues. I do not 
want to write much about people who pray at home. I only wish to 
mention that I saw a book written by a well known priest in Prague, or 
by one of his students, in German [35b] and Yiddish on the side.46 He 
writes about how Jews recite their prayers in their homes. When 
somebody comes to them to do business, how they speak to him, what 
words they use, part in Hebrew, and how they tell their wives or 
servants what to do. Some stand in the window when they pray and pay 
attention to which passers by have business. They call to him or they tell 
their wives or servants in Hebrew to call them or what they should do. 
Some even go into the street in their phylacteries. Some, heaven forbid, 
go into the stable in the midst of their prayers and in their phylacteries. 
Indeed, this was not written by a Jew, yet it is true. On occasion, because 
of our many sins, I have seen and heard the same myself. Many 
thousands of witnesses, because of our many sins, can be found who 
have seen and heard the same thing. 

Unfortunately, I did not find much good to write. I want to write 
even less about how our worship, our prayers/are conducted in our 
synagogues. Only what I, because of our many sins, heard many 
hundreds of times from gentile nobles and scholars, about what they 
often saw in many communities when they visited our synagogues. They 
confronted me with what goes on in our synagogues and how we carry 
out the divine service with the greatest ridicule. One person sits 
scratching his crotch and mumbles at the same time. The other rests with 
one hand on his prayer stand, vigorously scratching his head, [36a] and 
also mumbles. The third grabs his prayer stand with both hands, rocks it, 
and mumbles while looking around. The fourth takes some snuff and 
asks the others if they would like some. Five or more people come over 
and take a pinch while continuing to mumble. Fifth, some come to the 
synagogue not thinking about mumbling, but begin to gossip and joke 

46Probably a reference to Franciscus Haslbauer S.J., Gruendlicher Bericht von dent 
Christenthum (Prague, 1720-1722). 
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with their neighbors. They argue with each other until a shouting match 
breaks out. Then they return to gossiping, joking, or arguing. Sixth, there 
are many who pray earnestly. However, each prays with such 
disorganized loud screaming that it is impossible to pray with devotion 
since each confuses the other. There is too much to write about what they 
say of the behavior of youths and children and those who run around the 
synagogue and what kind of business they carry on. The only question is 
whether or not they told me the truth. Were I to testify before the Great 
Court, I would have to admit that not only is it true, but I have often seen 
and heard this, because of our many sins, in all places. Some even decide 
to spend their time in the synagogue inciting people against one another. 
The result is not only arguments but even fist fights break out in the 
synagogue. I have no doubt [36b] that, because of our many sins, many 
thousands will testify that this is all too true. 

I do not yet want to ask about how we recite our prayers. Rather, I 
ask, can there be, because of our many sins, a greater public desecration 
of the divine name? We are supposed to be called a holy people. Our 
synagogue is called the house of God. Does not the prophecy of Jeremiah 
chapter seven, verses 10 and 11, refer to the way we behave in the 
synagogue? "And they come and stand before me in this house which 
bears my name and say, We are safe? - To do all these abhorrent things! 
Do you consider this house which bears My name to be a den of thieves? 
As for me, I have been watching declares the Lord." [trans.] 

Dear brothers, when we consider how we, because of our many sins, 
recite our prayers, do we not have more reasons than Ezra the scribe to 
say, "O my God, I am too ashamed and mortified to lift my face to You" 
[Ezra 9:6]. [trans.] Let us examine if we would behave thusly when we 
are called before a king, a minister, a nobleman, or before someone from 
whom we want something. Would we behave thusly [37a] in their homes 
or in their presence? How do we behave in the house of God where we 
congregate for the same purpose, to differentiate millions of times, to 
plead before God? In contrast, let us see when we come to an inn or 
similar house, and a gentile eats, how he says his prayer with awe and 
fear. Those who have not eaten join him in prayer. I have not seen, but 
have been told, how services are conducted with awe in their churches. It 
is enough that for my part I have written only what I have personally 
seen and heard, because of our many sins, how our prayers are recited. I 
leave it to each person to examine if I have written the truth or falsehood. 
In addition, to decide if we do not have more reason every hour and 
minute to say as Ezra did, "O my God, I am too ashamed and mortified 
to lift my face to You" [Ezra 9:6]. Why does it not occur to us, woe to us, 
we have sinned. We do not know how to be ashamed. As Jeremiah and 
Zephaniah said: Jeremiah 6:15, "They have done abhorrent things - yet 
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they do not feel shame, and they cannot be made to blush." [trans.] 
Zephaniah 3:5, "The wrongdoer knows no shame." [trans.] Are we, 
unfortunately, so far fallen that we do not know to be ashamed before 
God. 

Thus, it is no wonder, because of our many sins, how we serve Him, 
when we examine further what we worship or what we ask in prayer. 
For my part it is no wonder [37b] how we worship God in His house. 
One would wish that every community or land would undertake an 
investigation, whether there are three people out of a thousand who 
know what they are praying. I do not want to write about women or 
girls, but men. Dear brothers and sisters, when somebody talks and does 
not know what he is saying, how can he have intent, or awe, when the 
heart does not know what the mouth is saying. Indeed, there are many 
who are of the opinion that as long as one prays in Hebrew, his prayers 
are acceptable even if he does not know what he is saying. They 
encourage common people to believe this. However, I would suggest to 
everyone, whether they be scholars or even someone who only has the 
common sense given him by God, that they recognize the ancient 
proverb quoted by many scholars, "Prayer without intent (kavannah) is 
like a body without a soul."47 [trans.] This is a living thing, but not a 
person. The prophecy of Isaiah 29:13 is even clearer about this, "My Lord 
said: Because that people has approached me with its mouth and 
honored me with its lips, but has kept its heart from me, and its worship 
of me has been a commandment of men learned by rote." [trans.] 

Here again, I must praise the Sephardim or Portuguese and how they 
recite their prayers and serve God in an orderly manner or with kavvanah 
in their synagogues. [38a] The reason is that they know what they 
worship. They understand what they are saying and praying. One can 
examine the Sephardim or Portuguese and see if there are even three that 
have not studied Torah, Prophets and Writings. At a minimum, they 
understand Hebrew and know what they pray. One should not suspect 
me, heaven forbid, of being more a friend of the Sephardim than of my 
dear brother Ashkenazim. Why is it that I love the Sephardim and their 
methods of study and prayer? My sole purpose is to fulfill out of love for 
my dear brother Ashkenazim, the verse "Love your fellow as yourself," 
and to consider the reasons for our tragically long exile and sad situation. 
My aim is particularly to learn how the prosperity of business and 
wealth daily diminishes among us Ashkenazim, while among the 
Sephardim, thank God, it has durability. 

47A. Hyman, Ozar, p. 551 cites the Shnei Luhot ha-Berit as the source of this 
statement. 
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I am also not writing this off the top of my head. Rather, because of 
what I have found in many holy books, especially what the sage Rabbi 
Sheftel writes in his book, Vave ha-Amudim, pillar of Torah, chapter 5 and 
pillar of worship, chapter 11. This book is widely available in all places. 
Everyone can read, or have read to them, how this pious sage came to 
Amsterdam and the order of study he found among the Sepharditn, and 
how he also decries that this order of study is not found among us 
Ashkenazim. He asks all the leading scholars to get together so that such 
an order of study will be instituted among us, without any change. The 
author of the book Siftei Yeshaynim, [38b] page 8, writes extensively about 
the order of study he found among the Sepharditn. He also implores that 
this order of study be instituted among us Ashkenazim. Asking alone does 
not help, because of our many sins. One must wonder that this pious 
sage Rabbi Sheftel writes in the pillar of worship, chapter 10 that one 
hundred years ago, in the holy community of Frankfurt, literally all holy 
societies studied the meaning of the prayers for the whole year so that 
they should understand what they were praying to God. No doubt this 
custom still exists in that holy community. One must wonder that there 
are so many scholars and important, upright, God fearing people in this 
holy community who would gladly fulfill "Love your fellow as 
yourself," that they do not fulfill it and influence other communities and 
villages to observe this custom. All teachers should teach their children 
along with humash, the translation of the prayers that they recite every 
day, so that they may understand what they pray. It would be very 
deplorable if this good custom were no longer in use in that holy 
community. All the old customs come back into fashion, and this old 
good custom which is nicest, best, and most suitable for our souls is not 
reinstituted. It is no wonder, because of our many sins, that we remain in 
our lengthy exile and do not prosper. 

It is even more of a wonder that ordinary people, both men, [39a] 
women and girls are forbidden from praying in Yiddish, so that they will 
be understand what they are praying and pray with proper kavvanah in 
the way that is pleasing to God. These scholars give a reason from the 
Talmud, "He who prays in Aramaic is not helped."48 They gave the 
common people to understand that the angels do not understand 
Yiddish. However, I write in Yiddish that these scholars do not 
understand the Talmud, and insult and demean God who knows all of 
man's thoughts and examines their hearts. There are so many verses in 
our holy Torah that refer to this that I cannot write them all. We pray to 
God, as Maimonides writes in his fifth article of faith and all scholars 
concur, "To him alone, it is right to pray, and that it is not right to pray to 

48A paraphrase of B. Shabbat, 12b. 
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any being besides Him." [trans.] How can we forbid prayer in Yiddish 
and say, heaven forbid, that it is not understood? Here again I must 
praise the Sephardim or Portuguese who allow their wives or common 
men who do not understand Hebrew to pray in Spanish or Portuguese. 
They also printed prayerbooks so they could pray what they understand. 
The meaning of this Talmudic passage is found in many books, 
particularly in the book Asarah Ma'amarot Eim Kol Hai, chapter 31, which 
the Kol Yehuda49 explains. The pious sage Rabbi Sheftel, in the above 
mentioned chapter, pillar of worship, names many books and sages who 
forbid praying in any language except those one understands. He cites 
the verse [39b] in Isaiah 29:13, "With their mouth and lips they honor, Me 
and their heart is far from Me." 

Dear brothers, I believe everyone will agree with me that when we 
consider our order of prayer and how we pray, because of our many sins, 
the length of our exile and our poor situation in all things are no wonder. 
Here I must agree with our Talmudic sages when they say that the world 
is supported only by the Torah. If we studied the Torah properly, and if 
we first studied the Torah of Moses that God himself gave and his 
prophets and in the language Moses and the prophets spoke, that is, 
Hebrew, and if every proper Jew would understood this, he would also 
understand what he is praying and without any doubt our order of 
prayer would also be different. Our tragic situation and lengthy exile 
would also change. God is merciful and hears everyone's prayer. Here I 
do not need any great proof from the Torah. Rather, it says in Ashrei, 
which everyone recites three times every day, "The Lord is good to all 
and his mercy is upon all His works" [Psalms 145:9]. [trans.] "The Lord is 
near to all who call Him, to all who call Him with sincerity" [Psalms 
145:18]. [trans.] "He fulfills the wishes of those who fear Him. He hears 
their cry and delivers them" [Psalms 145:19]. [trans.] [40a] This is 
sufficient proof and familiar to everyone. As the common proverb has it, 
I am an expert in it like I am in Ashrei. He knows how to translate this 
one chapter like he knows the whole Torah. I have no need to further 
examine the order of prayer or worship. I only wanted to show that the 
situation of our prayer is similar to that of our holy Torah. All ethical 
books are full of this. I would only wish that these scholars would read 
what is prayer, in the book Neveh Shalom, treatise two, chapter 1, and in 
the Sefer Ikkarim, Book four, from chapter 16 to chapter 23. 

49This should be Yad Yehuda. 
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Chapter Fifteen 
Gemilut Hasadim 

With the help of God, we will continue our examination of the third 
foundation on which the world stands, that is gemilut hasadim. In order to 
write the truth about this, I spent years searching all over and could not 
find an understanding of what gemilut hasadim or gemilut hesed is or what 
the words mean. I finally asked several great scholars and several 
important and pious people, to tell me what is gemilut hasadim. They 
laughed at me and said, one should do good. However, I asked: good is 
called tov in Hebrew. Hesed is translated as gnad [grace].50 They said that 
one should show gnad to everyone. 

I further asked them if we poor sinful people can say that we possess 
gnad. Rather, [40b] King David says in Psalms chapter 62, verse 13, "And 
faithfulness {Hesed) is yours, O Lord/ ' This is translated, to you God is 
gnad. In addition, in the thirteen attributes,51 one of God's attributes is 
called rav hesed. Jeremiah chapter 9, verse 23, says, "For I the Lord act 
with Hesed." Translation, I am the Lord who does gnad. They gave me 
explanations that I cannot write because, in truth, I am ashamed to write 
them. 

I often heard from nobles, when we asked them for gnad, the 
response that gnad is with God. We sinful people have no gnad to give 
out. I again asked my scholars and good pious Jews, what is the meaning 
of the word gemilut. They gave me the truthful explanation that gemilut is 
translated as "requite." I asked them further to explain what "requite" 
means. Unfortunately they did not truly understand the translation, until 
I told them. "Requite" is when I have received or benefited from 
someone, that I "requite" this in every way possible. Indeed, they wanted 
to engage in casuistic arguments. However, I proved my point with 
many verses from our holy Torah, many of which they were not 
acquainted with or did not remember. First, the story of Barzilai the 
Gileadite who did a good deed for King David. King David wanted to 
take him home. Barzilai said to King David, II Samuel chapter 19, verse 
37, "Why should your majesty requite me with this repayment?" [trans.] 
[41a] Further, Jeremiah chapter 51, verse 56, "For the Lord is a God of 
requital." [trans.] Further, Joel 4:4, "Are you requiting me." [trans.] 
Further, Proverbs, 19:17, "He who is generous to the poor makes a loan 
to the Lord; He will requite him his due." [trans.] In brief, I showed them 
so many verses, that I was finally forced to show them a verse in the holy 
Torah of Moses. Deuteronomy 32:6, "Do you thus requite the Lord, O 

50The Blitz and Witzenhausen Yiddish translations of the Bible also translated 
hesed as gnad. 
51Exodus 34:6-7. 



Libes Briv 85 

dull and witless people?" [trans.] Thus, it has been clearly demonstrated 
that gemilut hesed means none other than, I have to requite the good that 
has been done to me. 

I then asked them, gemilut hesed is for poor and rich. What kind of 
hesed have I received from a poor person that I am required to requite 
him? How can I repay an extremely wealthy person for his hesed? They 
admitted to me that they had not thought about this so extensively. I 
must continue to write how far I searched to know the meaning of 
gemilut hesed. I asked several poor people, since our sages say that 
"gemilut hesed is both to rich and poor."52 The poor, however, did not 
have anything to tell me that there is such a thing as gemilut hesed. 

I finally asked wealthy people and some young magnates who were 
learned. [41b] They told me that they had not read anything about this. 
However, I told them that all the ethical works write a great deal about 
this, and I was willing to show it to them. They laughed at me. It does 
not mean gemilut hesed at all. Rather, there were initials G"FJ. The Gimel 
stood for ga'avah (arrogance) and the Het stood for hutzpah (insolence). 
The printer had made a mistake and thought it meant gemilut hasadim. 
This explanation was so pleasing to people that it is believed, because of 
our many sins, in all places. Thousands of witnesses can attest, because 
of our many sins, to the arrogance and insolence. There are unfortunately 
at present evil examples of great controversies which were engendered 
by great arrogance or insolence. According to my opinion, this is the 
greatest reason for the length of our exile. Indeed, whoever sees the great 
insolence which exists in the world at present, has a great consolation in 
our exile, that this is a sign of the Messiah's coming, since our sages say 
"With the footsteps of the Messiah, insolence will increase."53 [trans.] On 
the other hand, the arrogance is so great, because of our many sins, that it 
is impossible for the Messiah to come. I wish to refer briefly to all ethical 
works, those that are printed bot h in Hebrew and Yiddish, that 
arrogance, because of our many sins, is the greatest vice in the world. 
King Solomon, who was the greatest sage that ever existed, says quite 
briefly in Proverbs 16, verse 5, "Every haughty person is an abomination 
to the Lord." [trans.] Our sages say [42a] it even more briefly, "Everyone 
who is arrogant is a fool."54 [trans.] 

Dear brothers, how can there be a more wretched person in the 
world than he who is unworthy before God, and is considered a fool by 
our sages. Therefore, I do not want to spend much time on this, because 
it is not my purpose. Also, because of our many sins, I am a filthy sinner 

52Tosefta Peak 4:19. 
53M. Sotah, 9:15. 
^1 have not found the source of this statement. 
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and am not in a position to give a rebuke. Rather, I had to write only that 
I could not find any explanation or translation of gemilut hasadim among 
rich and poor, and hardly from any living person, whether rich or poor. 
However, our sages said that "Gemilut hasadim is practiced towards the 
poor, the rich, the living and the dead."55 [trans.] So I looked for an 
explanation among the dead, namely, in my old holy books which were 
written many hundreds of years ago by the greatest sages of the land, 
whose souls are bound in the bonds of eternal life, may their merit 
protect us. Here I found sufficient explanations. Indeed, King David 
gives a sufficient explanation in Psalms chapter 62, verse 13, "And Hesed 
is yours O Lord." To you O Lord is gnad. Chapter 33, verse 5, "The earth 
is full of the Lord's faithful care." The verse is translated, the whole earth 
is full of God's gnad. 

The question then is, what kind of gnad do we people have. Because 
of our many sins, I must again mention what I heard from many nobles, 
whom I visited and asked them for gnad. They answered me that gnad is 
with God and we poor sinful people have no gnad. Rather, we are 
required [42b] to serve all people, and they reminded me of the above 
mentioned verse. I found many explanations of the verse, "And Hesed is 
yours, O Lord, to reward each man according to his deeds" [Psalms 
62:13], in Hovot ha-Levavot, Sha'ar ha-Bitahon, chapter 4, section 6. This 
book is, thank God, at present readily available in Yiddish and everyone 
who is like me can read it. In addition to the Akedat Yizhak, gate 14, there 
is a treatise entitled Hasdei Adonai which contains twenty-six 
explanations of this verse that every learned person can read at his 
convenience. Sefer Ikkarim, Book 3, chapter 5, gives an explanation of 
Jeremiah chapter 9, verse 22, "Let not the rich man glory in his riches, 
etc." I will write about the translation and explanation of this verse later, 
God willing. 

I only wish to mention here that, thank God, I finally found through 
these holy books, a truthful explanation of the translation of gemilut hesed 
and what it is. Particularly, what the famous scholar R. Eliezer Ashkenazi 
writes in his book, Ma'ase Adonai, on the verse, "And Hesed is yours, O 
Lord, to reward each man according to his deeds" [Psalms 62:13]. But 
first, we must recognize that everything that we poor sinful people have 
in this world, or benefit from God, we have not earned, and much less 
can we repay it. Rather, God gives it to us out of pure hesed. All people in 
the world will admit and recognize this. Therefore, the explanation of 
gemilut hesed is that everyone receives and enjoys hesed from God. We 
must repay this hesed to other people who have not received this hesed 
from God. It is therefore correct when our sages say that gemilut hesed is 

55Tosefta Peak 4:19. 
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[43a] given to rich and poor. Otherwise it is hard to understand how an 
ordinary person can do gemilut hesed for a rich person? However this is 
correct. There often occurs that a rich man, whether at home or on the 
road, misses, or does not have something which is very important, but 
cannot be obtained for money. Often it is only a pipeful of tobacco or a 
pinch of snuff. Someone else has this through God's hesed. He must repay 
this hesed and assist the rich man with this. Now we know what gemilut 
hesed is, or means. 

Dear brothers and sisters, gemilut hesed is the third foundation on 
which the world stands. We will examine how this is practiced and 
maintained. From my perspective, I have found, because of our many 
sins, that gemilut hesed is practiced by very few people and in few 
communities. However, I have found many people who translate the 
word hesed differently, as shame [shand]. They also demonstrate this from 
the Tor ah, Leviticus 20, verse 17, "He sees her nakedness and she sees his 
nakedness, it is a shame [Hesed]/' This hesed is correctly translated as 
shame. They are not satisfied with this type of shame, but very 
energetically endeavor to bring shame and damage upon their friends. 
Not only do they spread malicious gossip, but they shame their friend to 
his face. This is not enough, because of our many sins. Instead of doing 
acts of hesed to others the hesed that God, in his great mercy and 
lovingkindness, does to them, they requite it in this way. It is a shame 
before God, [43b] and before the whole world. They endeavor to 
encroach on their friend's boundaries in order to cause their friend 
damage, even though they derive no benefit from it. All this is not 
enough. They denigrate their friends before nobles and even inform on 
them. I have heard so much from many nobles, because of our many sins, 
that this is certainly a shame. The prophets, in Jeremiah 6:15 and 
Zephaniah 3:5 said their prophecies about the above mentioned things. 
They are not embarrassed and do not know their shame. The unjust 
know no shame. 

I do not want to bring up how others who do not practice this 
shameful hesed, practice the proper gemilut hesed, since as I mentioned 
above, because of our many sins, I cannot nor do I want to reprove 
others. I know all too well, "Improve yourself and then improve 
others."56 I have much to improve within myself, because of our many 
sins, and have much need of a preacher of rebuke for myself. My whole 
purpose is only to gladly fulfill, "Love your fellow as yourself," as I have 
often mentioned. 

I have found no other means than to remind my dear brothers and 
sisters of the sad conditions of our lengthy exile and to examine its 

56B. Baba Mezia, 107b. 
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causes. With the help of God, this will help my dear brothers find a 
means to be redeemed from our distressing exile. I cannot leave out what 
the famous sage, Rabbi Ephraim writes in the introduction to his book, 
Olelot Ephraim. [44a] This sage and worthy in Israel very strongly 
deplored the length of our exile. He writes that three groups are 
responsible for this. First are the very wealthy who have enough money 
and goods to satisfy everything their heart desires. Second are those who 
require nothing from the world but gluttony and drink. They do not 
think about God, much less about exile. Third are our rabbis and leaders 
who, because of our many sins, are not united. They are jealous of each 
other and that is why they never come together in unity, to examine and 
improve [this situation]. I hesitate to write what the famous sage Rabbi 
Joseph Jabez writes about this in his book Ma'amar ha-Ahdut, chapter 3. 

However, I must also write what the above mentioned Rabbi 
Ephraim says in the introduction to his book Siftei Da'at, where he also 
considers the length of our exile. I wish that every scholar would read 
this introduction. However, he writes that he found in a book in which a 
friend had added a note that those people who do not think about the 
length of our exile are like a drunkard who sits in his house drinking, 
while the house is burning down around him, heaven forbid. The 
drunkard feels nothing, singing and shouting like a drunkard until he is 
finally burnt. So too, the majority of people in our exile are like 
drunkards, because of our many sins. It is burning around them. 
Unfortunately, many of our fellows must put up with it, but they do not 
notice anything. They go on [44b] in their drunkenness, in their 
arrogance, and in the desires of their hearts, until, heaven forbid, they 
become corrupted. 

So, dear brothers, this author wrote his book in the year 5340 [1580], 
that is 169 years ago, and he already writes how he found in a book that 
someone had written his friend that he considers the community to be 
drunk, but it has unfortunately helped very little. So may I be allowed to 
write my dear friends, out of love, and to remind them that we are at 
present, not only drunk, but as the saying goes, totally blind drunk. 
Because of our many sins, we fulfill what the prophet Isaiah 44:18 says, 
"They do not know nor do they have judgment: Their eyes are 
besmeared and they see not; And their hearts so that they do not 
understand." [trans.] We see, because of our many sins, so many 
examples, literally in all communities, besides other places, that, because 
of our many sins, not only whole houses, but whole families are being, 
heaven forbid, uprooted. The children and grandchildren of people who 
were worth, not one hundred thousand, but literally millions, are 
wandering beggars, because of our many sins. I do not wish to name 
them, out of respect for both the living and the dead. People will have to 
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agree with me, not only in the largest holy communities like Frankfurt, 
Fuerth, Mainz, Mannheim, Hamburg, Berlin, Halberstadt, but also in 
other large places, Vienna, Hannover, etc. In every place, [45a] because of 
our many sins, one can find living examples. 

Dear brothers and sisters, should we not think about the length of 
our exile and sad condition, at least once. Should it be said, God have 
mercy, about us in this generation that we are blind, like King Solomon 
says in Proverbs 4:19, "The way of the wicked is like darkness; They do 
not know what will make them stumble." [trans.] Or should we be 
sighted, as Rashi has it, "The wicked saw it, but took no moral lesson or 
example from it."57 I ask you out of brotherly love not to rely on your 
great wealth, your influence, or your wisdom. Some think that their 
wisdom is so great that they will foresee everything sufficiently early. 
Some think that their wealth is so great that they will have enough for as 
long as they live, and some think that they are so influential that they do 
not have to worry. See what the prophet Jeremiah writes, chapter 9, 
verses 22 and 23. "Thus said the Lord: Let not the wise man glory in his 
wisdom; Let not the strong man glory in his strength; Let not the rich 
man glory in his riches. But only in this should one glory: In his earnest 
devotion to Me. For I the Lord act with kindness, justice and equity in the 
world; For in these I delight - declares the Lord." The translation of this 
verse is easy enough to understand. 

The author of the Ikkarim, Book three, chapter five, gives a truthful 
explanation of the verse which I will summarize in Yiddish. "Thus says 
the Lord. Let not the wise man glory in his wisdom" and assume that the 
wisdom is his, that he has this [45b] from himself and he can preserve it 
for himself. "Let not the strong man glory in his strength," and boast that 
his strength is from himself, and that he created it himself and can 
preserve it for himself. "Let not the rich man glory in his riches," and not 
boast that wealth is his and that he created it and he will preserve it for 
himself. "But only in this should one glory: In his earnest devotion to 
Me" [Jeremiah 9:23]. If someone wishes to boast, let him boast that he 
knows and understands that I am the Lord and understands that I am the 
one who created and gave everything. "[I] act with kindness, justice and 
equity in the world" [Jeremiah 9:23]. He is the one who does hesed and 
what He gives is out of pure hesed. 

We cannot give him anything in return for this. He does justice freely 
for which we cannot give him anything. We should also do thusly. The 
wise man, the strong one and the wealthy one should know God and that 
He gives everything freely with hesed. Let the wise man use the wisdom 
given him by God to give good advice and teachings freely to others with 

57Rashi on Proverbs 4:19. 
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hesed. Not like some wise men who utilize their wisdom to deceive other 
people. They often incite people against each other, which results in great 
controversy. The strong person should use the influence freely given him 
by God not to cause others to fall, but to freely help others with hesed in 
order that no harm or injustice come to them. The rich man should use 
the wealth freely given him by God, not only [46a] for his own needs, but 
should freely give charity with hesed. The verse continues, "For in these I 
delight - declares the Lord" [Jeremiah 9:23]. [trans.] 

From this verse and its commentary, we have clearly demonstrated 
above, what is gemilut hesed, and what is the holy will and desire of God. 
Namely, He gives us everything freely out of hesed. We should also freely 
share everything that we enjoy through His hesed. These two verses have 
sufficiently demonstrated the meaning of gemilut hesed, the way God 
wishes to have it. It is to be wished that every person would keep just 
these two verses in his heart and in his mind and thoughts. It is my view 
that we have sufficiently examined how gemilut hesed is thought of and 
maintained by us. When we consider this and how our Tor ah and 
worship are preserved and observed, the length of our exile and our sad 
state are no wonder. I wanted to remind my dear brothers of this, with a 
heartfelt plea, out of great love and to fulfill "Love your fellow as 
yourself," in a small way. 

Dear brothers and sisters, I do not want to leave you in pain over the 
length of our exile, with my memoir. I will gladly go to great lengths to 
fulfill "Love your fellow as yourself," in order to find a way to be 
redeemed from our lengthy exile. If I could only find a few brothers or 
colleagues [46b] who might be able to fulfill "Love your fellow as 
yourself," and through this, with God's help, assist our brothers, in 
general, to fulfill this verse. I have great hope for this, with the help of 
God, and his manifold mercy and hesed. 

I must first bring up another major principle from our Torah. It 
consists of five words. Namely, "You must be wholehearted with the 
Lord your God" [Deuteronomy 18:13]. I would like to assure my dear 
brothers that everything I have written until now and that which I will 
continue to write, with the help of God, has no other intention than "You 
must be wholehearted with the Lord your God" and "Love your fellow 
as yourself." I am not writing this, heaven forbid, as I have often 
mentioned above, "to make a spade from it,"58 to make money. Thank 
God, I do not need it. I give this work to my dear brothers and sisters as a 
completely free gift. I do not demand money for it, heaven forbid. I do it 
even less "to attain the crown of honor"59 from it. Thank God, I have 

58M. Avot 4:5. 
59A paraphrase of M. Avot., 4:7. 
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never in my life looked for honor or credit. It is best known to God that I 
am writing this only for the sake of heaven. 

Therefore I am assured that in His great mercy and hesed, he will help 
me awaken more hearts through my writings who will support me and 
help me further to fulfill my final purpose. This is the primary reason 
that I wrote my Libes Briv in Yiddish, so that every honest Jew will be 
able to read it. I am not in a position to write even one percent [47a] of 
what is written in old holy books that are printed in Hebrew which the 
ordinary person cannot read. This is why dust and mold remain on many 
holy books. However, the rabbis, communal leaders and other scholars 
who have at least read the Shnei Luhot ha-Berit and Vavei ha-Atnudim are 
not concerned with the order of study and worship and even more so 
how we might finally be redeemed from our lengthy exile. I do not want 
to give my own reason for this, but will be satisfied with the reason given 
by the famous sage Rabbi Ephraim in the above mentioned introduction 
to his book Olelot Ephraim. He wrote about the rabbis and leaders of the 
generation and gave a reason why, because of our many sins, our lengthy 
exile goes on in this way. 

It is well known to me that we are called a holy people and, thank 
God, "The people of Israel are holy/ '6 0 I know, thank God, common 
people so to speak, who, sadly out of financial need, are not scholars 
because they could not afford to study in their youth. Afterwards, 
however, they became wealthy, thank God, and even communal leaders. 
Such honest and God fearing people have so much inner fear of God that 
I cannot give sufficient praise and thanks to God. They see very well and 
are willing to spend money to better our deplorable situation, both in 
Torah and in worship of God. Yet they cannot begin to apply themselves 
before some rabbis or scholars tell them that they do not understand. It is 
an old proverb that one paves the street with fools. Therefore I want to 
pave the street for my dear friends and hope [47b] that, with God's help, 
they as wise men will find the right way and will recognize what is 
pleasing to God, and will fulfill the verse of the prophet Hosea chapter 
14, verse 10, "He who is wise will consider these words, he who is 
prudent will take note of them. For the paths of the Lord are just; The 
righteous will walk on them, etc." [trans.] 

So my dear brothers, my opinion and guidance again goes first to 
maintain our holy Torah and worship or prayer. It should be the concern 
of the many rabbis and sages of Israel, faithful, God fearing, communal 
leaders, scholars who study for the sake of heaven and generous wealthy 
people that, at a minimum, every ordinary person living wherever 
should be able to have his child taught the prayers and humash. At the 

60This phrase occurs numerous times in the Talmud. Cf., Hyman, Ozar, p. 287. 
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very least, the teacher should teach the humash in such a way that the 
child knows and understands what he is learning and at least knows 
what is our holy written Torah. This can happen very easily if only the 
teacher would first read the text to the child before he studies it with 
him. That is, just the simple translation, in order that the child should 
understand what he is learning, or should learn. I assure you that it will 
be easier for the teacher and the child. The teacher would not find it 
much trouble to translate the words. The child will [48a] assimilate it 
more easily when he understands the words that he should translate. 

Dear brothers, do not think that because a fool is writing this, that he 
is paving your street. Our sages say "No one is as wise as the one with 
e x p e r i e n c e " 6 1 or to translate as the common proverb has it, an 
experienced fool is smarter than an inexperienced sage. I assure you that 
I have tried this and have given this instruction to many teachers who 
found it to be true. They blessed me when the child knows so much 
humash. It is very easy when one learns the meaning of the words. The 
child then also understands what he is praying. Not only is our holy 
written Torah strengthened, but I am assured that our worship will also 
take on another appearance. I hope, with the help of God, that in all holy 
communities or other places that God fearing and upright people and 
true scholars who until now did not have the heart to do so, because they 
found no help will come forth and assist us, with the help of God. 

However, the old custom must not be forgotten. In the community of 
Frankfurt am Main, may it be preserved, householders who did not have 
the opportunity to study in their youth, formed themselves into societies 
for the study of Torah. Those who were able, hired a teacher for their 
homes who at a minimum taught them to understand the meaning of the 
prayers. If it could be added that the teachers [48b] also teach the 
children Hebrew grammar, it would be something that could not be 
improved upon. I hope to God that upright people will be found who 
know how very important and useful this is, and in addition, will help. 
The famous grammarian, R. Zalman Hanau, left us adequate grammar 
books which are easy to study, with the help of God. 

Here I must interject a small addition for my dear sisters, the 
daughters of Israel. Namely, to respond to why they are also not taught 
humash, the Prophets and Writings when young so that they will, at a 
minimum, understand Hebrew, which is called our holy mother 
language by all nations. It will not be difficult for them to learn and they 
will at least know what they are praying to God. I know quite well that 
many scholars, in all places, will dispute what this ignoramus has written 
here. He did not know the Talmudic passage, "Whoever teaches his 

61Hyman, Ozar, p. 42 cites Akedat Yizhak, gate 14 as a source. 
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daughter Tor ah, it is as if he taught her tiflus." These scholars will not 
become angry when I write that, thank God, I know quite well the 
mishnah in tractate Sotah, 20a, and the Talmudic discussion of it, on which 
Rashi bases himself, page 21b. However, these presumptuous scholars do 
not know the translation of the word tiflus. I know this from experience. I 
asked many conceited scholars, who rely heavily on this talmudic 
passage, that no [49a] girl or woman should study humash or TaNaKH, to 
tell me what the root of the word tiflus is in Hebrew, or how it is 
translated? They could not tell me the root, much less tell me the 
translation. 

One honest and upright Jew sadly wanted to demonstrate the 
translation from the verse in Job, chapter 1, verse 22, "For all that, Job did 
not sin nor did he give tiflah to God." However, I showed him the 
commentary of Ibn Ezra on the word tiflah.62 "Like insignificant, the 
matter was that nothing came out of his mouth that had no reason." 
[trans.] I also showed him that the root of tiflus is TaFeL. In comparison, I 
immediately showed him the verse in Job 6:6, "Can what is tasteless be 
eaten without salt," where the word indisputably means none other than 
a thing that has no taste. Indeed, there is a verse in Jeremiah, chapter 23, 
verse 13, "In the prophets of Samaria, I saw tiflah." Also Job 24:13, "And 
God does not regard it as a tiflah." Both of these verses would show it if 
tiflah had another meaning. Radak, in his commentary on the verse in 
Jeremiah explains it as, "Something bad that has no taste." [trans.] 
Concerning the verse in Job, Ralbag explains the word tiflah as, 
"Something that has no taste." [trans.] Therefore, from these two verses it 
can also be understood that the word tiflah means something that has no 
taste. In comparison, Ezekiel 13, verse 10, "Daubing with plaster," verse 
11, "Say to the daubers of plaster," [49b] verse 15 "Those who daubed it 
with plaster." All the commentaries, Radak, Abrabanel, and even the 
Targum, explain it as a building built with bad bricks, without straw, or 
with bad mortar. They particularly call it, something that has no 
permanence. Indeed, the only explanation that Rashi gives is, false 
words. In comparison, Ezekiel 22:28, "Her prophets daub the walls for 
them with plaster." Rashi gives the same explanation. It is a thing that is 
not fully or properly constructed and has no permanence. Lamentations 
2, verse 14, "Your seers prophesied to you, delusion and tafel." Rashi 
clearly states, things that have no taste, and adds false words. Thus, 
everyone who no longer understands the term can clearly see what Rashi 
meant. Therefore I have not only demonstrated, with clear verses from 
our holy Torah that the term tafel can only be translated as something 
that has no taste or permanence, but this is even more clear from our 

62Ibn Ezra on Job 1:22. 
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dear Talmud. Indeed there is a clear mishnah in tractate Niddah, 62a, or in 
the Mishnah [Niddah], chapter 9, mishnah 7, "tafel spittle." Rashi in the 
Talmud, and Bartenura all explain tafel, as tasteless, something that has 
no taste. 

Thank God, this evidence caused many scholars to agree with me 
that the statement in the Mishnah or Gemara which says, "He who teaches 
his daughter Torah, it is as if he taught her tiflus," can only be translated 
as something that has no taste or permanence. This is because a woman 
is a weaker creature who does not have the strength of a man. I must also 
add that the Gemara63 brings the verse "I, wisdom live with prudence" 
[Proverbs 8:12]. It was widely neglected [50a] because R. Eliezer forbade 
it. In comparison, one must know that the word Torah does not only 
mean the written Torah. Rather, it is particularly the oral Torah that is 
meant. It would be too lengthy to demonstrate it here. It is enough that I 
have demonstrated the meaning of the word tafel from our holy Torah 
and Prophets. Whoever can admit to the truth will agree with me that I 
am correct. Finally, Ben Azzai clearly states in this mishnah,6^ "One is 
required to teach one's daughter Torah." [trans.] It would be better if 
women would study the Oral Torah [Talmud] and through this would 
provide for many men. It is greatly to be regretted that such evil scholars 
do not allow daughters of Israel to study the written Torah and through 
this learn their holy mother language, Hebrew. In contrast, they allow 
daughters of Israel to learn foreign languages, French and Italian, and 
through this gentiles visit them. Because of our many sins, this is more 
worrisome. Better that they should study our holy language through 
humash and prophets as children with a honest and upright teacher. I do 
not want to write too much about this, because it is not my place. 

Praise God, whose lovingkindness has not departed from me. I 
cannot thank and praise God enough that when I was ready to write this, 
I found a great helper who agrees with my position. The great rabbi and 
sage, Rabbi Jacob, rabbi of the community of Emden, son of the famous 
sage Hakham Zevi, also strongly laments this in his prayerbook, in Sha'ar 
Shalekhet Halon ha-Mizri, [50b] page 76, and Sha'ar Shalekhet Halon ha-
Mizri, page 78b. Every scholar can read this. 

I added this interjection about women because I know that the souls 
of the daughters of Israel come from God, just like those of the sons of 
Israel. Though they are not obligated in many time bound 
commandments, they are still obligated in other commandments and are 
prohibited from transgressing the negative commandments. I must add 
two clear verses to this profusion. Exodus 19, verse 4, "Thus shall you 

63B. Sotah, 21b. 
MM. Sotah, 3:3; B. Sotah, 20a. 
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speak to the house of Jacob and declare to the children of Israel." Rashi 
interprets this, as do all other sages, "The house of Jacob, these are the 
women." Targum Jonathan says, "Thus shall you say to the women of 
the house of Jacob." It is clear that women are also commanded by the 
Torah. Deuteronomy 31, verses 11-12, "When all Israel will come, etc. 
You shall read this Torah before all Israel, gather the people, men and 
women, etc. That they may hear and learn and revere the Lord, your God 
and to observe every word of this Torah." [trans.] Thus it is clear to see 
from our written Torah that our women should study and observe these 
teachings. 

The Akedat Yizhak and Abrabanel both have the same commentary. 
Women should listen in order to revere God and to refrain from 
transgressing negative commandments, in order that their observance 
should be like that of men. This is why it says, "To revere the Lord your 
God and to observe faithfully" [Deuteronomy 31:12]. [51a] "Take care 
lest you forget" [Deuteronomy 8:11], means none other than negative 
commandments. Thus, both of these great sages write that women are 
equally required to revere God and to observe the prohibitions of the 
negative commandments, just like men. At a minimum, I believe that 
women endure as much, if not more, and have as much reason to pray to 
God, to praise and thank Him, as do men, and ought to know what they 
are praying. I assure you that many pious women lamented, with bitter 
tears, that they stand in the synagogue and pray with the community, 
but they do not know what they are praying. They hear the cantor 
reading from the Torah scroll, but they do not know what he is reading. 
The women of other nations know our holy written Torah better than do 
our own women. One allows the women to read the Ze'enah u-Reenah or 
the Yiddish humash, which contain much midrashic and aggadic 
material. This is the same as teaching Ein Ya'akov to ignoramuses. They 
think that what the Yiddish translation contains is the pure Torah of 
Moses. I assure you, it would be more desirable if the daughters of Israel 
studied the written Torah. 

I cannot write about the desecrations of God's name that I have 
experienced. I must write just this, because of our many sins. One 
woman said that the prophet Jeremiah was, heaven forbid, descended 
from a prostitute. She wanted to wager and show me that it was in our 
holy Torah. She got her Yiddish humash and, because of our many sins, 
clearly showed me in the haftorah of shemot or the haftorah of matot, "The 
words of Jeremiah, the son of Hilkiah" [Jeremiah 1:1].65 I cannot write 

65This is based on the comments of Rashi to Jeremiah 1:1, which says that 
Jeremiah is descended from Rahab the zonah, mentioned in Joshua 2:1. The 
normal translation of zonah is harlot. However, Rashi in his commentary to 



96 Libes Briv 

more, because of our many sins. Everyone can [51b] read it. If it were not 
the Sabbath, I would have thrown this Yiddish humash into the fire, out 
of anger. In any event, whenever I see a Yiddish humash, I cross out this 
passage. Would it not be better if our women understood the written 
Torah? At the very least, women and ordinary men who were not able to 
study in their youth, should read the so called Yiddish Bible which R. 
Yekutiel translated into Yiddish, instead of the Ze'enah u-Reenah. I have 
written this for the distinguished women, in order that they will also 
help motivate their dear husbands to endeavor to improve our order of 
study and worship, and to shorten our lengthy exile. 

I want to write more of my insignificant and unworthy opinions 
about our order of education, with the help of God. When the child has 
already studied the written Torah, as discussed above, and his father is in 
a position to give him some more education, but not in a position to let 
him become a proper scholar, I believe it is much better that he is taught 
Mishnah, instead of Ein Ya'akov. The child can assimilate it as easily as Ein 
Ya'akov and it will be much more useful. I have already discussed the 
teaching of Ein Ya'akov previously. In particular, when the child studies 
the tractates of the Mishnah which belong to the Shulhan Arukh, Oreh 
Hayyim, such as Berakhot, Shabbat, and other similar ones, the child will 
learn many laws and will be able to learn [52a] Shulhan Arukh, Oreh 
Hayyim very easily in his youth or in any event when he is an adult. At 
the very least he will know how an honest Jew is supposed to live. 
Finally, it will be so much more useful to him. He might even be able to 
read a useful Hebrew book. At a minimum, he will be able to read the 
Yiddish ethical works, for his spiritual development, which presently, 
thank God, are widely printed in Yiddish, such as Menorat ha-Maor, 
Hovot ha-Levavot, Shevet Musar, Hakirat ha-Lev, Simhat ha-Nefesh, Lev Tov, 
and others like them. 

I must mention that if a common man, and even more so a woman, 
wishes to read the holy book Hovot ha-Levavot, they should not read the 
Sha'ar ha-yihud, because the way it is printed in the Yiddish edition is not 
understandable. Only a scholar would be able to understand it. Before 
discussing what else is necessary, I must first mention what King David 
said in Psalms 119:30, "I have chosen the path of faith." Maimonides has 
made known his thirteen articles of faith in order that my dear brothers 
might earnestly undertake the path of our faith and in order that every 
Jew know what he should believe. The thirteen articles of faith are 
printed in all prayerbooks. They are also included in Yigdal. Many 

Joshua 2:1 follows the translation of Tar gum Jonathan which translates zonah as 
innkeeper. This became the accepted understanding of this passage in Rabbinic 
literature. 
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thousands say Ani Ma'amin and sing Yigdal, but they do not know what 
they are saying or what they are singing. R. Abraham Jagel published his 
book, Lekah Tov, which has been printed in good Yiddish many times, so 
that everyone can understand it. [52b] The printer, R. Israel Jessnitz also 
printed it in a prayerbook.66 It had an effect on some people, but the 
majority have no desire to see it. God may have mercy, that I saw more 
than twenty years ago that Professor Hardt of Helmstadt67 printed the 
book Lekah Tov in Yiddish and German,68 so that everyone can see what 
are the Jewish principles of faith. Several years ago, the pietist69 Professor 
Waehner of Goettingen also printed it,70 to show our true faith. Because 
of our many sins, it remains untouched among us. Thousands of Jews do 
not know what they believe. As a result of this, I had to hear much 
desecration of God's name and scorn from many nobles and gentile 
scholars concerning our faith and lifestyle. Should God be accused? I 
hope that my dear brothers will take this to heart and at least teach their 
children the thirteen principles, which are printed in Yiddish in all 
prayerbooks. They should also see that every child learns the Lekah Tov 
by heart in Yiddish. Thereby, they will at least know what they are 
supposed to believe. 

When the child has studied this, as I have described, and has the 
possibility, with the help of God, to study further and become a scholar, 
then there is certainly nothing better than to continue with the study of 
Talmud and halakhic commentaries. It would be very good if he has a 
keen scholar as a teacher who can sharpen his intellect. It is to be wished 
that he first study those tractates which belong to Shulhan Arukh, Oreh 
Hayyim, and afterwards [53a] those which belong to Shulhan Arukh, Yoreh 
Deah, in order to fulfill, "To atone for himself and his household" 
[Leviticus 16:6]. 

I want to relate further what the sage, the author of Havvat Yair, 
writes in detail in his responsum number 123, about when the child 
becomes a youth and, with the help of God, is in a position to attend a 
yeshiva. I find myself in no position to give my opinion, much less to 
insert myself among the giants. Many great sages have written against 
the study of hillukim. Here I must again write that there is no wise man 

66I have found no evidence for the existence of such an edition. Rivkind, "Der 
Mehaber", p. 307 n. 5 came to the same conclusion. 
67Cf., M. Steinschneider, "Christliche Hebraeisten" Zeitschrift fuer Hebraeische 
Bibliographie Vol. 3 (1898), p. 17 n. 210. 
68Helmstadt, 1704. 
69Wetzlar uses the term ha-hasid. 
70There is an anonymously printed edition of the Lekah Tov, Goettingen, 1742. It is 
reasonable to assume that this is the edition referred to by Wetzlar. G.A. Waehner 
was the author of Antiquitates Ebraeonim de Israeliticae (Goettingen, 1743). 
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like one who has experience or as an experienced fool. If I had not served 
my teacher and master, Rabbi Abraham Broda of Prague for four years 
and studied his hillukim quite well, I do not believe I would have been 
able to understand the holy books that I studied afterwards. I must bring 
this up in honor of my master and teacher, the above mentioned sage to 
the delight of his soul. First, his lifestyle was that during the whole week 
he ate nothing that came from a living being. Second, he did indeed teach 
hillukim, but only in the beginning of the semester, in the summer until 
after Shavuot, in the winter until Hanukkah. Afterwards, one had to study 
Talmud or halakhic works, to fill one's belly. Every Sabbath between 
minha and ma'ariv, he would interpret a text with casuistry, to sharpen 
the students. He often said, at the same time, that he believed the 
explanation to be false. He only gave the explanation to sharpen the 
students. 

Third, his personal supervision of [53b] of his students, not only if 
they were studying well. He examined them in small groups. Rather, he 
quite often assembled the students and lectured on ethics and morals. He 
also had people who would go around and inquire about the students' 
behavior. Fourth, his love for his students. Every student who desired to 
study was like the apple of his eye. Fifth, everything he did was for the 
sake of heaven. This can be demonstrated by the fact that not only did he 
not take money from an ordinary student, much less from a poor one, 
but maintained several hundred students who did not have funds out of 
his own pocket. Many thousands of students, may God protect them, in 
all communities and countries, can testify that this is completely true. I 
can affirm with stringent oaths that he did not take a penny from me 
during the four years that I studied with him in Prague. When I 
departed, I shed many tears that I could not repay him. He asked if I had 
sufficient funds for the trip home and wanted to force money on me. In 
this way his teachings, thank God, were successful. Many thousands can 
testify to this. I believe that the order of study was not central when the 
head of the yeshiva behaved in such a manner. In previous times, one 
was what he said, or what someone else said about him. 

In my time, the same order of study was continued in the holy 
community of Prague by the famous sage, the Rabbi of the community, 
Rabbi David Oppenheim, and the sage Rabbi Elijah, author of Eliyahu 
Zuta. [54a] Nobody derived benefit from a student. Rather, the Rabbi of 
the community, mentioned above, distributed hundreds to poor 
students. Such an order also existed in my time, in the holy community 
of Frankfurt am Main, in the days of the great and famous sage, Rabbi 
Samuel, the son of R. Hayyim Isaiah71 and the great scholar, Rabbi 

71I was unable to identify him. 
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Samuel Shotten.72 I write my opinion again, not heaven forfend, to enter 
among the giants whose souls are bound up in the bonds of eternal life, 
but only as an experienced fool. So long as a youth studies in a yeshiva, 
the study of hillukim at the beginning of the semester cannot hurt him. 

I continue, however, further, with the help of God. When we come 
home from the yeshiva, in peace and health, and become householders, 
what should we study in order to repair our souls and acquire life in the 
world to come? Indeed, we must have rabbis, heads of yeshivas, judges, 
and teachers to teach students, as mentioned above. It is obvious that 
those who aspire to positions as rabbis and judges, and to earn a 
respectable living from this, must obviously study Talmud, Tur and all 
the later commentaries. The rabbis must also study hillukim in order to 
strengthen the Torah and teach students. I am not in a position, heaven 
forbid, to prescribe a personal order of study for them which is for the 
sake of heaven. Rather, my goal is to fulfill, "Love your fellow as 
yourself." "Your fellow," specifically my fellows who are householders, 
who pursue commerce and do not want to be, or much less can be, rabbis 
or judges. They are also required to set aside time for Torah study. [54b] 
What are they obligated to study in order to repair their soul? Indeed, 
everything that one studies for the sake of heaven is quite good, but one 
should learn from the example of King David who asked God, "Guide 
me in your true way and teach me, for you are God my deliverer" 
[Psalms 25:5], "Lead me in the path of your commandments" [Psalms 
119:35], "Turn my heart to your decrees" [Psalms 119:36], "Let my heart 
be undivided in reverence for your name" [Psalms 86:11], "Open my 
eyes that I may perceive the wonders of your teachings" [Psalms 119:18]. 
One should also ask God to show the true path to his Torah and 
commandments and in particular to reverence for God. The most 
necessary thing for a householder to know is Shulhan Arukh, Oreh Hayyim 
and the Talmudic tractates which belong to it. A householder who lives 
in a community where he cannot consult a rabbi or scholar when a 
question arises, must also know Shulhan Arukh, Yoreh Deah, in order that 
no failure occur in his house. Because of our many sins, instances 
occurred to me, that were it not for God's help and if I had not studied 
Yoreh Deah, evil scholars would have fed me non-kosher foods several 
times. Also the contrary, they declared things non-kosher that were 
kosher. I can cite many examples of this. I would like to advise every 
householder to be attentive and not to decide what is permitted or 
forbidden, much less, heaven forbid, menstrual purity, where it is not 
necessary. I can boast that, thank God, in my life I have not even decided 

72Cf., M. Horovitz, Frankfurter Rabbinen (repr. Hildesheim, 1972), index, s.v., 
Samuel Hakohen Schotten. 
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as simple a case as an egg that fell into kotahP If a householder knows 
enough to live as a kosher Jew and sets aside a time for Torah study, for 
the sake of Heaven, and asks God as King David asked God, then I am 
certain that God will help him [55a] and show him the true path which is 
good for his soul, in commandments, worship, and reverence for God. 

I do not find it necessary to recommend reverence for God, because 
everyone knows the verses in the Torah of Moses. "And now O Israel 
what does the Lord your God demand of you? Only this: To revere your 
God" [Deuteronomy 10:12]. "You must revere your God" [Deuteronomy 
10:20]: "You shall fear your God: I am the Lord" [Leviticus 19:14], "If you 
fail to observe faithfully all the terms of this teaching that are written in 
this book, to reverence this honored and awesome name, the Lord your 
God" [Deuteronomy 28:58]. King David said, "Serve the Lord in awe" 
[Psalms 2:11]: King Solomon said, "God has brought to pass that men 
revere Him" [Ecclesiastes 3:14]. "The sum of the matter, when all is said 
and done: Revere God" [Ecclesiastes 12:13]. 

Whoever wishes to know the fundamental meaning of reverence for 
God should read Ikkarim, Book 3, chapters 31 and 32.1 assure him that he 
will be completely satisfied. It is clear in all holy books and especially in 
our beloved Talmud which says "to consider whether we come to serve 
[God] out of love or out of fear."74 Fear alone helps very little, when we 
perform commandments or give charity, as many people do, because 
they are afraid of death or divine punishment. Or, if they perform 
commandments or give charity because they will receive a reward. This 
too is not the correct way. As our sages write in tractate Avodah Zarah 
and Pirke Avot, "Do not be like servants who serve the Master in the 
expectation of a reward."75 Rather, it must happen out of love for God, 
and love of God must be pure and honest. 

If someone would want to ask the question, how can this happen 
naturally, that I can [55b] purely and honestly love someone whom I am 
supposed to fear greatly, and indeed do fear? The answer is too lengthy 
for me to write. Rather, everyone should read or have read to them, the 
above mentioned chapters 31 and 32 in Ikkarim, Book 3, and further until 
the end of the treatise. They will find an answer that will fully satisfy 
them, particularly concerning the verse, "Serve the Lord in awe, and 
tremble in fright" [Psalms 2:11]. I only wish to write that which is true, 
that everything we do should be out of pure love of God, as is often 
mentioned in our holy Torah. We say this in the Shema every day, 
morning and night. "You shall love your God" [Deuteronomy 6:5] and 

73A metaphor for an obvious matter, cf., B. Erubin 62b; B. Ketubot 60b. 
74B. Megillah, 25b. 
75M. Avot, 1:3; B. Avodah Zarah, 19a. 
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"To love the Lord your God and serve Him with your whole heart and 
soul" [Deuteronomy 11:13]. 

Dear brothers, here someone will again ask me a question. How is it 
possible to love someone I do not know and whose essence I cannot 
know? Here I must answer that it is indeed true that as poor sinful 
people we cannot know His essence. Even the holy angels do not know 
his habitation and say, "His glory has no place." However, we find in our 
holy Torah, Deuteronomy 4:39, and we say it every day, morning and 
night, in Oleinu le-Shabbe'ah, "Know therefore this day and keep in mind 
that the Lord alone is God in heaven above and on earth below." King 
David commanded his beloved son, King Solomon, I Chronicles 28, verse 
9, "And you my son Solomon, know the God of your father and serve 
Him with single mind and fervent heart." [56a] In Jeremiah 9:13 God 
says, "Understand and know me, for I am God." From this it can be seen 
that we should understand or know Him. It cannot occur in any other 
place but the prophet Isaiah who says in chapter 40, verse 26, "Lift up 
your eyes to the heavens and see who created these." When one sees and 
contemplates the great vault of the sky, the great light - the sun, the 
moon and so many stars which have moved in one order for five 
thousand - five hundred and nine years, must this not have been made 
by a great omnipotent and eternal God. The love of God must be 
awakened when one contemplates how all the creatures of the earth, 
even the smallest of creatures, were created with omnipotence and 
wisdom, and with what great lovingkindness all creatures are 
maintained and nurtured. 

Because of our many sins, the majority of people fulfill Isaiah 5:12, 
"There was lyre, etc., but they never gave a thought to the plan of God, 
and take note of what He is designing." They do not recognize God's 
works in order to know Him through them, much less to consider what 
kind of eternal, omnipotent, gracious Lord He is. At the same time, He is 
an eternal, omnipotent, gracious and compassionate Father. What is 
more, they do not even want to know themselves, that they are lonely 
weak creatures and poor sinful people. In contrast, the great omnipotent, 
eternal, gracious and merciful Father continually and with hesed [56b] 
supports us with His divine providence and shows us great compassion. 
Since they do not contemplate this, because of our many sins, they 
cannot know, much less love God. Some would dearly love to know God 
through His works and love him with a pure heart. The verse in Isaiah 
chapter 44, verse 18, is, because of our many sins, fulfilled through them. 
"They are blind and cannot find the true path." [trans.] 

Listen all my dear brothers. I am prepared in every instant with the 
greatest joy to allow myself to be slaughtered and burned as a sacrifice 
for His one true name, out of the great, truthful, and highly responsible 
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love that I have for God. Yes, even to allow myself to be hacked into 
thousands of pieces for Your love, since my ultimate purpose is to fulfill, 
"You must be wholehearted with the Lord your God" [Deuteronomy 
18:13]. "Love your fellow as yourself." I want to advise you with a pure 
heart, before all else, to diligently study the book Hovot ha-Levavot. You 
will be able to learn in Sha'ar ha-yihud that God is the one true and 
omnipotent God and Lord. In the Sha'ar ha-behinah you will know for 
yourselves what kind of miserably weak creatures we are. At the same 
time, that God is a merciful Lord, full of hesed and the hesed and 
lovingkindness that he shows us. The whole book will show you a path 
and will be a cure [57a] for your soul. Finally, the conclusion of Sha'ar 
ahavat adonai will help you to the proper love of God. Do not think that I, 
as a poor sinful worm, recommend this book to you. The divine 
kabbalist, R. Isaac Luria told his disciples and Maimonides commanded 
his son to read this holy book daily. I have also mentioned previously 
that the great sage, the author of Shnei Luhot ha-Berit, often recommended 
this book. There is a summary of this book at the end of his Asarah 
hillulim. All the old holy books always call this book, "the holy book." I 
am certain that when you will have read this book several times, you will 
thank me profusely, and the merit will protect me and all of Israel. I ask 
you to read in it as long as you live. I assure you that I have read and 
studied it more than fifty times and every time found something new in 
it, as the author, Rabbenu Bahya himself recommends. 

However, to return again to the path of the pillar of Torah. I am 
certain that if a scholar will have diligently read the above mentioned 
holy book Hovot ha-Levavot, in the way it says in our holy Torah, "In your 
mouth and in your heart, to observe it" [Deuteronomy 30:14], and study 
it with care as the author often recommends in his book, particularly in 
Sha'ar ha-bitahon, his lifestyle will be set right. And if he will further ask 
God as King David asked, [57b] "Open my eyes that I may perceive the 
wonders of your teaching" [Psalms 119:18], "Guide me in your true way" 
[Psalms 25:2], that God will open his eyes and lead him in the true path 
that he should follow. 

I find it necessary to recommend one more book to my dear brothers, 
according to my meager understanding, because, as mentioned above, 
King David said, "I have chosen the way of faithfulness" [Psalms 119:30]. 
God, himself, also says in Hosea 2, verse 22, "And I will espouse you 
with faithfulness, then you shall be devoted to the Lord." As this prophet 
says in chapter 6, [verse 1] "Come, let us turn back to the Lord, etc." In 
verse 3, "Let us pursue obedience to the Lord, and we shall become 
obedient." Every Jew is required to be strong in his faith. Our sages say, 
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in particular, in Pirke Avot, "Know what to answer a heretic/'76 Thus, it is 
not enough for a scholar to study the thirteen articles of faith as they are 
printed in the prayerbook, but the way Maimonides wrote them in [his 
commentary] on the Mishnah, "All of Israel have a share in the world to 
come."77 Afterwards, he should study the Sefer Ikkarim most diligently. 
Here my dear brothers must not become angry when I recommend that 
they put aside their arrogance. Whoever cannot get through the Sha'ar ha-
yihud in Hovot ha-Levavot, or even in the Sefer Ikkarim which has passages 
that are very difficult to understand, should acquire a teacher who will 
teach him. If he cannot get a teacher, he should get a few friends, so that 
they can help each other. The principle is that when it is for the sake of 
heaven God will help. As our sages say, [58a] "When someone wishes to 
purify himself, he is helped."78 Thank God, whose hesed has not left us, 
there are scholars in all communities who know these and other similar 
holy books. I have, thank God, definite information that these books are 
studied by groups in a number of holy communities. 

A certain scholar and householder from the holy community of 
Frankfurt am Main assured me that he saw [a copy of] the Sefer Ikkarim in 
that community which contained the signature of the famous communal 
leader Zalman Trum,79 who was known as the wealthiest person of his 
day. In the book was inscribed that this book had been studied many 
times in his daily study group. I am therefore certain that whoever 
studies this book once with diligence will thank me all their life. Many 
scholars have already thanked me, praise God, and swore to me that they 
found things there that they did not previously know at all and through 
this, thank God, got the desire to study other similar holy books. They 
thanked and praised God that He "opened their eyes and showed them 
the wonders of his holy Torah,"80 not only to repair their souls to the 
supernal light. Rather, through this they understood many verses, 
talmudic passages, and midrashim, which they could not understand 
previously, or give a correct interpretation. 

However, if there are to be found scholars who would think that I 
want to lead them on a wrong path, heaven forbid, and, because of our 
many sins, consider these books secondary works, I first want to write 
that I recommend them so highly for the reason that King David [58b] 

76M. Avot, 2:19. 
77M. Sanhedrin, 10:1. Maimonides, in his commentary devotes a paragraph or two 
to each article of faith, while in the prayerbook, the articles are listed in single 
sentences without commentary or explanation. 
78B. Shabbat 104a; B. Yoma, 38b. 
79I was not able to find any information on him in the standard histories of 
Frankfurt Jewry. 
80A paraphrase of Psalms 119:18. 
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says, "I have chosen the path of faith [Psalms 119:30]." Not only should 
every scholar be strengthened in his faith, but he should know how to 
defend our faith and our holy Torah in all circumstances and against all 
faiths. In addition, he should be a spiritual guide, to [help others] serve 
God wholeheartedly, and only out of love for God. Through this, the 
pillar of Torah will be strengthened. 

Indeed, the great sage, the author of the Havvat Yair, responsum 156, 
page 115b, writes about those who study the books Akedah, Ikkarim, and 
the Kuzari, "those generations who stayed away from these studies did 
well." He only writes this about youths. "I have heard that they study 
this in their youth." It is indeed good that they should first study to "fill 
their bellies" with Talmud and Codes in the way that the sage, the above 
mentioned author, writes in this responsum. However, a householder 
who, with the help of God, has already completed these studies cannot 
study anything better, for the sake of heaven. 

I only wish to refer to the approbations of the greatest scholars of the 
land when this book was printed with the commentaries, Shorashim and 
Anafitn.81 In particular, the brief comment of the famous pietist and sage 
Rabbi Isaiah Horowitz, author of the Shnei Luhot ha-Berit, who wrote "I 
have sealed the truth on a true thing with the truth of the Torah with 
fundamental principles." This sage and pietist called this book, "a true 
thing with the truth of Torah." I believe it is not necessary to further 
recommend to you the study of this book, which is useful for every 
scholar. Everyone can read the other approbations and the introduction 
by the author of Shorashim and Anafitn. 

I want to recommend one more thing [59a] that the great sage, Rabbi 
Isaac, writes in his introduction to the three books, Ma'amar ha-Ahdut, 
Yesod ha-Emunah, and Or ha-Hayyim, which were authored by the famous 
sage and pietist, Rabbi Joseph Javetz. Namely, our Torah is called a tree, 
as King Solomon said, "It is a tree of life to those who cling to it" 
[Proverbs 3:18]. A tree consists of roots which lie in the ground and out 
of the ground grow branches, twigs and leaves. If a leaf, twig or branch 
falls from a tree or is broken off, the tree remains standing and one can 
enjoy its fruits. However, when the root rots or is destroyed, the whole 
tree and its fruits are destroyed. So too is the tree of our holy Torah. The 
principles of faith are the roots of the tree. The commandments are the 
branches, twigs and leaves. When someone, heaven forbid, damages a 
twig or leaf or even breaks off a branch from the positive or negative 
commandments, he can still enjoy the fruits of the world to come, 
through other commandments. The Talmud in Hullin says, "a heretic in 

slSefer Ikkarim, Venice, 1618. 
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one thing is not a heretic in the whole Torah."82 There are many 
commentaries on the mishnah, "All of Israel have a share in the world to 
come."83 Also, Ikkarim Book 3, chapter 29, writes a commentary on the 
talmudic passage, "God wanted to reward Israel so He increased Torah 
and commandments for them."84 If someone cannot observe some 
commandments and properly observes others, he can still have his share 
in the world to come through these commandments. In contrast, 
whoever, heaven forfend, damages the roots, the principles [59b] of faith, 
he is called, heaven forbid, one who denies the fundamentals. 

Dear brothers, who wants to put himself in such danger, heaven 
forbid, to be a denier of the fundamentals, and not to take time or make 
the effort to read these useful books mentioned earlier, that is Ma'amar 
ha-Ahdut, Sefer Yesod ha-Emunah and Sefer Or ha-Hayyim left to us by the 
famous sage and pietist Rabbi Joseph Jabez. I hope, with the help of God, 
that whoever will read these books for the sake of heaven, will have a 
repair for his soul. He will thank God for "opening his eyes" and will be 
further "worthy to see the wonders of our holy Torah"85 and other holy 
books. 

Since the sage, the author of the Havvat Yair, recommends the Sefer 
Akedah, I must tell you, my dear brothers, what happened to me with this 
author. It would be much too extensive to describe my life's journey and 
how God helped me to the study of these holy books. I only want to 
write that after my marriage I diligently studied the Talmud and Codes 
that every householder needs to know for several years. Thanks to God, I 
always reviewed the laws for every holiday and continue to do so. At the 
same time I also wanted to study ethical works and other holy books in 
order to repair my soul. God, in his great mercy and lovingkindness, 
helped me to learn the whole of the holy book, Hovot ha-Levavot. I later 
acquired the Sefer Ikkarim on a journey. [I also acquired] the holy book 
Neveh Shalom and Sefer Reshit Da'at and eleven books by the great and 
wise sage, Rabbi Isaac Abrabanel, [60a] and more similar books. Indeed, I 
heard many scholars, some of whom called these books tekhuna books, 
some, philosophical books and others, secondary works. I did not pay 
much attention to them because I found that these scholars did not know 
how to translate the word tekhuna. I found that the term philosophy is a 
Greek word, lovers of wisdom. The only reason they are considered 
secondary works is, because of our many sins, many scholars do not 
understand them. 

82B. Hullin, 5a. 
83M. Sanhedrin, 10:1. 
84M. Makkot, 3:16. 
85A paraphrase of Psalms 119:18. 
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Finally, I acquired the book Hazut Kashe which was authored by the 
famous sage Rabbi Isaac, the author of the Akedat Yizhak. He writes in 
treatise 5, pages 8b and 9a, that one should stay away from philosophy in 
such a manner, that I literally became faint and literally tore my 
garments as a sign of mourning, that I had spent my time with such 
books, and in particular the Sefer More Nebukhim. I had also previously 
taught my children, may God protect them eternally, the Sefer Hovot ha-
Levavot, as was mentioned in this book. May God protect us, I wrote and 
warned my children to stay away from all such books, because I knew 
what kind of sage and truthful scholar the author of the Akedah was, even 
though I did not have his book, Akedat Yizhak. 

Not long afterwards, God led me to Hamburg [60b] and a scholar 
who was a honest and upright person, may his soul be bound up in the 
bonds of eternal life, came to see me and brought a book to sell me, a 
commentary on Job called Meir Iyov. When I opened the book to look at 
the title page, I saw it said, ''Sefer Meir Iyov by the complete scholar Rabbi 
Meir, son of the divine philosopher R. Isaac Arama, author of the 
Akedah." I was aghast. I thought that it was impossible that the Sefer 
Hazut Kashe could have been written by the sage, the author of the 
Akedah, because he had forbidden the study of philosophy and his son 
signs himself, the son of the philosopher. However, I discovered that the 
same person is the author of the Hazut Kashe. I was very confused until 
two months later when, as if it was sent from heaven, I was able to 
purchase the Sefer Akedat Yizhak. I discovered that this book is pure 
divine philosophy covering the whole Torah, from the first word to the 
last, and the five scrolls. If I were to praise this book, my pen would go 
too far. However, I am assured that, thank God, there are scholars in all 
communities who have studied this book and will agree with me. In 
honor of the author, I want to write an ethical story, with the help of 
God, from this book at the end of my work. 

My ultimate purpose is only that I finally discovered the difference 
between divine philosophy and Greek philosophy which did not believe 
that there is a creator of heaven and earth. This Greek philosophy, which 
does not believe [61a] that there is a creator of heaven and earth is 
discarded by other nations and is called heathen philosophy. I hope that 
whoever has studied these holy books has found the truth. Here I must 
highly recommend that every scholar who has the possibility should 
study the Sefer Emunot ve-Deot of Rabbenu Saadiah Gaon. I would also 
highly recommend Rabbenu Bahya, and his holy book Hovot ha-Levavot. I 
also have cause and obligation to recommend the More Nebukhim of our 
master, teacher and Rabbi, the great sage and true scholar, Maimonides. I 
do not find it necessary [to recommend] his Sefer Yad ha-Hazakah and his 
commentary on the Mishnah with the introductions, particularly his 
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commentary on Pirke Avot with his introduction, Shemone Peraqim, since 
they are sufficiently well known. I would wish that every scholar would 
own and read the Sefer Hasagot of the sage and scholar Rabbi Moshe 
Alashkar. He will then find how this sage, Rabbi Moses Alashkar, repaid 
those who wrote against the More Nebukhim. 

At this opportunity, I correctly understood the whole of Psalm 19 
which had previously been difficult for me to understand. King David 
a"h said, "The heavens declare the glory of God, the sky proclaims his 
handiwork" [Psalms 19:2]. [trans.] "Day to day makes utterance, night to 
night speaks out" [Psalms 19:3]. One day tells another and one night tells 
or proclaims knowledge to the other. "There is no utterance, there are no 
words, whose sound goes unheard" [Psalms 19:4]. [61b] [trans.] "Their 
measuring cord extends over the whole earth and their words to the ends 
of the world" [Psalms 19:5]. [trans.] Afterwards, King David says, "The 
teaching of the Lord is perfect, renewing life; the decrees of the Lord are 
enduring, making the simple wise. The precepts of the Lord are just, 
rejoicing the heart; The instruction of the Lord is lucid, making the eyes 
light up. The fear of the Lord is pure, abiding forever; The judgments of 
the Lord are true, righteous altogether. More desirable than gold, than 
much fine gold; Sweeter than honey, than drippings of the comb" 
[Psalms 19:8-11]. [trans.] And so through the whole Psalm. 

Dear brothers, it would be too extensive to write a word by word 
commentary on this whole Psalm. There are already many truthful 
commentaries printed in the Sefer Ikkarim, some in Book 1, chapter 5, 
some in Book 3, chapter 3, in Sefer Akedat Yizhak gate 49 and other places. 
However, it is particularly important and useful to read Sefer Neveh 
Shalom, treatise 8, chapter 6, and also the fourth sermon, "a remembrance 
of creation," in Sefer Nefuzot Yehudah. I will only briefly write my opinion 
about the cohesion of this chapter which is useful for my purpose. [62a] I 
only wish to ask. King David said, "The heavens declare the glory of 
God" [Psalms 19:2], [trans.], and so forth. One day tells the next, one 
night tells or proclaims knowledge to the other. There is no utterance or 
words and its voice is not heard. How is it transmitted, when one tells 
the other and no voice is heard, and their speech goes to the end of the 
world? Indeed, Maimonides writes in his More, part 2, chapter 5, that the 
spheres are living intelligences. Who has ever heard the heaven tell, or 
the day talk or the night say. Therefore, one cannot give any other 
interpretation but that of the author of the Ikkarim, who writes in Book 3, 
chapter 1, "he who recites Pereq Shirah every day is assured of his share 
in the world to come."86 This does not mean that if someone babbles and 
sings Pereq Shirah he has acquired the world to come. Rather, one must 

86Sefer Ikkarim Book 3, chap. 1. 
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contemplate each creature that God has made. This is what one finds 
when one says it. However, I said that R. Eliezer said, "he who occupies 
himself/' one must occupy himself with Pereq Shirah and contemplate 
everything. Through this, one can have the world to come. Every scholar: 
can read this chapter with pride. 

I only want to add to my interpretation of how this sage interpreted 
the verse, "The heavens declare the glory of God" [Psalms 19:2]. When 
one contemplates the movements of the heavens, one can learn about 
God's glory, just as if they would say or tell us. So too, it is with all 
creatures. [62b] One can learn about God's glory, wisdom, and 
omnipotence, particularly when one contemplates the whole world and 
the order of day and night. This is divine philosophy, to know and study 
God's wisdom and abilities. Not only in the time of King David, but 
before and after it there were great scholars, such as Aristotle and other 
Greek philosophers. They attained a very high level of understanding, as 
is possible to read in their many books. However, these scholars did not 
have any Torah and denied the God of heaven and earth, or that there is 
a creator of heaven and earth. Therefore, King David warned us about 
this wisdom and wrote immediately afterwards, "The teaching of the 
Lord is perfect, renewing life; The decrees of the Lord are enduring, 
making the simple wise. The precepts of the Lord are just, rejoicing the 
heart; The instruction of the Lord is lucid, making the eyes light up. The 
fear of the Lord is pure, abiding forever; The judgments of the Lord are 
true, righteous altogether" [Psalms 19:8-10]. [trans.] 

In contrast, whoever does not observe God's Torah, commandments, 
precepts, instructions and judgments and does not fear God, his soul is 
corrupted and blind. All of his wisdom is false and has no basis. In 
contrast, one must also [63a] contemplate the verses that King David 
previously said about how one must contemplate the glory, wisdom and 
powers of God. Similarly, as mentioned previously, all scholars who do 
not have our holy Torah, commandments, and fear of God are blind, full 
of falsehoods and are false teachers. Thus, when we want to study our 
holy Torah, we must properly recognize God, love and fear him, and 
want to serve him from the heart. We must also know theology. Not 
every scholar or soul is qualified to study the wisdom of Kabbalah. At 
present, because of our many sins, we are missing true scholars of this 
subject. I have no doubt that if someone will first study the Sefer Hovot ha-
Levavot and Sefer Ikkarim or at least the Sefer Akedat Yizhak, he will 
understand not only many verses in our holy Torah, but whole chapters 
in the Prophets and Writings, many Talmudic passages, midrashim and 
aggadot, that he did not previously understand. In particular, he will 
come to know, with the help of God, many theological concepts. I have 
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no doubt that many scholars who will study these books will agree with 
me and they will thank me. 

I must again write that nobody is as wise as one who has experience. 
As an experienced fool, I can best testify how much these two holy 
books, namely Sefer Hovot ha-Levavot and Sefer Ikkarim, with the help of 
God, [63b] helped me and enlightened my eyes in the Torah of truth. 
However, listen my dear brothers, I write this only for His sake and to 
fulfill, "Love your fellow as yourself/' and not, heaven forbid, to lead 
them on a wrong path. Therefore, I obligate myself here for the sum of 
five hundred ducats. This writing should be as valid as a promissory 
note prepared by a major court, with reliable and upright witnesses. 
Rather, I want to pledge or guarantee that if a community or holy society 
of ten householders will have studied these books and regret it and not 
agree with me that they were led on the just and proper path, may the 
five hundred ducats be forfeit. They should be given as charity to the 
poor of the land of Israel and of the community where these books were 
studied. Since it would be too difficult for me to travel everywhere, to all 
communities, and it would be too difficult to travel to every learned 
scholar, I therefore wish to obligate myself that they should come at my 
expense to the holy community of Frankfurt am Main or the holy 
communities of Hamburg and Halberstadt which are close to me. Who is 
just can be decided by arbitrators. I wish to name in advance three 
arbitrators who are famous and recognized sages, may God lengthen 
their days in office. I did not have the privilege of seeing two of them, 
much [64a] less to know them. Those who think that, heaven forbid, I did 
not lead them on the proper path, can easily send someone to one of 
these communities and take as many arbitrators as they want. If, heaven 
forbid, I will be found to be wrong, I will immediately pay the fine of five 
hundred ducats and their expenses. 

Dear brothers, I hope that out of these writings in which I 
recommend these books so highly, nobody will be able to assume other 
than that I wrote this for His sake and to fulfill, "Love your fellow as 
yourself." I have found some evil people who put these books alongside 
many other books by great sages from the time of Saadiah Gaon, which 
were written by great sages. In particular, the books of the sage 
Maimonides and other holy books by several sages and famous pietists 
who were not careful with their flames. They did not understand these 
books and called them not only secondary books but also excluded 
books, heaven forbid. There is much to write about this, but, because of 
our many sins, I do not have the time. When I occasionally have a free 
day, I would be busy with worldly needs and also partly charitable acts. I 
wasted ten days to four weeks. As a result, because of our many sins, I 
do not have the time that I would dearly love to sanctify in public His 
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great name and his Torah of truth and the honor of the teachings of 
many famous sages who taught the Torah of truth, for the sake of 
heaven. They wrote in order to repair their own soul and those of others, 
as every [64b] honest Jew is obligated to maintain. I trust in God that 
when our order of study, as previously mentioned, as well as these holy 
books will be studied diligently in all communities, there will be found 
students of Torah who will sanctify His great name and His holy Torah. 
All of these holy books will be maintained and the pillar of Torah will 
have a sturdy foundation. Our order of worship, that is prayer, will be 
much improved, and our acts of lovingkindness will be done with truth. 
With the help of God and his great mercy we will be set free and 
redeemed through this from our exile. 

Chapter Sixteen 

I must mention two things that will improve our worship services. 
First, the rabbis, communal leaders or synagogue wardens, all those who 
have authority in the synagogue, should insure that order is maintained. 
The great tumult and confusing loud prayer that everyone, from children 
to adults, engages in is, because of our many sins, not only a desecration 
of God's name for the gentiles who come to our synagogues, but this 
commotion confuses anyone who wishes to pray with proper kavvanah. 
The cantor also often becomes confused in his prayers, not only because 
of the ordinary screaming of those who want to compete with the cantor, 
but there are those who come in the middle of the prayers and begin to 
pray from the beginning with such loud screaming that their neighbors 
and other people [65a] cannot continue with their own prayers. 

Secondly, it is indisputably certain that our sages said, "worship is 
prayer ."8 7 Since the destruction of the Temple and we cannot offer 
sacrifices anymore, may God have mercy, our prayers or divine worship 
have taken the place of the sacrifices. When one considers what is the 
translation of the word tefillah, it is "asking." Our whole order of prayer 
is none other than we ask Him for what we desire from Him. So dear 
brothers, let us take an example. When we receive everything good from 
a human king or person all our lives, we are correctly obligated to serve 
him. Is this service when I ask him that he should continue to help me 
and when we cannot serve him? Are we not at the very least obligated to 
praise and thank him? So dear brothers, let us consider what kind of 
merciful, compassionate and long suffering God, The Blessed One, King 
of Kings is, what kind of acts of lovingkindness He does for us from the 
moment we are born, how He nourishes us, and the compassion and 

87A paraphrase of B. Ta'anit, 2a. 
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lovingkindness He shows us from our childhood and so long as we are in 
this world. If there were as many writers as people since the creation of 
the world had hair on their [65b] heads, they could not write it all. Much 
less so can I, a poor sinful worm, write about this. How can we repay this 
obligation? Even if all the people since Adam until the present were all 
alive, they could not repay God for the lovingkindness that He does for 
one person. Beyond this, not only can we not serve Him, but we continue 
to sin everyday and not observe His commandments. Is this service 
when we ask Him to help us and do good for us in the future? Our sages 
indeed said, "prayer is worship." Prayer of the type described above, is a 
very exalted thing as demonstrated by many holy books. It takes the 
place of sacrifices. We must consider that God called his Temple a house 
of prayer. Isaiah 56, verse 7, "And let them rejoice in my house of prayer, 
their burnt offerings and sacrifices shall be welcome on my altar; my 
house shall be called a house of prayer for all peoples." 

The question is, did one do anything in the house of prayer beyond 
offering sacrifices? What did the Levites do? Why did they have musical 
instruments? For no other reason than to sing songs and play on their 
instruments. How many choristers with musical instruments were there? 
I only want to mention one verse, I Chronicles, chapter 25, verse 7, 
"There were 288 who taught how to sing to God, the Lord." [trans.] This 
is how it was done in the Temple which God called a house [66a] of 
prayer. Along with the sacrifices, God was worshipped with song. The 
question is, with what songs do we worship God alongside our prayers 
which are supposed to be the substitute for the sacrifices? Some want to 
answer that we fulfill this with the pesukei de-zimra and halleluyah. 
However, one must know that there is a difference between hallel and 
zimra or shir. We have enough songs in Psalms. We have the Shir ha-
Yihud, which is divided into sections for every day of the week, and was 
compiled by R. Samuel he-Hasid and R. Judah he-Hasid. 

They are great songs and praises to God. May God have mercy on 
the way they are sung. They are not sung but mumbled. The cantor does 
not say what the congregation is saying, and the congregation does not 
say what the cantor says. Who is responsible? The ordinary person 
unfortunately does not understand what he should sing or say. It is 
beneath the dignity of our scholars and some rabbis, to recite Psalms, 
much less the Shir ha-Yihud with the cantor in the synagogue. They think 
little of God. They do not think about who Moses was, how God did the 
miracles for him and all of Israel and helped them through the sea. How 
did Moses our teacher and the Israelites thank God for this? They said 
shira. "Then Moses and the Israelites sang this song to the Lord, Etc." 
[Exodus 15:1]. What did King David do to worship and praise God? He 
wrote songs and praises. What did King Solomon do? We find in I Kings 
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chapter 5, verse 12, "His songs numbered [66b] one thousand and five." 
[trans.] In addition, the Song of Songs which is holy of holies. What did 
the prophetess Deborah do when God helped her? She sang a song, 
Judges 5:1, "And Deborah sang." "I will sing to the Lord, will hymn the 
Lord, the God of Israel" [Judges 5:3]. The prophet Isaiah says not only in 
5:1, "Let me sing for my beloved," but he also assures us in his prophecy 
in chapter 26:1, "In that day this song shall be sung." In the messianic 
age, songs will also be sung. In comparison, the last mishnah of Tamid 
says, "we will sing a song in the future, in the day that will be completely 
Sabbath and rest for eternal life."88 We recite this every Sabbath and 
festival in Ein ke-Elohenu. 

We also find in the Talmud that songs and praises are pleasing to 
God, as the Talmud says in Berakhot [7b] "who was Ruth that she was 
worthy that David, who sang songs and praises to God, was descended 
from her." So too, God forbid, it says in the tokheha, Deuteronomy 28:47 
"Because you would not serve the Lord your God in joy and gladness." 
[trans.] Concerning this, the Talmud says in Erokhin l i b , "what is the 
meaning of worship with joy and gladness of heart, this is song." [trans.] 
Thus, it is clear to see that God in the tokhehah is angry because they do 
not worship him with song. Should not such scholars be ashamed before 
God and fear [67a] when they will read these verses and Talmudic 
passages. I hope to God that they will be ashamed when an ordinary 
man or woman will read this whole passage to them when they see a 
scholar who does not recite the Shir ha-Yihud and remind them how they 
fool God. For they say everyday in Yishtabbah, "for to you our God and 
God of our fathers, song and praise are pleasant."89 God desires song and 
praise, and yet they do not want to recite it. 

It is to be wondered that scholars in particular do not want to recite 
the Shir ha-Yihud. On the day of the giving of the Torah, on Shavuot, we 
interrupt the Torah reading and recite Akdamut, because it is a great song 
and praise to God. Why do they not want to recite the Shir ha-Yihud? 
There is no need to interrupt their prayers. In addition, Akdamut is in 
Aramaic while the Shir ha-Yihud is in Hebrew, and contains more truthful 
songs and praises. Which author was a finer person, the one who wrote 
Akdamut or the Shir ha-Yihud? I do not want, heaven forbid, to insert 
myself between two great mountains. I would very much like to find a 
learned scholar who could give me a reason why he does not want to 
recite the Shir ha-Yihud. I do not know the reason, thus I will not write 
about this. 

88M. Tamid, 7:4. 
89A phrase from the Yishtabbah prayer, found in the prayerbook. 
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Dear brothers, I know very well that, because of our many sins, I am 
a poor, sinful and ignorant worm. I would gladly not have undertaken to 
write about this, particularly since the Shir ha-Yihud is [67b] recited by 
very few scholars. In many communities it is not recited at all. Thank 
God, as long as I have been a householder, I have recited it diligently and 
caused that my community recites it slowly, word for word. Yet I did not 
have the heart to say anything about this publicly, much less to write 
about it. However, God provided me with an assistant or helper, may 
God lengthen his days, the true scholar and sage who was rabbi in 
Emden, Rabbi Jacob, may his light shine, son of the famous sage Hakham 
Zevi, who in his prayerbook, which I just acquired this year, gives a 
public halakhic ruling, which every scholar can read, from page 175b to 
178. Because I am concerned that this prayerbook has not been widely 
distributed, and also for the common man who does not understand the 
holy books so well, which though they have been long in print remain 
closed to him. Therefore I will write the reason that the scholars wish to 
know, in Yiddish. I hope that the merit of the author of the Shir ha-Yihud 
which he authored for the sake of His great name, will support me and it 
will be a repair for my soul. 

The reason that some communities and also some scholars do not 
recite the Shir ha-Yihud is to be seen in the Levush ha-Tekhelet, section 133. 
The great sage Rabbi Solomon Luria abrogated this in all the 
communities where he was rabbi. The Levush writes that he does not 
want to give the reason. The Levush also writes, however, [68a] that not 
all communities followed this ruling. The Levush also wonders that these 
communities recited the Shir ha-Kavod, Anitn Zemirot, which the sage 
Rabbi Solomon Luria (Maharshal) did not abrogate. This is why some 
communities and scholars do not recite the Shir ha-Yihud. However, he 
does not give the reason and many scholars do not know the reason. 
Whoever wishes to know the reason should look in the Responsa of our 
teacher and master, the famous and great sage, Rabbi Moses Isserles, 
responsum 126, where he will find the reason. Heaven forbid, I poor 
sinner do not want to insert myself among the giants. However, as the 
sage Rabbi Samuel Judah [Katzenellenbogen] writes in this responsum, 
"the matter seemed bad to me, etc." It must have disappointed him very 
much that people did not want to recite this. 

Now, as mentioned, the sage Rabbi Jacob [Emden], may God 
lengthen his days, has issued a halakhic ruling that it should be recited. 
Therefore, I may write that the reason is because of one stanza of six 
words. According to my opinion, sages and rabbis would have done 
better to change six words if the author had, heaven forbid, made a 
mistake, instead of completely abrogating such songs that we are 
obligated to recite everyday. One could object if it were kabbalistic or 
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difficult to understand. However, I assure you that whoever understands 
the Sha'ar ha-yihud in Hovot ha-Levavot will easily understand the whole 
Shir ha-Yihud. We have, thank God, many scholars and worthy people 
who after they have studied Hovot ha-Levavot agreed with me. [68b] 
Indeed, upright people asked me that they did not understand the 
words, "kol ha-nirim ve-ha-niskalim ve-ha-madaim be-eser kelulim, ve-sheva 
kamayot, ve-sheish nidot, ve-shalosh gezerot, le-itot u-midot," in the Shir ha-
Yihud for the fifth day [Thursday].90 In particular however, the words 
"sheva kamayot, ve-sheish nidot, ve-shalosh gezerot." Indeed, in many 
prayerbooks which have commentaries, the kamiot are given more than 
one explanation. In some, they are explained kabbalistically, and some 
think that the word kamiot is a Greek word. 

I gave some people an explanation according to my own poor 
understanding and they liked it. I will write it out of love for my dear 
brothers and not, heaven forbid, to portray myself as one who can give 
explanations, but only to show that the author of these songs wrote them 
in pure Hebrew. Indeed, if much of it can be understood kabbalistically, 
it can similarly be understood in simple Hebrew. Just as the whole Torah 
is called a tree, as mentioned above. A tree has its roots hidden in the 
earth and we cannot see it or easily reach it. The tree itself, with branches, 
leaves and fruits is above ground, and God lets the sun shine on it so that 
we can see it and derive benefit from it. So too, our holy Torah consists of 
two explanations. One of them is secret and hidden just like the roots of 
the tree which we do not see and is difficult to reach. The second 
explanation is called revealed and, thank God, is like [69a] the tree with 
branches, leaves and fruit which freely stands out of the earth and God 
lets the sun shine on it, in order that we should be able to see well and 
utilize it to the best of our abilities. 

This is the meaning of words ha-nirim ve-ha-niskalim. Ha-nirim is 
translated, those things which we can see with our eyes and is on the 
earth. Ve-ha-niskalim is translated, those things that we cannot see with 
our eyes and are not physical. They are purely intellectual and must be 
contemplated with the mind. Ve-ha-madaim be-eser kelulim is translated, 
those things that we know or are familiar with through ten primary 
principles, the ten primary sources that one finds in everything that 
exists in this world and can be contemplated. Indeed, this can be read in 
some prayerbooks and in Yiddish in Hovot ha-Levavot, Sha'ar ha-yihud, 
chapter 7. Scholars, however, can read it in Sefer Ruah Hen, chapter 10, 
which at present, thank God, is readily available. 

I find it necessary to quote it here in Yiddish, but I would ask the 
scholars who study Torah for the sake of heaven, and upright people to 

90Shirei ha-Yihud veha-Kavod, A.M. Haberman (Jerusalem, 1948), p. 39. 
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read what the Akedat Yizhak writes in the third section (sha'ar) concerning 
the passage, "the world was created with ten statements."91 The sage, 
Rabbi Moses Albelda writes about this in his book Olat Tatnid, with 
regard to the ten commandments, pages 176 and 177. In addition, what 
the above mentioned rabbi of Emden, the sage Rabbi Jacob, may he 
enlighten the world, writes in the introduction to his new prayerbook, 
page 27b. I may not quote it here, but only write the ordinary translation 
[69b] of what are the ten principles. Namely, the essence of a thing and 
nine accidental things that come to a thing or that it has. They are, 1 -
how large, 2 - how it looks, 3 - something that cannot exist alone, but 
must be associated with something else. For example, when I say 
someone is a master. He cannot be a master if he does not have someone 
else who is his servant. He cannot be called a master if he does not have a 
servant who so names him. Or if I say this is a servant, he must 
necessarily have a master. 4 - when he is. When is he born or when he 
came to a place. 5 - where he is. 6 - what kind of condition is he in. Is he 
standing, sitting, or lying down, etc. 7 - knowing that which is not part of 
his body. Rather, what belongs to him or what he bought - houses, 
clothes, gardens and similar desirable things. 8 - the things he works or 
makes. 9 - a thing that is worked or made. The author of the Shir Ha-
Yihud gives as the great song and praise of God, that we cannot give Him 
enough titles. We also cannot comprehend Him, as he explicitly said 
previously. We cannot comprehend Him as He is, or what to compare 
Him to, etc. So he says further that from these ten primary sources which 
we know [70a] about Him we also cannot say. First, we do not know His 
essence or character, and concerning the other nine principles which are 
accidental we can and should say even less concerning God. 

Further, the words sheva kamayot are pure Hebrew. Sheva is translated 
seven and the root of the word kamayot is kamah, how. However, here one 
must know that the word kamah in Hebrew, or how, can be said seven 
ways. 1 - how long. 2 - how wide. 3 - how high. 4 - how far from east. 5 
- how far from west. 6 - how far from south. 7 - how far from north. 
More how's about one thing cannot be said in Hebrew. Therefore, all 
these seven how's cannot be said about God. I believe that this 
explanation of sheva kamiot can be understood by everyone in its simple 
meaning without kabbalah. If someone would want to ask, one can say 
how one more way, namely how does he appear, black or white. 
Therefore it must be mentioned that in Hebrew this is not called kamah. 
Rather, it is eich and eich belongs to this statement, as can be seen in all 
books and commentaries. 

91M. Avot 4:29. 
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The words sheish nidot are pure Hebrew. Sheish is six and the root of 
nidot is nad, and it means movement from one place to another, as it says 
in Genesis 4:12, "You shall be a ceaseless wanderer on earth." Rashi says, 
"you have no permission to live in one place."92 The Targufn says, "you 
will be a wanderer in the land."93 Psalms 11:1, "How can you say to me, 
take to the hills like a bird." Proverbs 27:8, "Like a sparrow wandering 
from its nest is a man [70b] who wanders from his home." This can only 
be translated as moving or wandering from one place to the other. Let us 
consider how many ways a thing can naturally move or wander from 
one place to another. One will not find more than six ways, up and down 
and in the four directions. Therefore, six nidot or the six natural 
movements should not be said about God. 

Further, and shalosh gezerot, ve-itot, u-midot is also pure simple 
Hebrew. Shalosh means three. Gezerot is translated as command. There 
are three primary commands from God for the whole world and 
everything that is in the world. This is have, something has become that 
previously was not. Ve-nifsad, and must again disappear. Thus, 
everything must become what it is according to God's command, even if 
it does not desire to. It must remain, according to God's command, as 
long as it is His holy will, even if it no longer desires to remain. It must 
again disappear, according to God's command, even if it no longer 
desires to disappear. I believe that this explanation is correct. Indeed, our 
sages in Pirke Avot count "against your will" five times. Namely, "against 
your will were you formed, against your will were you born, against 
your will you live, against your will you die, against your will in the 
future you will give an account before the King of Kings, the Blessed 
One."9 4 Here we must understand that to give an account can only be 
said about one person. "Against your will were you born" can only be 
said about one living being. The other three are primary commands 
which apply to the whole world and especially to all creatures [71a] or 
things that grow. There are plants or inanimate objects in the world 
which only God created. It can also be said, as mentioned above, "against 
your will were you formed." It is only through God's command that they 
were created. It is only on God's command that they remain or live as 
long as it is His holy will. They die or disappear according to God's 
command. 

Shalosh itot is also simple, as all commentaries explain it. Three times, 
the past, the future and the present time. Shalosh midot are also as their 
simple explanation, three types of measure. Namely that which is 

92Rashi on Genesis 4:12. 
93Targnm Onkelos on Genesis 4:12. 
94M. Avot 4:29. 
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measured with ailin or dry weight with which one measures grain, wheat 
and similar things, and wet measure with which oil, wine, beer and 
similar things are measured. It says further especially, "concerning God 
one cannot say one thing out of all these, because He created them all." 
[trans.] Thus, this can all be understood in a simple way without 
kabbalistic explanations. Be assured that the whole Shir ha-Yihud can be 
understood in this way, when simple people will learn the meaning of 
their daily prayers as well as the Shir ha-Yihud. If they cannot easily 
obtain a teacher, they should first read the Shir ha-Yihud for the first day, 
in Yiddish translation. I hope to God that they will acquire the desire to 
read further in Yiddish or to learn the meaning of the words from a 
teacher. I am certain that our order of worship, [71b] that is prayer, will 
be conducted differently, when the ordinary person will understand the 
meaning of the words that he prays to God or sings to praise His holy 
name. The Shir ha-Yihud will be said better and more easily, word for 
word, and it will be a significant aid to our redemption. 

I ask you my dear brothers, for God's sake, do not suspect me, 
heaven forbid, that I have troubled you, or written too much about the 
Shir ha-Yihud. Rather, be assured that I have written so much about this 
because the Shir ha-Yihud is called "for the sake of the true unity of His 
great and blessed name." I am prepared every instant to allow myself to 
be sacrificed as Isaac was sacrificed on the altar, for the sake of His great 
name, and similarly to fulfill "Love your fellow as yourself." I wrote this 
as a supplement because it is my hope that the order of worship in our 
synagogues will be improved through this. I hope to God that when our 
order of study and order of worship will be instituted, as mentioned 
above, even gemilut hesed will be changed through this. I find it necessary 
to mention this at the end for the improvement of our gemilut hesed. As 
mentioned above, I am only writing my own poor understanding in the 
hope that we will finally be redeemed from our lengthy exile, and to 
encourage my equals, my brothers, to help me fulfill "Love your fellow 
as yourself." They should have the image of the verse before their eyes, 
"You must be wholehearted with the Lord your God" [Deuteronomy 
18:13]. However, along with it, "Fear no man" [Deuteronomy 1:17]. You 
should not fear any person in the world, and only [72a] act with truth for 
the sake of His name. 

Therefore, I must also cite the following for the sake of God and in 
order to fulfill, "Love your fellow as yourself." Namely, I have 
sufficiently examined the reasons for our lengthy exile according to my 
poor insignificant opinion, how the three things on which the world 
exists, our Torah, our worship, our gemilut hasadim are observed by us. 
The ordinary person has no responsibility for those things which relate to 
Torah and worship, because these things must be learned. In contrast, 
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gemilut hesed literally consists of natural human love and there is no 
doubt that we are human, because God himself so named us. Ezekiel 34, 
verse 31 "For you, my flock, flock that I tend are men; and I, your 
shepherd, am your God - declares the Lord God." He^not only calls us 
people but we are called a holy people. We are not only called a holy 
people, but we are God's servants. We are also called God's children. The 
verses are so well known that I do not need to cite them. 

However, I have often had to battle with great anguish. How is it 
that we as people, because of our many sins, a holy people, servants and 
children of God, go against our human nature with regard to gemilut 
hesed? Because of our many sins, it is better observed by all other nations 
than by us. Similarly, our sages themselves say concerning the verse, 
"Sin is a reproach to any people" [Proverbs 14:34], there is no gemilut 
hesed found among us as people.95 Rather, because of our many sins, one 
literally finds more love for one another among wild animals, cattle, and 
fowl [72b] than among us people, in such a consideration of our human 
nature. As mentioned above, God not only called us people, but as 
previously mentioned, we are called a holy people, God's children and 
God's servants. 

I found in the same verse in Ezekiel 34:31 that we have another 
name, namely God's sheep, "You are my sheep" [trans.]. Concerning 
this, my question becomes even stronger, for there is nothing more pious 
than sheep. When one wishes to call someone truly pious, one says that 
he is as pious as a sheep. We too are called God's sheep. How is it then 
that, because of our many sins, we are so angry with one another. 
Concerning this, I remembered what the prophet Isaiah said chapter 53, 
verse 6, "We all went astray like sheep, each going his own way." This 
prophecy, because of our may sins, has been fulfilled in us. We have 
gone astray like the sheep, each going his own way. The question then is, 
when the sheep go astray and each runs his own way, who is 
responsible? Nobody can say other than that the shepherd is at fault. We 
are truly called God's sheep and, because of our many sins, go astray. 
Thus, naturally, because of our many sins, nobody is responsible other 
than our shepherds. The question is, who are our shepherds? Who 
should guard us and watch over us? I would rather not write it because I 
am afraid that I will make enemies. 

However, I have the verse before me, "You shall be wholehearted 
with the Lord, your God" and similarly, "Do not fear any man." [73a] I 
do not want to write falsehoods since my whole purpose is "Love your 
fellow as yourself." I must write the truth out of love for God and love 

95The primary rabbinic exegesis of this verse is in Pesikta de-Rav Kahana, 2.5. 
However, none of the interpretations say this. 
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for my brothers. I cannot name any others as our shepherds than our 
communal leaders and our rabbis. Less offense can be taken when one 
considers that we as people are called God's people, God's servants, 
God's sheep and God's children. There is nothing missing in our nature 
but good shepherds to lead us. Our shepherds do not even need a long 
shepherd's crook to lead us, but only their mouths to lead us with words 
of musar. If the verse, "Sin is a reproach to any people" [Proverbs 14:34], 
has the meaning that, because of our many sins, the love of hesed is more 
fashionable among all the nations than among us, it is because at least 
every Sunday or on their holidays they hear musar from their preachers. 
When their preachers experience that an evil thing happens in their 
community, they protect nobody and preach publicly about it. Because of 
our many sins, God have mercy, we are not watched over by our 
shepherds as people, not even as sheep. Rather, we are raised like wild 
cattle and predatory animals. I believe that if they did not have fear of 
the government, or fear of the nobility, each would take from the other 
with violence. Rather, worse than wild animals, each would try to 
devour the other. Who is responsible? Truly, nobody but the shepherds. 
Our sages say, "Leave it to Israel, they are holy ."96 Israel is called holy. 
Because of our many sins, they [73b] are not being led. 

However, remember for blessing the righteous sage, Rabbi 
Abraham,97 the rabbi of Amsterdam, who previously had been the rabbi 
of Halberstadt for many years. I heard with my own ears and it is still 
known to many people in this community, may God preserve them, that 
he gave a class on musar every evening after the evening prayers and 
maintained his community in good condition. One hears similar things, 
thank God, about many other great sages of the land, may God protect 
them and lengthen their days. Indeed, the householders have their 
societies and have a class everyday. When they hear about an occurrence 
in their community that is not proper, they get up in the middle of the 
year, during the week, preach and strongly rebuke the community. They 
fulfill, "You should be wholehearted with the Lord, your God" 
[Deuteronomy 18:17]. "You shall fear no man" [Deuteronomy 1:17]. They 
watch over their flocks and defer to no person, be he wealthy or a 
communal leader. 

In contrast, because of our many sins, there are many rabbis who 
have nothing to do. They have no responsibility for a yeshiva, nor acting 

96A paraphrase of B. Pesahim 66a. "Leave it to Israel, if they are not prophets, they 
are the children of prophets. My thanks to Dr. Ze'ev Gries for bringing this 
source to my attention. 
97B. Auerbach, Geschichte der Israelitischen Gemeinde Halberstadt (Halberstadt, 
1866), p. 63. He was the son of the Court Jew Liebmann Jost. Cf., S. Stern Court 
Jew, p. 184. 
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as a judge, nor communal responsibilities. They do nothing but preach 
on Shabbat Shuvah and Shabbat ha-Gadol, only to show off their learning 
and intellectual acuity. The rest of the year, however, their work is to 
obtain their rabbinical fees, which they charge for conducting weddings, 
testing ritual slaughterers and examiners to give them authorization to 
slaughter. They extract even more from wealthy people through flattery 
and syncophancy. I have often explained the reason why all rabbis have 
the title N"Y. This is an abbreviation for Ner Yisrael (light of Israel), our 
light who should lead us on the correct path to life in the world to come. 
One must understand that every light, whether it is from oil, tallow or 
wax should provide light for us. They draw the oil, tallow or wax to 
themselves and [74a] they consume it. Through this we have a benefit, 
that we can see well by the light. In contrast, there is often a bad light, 
which draws to itself the oil, tallow, or wax and consumes it, but burns 
very dimly and one has no benefit from it, and one must sit in the dark. 
So too are our rabbis. 

There are true sages, some of them I have had the honor to know 
personally, and some only by reputation, who cannot live in certain 
communities. They must receive their rabbinical salary in an orderly 
manner, and have all of their needs met. In return, they light the way to 
life in the world to come for us. Everyone who is called an Israelite 
should benefit such rabbis beyond their salaries, each according to his 
means. Our talmudic sages write enough about the rewards of benefiting 
a scholar. In contrast, because of our many sins, we have rabbis who are 
like a candle that only consumes the wax, oil or tallow, as described 
above, and burns darkly. They only want to extract the fat from us for 
themselves. They do not lead us at all to the life in the world to come. I 
do not want to undertake to write what I cannot prove. The prophet 
Ezekiel in chapter 34, where we are called God's sheep will provide me 
what to write. "The word of the Lord came to me: O mortal, prophesy 
against the shepherds of Israel. Prophesy and say to them: To the 
shepherds: Thus says the Lord: Ah, you shepherds who have been 
tending yourselves! Is it not the flock [74b] that the shepherds ought to 
tend? You partake of the fat, you clothe yourself with the wool, and you 
slaughter the fatlings; but you do not tend the flock. Etc." [Ezekiel 34:1-
3]. [trans.] Everyone can read the rest of the chapter, how harshly God 
threatens to punish the shepherds, particularly verses 8-10. The Prophet 
Jeremiah says the same thing in chapter 23, verse 1, "Ah, shepherds who 
let the flock of my pasture stray and scatter - declares the Lord. 
Assuredly, thus said the Lord, The God of Israel, concerning the 
shepherds who should tend my people: It is you who let my flock scatter 
and go astray. You gave no thought to them, but I am going to give 
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thought to you, for your wicked acts - declares the Lord" [Jeremiah 23:1-
2]. [trans.] 

God says the same thing through the prophet Zechariah 11, verse 17, 
"Oh, the worthless shepherd who abandons his flock! Let a sword 
descend upon his arm and upon his right eye! His arm shall shrivel up; 
His right eye shall go blind!" [trans.] [75a] Rashi and the Targum explain, 
"A sword on his arm and his right eye" as, the shepherd has the sword in 
his hand to slaughter the best sheep and his right eye gazes on the fat 
sheep or the wealthy, in order to rob them. That is why his right arm will 
shrivel up and his right eye will be blind. 

Nobody can be offended when I write what God said about the 
shepherds through his prophets. There may be some communal leaders 
that may be offended that I call them shepherds. I must excuse myself 
and say that I did not write this out of my own head, but when it says in 
Ezekiel 34:2, "O mortal, prophesy against the shepherds of Israel," Rashi 
interprets it "concerning the communal leaders of Israel."98 The Targum" 
understands it not only here as "communal leaders of Israel," but 
everywhere where it says "shepherds," he translates it as "communal 
leaders." All communal leaders who are offended by this can read it and 
see for themselves. So too, Zechariah 11, verse 17, "O, the worthless 
shepherd." The Targum translates it as "woe to the foolish communal 
leaders." [trans.] They are such foolish communal leaders or shepherds 
that they allow themselves to be led astray by other evil shepherds and 
to hire such evil shepherds, partly through flattery and partly allow 
themselves to be blinded by money. However, it is desirable that the 
communal leaders as shepherds should be concerned that the rabbis or 
shepherds that they hire [75b] should properly guard their sheep. 

In those places that have no societies, or few of them, or have no 
scholars who can give classes for the householders, it is the responsibility 
of the communal leaders, when they hire a rabbi, to explicitly demand 
this of him. Particularly in those places where the rabbi has little to do, he 
should give a class in musar every evening in the synagogue, just as was 
done by the sage Rabbi Abraham, rabbi of the holy communities of 
Halberstadt and Amsterdam. If the rabbi does not have time every 
evening, then at a minimum, he should be required to do this every 
Sabbath or during the week. When the rabbi travels around in the 
surrounding area to certify slaughterers and examiners, or to conduct 
weddings, he should also oversee the orders of study, worship and 
gemilut hesed and rebuke his flock, and lead them in the correct path, as 
the prophet Ezekiel [chapter] 34 proposes. He should strengthen those he 

98Rashi on Ezekiel 34:2. 
"Targum Jonathan. 
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finds weak, heal those he, heaven forbid, finds sick, and mend those he 
finds broken, bring back those pushed away, and search for the lost. 

Because of our many sins, there are national communal leaders and 
shepherds, as already mentioned above, [who cover their eyes] and not 
only do not see the rabbis or shepherds through their fingers, but behave 
in a manner similar to the shepherds. Like those the prophet Ezekiel 
called shepherds, they only seek to extract the fat from the ordinary 
person. I again ask that my sharp writing not offend anyone. I have often 
assured you that it is only out of love and "Love your fellow as yourself" 
[76a] that I am writing primarily for my equals. Therefore this is 
addressed particularly to my equals, to fulfill, "Love your fellows as 
yourself." Namely, because of our many sins, I am fouled by sin and 
worthless. My equals who are also not useful, who are called communal 
leaders or even rabbis should think about the harsh punishments God 
has prepared for the shepherds. They should improve themselves and 
properly tend their sheep and lead them to Torah, worship, and gemilut 
hasadim. I hope that because of this, or through its merit, God will help 
me, with His help, improve myself and we will finally be redeemed from 
our exile. I must write out of love for my brothers who are more pious 
and better than I, poor sinner, more reasons why I wrote so much about 
the shepherds. This happened because it was my desire not only to 
examine the reasons for our lengthy exile, but also to write the truth. 

I do not want to leave my dear brothers mired in this great anguish, 
but rather want to find a means by which we can be redeemed from our 
exile. Thus, I not only have a means here, but want to show a great hope 
for our exile. Namely, there really are such shepherds, as mentioned 
above, because of our many sins, and I know them. If I would be asked 
by true sages about this, I would name them, and, because of our many 
sins, prove it with hundreds of witnesses. In addition, the prophets 
Jeremiah, Ezekiel, and Zechariah through whom [76b] God warned such 
shepherds to punish them. Similarly, afterwards he promised us the true 
shepherd, our true redeemer. Similarly, everyone can read chapter 23 in 
Jeremiah, Ezekiel 34, and Zechariah 11 and the following chapter. There 
is nothing to doubt in it. However, our sages said that "the Son of David 
will not come until the generation is completely evil or completely 
good."100 I hope that not only all the sages and rabbis of the land, all the 
communal leaders, but everyone who can strengthen and exert himself 
should do what little he can, publicly write and help clean out the evil 
shepherds or improve them, in order that the order of Torah study, 
worship, and gemilut hasadim will be improved in the way that it is 
pleasing to God. Because of this merit, we should live to see the 

100B. Sanhedrin, 98b. 
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prophecy fulfilled, "In that day there shall be one Lord with one name. 
[Zechariah 14:9]" 

Since I promised to write a moralistic tale from the Sefer Akedat 
Yizhak, I would like to cite it here. Indeed, this book is written in a very 
elevated style and parts are difficult to understand. The author of the 
Akedah cites this at length in gate 101, in his commentary on "See, I set 
before you this day life and prosperity" [Deuteronomy 30:15]. I wish to 
cite it as briefly as possible and to the best of my abilities. 

There was once a king of a tremendously large country. In this land, 
nobody [could become] a noble, [77a] an advisor or high officer, much 
less a king, [before] his good deeds, character and knowledge of all 
branches of wisdom were carefully examined. All nobles, advisors, and 
important people were created in this manner. This king had three sons 
whom he loved very much. He called them and explained to them the 
rules of the land when they became adults. Nobody can become 
important or receive high office unless he has significant good deeds and 
a knowledge of all branches of wisdom. They must travel in the world, 
learn all branches of wisdom to the extent possible and become 
accustomed to good deeds, until he writes them to come home. They had 
no choice, even if they did not want to leave their land because they had 
no desire for greatness or an important position. All three had to travel to 
foreign lands. 

They traveled a great distance over land and water. In the distance 
they saw a mighty castle with buildings and gardens. They had seen 
nothing like it in their lives. They were very eager to come to this castle 
and gardens. When they arrived at the gate, there was a guard, a very 
old man. They asked him if they could go and see the garden. The guard 
said to them. You can go in and see everything and eat [77b] and drink 
what you want. However, I tell you that you cannot remain here forever. 
When you will be ordered to, you will have to leave. They went further 
and there was another guard who was covered with boils from head to 
foot. He told them that they could enjoy everything, but could not take 
anything with them when they left. Further along there was a third 
guard. He was a large powerful man and was so handsome that they had 
never seen anyone like him. This guard told them that they could enjoy 
everything but should not eat any unhealthy fruit. They should only eat 
that which is good and healthy if they want to be handsome. 

The three brothers joyfully entered the castle and gardens. They were 
so full of herbs, flowers, fruit trees, all kinds of animal life, waters to 
drink everywhere, containing all kinds of fish, all sorts of pearls and 
diamonds, gold and silver, that they wandered around for fourteen days 
and were not satiated. Each one contemplated something different and in 
their contemplation of the castle and gardens they separated, each to 



124 Libes Briv 

contemplate a different thing. One of them was only attracted to the 
lovely fruits and good food and drink. He did not think about, much less 
enjoy anything else. He devours and drinks so much good food and 
drink [78a] that he becomes so fat that he literally could not walk 
anymore. 

The second one thinks about nothing other than silver, gold, 
diamonds and pearls. He is not concerned with any other creature or 
food and drink. Rather, he gathers so much gold, silver and precious 
stones that he literally cannot carry it. He eats and drinks what comes to 
hand. He only thinks about what he can gather and drag along. 

The third one, however, does nothing but contemplate every flower, 
every fruit, every bird, every animal in its wondrously beautiful nature. 
Everything according to its wondrous species, all manner of fish, and the 
arrangement of buildings, gardens, lakes, and streams. In the course of 
this he eats and drinks all the healthy and good foods and drinks in an 
orderly manner. He is careful not to eat or drink the unhealthy, as the 
guard had told him. Through this, he becomes very healthy and 
handsome. However, he often walks around in anguish wanting to know 
the lord who arranged this with such wisdom, so that he can ask him 
about all that his intellect cannot comprehend. This drives him on 
continually. Every time he contemplates great, beautiful and wondrous 
things, he again endeavors to find the lord, or a person who can show 
him the way. As he contemplates everything, he finds some very rare 
and precious pearls and diamonds. He reminds himself not to take them, 
[78b] yet he takes these pearls and diamonds. In any event, he can hide 
them in his mouth and take them with him. As each one is busily 
engaged in his activities, a messenger arrives with the command that 
they should come home again. The one who did nothing but eat and 
drink gluttonously was in great anguish that he had to leave behind all 
the good food and drinks. He could not take them with him. 

The second one has even more anguish because he cannot take along 
all the silver, gold, and precious stones. He gathers together a load that 
he literally could not leave with. 

The third one, however, is very happy that he has seen and 
contemplated so much. He has eaten and drunk in an orderly manner 
and was taking along one of the most beautiful pearls and precious 
stones, which he had wisely hidden in his mouth. Thus, he could empty 
all of his pockets and clothes. He had taken nothing. However, he has 
anguish and still seeks to see the lord or master of this great and 
wondrous work. When they left the garden, the first one who had done 
nothing but eat and drink gluttonously left the garden in peace. As soon 
as he came into another atmosphere and no longer had the good food 
and drink, he immediately collapsed and died like an animal. The other 
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one, who did nothing but gather silver, gold, pearls and precious stones 
[79a] and carried such a heavy load that he could barely carry it, as soon 
as he wanted to leave the garden, the guards beat him from head to foot 
until he was a mass of wounds. He had to leave behind the whole load 
that he had gathered. The third one, however, emptied all of his pockets 
and bundles and showed that he had taken nothing and left the garden 
with joy and honor. 

Both of them traveled home and arrived before the gate of the castle. 
When the guards saw the one covered with wounds and filth, they 
laughed and asked him what he wanted. Crying and whimpering, he 
told them that he was born in the castle and the king had sent him away 
and now had called him back home. When the watchmen heard this, 
they laughed even more and had some youths throw him on the garbage 
heap. When the other one came with a royal appearance, and identified 
himself to the watch with great wisdom, he was immediately taken to the 
king with great honor. 

When the king asked him what he had seen and what he had 
accomplished, he told the king at length everything he had seen and 
contemplated. He also brought the beautiful pearls and precious stones 
to the king. He complained to the king that he had not been able to see 
the lord or master who had made these beautiful things. The king 
rejoiced very much when he heard this. He sat him near himself [79b] 
and talked much about the lord or master who made all this. 

Making innumerable distinctions, we are born into God's kingdom 
through his hesed. Indeed, the soul and body do not gladly enter this 
world. Therefore, all children cry when they enter this world. The soul is 
told that it can attain no higher virtue in the supernal light, if it does not 
earn it through its work in the person through Torah, commandments 
and good deeds. The soul is then sent into this world into the body of 
man. Just like into a garden with all kings of herbs, trees, fruits, animals 
and birds, all types of waters, drinks, fish, silver, gold, pearls, diamonds 
and all types of lovely buildings, as mentioned above. However, it is told 
that it cannot remain in the body and the garden, which is this world, but 
must leave again, as we find in Genesis 3:19, "For dust you are, and to 
dust you shall return." It is also told that it can take nothing with it, as 
mentioned above, "For naked came I out of my mother's womb and 
naked shall I return" [Job 1:21]. [trans.] Third, it is told not to partake of 
any unhealthy things if it wishes to appear handsome. It should not be 
deceived by the imaginary beauty of this world. Rather, it should be very 
careful concerning what is good and healthy and what is truly good, as 
we mentioned. [80a] As Moses, our Teacher a"h says in our holy Torah, 
"See, I set before you this day life and prosperity, death and adversity" 
[Deuteronomy 30:15]. It later says, "Choose life" [Deuteronomy 30:19]. 
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When we people come into the world, we look around a mighty, 
beautiful garden with great joy, as mentioned above. We rejoice in the 
garden and much good is done for us until after the bar mitzvah or 
eighteen to twenty. Then, we people divide into three types of people 
like the above mentioned three brothers. Many people do nothing in the 
world but eat and drink gluttonously, whore around, and follow the 
desires of their heart. They become so fat that they almost cannot walk. 
They do not want to think about anything else. Second, there are many 
people who do not want to think. They ask for little food and drink, they 
eat and drink what comes to hand. They only think about gathering 
silver, gold, pearls and precious stones. Day and night are equal to them. 
They search the whole garden and would gladly gather all the silver, 
gold, pearls and precious stones and accumulate such a load that they 
can barely walk. 

Third, there is a type of person who, because of our many sins, is 
very rare. They only go around and contemplate the great wonder and 
beauty of creation and awesomely beautiful buildings. As the prophet 
says, "Lift high your eyes and see: Who created these?" [Isaiah 40:26]. 
They eat and drink what is good and healthy, in order to maintain their 
life. [80b] They do not allow themselves to be misled by the imaginary 
beauties of the foolish world and everything in it. They remind 
themselves that they will again have to leave the garden and will not be 
able to take anything with them, because it is forbidden. Yet, they can 
take along a few rare beautiful pearls and precious stones that they do 
not have to put into their sack or pockets, but can deposit on themselves 
with wisdom. Namely, that which they need for themselves in the world 
[to come]. They can take with them all the acts of charity and 
lovingkindness that they have done. They contemplate everything with 
great pleasure and joy. Yet, they have great anguish that they cannot 
meet the lord who organized everything or the great master who made 
everything so beautiful, and ask about the great wonders that they 
cannot understand. As Moses our Teacher a"h, the teacher of all 
prophets, himself desired and asked, "Pray let me know your ways" 
[Exodus 33:13], "Oh, let me behold your presence!" [Exodus 33:18]. 

Each of these three types of people goes along on his way until once, 
a messenger, i.e. the angel of death, comes and says that the king wants 
them to leave and come back home. The first is horribly frightened that 
he has to leave the garden, or this world, and leave behind and not take 
with him all the good food, drink and their heart's desires. The second 
one even more so, since he thinks that he can drag along everything that 
he has assembled, but not everything that is in the garden, or this world. 
The third, however, leaves with joy because he lived in the manner [81a] 
that the guards had commanded him, through our holy Torah and 
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commandments. He is, however, troubled and looks around everywhere, 
to know the lord or master. The first one leaves the garden taking 
nothing along with him, but when he comes into another atmosphere 
and no long has the food, drink, and heart's delights, he collapses like a 
beast. Concerning this, King Solomon said in Ecclesiastes 3:18-19, "So I 
decided, as regards men, to dissociate them [from] the divine beings and 
to face the fact that they are beasts. For in respect of the fate of man and 
the fate of beast, they have the same fate: As the one dies so dies the 
other, etc." And further in verse 20, "Both go to the same place; Both 
came from dust and both return to dust." Everyone can read these verses 
in Yiddish or Hebrew, with whatever commentaries he wishes. 

The second one, however, who in his acquisitiveness wanted to take 
everything along, as soon as he wants to leave the garden, he is 
immediately horribly beaten, heaven forbid, by the guards and must 
leave everything behind: 

The third one, however, who are the scholars or similar honest 
people who maintained what they were commanded, leave the garden 
with joy and honor. They take precious stones and pearls with them that 
they had hidden in their mouths. These are the Torah, songs and praises 
which they repaired and they take along similar things that are hidden 
on them, mitzvot, charitable acts and acts of lovingkindness. 

When these two come to the gate of the world to come, the angels 
look at the rich man who was so horribly beaten. They ask what he 
wants. He cries and says [81b] that this was once his home and the King 
of Kings, God, had sent him away to the other world and now has called 
him back. The angels laugh at him and have the youths come, these are 
the avenging angels, who throw him into the dungeon. When the other 
one comes, who is healthy from Torah and mitzvot and shines from good 
deeds, they ask him who is he? He tells them how the King of Kings, 
God, sent him into the other world and has called him back. He tells 
about everything he repaired and contemplated. He shows them his 
precious stones and pearls, charity and acts of lovingkindness. At the 
same time, he tells them of his anguish that he had not been able to meet 
the lord or master. He is brought in and received with the greatest honor. 
He is led before the King of Kings, the Holy Blessed One, and he enjoys 
the pleasure in the light of [eternal] life. 

Dear brothers, I had brought this parable in Yiddish to the best of my 
ability. Everyone can mirror himself in it. The scholars can read this story 
themselves in the Sefer Akedat Yizhak, along with the following story and 
the other four gates. I hope, with the help of God, they will have the 
desire to study this whole book from beginning to end: 
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Glossary of Terms and Names 

Aggadah (pi. aggadot) - Narrative ( as distinguished from legal) passages 
in rabbinic literature (Talmud and Midrash). 

A"H - Abbreviation for, "of blessed memory/ ' 

Akdatnut - Aramaic poem by R. Meir ben Isaac Nehorai read in the 
synagogue at the beginning of the Torah reading on Shavuot. 

Almosnino, R. Moses - (c. 1515-c. 1580), scholar and rabbi in Salonika. 

Ani Ma'amin - "I believe," the first words of Maimonides' "Thirteen 
Articles of Faith." Used as term for these "Thirteen Articles." 

Anim Zemirot - Synagogue hymn attributed to R. Judah ha-Hasid (d. 
1217). Often sung at the conclusion of the Sabbath morning service. 

Ashkenazim - Jews from Central and Eastern Europe. 

Ashrei - Psalm 145. A prayer in the morning and afternoon services. 

Cordovero, R. Moses - Important kabblist in 16th century Safed. 

Ein ke Elohenu - A prayer at the conclusion of the Sabbath service. 

Gemara - Part of Talmud (Mishnah and Gemara) consisting of 
commentaries and discussions of the Mishnah. 

Haftorah - Section from the Prophets read in the synagogue on sabbaths 
and festivals. 

Halakhah - Legal traditions of Judaism. 

Hallel - Psalms of praise. 

Hanukkah - The festival of Lights. 

Haver - Colleague, scholar. 
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Hillukim - Type of Talmudic analysis popular in the early modern period 
in Central and Eastern Europe. 

Hoshen Mishpat - Section of the Shulhan Arukh dealing with torts and 
other aspects of business law. 

Hover - An honorary title indicating that its possessor studied in a yeshiva 
and is considered a scholar. 

Humash - The five books of Moses. 

Judah ha Hasid - (d.1217). Important medieval pietist and mystic. Central 
figure in pietistic and mystical movement called "Hasidei 
Ashkenaz." 

Ketubah - Marriage contract. 

Luria, R. Isaac - Important kabbalist in 16th century Safed. Founder of the 
Lurianic school of Kabbalah. 

Ma'ariv - The evening prayer. 

Midrash {pi. Midrashim) - Homiletical and exegetical interpretation of 
scripture by rabbis, from the first to 10th centuries. Also refers to the 
body of literature containing this exegesis. 

Minhah - The afternoon prayer. 

Mishnah (mishnah) - First collection of rabbinic legal writings codified by 
Rabbi Judah the Prince, 200 c. C.E. Each section within the Mishnah 
is also called a "mishnah." 

Musar - Ethics; chastisement. Designates books of moral theology. 

Oleinu le-Shabbe'ah - Prayer which concludes the service. 

Oral Torah - Rabbinic teachings, as opposed to "Written Torah," 
scripture. 

Oreh Hayyim - Section of "Tur" and "Shulkhan Arukh" relating to daily 
life and holidays. 

Parnas (pi Parnasim) - Communal leaders. 

Pereq Shirah - Anonymous tract containg hymns in praise of God. 

Pesukei de Zimra - "Psalms of Praise," introductory prayes of morning 
service. 

Pirke Avot - "Ethics of the Fathers," tractate of the Mishnah. 
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Samuel ha-Hasid - (12th century). Important pietist and father of Judah 
ha-Hasid. 

Sephardim - Jews tracing their origins from the Iberian Peninsula. 

Shabbat ha-Gadol - The sabbath before Passover. 

Shabbat Shuvah - The "Sabbath of Return." The sabbath between Rosh 
Hashannah (New Year) and Yom Kippur (Day of Atonement). 

Shas - "The Six Orders," a term denoting Mishnah and Talmud. 

Shavuot - Festival of giving of the Torah. 

Shema - "Hear O Israel." Deuteronomy 6:4. 

Shemoneh Esreh - "The eighteen Blessings," the central prayer of the three 
daily prayers. 

Shir - Term for psalms of praise. 

Shir ha-Yihud - "Hymn of Unity." Medieval liturgical poem divided into 
seven parts. It was traditional in some synagogues to recite a section 
each day of the week at the end of the service. 

Shir ha-Kavod - See "Anim Zemirot." 

Shulhan Arukh - Code of Jewish Law by R. Joseph Karo (16th century), 
composed of four parts, Oreh Hayyim, Yoreh Deah, Ijtoshen Mishpat, 
and Even Hoezer. 

TaNaKh - Torah, Nevi'im, Ketubim. The Hebrew Scriptures. 

Tosafot - Important medieval commentary on the Talmud. 

Treif- Not kosher. 

Tur (pi Turim) - Halakhic compendium by Jacob ben Asher (12707-1340) 
consisting of four parts, Oreh Hayyim, Yoreh Deah, Tloshen Mishpat and 
Even Hoezer. 

Yeshiva - School for advanced studies. 

Yigdal - A hymn based on Maimonides' "Thirteen articles of Faith." It is 
often sung at the end of services in the synagogue. 

Yishtabbah - A prayer which is part of the morning service. 

Zimra - Term for psalms of praise. 
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om 'nK nysn niK OT>K ,rn2»i nmn m> »̂n itiiK inn ,p*?nKDi o n o w KH on>K 
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n̂ >iK n^m 'riK ,omp 001!? nniK p>K pK ma join O>Q opn 'riK ,onn ponm 
ruobv <piK mwi ,nnni p>K T̂ K TT>) ny Ô ?KD ,om nnya on rni^ niKrn '»nun 
,o>n̂ Kn on±? DIK m m n by> >i^i nK 'nnnKi ,o*Kn n"> f> rt?np n"V f?&n 
m rnai ,on^ inn nnpn nnnm nnpm tnKn nnpa >i ,on^ nan nam onw nim^i 
iw torn noyn to HI ton ,nnK oipn ^K i^in ton 'i pioo no>ni 'riK "m nt mo p 
>DbV11 PN ,\0"Tlpn p ^ pK YTK U>0»0 PN PN»^7 nny> IVp t)>plO0 NH ,noyn ?̂K 

> n ny D>wnon 
niK ny Km ,oi»n 10 poybu> 12 o>n T!?K K»n>tnn ]^ pn ni^yn no>m:s IVT 
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:pm^? p>b 

p^Kna Kn ,t)n>£) D>\WK own YTK ,D>nm nntf?n p>n ^NT iiN nv>>*n nyT 
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,on>\>> ,mm nn N*T ,priNi no piNn ^no jnn>N p* nn p^ivo 'JIN nnu D>)IN 

nl7>mi , m p ^ ,n^n ,i>n prmi no in N»I p^jir ')IN ,pinn u^n no o>o mnn\!n 
:u>n N>T pw) Dnon 

,1N n^iv ivn ô DN̂ n Nn tnyt ,jnip Kin D îvb nnKO pK m » i nm jnw rbK 
oaK? 'UK w»ii nv ,̂ m ny U>KH p ŷno ,PJK!7^ iar DKPna KIT nyn 

[811] 

pK vpw) pyiiK on>K >wn n;'ipn Do^an >it?n ibn nyn ;)IK ,D»7IYT KT nnvn ny 
,T>1K On>N JDK̂ 7 D>DK^n Kn P>!7K ,PTK̂ 7 P011 ITU p i ) On>K ')1K ^ V l l nV))lK Kn 

vbpn <p Kn PK on>K I>TK̂  ;JIK ,nbm >DK D̂ 7̂"n pn WKT ,imp OMJV ptKb ;)IK 

D>wy& po 0^^^ ny ,m^n nmn po inn ni^yn ,omp >YUK nyn niK KT ,ponKii 
on^nn >î n i^n nvn D>K K>II û >̂ ny ny ,OT>K ny nnvn on>K Kn p̂ Kno ,o>no 
no T*7K ny \>)Kn o^^ny nv ,pm^ pon mm nnn up>^ o^yii nunK Kn pK n"ipn 
ny ,non n^>nn npn^ ,m^nm mio D>)1K pn uo»n ny ,um uiKnui n̂ K u m 
oKn on no^r>n mK pyn pn ny \>n oin ny>? no ny WKII ,K»im niK nn>K Ô KT 
nou)yn̂  o>n ;JIK ,onn>ô  p>)K n m no^n^ o>o ny onyn Kn ,jmpi inyt 12 pjyp 
iyn 00m ny 'IIK ,n;'ipn on^nn nbn ibn no^ on>K onn>o JKD ;nK ,p^oony m i 
oiKni^ \>>o»o PK onn KIT I>K >m ^^n unm nnni ni>!7 tnn :D»nn mKi wyn 
\!)nn niK onoi^ Kn ,fiv$v ym p ^ i IKJ in jKp my> p>K ,>iKn xnyp* I>K T̂ K 
n>o nrm>K n\!>yr3 prbia <i>im iyn o>n pK»̂ 7 nî yT pn>e> nn>py nooi n\i?yn 
tpnyt? 1̂  KO>D!? K\>>nn noo num unm impi pu>n pnyn Kn n'Tyi I>K >om ,ony^ 
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nni pK n»!? i o m T>IK irpK) j>rn i>n ,II\PK o n v i naK p i n >nK2> tniv om 

-piK on>K JKO m m o i o n i ,jn>a o^yn i v i PIK YPII i r p w i n * ?n» ,?WNa o^vii 

P>K IVI J1D i n 'DK ,01>T P1K pl>U> piU> \>>V 1K11 00>tt 0151U D1K Op>3 IV WK1 

On>K \>>N11 01>T 1K9 bnKII pDIT ,UTK^ pSVfi.lfi 0>) Ot>V11 11T>1 P<> 0»m>1U> nob'l* 

,OT>K onn roaKn i n a i n w o i ,oi?vm v n K>II OT>K onn 'riK m n 

[80K] 

riK tn>n i>jab >ruu nKi , w n u n m^?»n ITJIK PK n"v i r n nwn U»IK I » ^ 'NK 

jrm p\wv& i>n pm , o » m rnnii i o » n o>ow ,vm TIKI man riK ,non rmi D»nn 

P>IK K>H poiwi pn>u> v o i v n P>K J>K T^K \>WK V D PVT ,pnp o^?vn i n n PK 

\>WK p i o ,poiKa |v i PK nn\>>n mvT in p>n ,ivn OIIK nnmy iwma o>n ibvm 

i>n p!7»o i K m ,inm >̂>e3Kiî  ,fnv20iK YTK ,ni2n 11 i v i IKJ T>I ,tfnu 12 b>a 

PK piio K>I inwyn ^9 , 1 1 m K » H nfcyoi KH K>II p w y o K ^ i m n i PK \>WK 

WKI ,iK3 nii^ niKri >5?K jn>a 'riK ,pKin 'nK p m 'nK poyia T^K opn o^?yii i v i 

12 opD IK* i o » n H K p i y n ,j>3Vp in^ o>) >ibi K>T \>TT p i y n ova ')IK *pi KIT *n 

VIK payis , p i K i o i 12 p n v n opD KH pwiyn ^9 nm pi>n oio>ii2 ,poiKioi 

K>T pi)iT ,oaip mK£) pn>K WKII jpjnu U I K pt?v nn ,jp)nu I I K pov 1K3 ^ r n 

OPK r)iK ,I>IH\>) 12 iDKiK 12 m i o D>HKI j>biva inn <IOD \>n ,T!7K I D J>OIKIU 

^H >31V̂  ^bKII ;)1H ,1111 1*01*81 ?>2)K̂  JV1 UD1T IV ;)1H ,1»^ ODK) ')1H JHO >3n>K 

inKTN 12 UU>K^ >D!?IT oav^w ;3iK ,?nK\>> i i i)N 12 mit> DDiKi m>bno inn ^OD un 

,|Kp p>A u>) \>)nn i v un 

,D>II m m j>n t>u»vn p>^j i v i i"nivi I I K j>\>»vn u m n t̂ K u i ^ o j u m 

KH ,t?>)ov^i i v i u»nri\!) Din ni^Yttiim nwn) K>I liiK ,jn^ ivn OIIK I D KH 

DDD>V n u n imp m m K>D I V I T ^ ,poiKiui ni»iVDn>u> I D I N I I n^>oivnbK 

pvb m>K ,OT>K iinni ;JIK unn i!)Kii K » H I |p)>iu 'IIK pov K>T ,nbK K I I >n IKH 

[801] 

p i i \>>HII T!7H ')IN ,u!7Vii ^unN) >m>u) nu^>i^ J»N I V I po in ponb 'JIK ,p^Kniv 12 

K>T ,JT1I3 p>^ pOim IVI T>1K U>>11K 11>11 K>T \!>K1 ,T^ P^IV H>T ,pn>D 1£) UD UT>K 

p^iva n n n i >)n>u> n̂ >)»K IHIV> ,OT>K p n i i£i u>v t^ym ,pnv) 12 u>n t?pD p n v n 
p u n tfpvw 12 p^vo I I K pvr nn>K pn pinn >̂u>) OD Kn K>I m i u DDIH ;)IK 

D̂ 71V PK K>T \>)K1 >̂D KIT 1̂ K)V) ,P)3V) U>K) nODmi tftyp JpVUU) 1l!7VT in pK 
r3iK ,p)vp jnvi u>n K>T OD^VII JDVP ?nio i o n nt»mi m p i 2 D I K , I ^ 10 pmaa 

ivi nn \>>KI 1V2 JM)>IU K>T piKn inv> ,PODNIOI nnnw pn p>3̂  ID o>n \ * N IT^K 

om oiKm ?n>u> I U I N I I KIT T̂ K I V I I O ^ 3 » Q IVI I I K , o n i m JK KIT T^K I V I pvn 

jn>OU) 1£) OD 1D1K11 n\>)>11̂  PO K>T U)K11 P̂ KID 12 D1K ,jmpl pVT 12 PWP OD 

,oin ponvia ;iiK oinv^i H^VT D>K>D >̂ K pa >n i v i n"v i r n ni>»3 i>^j ,pjvp 

i iv* ,pii»vn K»t?iK K » I I nT>i jni) Ttm , T m i riK K) >)Kin / p i n riK KJ Dvnin 

l^n i v i OT>K \>>KI ,n>b\>> i v i ^nKn p>K *)>IK ooip ,pnKD OIKS KIT pivn 03>n PK 

>oimv i v i ,?nu o»nK n>n ')IK T>IIK pirn K>T op>\y t?n i v i O^KT ')IK ,mnn 

lp)>10 '31K POV ^TiW \>)K1 ,DblV ?T>1 11K POIM JV1 IV U>K1 ,tDKT>11̂  OpVIUHV 



76 

J10>1T* DVT PD Ttf\W»n TTK JTVH JVT D1K t^K i n UD>T 'J1K K»1TT TV2 TIT TIK 

Dp>3 TVT nOWTV TVT ,J7in jnTlK* DVT T>1K J711) K>T K>11 ,JHVT 12 pTVll pn>U> TTnKll 

NIT J^K ,!>MNa POTM 1VT P1K D l b ^ l JT71K112 OT>K ,J>DKT3l 'J1K PWTQ^ T̂ K jnKO* 

,v>Km Tnvn o>3 nvnwi rt70K >unn KH 'DK jmp oai!? HTIK J»K pn TV K>H H ^ I 

T̂ K JfiKUJl Op>5 TVT TT)K TVT ,nQDl J»K T̂?K piTKU^ '31K J^KS* TT>) I"1?} TV OPK 

,OTKWI pnm 12 m i u D>nK ^ T V D , T ^ ^ 'JIK Ti^n 

[79K] 

JVT U>>IK j>t>vii unn TV K>H ,jnvp jn>a TUJITT m TV WKT J>;IKTO:* o^Kb obiT TIK 

T*7K Dp>3 t»£) P I <)DKp J10 TV WKT paabUB DHnil!) KH D71>K J>lKn ,jn>a PUTKJ 

PP*7 IK p i n OTKUtt pnKT 12 TV KH tWK1? >23M J»T UKH ')1K , j n v m J11D0 T U ^ 

P>1U TlK U2TVVNW DK pVT 'ilK J>\0VV> J»T >̂ ?K UKH TIK DU>TT TVT ,pTK*7 ]Vi '31K 

nT»i n m jrm K>H ,jnip PUTKJ IVT PIK TIIDI nnnw u>n TIK ,jmu u>n op>) TV 

KH '51K ,inip X>HiV DVT J1S TTlKtt 10KT T9 JHU K>T K>11 T51K ,V)TKT̂  UTK DT7VK IK) 

P*KT£) '51K K>T PDK̂ 7 ,DPK V 7̂H1T1 '51K JTDn !71D TVT D)»K DVT DVT t)D>T UDKll 

DKbU) IVT PK TVT K»T T3>p J»K TV K>11 OAKT 'nK 1>,7TnV> TV U)»ll > 1 1 TV WK11 

,jnip 12 D»nK J91T1 YP11 jni) ')1K ,Op>ltf* pVHK D>K >OVD t?n TVT 'DK JTnKU 

J»K <1>1K D>K KH |n ip OMiV J>TKb TlK ,T7lVn IK) K>T J>DK̂ 7 UTVH U)KT 1K11 KH K>11 

nnDn TW>IT;I o>n 'JIK ,t?n ^a TKIJID onip HTJK TVT TIK K>H ,POTKH p>in v)M>>n 

TODVT^ *>>n 1D>n TV OTV11 ,UT>K TV THV11 U1>J P^VpTV 12 1>T ;)1K UVT JK UDK11 KH 
;)1K UT>K ]>MXX DH>K \>>V K>11 ,r)JKT£S l^n TVT D>K K>11 ;)1K ,0DKT1A 1*7n D12 T11D 

TK^ UDKTOl ;)1K jnVU TV ^Kll l^n DVT TV *>!7>2 TD ,Uin OD>T T9 TV V)K11 

TIK o^K^p ,u>n i^n DVT m i o D>IIK 'JIK i^Tvu'^n^ KH I>IK m)VTn ,a>u9>i!?i>»ii 

KIT ^H U>1TH TVT TOW>n TTK JTVn JVT 1>̂ J>0 >)HK TV U)KT K»l TVT t?n DVT 

TV UT>K UTVn WKT l^n TVT K>11 , j m p l 1DVT 12 ]Wp U>3 ,UVn UDKm p>U) TT31K11 

,in p iv i D>K U2VT ,DH>K o>n nn\>>n TTIVT in 

[791] 

IT̂ K ,Uin UDKm 1>)1TH TVT TUU)3»n TTK pVn )VT JID DH>K U>n !?>D TM WT ;)1K 

ibn p>K UT>K TVT !7iT̂ n \>>"ii n"i '>u>n ,mbTin nniT >HT > ^ K H^K ^Hin^ I>IK 

pnKii2 I>IK ,pnKi^ niD^n D3>n PK TDD yw ITIT p>n T>n ,n"ipn D>D n̂n ^n 

P)»ll D1TT '31K ,U>) p^VT qU TVT 1>1K >>11 O^VH 71TH J>K TO31TK JTV̂  t)>3 nnU» KH 

T)»p 12 K>T Ô KT̂  TIK n m ^ TVT UTVH KIT ,inip O^VIl TVT n>!K K>T 1K11 TT)>p >̂7K 

K» l ^IpTVIl TH>K 1T1T U>) K>T JK11 ,lKp jnip p^V TIKI m > ^ n TTK H^Vn HDVH 

OTV11 p i ) ,UDKn \HH T£) 1T1T TKT 1>T D>11U D>^Vm Tll2n DTlIl 1T1T pU»Vn DVT 

0>n PUTKA 10>1T^ P>K PK TbK ,Up>^ D^IV ?TH PK ]WWn PD ^n JVT J>K nni!>3 KH 

,i!>>D ,piKTW ,p\!)Kii T)n T>^K ,nDivi ninni m>n ,niT>o ,>nnvn ,TU»TP Tin T>^K 

UTVH w jT^vm p>iK K>H nvm >)n>u> TJKH T^K ;JIK pu^KnKH P^TVO T^KJI Ti^n 

mri D ÎV UT>K U)KT PUTM JVT PK ;31K qiA JVT pK KH WKT Û KU K»1TT TIK T7l>K 

^KI nriK TDV ^ u">;^ n>^KTi JTJ>D T>n i»^a ,Tin U>>ITK TT>H THK ,JKP ji^bi u>) 

OJKT̂  11>K K>11 <)TVT J>nV) >̂1TK U>n Dp>) TV ^KT 1>1K D>K \ttKT JKn ,11̂ T1 TDV 
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T^K ,noiy nim nioni K»!7 T^?K omn i ,nivo u>n onyi ,?anibi ,nt>>np b>o KIT 
J>O)K0KH ')1K ,l>tnVO K»̂ 7 T^K 1>1K ,W>0 K»<71^K t)>K> 1>1K ,tp)Ht> 12 pIDKIl *T)Kn 

jnVT t)KT t>>) i n 'UK ,pittt DV1K *Kt> P V 2 V 0 i>nK11 K>T U)K*T ffyHX ')1K l l b n ')1K 

1>K i>bt»y an prn ,tDKnt>n OWYDK WKII YTV> ')IK , inyn T!7K p i ) K>T K>II ,t>)yp 

12 WHIT! 10K11 "HV> ,PMM YT))K |1D OK̂ W ')1K pOIK* tV*T |>K M1DDOTTO nn>K 

>)n>U> KH T̂ K Op>) 1t)»ll 1>1K UDK1U1 *T)1K ,Op>) *10»11 t̂ KOJl 0)»K OV*T ,l>UDKnt)l 

>̂o ttDKitn 12 op>) ny w b no it>»ii ,p)Knt» ntm ')IK n*7>DK ntm ')IK n ivo 

pwntN D I K ri?>DK ntm ?̂>o KIT t>om ')IK tmyno ')IK ,p>)a 12 warn 

[78K] 

otDKitn m)K IVT ,}Kp jnn inyn o>) wan ny un tnyn w o ')IK p n KIT i y U>KI 

K»^7 i )»p IK) nt)»ii tayno , i^ ivo ?>t»KnKH ')IK i*7m nn!?n T^K op>) it>»n 

12 nut) D>)IK ')IK iin> i i b n b>o KIT in ODIT p-nn ,jp)Kit>:* ')IK n^OK o>)oy\>n 

12 p w v ?K on>K U>KII t>p)nt) ')IK t>w ')IK ,JKP j^Knu tm wnn ny un PDKTK 

,}Kp |>0V^ t)>B ')1K J W l l JQKTK 12 T̂ K IV ^Kll tDK1t>l 11) t)T>K ,t»31p 

iiv^ no -ny> ,rDn>t?i *ny> toKnon ')IK op>) i o » n uniu -DK n o n i -IVT 

ID n^Kii >!7K o m m nnioK) >)n>u> nD^YniKii nn>K J>K nm ')IK ,nnni -nv> /py 

bnKii KIT a)i)>mK KH ')IK n*T»:w >*?K ,W>O tnnK >̂ K ,uinK rD>im)iKii >)n>ip in>K 

t)p)>1t) p)1K IV t>W K»l KT ,11!)K11 |10 HD»t) K>7 J>K 1>1K ,|>t)*im J>K T̂ K m»l^ ]>K 

on>K K>II inKo briKii in ton ,D>p\>>n ;)IK ,n̂ >DK nun ;)IK rmm ^ K I>*7U)V*TIK 

•DUJ invT I>IK t)i>n ,up)nt) D I K t>oy ODITA OIK op>) nv ir>KT ,tttKn ^nw nvi 

\J)ITH nv*T ,j>)vp 12 pvn JVT ,DIIK nv2 J>K UOIK nv t)n>^ )ny>p ?>n ,K»im in>u> ;)IK 

12 ,jKp jo>nn u>) 7̂Di!> I»T u>n nv ii>Kii ;)IK ,t>Kn OJVTIW ?K nnDni KIT >̂ K 

nv ooiK K>II ,JK a n w o m nv ui>nt) x^un ,jKp PKT OD^IT DH>K IV >̂K*T ,J^KIO 

12 pvn }VT t>n>oi i K m in bnKn >bK ,ODKnoi J>DKT nD>bn*T)iKii >)n>u> no>n^ \>^K 

KT ')1K ,t)DK1t)l TbK ?ni) IV K>11 ,JKp JT»11 p!71T D7VK 1V*T }>\>))V)3 1»K 1TK ,p)>0 

u>o op>) un)>Knv niK i n ,tm>o j>u)KnKH ;)IK j^nvo nnKi >)n>u> i w n̂ >)»K K»n 

[781] 

i o ^>m I>N oi7KO)>,7K i v KH , i ^ i>o)KnK>T ')IK j>!nyo nD^n i v unv) ,?nv) 12 

a>o»!?o IKJ j>iKn nriKO i>n I>K ITV^ ?ni) K>II ,JKP pnv) in u>n ')IK ,JKP pnKi 

1VT ,J>blT JQIp D»71K 17>11 K>T ^HVOl t)>0 n̂ ?W J»K ^nK)3 J»K <1>1K t)mp ,t)T>K 

nun KH i v w n iv2 ju)>n^ UKn ,I>OKTJ ')IK puvno^ T^K PKUA op>) i v i n)»K 

,l>nv) u>n u>) K>T jKp I*TK <IIKT ;)IK ,TI)3 jnKb no nvn\yi nt?OK 

0>)1K ;)1K T̂ KA ;)1K l l b n T!7K t)>) IV 1^»11 1V2 inVQ IK) t)Kn HDK IVT 

tnio t)>n*H u>) \>>n)3 nv \wnt>u>Ky J»K in UDKO ;)IK UIK\>) „iKp pnv) t)>n nut) 

,?KP imp 

IK* T̂7K 1)1K pVU ̂ 7>0 KIT IV K̂*T ,H)3>>)n inVT 1>T t)T>K 11K nt)H7 1V*T 

po nj>)»K I>IK unv) tpnntu ;)IK t>t?v̂  Tl7t))vnK K»I,TT ^nKii ;)IK ,UDKit)i bnKii 

no t o w n ;)IK ^>in I>K nnDm nm ny KH ,u>n n n u D>)IK ;)IK J^IVO >U\>»V^ KH 

,UKn p i n u>n op>) i v ,?Kp ]vwT>IK n7»^p ;)IK pwyt> J»T bKnv K»IIV"T ,t>pyt>\>> 
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n"i '>wn wv Km ,tnvu OTOVI TD DHOTI n^>mi n m v 'DK nrmn n m b TTD TTIIK 

Kinn DI>I PTVII p iv^iv nKim KH n? m m i JVT T̂ ?K v n ,OT>K a^vaa ^nan w n 
:TT1K 1)3101 TDK '71 ' W 

12 pn2> m p v DVT U>>IK TOIQ^ ni!>vo l»K >iKn PKTDW ID I>K P^"" 'AH 

i m POKQ TtNKpn TDD WITH pnKU2 I>IK mK ,pn>D JK \>m v n OD^IT !?m ,p>nu> 

TVW PK wv b"pi2T nT>pv !?vi TVT I>IK ,DPK jnnw TD 12 Tnvnw 'DK pitf7 i>in PK 
UMVTI roD>î ? o>m i m n u n TIKI D»nn HK Dim i>)D^ m m nKT WI>D J»T PK K"p 
:p>nu> u>o v n jKp u>v T K a m w m KIT 'DK i>^>n T^K yTKp KIT OD!?IT ^11 
TITH PK ,pvm m n n noma nwbKin i w T)»K PK TTK t?Q P>K OPK W T^onyi 

TTK 71YW J»p T3»p OKn WHO 
[77K] 

0Kn iKK) ,piyp PTVII t?a p>K Tamil ^>D ,jmpi Miinni nD>in TTK yyi> p>K iwwn 
u»n Km 'riK ,v>Kn i n IK TV KH D>nio o n w a Trn IKI \nn>)&KOpy ?̂nKii on>K 
>̂ K 'ilK ,nmU> >!?K JKO >UDKK) OTnK >DblT <plK ,OKn rilVH> rilODTl >^K }>K TV 

invT K»TT >̂7K i v KH ,?nipi inn K»TT UKn ibn i n n ,D>n\i>n ni iK 'nK D>2VI> 

'nK ,ITK 7̂ toip i n 12 K»TT >^K i v OKn JTTKII w u pn jnii K>T K>H ,uiKn^ 1 ^ 
minwi TTK niw* j»p 12 T)»p WKT ,m>T& TVT po MDHTK KH u^nrosi TD ^n>K 
IT^K K>T U>KT ,i>iKn moDn >^K J>K nvn> 'HK ,D>IIU D>\tn>n nt?>n^ Tin nv ?Kp imp 
'3iK ,?miv^ 12 mnDTi >^K ,jnvTi 12 UT>K i>^>n V>KH rtK ')IK ,inin jnKn D^IV TK 
nnKm jni) I>IK ,unvn p>ni!>n ti»nK i i m K>T I V T>I ,pnma D>IIU D>iyvo J>K i n 
j»p niK K>T pb»n ,I^KII J>TKI n i n o IVT T>IK ;JIK t?a oin>K JID >nv^ v>>) inn KH 

n n n i r>p K>T pKn , j^^iv 12 m>^n ITK nbna ir>K 12 uiKn^ ^juoin n*UK 
10K11 12 r)lK *T3K̂  12 T^TJV ;)1K ,1T1)3 1>TK1 HUHO HOV1D }>K K>H*T >̂ K 'UK ,UlKnj 
1>U*IKJ ')IK D>rn 'JIK OK \̂E> ^>UDVO i m I»K p » n pa Kn piKn KIT ,x)vn* umi IKA 

DV*T 12 ?TVII* m n > n invT ;)IK ,piKn jnvn ITK U>) ^KU IV^ V K K>T JVT ,pr>u> ?nvT 
nmi!) p>K UT>K ,pn imp inKU DVT ID ini) Kn Km ,jmp p puiK^ 'JIK OK^IP 

POIK^ DVT PK }DTVT K>T 1>1K ,pKn UAKTD̂  K>T ftH ,JK)D TÛ K TnVT P>K ,}n)NOYft 
,invTi 0)>^K ;3iK )T\n P>JK o^vn in>K ,O^KH .TQI\>) TITH >an>K t>Kn , P V T I 12 p>;t 

pt?V T1K 
[771] 

pTin , p » ^ i p n i ^>I>K u>i uivp *in>K , I » N >̂ KT I>K p>̂ K ,O^KII nn>K \t)Kii jp ino 
P>K OT>K ]^r p ^ m TU»II K>T K>H ,jn>j iy>nK nim nn̂ K u n a obnvan T>K JKO JVH 
K>T W K U K>T UKn TITH ,pTvm niDn ^ID OID T>I <pKp pD UT>K TVT ,PTVIU imu> 
TO»II ,pov) 12 onnn i n vm jpvou) op>) K>T JIDTVT i n K » I p>bK jom T!?K p^vn 
jnvn T>IK pu) KIT UKn TVT ,JKQ ni»>iTA TPTKOW P>K j n v i n imi!> TUHT P>K UT>K 

p>M T*7K P^Vn K>T Û KT̂  K>T OKn imii) TITH ,piKn p V U 0>) p»^73l D W K>T U)KT 

T>IK in>u> I>IK K>T jKii , p w nn>D nTnn DIK )»p K>T \>>KT invT TD i n P^KT K>T P>^K 

,OT>K T31T>̂  TilK Uni^ WK11 pt?V ?TT31T ,jnVT 
piKn ')IK ,\mnx O K ^ ;JIK puTm JVT PK nno\>> u>n p r n T T H I K»TT KH 
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\nnK9 tmn mnn TVT <I>IN m TVT JNH ')IN ,jn>u 12 anbiw OD ÎT ^HKO I»N 
•nn^n mt? JVT bnNii ?̂N TI>N ,pn 12 inpnp -non YTN ,inyn no 12 nipnm no>n\>> 
JV*T 'nN ,j»t 12 nom <IN\>> i»t 'yiN ,j>3ir TWIN 12 ion n^mi n^an it muy TTD 

IKiw ,I>K i>n ,ny NH ,mn>9 |K T ^ bNpm> N>D TVT i » ^ ,pjva isr OT ?>tD)n 
•ID 12 1»T 1>DNT1 NH 'JIN ,l>,7»n 12 f»T piNTp TN} |>N VH V*l NH ,}p"1ND1P 12 OWD 
Y'niyi o in w pbN ,I>DIT 12 pnN^ no im TVT ,j!?>in 12 YPII >iown& no w ,p)>i 
YTN D>nn IVT J»^N u>) NH ,ptnyn 'nN trona *UN^ Y'niyi \tf?ym piu> P>IN N>H 
YINII ,jnnyn N>T N>II ,<)>IN in^yr in pn>D Nn p u n ,jnvt ™>a N>T p n ponyn 
12 \>>>1N i b n \>>NT JNfc J>)»m 1VT 111 |>D1T N>T ,031*1 >iyn >171 N̂pTT1> K>13 TVT T1>N 

t»n n̂Nn INI no>i I>N ,p»2 12 D>t?na T*?N oyonNoiN YTN miNa nn>N TIN ,jn>2 
m>b PIN mi wy WNT wan na ODIN I W >iNn Y * »PWi 1* ^ N tw p»n\>> «p*w 

pnyn 'nN imD Y V ^ mnNi UD>^ 
[76N] 

mnNi o»pb p » ^ x?)»n IN \nai WITH UD>^ IT^N ,ni>nu> p»^a o)»» j * YO v^x) 
)T>i> t?)»n JK ,j>i yii op>) DIN D>Nom t?Di!?n Y'myi Y * NT Y^&TW ,II»D ymi 
K>11 nK1U\>) >U1Kn >D*71T ID -|n D > m 1K^ 11K tPOriQ Jt?»D K>T ,l»t )>1) Op>) 1>1N KH 

<lK\y nn>K '3iK ,povi 12 in 'HK ,pnvi 12 UDK J>H UK»YT tmyn JVT l y n n"i ;>î n 
•pw n>n T ^ ̂ ^ r^^ ,tmon nb^jbi rnnvbi rninb pn>D IK *DIK ,p»n UDVI 
T» T* \>n ,unvii o^vn inoni i>nm a m n>n ^n^n i^'n n"i 'wn nt IIIDTI 

')IK ,i>)y' pivn UT>*7nv m̂ 7̂  DITJIK T>IK i^*ny n>n r)in ,nnvn povi T ^ inirvi 
J»H Tnn miK T ^ rtN i>n n>ovi ™ N inna KH i i n i ni>!7 j»n nn>̂  T>IK TH nn 
UT>K I^Kl ,pn\Wl rV)D>lt? U»11 HIT pUIVH jVT J1D T ^ tDIIKII )y>lV IKHIN ninV)3 

IO)IK m»n inn >nv̂  o>) T ^ «KT unn>D̂  ?K P>IK I>K J>,7»II pvwi i^vn mvi 
l»o ,piNn 12 pniw nnH ivi nr>n J>K ninii ,m^^n riDnK w i n IKHIH nv*r «IDIT 

ô>n J»K pi)iT ,|>rKt7 jpvu\>> >ô Kii >nya on nv^ piovnA no P*?IT I>K W I ni>b 
p n vn j»bK u>3 >iKn IT̂ K JVWI ur^nv I^JVP mb^ DIT)IH PIN vn K>H pra 
>Dbir NT v^*V3 ,I>^NII p » 2 n îNj m m * 12 ^DDKH no>n^ J»N p*nit *7U>n J»N 

,>)Vp n3>bl>1!) nmiN 1>N NH ,1»T p i n ID I ^ P T N TTllVl T^Vm p>1N N>11 POIVD 
;11N ,1>)V) N>T 1>N >ObN11 ,p1V11 O^NnDl 011T >U*71T >n>)3N >3im ?1D T ^ 1*11 '^N 
;nDT x3iN bNprn> T̂ N ;>nn> ^HNH NIT inu NT ,?T»HI OHV riiNn nnD u>n T'TIIVI 

obvii Tin N>un 
[761] 

INrn -]"1?) pn j>QNioiyi 12 N>T jni^ JN»TT qiN^ jnnyn >D̂ IT ^n^n \>>"m n"i '>\>>n 
r>0T> 1>N J'*I 7̂U>DNp YTV* T^^ ,WVTfiU> TD pT2 t?NU pTJIN UTVH JUDVT ?VT UN1N 
12 JNTT U>3 r)1N ,|Np pN»̂ 7 !70>DNp pi^lfi P)VT PN N"> ;>TDT T31N T'̂ 7 *7NpTTV ;31N 
n̂ iD IN i»n n̂ iD nnn\>) TV NI i n p J>N HNT TIN wmn nTnN ,OT>N i^i»ii2 
TTV> piiiT ,>rn)n >ono ^D ,VTN >nn >3im !7D p>bN o>i in pnvii ii>v T^ ^^^ ^^t 
TVT ?>N I>IK ,iNp jniu i^nm nu TV U>NH p»bai ;)IN ipnvuu) in jNp ni) nnvii 
U)NT , p O V l 12 TTN 10>1T 12 T>1N J>UTVn nT>l NH JD̂ VH '}1N , p » 1 ^ 12 N>na 0̂ 7V11 
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IIK l^n WK1 pOV K>T ,p»ll <1K\>> KH 0>) K>T JX/71T ,p»ll OIl̂ VT in KH >K1W> 

,pn\!> K>T jniu >o\>>vm KH TTK >unn KH ,*?m i v i *>>n in p » b p i Kn ,DVO \PKI 

D1KH K>11 ,PK»,7 ^O>0Kp >S)K* \0K1 10»n 11V> JKp 'DK ,U>3 K>T p»11 <1K\0 KH IIK 

p ^ a i v i , r v 'DK 'o 'n pioo u i o i ,POKID>!> i s Kn D K » I I joivn jvi n"i '>wn 

OIK) >n>vm JKS riK D>OS&I DHIK& D>VII >in 'K pioo v*j bv>>0Kp K>iin '>m> O*KT 

>JKS riK orison oriK >nv riK D>vnn o>vin bv !>KI\>>> >p̂ K 'n IOK MD pb ,'n 

K>II ,IPD»D 'in 'n DIK) D D ^ V E VI riK DI^?V ipo >WI ,DriK Dmpo Kbi Dnnni 

,OK* DIHOW 1»11 1i»0 K̂W KH P"10W 10 ')1K ,p7l>^ 10 piKfc K1 KH pDIVH KH 

ovn m>K ,n»m p*7Ko j»n KH poivn KH «pia ITK ^KIW> urn i v i OK* WKT OIYT 

|1) ,D1K11 TTK OD1T1 D>) K>T DVD TlK JO>10\>> 10 K>T OVH '31K O»101>> 10 <1KU) P>& 

,om o i n o w pivn nt>i >IV»K pavii ?>IIT D»n I I K t p m i T>N T* ^ 

JKSH >ITV b^K >vi nn t"> pioo K"> 'HIT K>nn 'nit i n n urn WKT p"1?* i v i 

I>K I » K K>II ,\*>o»o ,nnin nni ii>n> pvi wi>n wi> ivnr , u w ?>v bvi ivnr bv n n 

\̂ U»U 7101100 IVI 10»11 OT>K ,1>TK̂ 7 10 <)K\>> KH KH JD1VH >101K} 11K IUHIVII Op>) 

[75K] 

10 o ivn OIK i>n ,*>IK UDVI pn II>K 'DK pn OIK pn <piK w y i i o m v n w WKI 

bv n n PDKO I I K oniri i v i ')IK ;>\in ,pvn b>p)io uivn riK UDVI Ĵ T ;JIK ,pv i 

t)HV >W0 >OOVl KH DKH 1)»T pK OinVI^ ^K1 OKH OIVH 1V1 ,!)>»> PV ^Vl WIT 

,t3>1>W KH <1>1K 11K <1KW >W0 KH <1>1K VVOU? ̂ >1K UDV1 P>T OKH ;J1K ,JUD\!) IS 

*7>p)1V) >̂1K UDV1 Pn '31K pIVI 10 DIK P>T 01V11 Dil l ibTAl IS >in>K \0K1 DIK 

vy K>II ,pnu»i poivn KH po T ^ l^ii ,pvn i^w bi>K o>) n^K i>n jKp v>v ,pvn 

in D>ono nr)»K I I K poDvn rv ,OKD OVI^ D>K>D pn i i n imn \>>"ii n"i ;>\>>n 

To oin IT^K ,>iKn Divw p i v n Kn T * ^ ^ p i v n jnv) bi'K i>n \>>v KH p r o 

p ,on>ou> T'^ bKptn> p u n ,pn\wi i£JKp p>n \J>>IK O>3 V'n DDbn \>>KI pnipopv 

D>) v*w»x) i o I I K Dinn i v i ,̂ KI\>>> >ono iy> ;>un DDKD bKi^> >vi bv KDH DIK 

Kono >n i v U\!>U»D io unnw >vi >in IIKH ^K II>K ]WU ^KI\>>> >ono i>n p^K 

Klf ,pVT IK) ')1K pK»b p>*71 1K3 >DDVn JDH1 10 W KH D>D510 >!7K ]Wp >!)1TH 

K>11 ,\t>D»U ,K^0D KD310 bV >11 DUin 1V1 *>DKfc >>*7K >V1 >171 T"> plOO K"> 7>1DT 1KJ 

nt>l H13K J10 KH PUIVH IIK D>D)10 >VHK) >DblT P»T U>K1 ,D>D)10 >\!HK) KH 11>K 

>D̂ n ,pmb pivbn ibv^ p n o,7»o TIK >?^^ n?i^ ^^ M^^TI V^ t*"o puivn 
U>KI ,pnm is puivn u>̂ K D>ono KH I I K pivm w ,pnv) i s I>IK puivn nr>i 

nn>K KH ,pnvJ I^IK puivn I I K D>m KH 

[751] 

onm4? p>p nm I I K w n i I I K ,pn n i i i n ]»p IIKH puiK >Dbn JK ,p»n UDVI IK\>) 

pnv) n^K D>m Kn JKH D>DIIO KH pivna ,vwp p)ivb D H I V ^ I"I KH WKH 

IS r r n IKA D>m KH IIKH poiiK >Dbn IK DIOI ,pnv) i s ^>IK Kn u>n \>>n>oi 

is bnii!) i v i PK lo in n m n v ^ P>K DJ>IK >^K } ^ i>inn Kn un ,piKn iniu 
;JIK ,Din jmu^ DIID^KJKI uuijnibn p"pi V I K D H U K n i n o \\nxn \>>v i » ^ il^w 

PDK11 IVI PK p\W1T IIK miJ) >̂ K 03U\W>J>11 ,Din U»S U)1K >!7K U>) 11 IVI JK11 
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>^K vmn i n n ,OT>K DKpi I D nbnp i n n PK nm\!>> 'n v>»!? !?>D T I K ,ttiyfu pnK 
i v i ,pt>!?Kn:i DKOW pia PK nbnp pn ' ) IK twan 1010 iiynp P>K n y n I K ) O)>I>IN 

I>IK ,Dnmuu>i on>n> TIN* 'n yiK >)IK* >!?>D pD I K ) n"i VT I p*n \nyn p » ^ 

1>K piyn I I K K>T JKII ,p)iyb iivnp oi> bi ' ) IK piKn m m >m>K i"i K H pnKii* 
1VT PK 1HK> PK |tf>K) 1>T K>T p̂ VOW ,OT>K UDV1 U>) 10K11 01>OKD 10K11 ni*?np >m>K 
'n ov 'nm n>nn o»pn pn ' ) IK ,n>nn PIKOW n^iv pn p>n ' ) IK ,p>*m ' ) IK P I K I I 

,pu»yn p>p JK»W ' ) IK <IK>!) nn>K I>IK MIODK piKn K>T ,\!>>K >)DQ nun K^I ̂ m^K 

,piKn jntw 12 op>) K H o>)n b>D IKJI pn i"niyi vwp pn ,O)ID I I K p2p K»T I V 
mu> in K>T vrt T^K op>) io»n pm> ,nbnpn biy YTK , n i m Viy )»p ,ni>\*>> biy ?»p 
,JT»II 12 nDnn I I K mnnb inn* I D ,\mi ' ) IK pbyvnp <pi)K n n w i m w bnan 
Kn K>II ,pnpi ibya m m m>K Kn K>II O » H K m>K UT>K I I K mK> >2)K;I WKI 

,piya 12 nbip ,piyn I D 12 D>pYin o>omi!> ,]wip ninn ,om>i:i pn>K WKII p i p i 
ODIK I K * >m I>K ,pi>2 U>>IIK vnnyn p>K o n w i '>)>2p pD nDun i i n pu»iT I I K 
bKiu>> 1) UDKO un >") bio>u pn>K PK o>ni >!?K p*n ui»iu> D I I K I I vmn DVU jyi 
ID 01)3 }Kfc P^K ,Kin DblV »rf? p^KT pn>D W11 PUDV1 1V1 \0)1K KH OD>̂  1T)1K 

K>T ,P 1̂T ]\)T^ U»1K KH OpKII I I K l^n ])^ 7̂>K pD K»T V? V)D^ ^K 1>>K1 p'OW 

D1K 1>T JK OpKII I I K , l^n >>K 1!>K1 p ^ 

[74K] 

IK* W*? ?V1 K » l 1>B 1!)K1 ,nK)n P>K 1>0 piKn I I K T i l l K1 p>bK ,0D^1T pHV^ ID 

')1K t7>K I I K OpKII 11) 1!)K1 0D>̂ 7 ODVbW p>K UD1K UT>K P^Vp PH ,p)Vp ?HVT ?n>\>) 

p>p \nn |K0 ;nK ,o)vii IU\>»>D yn I I K ,OD^IT uinvi? I D ' ) IK ,un>>? in JK n^n 

>)1K̂  U)K11 ,D>m 1T31K i n ^ ?)"T KIT ,P^>T K»111 1U^i>D Tin 1)1K ,PD11 nK)n 

n!7Hp PK ,>)Vp V)3K)V1 1VD U K 0^»0 ,>2Kn HID K>1 llbVT !?»0 01^ T ^ KH >n>OK 

ibya n i n n nb>oi IDU> m>K pin K>T ,piv^ u>) I>^»ID pwp K>T , P D V I U I ,n^np 

i!))iK Kn jt)D»^ p v̂p pn ,om>iA Kn WKII >^VDJ nn>K >^K D I K ,piKn I>^U)VI IK 

o>m obn nm* ^Ki\y> m!)ii!> >n nv> ivna 'nK ,Kin nbiv »nb avii PUDVI oi^ 
\»Kii p îw y tn IT) IK p»ii!> 'nK ,nt?iD> ) ^ iK) i iy* ,ni>D\p pn I I > K ]^r i^ >K)nn 
i°nivi v n i^n )nyp pn ,OT>K nunn DDn i>nbn p>K invii UT>K IDU) P>K I D W 

<piK ') IK un>>? in IK ibn I I K ^>K I I K opKii w I D i>n pn O D ^ P>K T^K K H ,D>JII 
I>? in JK ' ) IK ,p>n i^ \0>IK W D IJ>KI U»IK PDIT I D ; ) IK ,i^vm p>iK K>II xnny* 

1>K ,pn>D Kin o^iv »nb w i ?̂ P n o * V»IK ; ) IK ,?>)VII IO\>»>D y)m i;,nivii ,?n>* 

1>Q ')1K ,>U)Vp ?T»111 U>) U?V TK IK11 p»1U> 12 pi)KOU> 1U)1K U>) 0D̂ 71T T& >OVH 
pivn u)vw ^KU> WKa pu»vn î n I K I I i"b bu>DKp jvi piv PK ̂ KpTn> K>D I V I 
,!7Kiî > >vn ̂ v Ki)n D I K p inKb ^K 'n i n >n>i ,p»ii>> 12 pva pi)Kn IK DD^IT 
jK^n K̂ n nn>Kin >vi vn IV>K bKi\a> >vn >m o>n̂ K ;n IQK ni n>vii^ on^ ninKi 

[741] 

,'ui ivm Kb iK^n miTn nKnm ,i\i>ibn in^n nKi ,ibiKn ibnn nK ,o>vnn ivi> 
P01Vn KH H>1K PKT 1K11 K»T ,1)>p P^)Vn K11 K>l)n ^KpTm 12 WKT OW ,U)U»U 

poivn m>K I » K K>II O^KT^ ivn i v i urn UKn KIT puivn jvi ^KT ; ) IK ,bKiu>> 
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[721] 

'ilK ,miOK) TD^UWO 1T)1K 1>K M10DK101 ll^lT 1>K ,p»iy» 1051K K»l T̂ K pl)K 

pn ID K>H p i n t ,v»v) ?iwyn p^K on nbyT i^ym P>IK i » ^ n"i '>\>>n IWIK KI 

,p iyn oiyw oiyip oom ')IK m>p o o w 'n̂ ? o>n P ?̂KD a^»n wnp oy ia il?ym 

piKn priK) p>K iKi i>n w P^IDJI K't? PIOD r<? ?̂Kpm> PIOD inbvt jyi PK T * >m 

IK) nwp p>n OT>K <piK v n ,<IKU> p>n O»T in>K ,>)K* piKi /JKW OOM i^nnyi 

'ilK UU Oiyi D3»K JKQ }K11 ,<1KW P>K T̂ K OT>K inilD Op>) Kl ,plKll Yinyill!) 

IK* Kit TO JD»n jni) ,<)K\>> J»K T̂7K D11D KIT OT>K i y i JKO OJlKT >>11 }>W 01*10 

,1»T T>1 KIT Y'niyi pDK JVT payp D»K Vfc \0K1 JK1 W Ofllp K>11 /)K\!> OOK* 1>1K 

'1 plOD V) >̂0>Dp ,0*KT K>l)n '>yi>>> WK11 P̂ KO* J»K T^* 1 ^ W>K UK <1>1K l>n 

no J»T v » o>ipn \>»IK |K OPK Y'niyi nKin nvi , i ^ a WTT^ ^ N U W JN*I i t o 
<)K\!) KH JK11 *K1D KH l>n OPK plli ,ayil t))»T On>* liy> *tt»K ,<JK\>> KH T̂ K 01>K 

0\!T11)K 1)»p JKp IPy ,l!?l>0 ?K l>n UKH myil ,OD>lt> Wll ?»T YTV> ')1K J»T 01>K ID 

Y'niyn ,?o»n <IKW o o w a>0DKn inKii piu n>n KT ,itnu> OKn o v n i y i \tf?K PAKT 

j o v n nniK T!7K ibiw i i»p o»n n>ym>OK) Y'niyi IT^K OKn ,jn>V OI>K ID KIT 

IWIK q>iK «IODK ')IK jo>n ^ I K KH pn>n *iniK I»T nnvn n̂ K̂ D KH UT>K jnu 

,o>K)i\>> n>)3 >DKn T N >iKn Kim t>b»ii ,p»nu> >nva u>) \>>v >ut?Kii n>K ,IV?IT piKn 

n u n K̂ 7 i»^j i s I>IK T?I^^ Tn TDV ;>nn o>nn >IKH i>n no pioa IVT T ^ ?KH J ^ K 

[73K] 

p>nw onpiy >nv^ o>) inn IIKJD i>vnb mriKi pvn^oav ?^)K^ I»O PK ,I!>>K >)DKJ 

nnK tVT i i m n)»n 12 ni>!7 ;JIK bn^n \>>"ii n"i ;>>i>n 12 ni>b T>IK T ^ tin ,>tf?Kii 

nTiiK ;)IK o>ona nT)iK T^K JKp i>)V) ?>oivn HTJIK p-nK i»p T ^ w i ,p>nu> 

,]>my>n T^K n>n «iU3Kioi J>K j n v n join ^I>K *Î >)>H KUOVT VKJ JKP u>v ,n>m 

T)1K 17110K) 1VT ?>K ,JT1V11 WVM IWp ODW ^K\>) WW UDV)p ODNJ , pl7KD ODIO 
p > m p v n nT)iK 7)IK ,pn>D M KH , p v n >onu IK T^K tf?nya wrniK op>) 
;)IK ,pn>a 12 noin m i l T)IK ,̂ 7>in m>K I D p u n ,pKu\r> I>DVU> pa^ p p ^ ^ ^ 

o ivn nniK >^K IU)IK i"nivi un ,^i)»n KH JIKUD D>niKt7 i o n pioo i y i UKH J>IV 

o)v>^>rii jnvn K>T DIIKH ,\>»IK K » I K>H ui>ma i>ovi i o n i v i OOK\!> vi KH 

IV o>)um nn>K ?KH ;)IK ,10m o>)um in>K pa *KO IK»D in>K JK YTK ^KOJIT >̂ K 

ODblT PHV10 131K D)»p K>T p)>lM> ,01>0KD 0P1 1>)K11 J»m Hn>K PK pHKS 

T̂ K bnKQK o>) KI> ,p\>»vn T*7K on \>>niKiiv OKJ Y'niyi p i v n i>n p>bK ,T^O)DK 

<piK mvi nvn 'JIK ninni nib>n T̂ K p u n ,)nm ODK PK pi>n HTJIK PD <IKU> 

wy nn\y i y i ID Kim I I K ,poyn mi^n KHO ]»p K>T JKII ni>i^a y* D I K jnirai 

nvn T^K m y p m ,pny) o^Kin o>n n w u U>KI P ^ K O>) P D K jyi U » K >O ÎT 

,poiyn KH T^K u » p T^"mn ^w OKn nyii joy io <piK i m pi)K iyi ir>K ,myi 

K>T i"niyi p>bK n>u)iip ?o»n !7Kii>)> ,o>ODn HTJIK P^KT non 0>\>>iip ^ K I ^ mn 

[731] 

I"IK iy i "̂pî T oniiK ninn pmn n m ^ p>î  miK HIT o n ,om>Da o>) pyn 
nr>n o>n T ^ ^nn ,pyin ooumbn PK I"IK ^b 110 IIK lyn ID ,DIIOU»3K PK 
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1>K briKll KIT W 
[711] 

voyn ')IK -nt?»̂ D nn>n n>w 'DK ,myn inn 12 u\>m)K nisn IT nmy "no ™IK 
,tnyn p^yn !7>D nbiK* IT)IK 12 ')IK ,OTH tnyn wan n^oi n^n 

KIT I»K w n I»T Twin op>) n̂ >bn i>n 'n iyn̂ ? *nni ni>^1»& I»K nu>i I>K 
1>K UID>T ID O»T p u n >iKn pnwa rmm vw pa roan!? o»n KIT IIK >n>ni >̂a 
>n>nKn nnm jyn^ uo»n rmm *i>w wy tVni , | ini» roan1? o»n KIT DIYTWITH 

pnso 'man inw iynb pn pin p>bi P>IK >̂ K I>K OVT fr-nn inw i n n Kin i m 
l>yn!? mnKi D»p!? i » ^ ^ 'MK ,)"* mpn prob pip p>K T!?K i>n niTnn ŷ ipy)n 
WITH ,pyn uiovia vnyn Tin KT im^ari n>m nmy YTO *IT)IK >oin pl7»ii /p»D 
P>IK K>II nmy nx» nn>bn YTD ™IK JKH -pan* n"i >ain ')IK ,]inm MKn IK 012 
')IK ,\nyn p*ny Tin HI t̂ ?KD piy in ion n^m ,piyn inmaa p>K tnyn ^ym 
,p)ny is WITH ion nb>m IT)IK amoyi "ia is oi^wi til* a>o>) ID I D I>K n*n>£) 
1»̂ K on^i I D ;oi)»n mnni noDy!?w n)»n I>K /T̂ VXH w>ni P>IK K>H pb»n 
is UTVnv T^UJV nî an JIDHK pniK PIK piKn 12 a)i)Din DIK ,ni>nw payii KIVT 

12 vn Tim> n"i ,po)in 12 <piK 12 vn I>IK i i m nniK D)D»^ p>n ')IK j n y n 
12 P>1K IS D*7K£) PIV plOD 1VT Ô KOW} ID̂ IT 11K /pttD 1>V1̂  TimKl D»p̂ 7 p^yn 
pw)yn p>p na W>K nan nun Hi I>IK IIK K»I KT i>n̂ K ;n ov ;>nn trnn piKn 

I D 7)iK ,piKn 12 Kim D!7ivi 
[72K] 

^nan \>>"ii n"i ;>\̂ n \»H)^ID I>K Tin IT̂ K ,inn 12 DIK nnn pn v>>n bnan in\>) ivnb 
Kn >iKn I>K i^nnv) ,pn>a IK ID WITH IIOD yv^ mnKi D»p^ i>^a 12 ;)IK vi 12 
!?v ,UDIT it»iK pnn «i)»n na>)>ii nuDv̂ w n)»n ID ni^n TIDHK DIT)IK po IKHIK 

onon n̂ >m IT)IK ,n*niv *IT)IK ,nnin IT)IK K>II on> v̂ TQIV obivnw onm nw^wn 
T̂ iw p>p iKO n)»m nvi ,oa^i nray ')IK niin ini) WKH ,\nyn ^nn^ W)IK p£) 
nyi PK won oD^yn ion n,7>nj payp pn ,pnyn uny^a Tin OD ÎT pt7»n ,uKn 
p^»n >i»ii2 p>p OKn ,pn p\>»yn n>n ')IK ,U>UWI ni>^ nD>̂ in>uK) nD>̂ u»yn 
IK* >)K̂  oriKi H'*? pioD i"i bKpTn> ,v»y) KIT nabyT bi*nn w"ii n"i r>wn U»IK 
i>n pw)iT pw)yn p>!7K U>) W)IK u)y) ny :;n DIK) DD>P^K >)K DIIK DTK >n>yin 
pi)iT ,u)y)a P^KD ^ » n p^K v>>) pnyn i>n ,u)y)a pl7KD vi»n vwp oy p>K piyn 
WK7 7)Kpl KIT >l7K ,1»T ;>plD9 KH ,U)yW 11)>p DUm im KIT ;)1K ,UDy)p OUm 1>1K 
ny>e pwyna u>n UDK im n>n I>K >iKn m>K vn ,pn>D 12 IK >iKn a>o>) o>) K>T I>K 
wnp oy ,pw)yn DIK >)i T̂ K Y'niyn i>n WK*T ump wy K>H , P K I I 12 ôKp iy*T 
Y'niyn ,p>nu\>> II>K iniUK) nD>̂ w)yn KH niK ion n^>miyi /n1; o>)ii Dniy 
P^KT ni!7yT 7̂"T D>nDTl 1T)1K 1»^J , O i y i l pU^Knj T)1K pf) Tt7K 1>Oyi TiniK >*7K Jl£) 

K»I pw)yn T̂7K ton n̂ 7>m p>p WKT IKJ KIT KI> ,IIKUTI D^IK"? ion pipa iyi I>IK 

inyn noiy ;)IK mnni ,m>n IU)IK wnn iraa in T'niyi PDIT ,OT>K p-nn ID W)IK 

iyi payp i)»K UDKW 1^ 
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J>N '>\>n oiNn ,YTNI '>nn TD vi ,v»u^ i"> 'T JVWNTI J>K N>H \>^?N ,PTJN tn* OTN 

TO N"> obmn ,NVTNI 'mn >̂ î !?o!?on oiNn Dinn TVT ,TIIN tnpm TIT^7 niun ^ 
W N p mp jn rvrm TID>*D 'n t"i >̂ ?u>n ,TID>* oiTn m ) wsfr nnNn 

[701] 

J»K pD p^Nii TD TTN jnvin T^N \>>tt»o uumiK U>3 OPN >̂ ?N WITH ,impnn r m 

K»^y ^D N>11 <plN pUDNTttl 0»11 TD^TrPONi WIN OON1? plli ,pT3N D12 OTN 

IW JNn OTV11 ,?Kp P̂ ^KII TO TTN PV111 pT)N D12 UTN Di»N ]10 INT P>N T* OTnN 

TTN rrm nwi> IT̂ ?N ,p>n T>D >^N <piN 'DN ,TO31TN ')IN «prm ,pj>a opvr T^N Tnvn 

,P3lNT 0>3 n"l '>Wl p(D |Nn <pNT TIN JNp pJUUVlll HD^TmttNi N»̂ ?TN OpVT N>T 

UPN \^\y ,nui\>>Di wnpn pitf* p n *pw W>K n n m ninvi m i n i \^7W ,TO»II 

tman ir>"n n"i '>\!>n po bnvoi ui>m N»TT pn w >nvoi \>>o»o UT>N nn>n ,N»TT 

ttPN TV mn UPN WNT ,OT>N O^Vll N>T <plN ^^11 \>̂ ?N '51N ,\̂ ?VH >31M N>T <plN 

pin IT̂ ?N ,pi>a no m>n I>IN Tin 'nN TOD^I , p w n op>i TVH TD w> NT p w u w n w 

Tin \>>v TIN > n on Triw w> pro ,OT>N TV WOI PTVH ^nvoi pn urn <piN p i n >^N 

TIN >>n o>3 T)>I\>> wv JNII ,pl?>ii T*>!?»n pn TV M1? HIT p»^7i vbn bnvoi X>VH> <piN 

WT>D TITH nr>n T ^ ,b>ii v>>) T)>I\>) \>>y |KH bvgi oum <I>IK jn>̂  i£3 TT>H \ ^ K nn 

T^&w ,iniD l?v ^nnn IJ>D miK >pno pn D>r3Dn HTJIK p r i a m pi^ w ,OT>K UDVI 

n"na >)D!7 pawn H i n ^ i>nv D"V ,nn nnn D"V /T^U nriN D"V , I ^ D nriN nrriD t?v 

U^KT^ iKp p>̂ K \!»yn p>N <i>iN i i ) pi\!)ni p i fjv1? p\?\>> na t^n Tin T H P ^ H n"ipn 

m)K KH ,p1VH WKT̂  UlVb HI WNll >fl P>N f)>!K 11) JNp Tbll nriK D"V ,p*lVH 

twaywa >^N ;)IK t>a>in II>K u^vn wxx KH *)>IH in>̂  t>nyai u m n pn K>m 

[71K] 

o^yn nyi q>iK n"! ;>i!>n WNII UT>K I D U>V ^KH o n n ITK nni^ pn î v ,opvm TTK 

pn II>N Tin wv n^n nriN D'V i^vn^ P>IK K>H pnvn o ^ n inp -pin ,UNH P D K ^ I 

piv^ I*TN p»t?i bnvai oum I>IK Tin \>>y 'JIK ,?*nvn ?>DN\>>I ^nvai o o w IK) PJKT 

:^nv£)i w m <piN jn>̂  no iiK pnvu\y m m ;)IK ,p^>n iA>t7>»n pn \>>v ̂ ^ NIT 

,>^)N^ na NH ,pu»>? N»m ,pDNn o>\>>na >^N N>II OI\>)£) T ^ W>N mnv vbv 

N»bnN N»m ,noi\!>£)D *pu* pn n n n u^v) ,u»^ nruivn p^vp KH ;)IN ,nrt)D)ip N H 

pnp riNiin in IINU om*n njpnu ,uovn WIN pb>N u>n jNn \>>NII i^onvj ,pt?Nn 

,ooyn u>n p»^7j nvi ;)IN V I p>n t7>N in IINII w n >ONJ D I N , o w n u>n p » ^ ;)IN 
;>\>>n N»l \>>U»U /TTV D̂ 71D DN11 N1H >D TDN D̂  PN N1U1 JH UD>in 11>N 1U»11 WW 

NT ,PDN\>)1 >̂ N N>T UNH IV IV*T ,p̂ NT >*7N >3V*T pa 0)»N 0>5 INn INp 1̂1̂ 71 Wll H"! 

i>\>> v^^ W>N o m n no V>»T NIT ,OT>N ID>UI>> ID I^ n^ip >mN nui^DD >^N U>ITH JDU 

m>N <piN ni^nn W T Q JVT N>T JNII f]^ u»̂ 7 >r>m I>>NII 'JIN ,jn>uiy ID ii? nn>n 

]»p OD»t? NIT N>T JNII mN ,|Tiyn pnv^ Tin>n i>\!> H>IN T^N ^Nii NIT n^Qn DD>^VU 

IS >DNn ,PN»*7 w?»u <I>IN aNtf p w i v DVT po Tin>n w owiv ID ,pivp ?mpi >m 

mN ,u)u»u H>IN ,PN»!7 1̂  TU»II p i v n jmpi pVT) pmbyT in pD N>T n"i r>\̂ n 

,on?w ID m^nn U>II>D jNn >)»m IVT JNII ;HN ,pnv^ 12 ^ T D^^N PD m^nn U»VD 

unDn^ n"n I>N p i ,o«n ,p>ib 12 innN) p ^ » n v^ mN m ; ^ n 12 unvi TV \J>NH 
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r n w i *iflK& JV*T <piK vn>n\>> pa v n i v WKH >w>bir>n nvw j)K»b 12 pn2> m>pv 
T » n nbiv i a o pn pK b"pi2T n w n b a n\>rc> n i n a jiKan ')IK ,obivn K I D nnnKD 
nobvni JI>IK WKH I>IK T"vp ™ K i"vp <p o i>nw nnrnn n n w K H <piK pa v n 
r'^ <p no ipn nvi pK nban H K » ) *I)»T pK obiv VK> ipv> n m o pmn p n y n V'IK 

,p>nv)v>u»o nK)>rm JV*T I D ')IK ,*Kn pibvn op>) v n pa IIKII ,on>n\>> i"v 
[691] 

IK) ')1K OT>K JlbVT i n IK *]KT P>K WK11 D2V TbonV) TbK ,J»T 0>bb3 n\0V KH \0K11 

TbK ,JKp PIKH i n JK YTK JQlp 1KT J»K JK KH ,J>DKT m>bva 12 J>)»T W D>np)D J») 

o>) IKT J»K WKH OT>K u>Ki <p2nn 3- ,>UD>T T>IK \£>v K>H I>K 2- u>>n;i K>H HOD i-
>*KT T * 1*11 bW3b TbK ,X»>3 J>nV) VTK <p2J3 Tt 12 t?)»K IK) JVDIT ,JKp J»T J»bK 
UOV) JK t3)»K IK) U>) IV JK11 ,J»T 1VH J»K 1>b*>>3 >)HK JKp 1V*T ,1Vn J»K UT>K 11TH 
D7l>K 1VT OKH *1)H J»K 0>) IV JK11 JD»n 1VH J»p 1)»p JKp \>>V ,UT>K 1)H J»T 1VT 
4- ,}>iKn i v n J»K an)vn O>D i v tin *DH J»K OT>K WKT >̂ KT T K JKH YTK ,V»V) KIT 
K)K 5- ,UT>K JOlp \T1K J»K J>K IV JVH TTK ,OT>K JinKl* IV JVH ,OT>K IV JVH m)3 

YTK U2>T YTK Un>\?\!) IV 1>1K ,UT>K IV *T)KO\>> 12 ID WK11 J>K 1>2& 6- ,UT>K IV 1K11 

JYT)1T ,OT>K l » b D)»T JK U>) IV WK11 OT>K \!)KT J>)p YTK lb 7- JD»b:i 1V*T ')1K m>b 

UT>K 8- /1WW UU»1T ')1K J>U1VA YT»bp 1T»n JK ,OKM U£)>lp^ 1>T "HK UT>K J»T \!)K11 

UDKm *HK OpIVlU V>KT 1KT J»K ^V£)) 9- ,U3K)3 T7K UplVll 1KT J»K nV*T ^Vl£) 

n"i ' ^ n JID niwi i>u> jo>n^ JVT i v n I D Tin>n n>v> pa m n n IVT U^KT jni) ,unvn 
,j>)Vp ja>nn DH>K JID op>) I>IK ,j>)vp jbu^n J>JD^ u>) D>K n>n I^KT bi-^n ^"m 

v n \>>KT , n o n 111 ib D>K2in Kb ,nnDi T * 1̂  tnnwa Kb ,WKT nvn I D unai i v K>H 

jni) IV *»KT KIT '1D1 JD»b^ IS U>K11 12 *HK ,UT>K IV K>11 ,J>)Vp JD>n^l U>) D>K J1S 
jo>n i>n K H D>\jn\i> o i n n jnv2 JTH pa n>n WKT I U » H n>n 

[70K] 

jnvn ombVT TTN m>)D2v pn D2V T ^ ^ V JKT ,j>)vp J^KT op>) VIK ,DD>K pa 
n>n j>anvi ')IK j>)vp ,UT>K ^>bva 12 \>»n o n p v j^) H D K K H pa ')IK ,U>) i>n jo>n 
,wnpn pu>b p n OT>K m>)3D v i w nunvn K H nu»n ,J^KT ia>)>ii b>a IK) n"i ;>\!>n pa 
Tin niK i>n ,K>H ,n&D imiiy i v i V>T>K m>OD UIKH vn ;)IK , j m \>>u»v) OPK vii^ 
•HK ,vnipn p i ^ J>K nm UIKH \>n ,J>DKT >bK <I>IK JK» im jn>u\D i a r)iK jo>n JKQ 

K>11 3- ,U>H1 K>11 2- ,̂ )Kb K>11 1- l>bonV3 TbK ,JKp J>*KT Ô HK K»blK J1>T *)>1K ,K>11 
o » n K>II 7- , D m pa u » n K>II 6- , n v o pa o » n K>H 5- niTn pa o » n K>H 4- ,i>in 

nbK ,J>^KT o>) unipn p u * J>K IKT J»K ^>IK JKD JKp ,K>II I*TK nnD nnvn ,pa2 pa 
op>) bn^n ̂ '11 n"i ;>\>>n pa JKp nnD TTK K>H uinK K»biK j m run ,>bK U K ,pa 
nbip >)HK nuii^ai *nv> n v n i v n ^ pa w i r a jvi jni) \̂ K*T p>n yn ,JTIVH O^KT^ 

,JUKT ,K>II ,bnKO J»K IK) JKp jKO j^Kia D » K jni) >ubKii ,jKp jn>DU> na I>IK 

U)KT UDH IK) 112 0)71H ITbK ,0»11 *HK VnKll\>) ,U)>1K 1DKT 1*TK 1V*T OD>T K>11 1>b«V) 
*p>ba ,unvn^ I>K IOKQ DV*T 12 ; )IK , T * PT^IT ,oo»n n&D u>) \>)iTn unipn p\>)b <piK 
, w i p n p\rt7 p n UT>K n n ) n w nunvn KH ,UT>K JHVT 12 D>\ynai o n a o >bK J>K 

J»K pa ,j>b^Kii na I'm j u v m u^u^u OT>K ,7) w i w nvi UT>K n n ) ,DPVT OPK ni>>^ 
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nrtiT vn in *nnn nyi *?ND PN o>m WNJI >nv*T >Db iwn T I N /nnyii opvr JID 
,pllV 12 WNIIOV l O W l OpVT PN ,jnN\tt V W 1 b>D T N U»11 ,PTV1U nyiO piNfi 
,i"n *7ir j>n bum yim OT>N anbiu) paw 12 am> >bN ?NB N>7 nn>u> obit nb>bn rbN 
niDn I D itbN jnnw I D 12 inynw YTN nbip nnyn wv pivn ?»K * I I N JNO >obNii 
UD»b i w nmn T W yim ny ,on>v>u> no nmb nun PN nnm nyw ?VT 113 nyn ,T* 
Nn nnvi i n D > I I W I D>W)NI onoib >b>D b"n I>IN V G prmn 'nN ,tnni tn>ow I D 

m m ,piNn *myb;i nmbn nun 
[681] 

W J>K N>T VK1 ,VWKto DnUD D>UNN nD>b*T>lU> "lOnN 1>)3 J>1KH p n N l l * ,PTV1U 

,o^ito nwyi tpyinni D>bDiwni D>N-nn bD wiy i i N H p jnw I D W» ;n oi> nmn 
ni>»D ynw nuivn N H I I N tnDi nnoi mnvb nnna \0b\>» ,nm nww ,nvm y i w 
pnyp N H ,p)>ow n>\>>nD nbDn b>D PN p n a m inN T I N ,nn>n \rt>\>» nn) n\!n*n 
mbn nnyn nvni VHNII W N I |>3»>D t>b»o ^bip D"V ob»u T I N ,p>N -D>N u>i * I I N 

na»ni ™ N nwybw nr>o I N I um>D p>» m>i»N pm I>N N*T ,\nNii \ w i p YTN p> 
m m ni>b m»n wbn ni>b W>IN V N >INH pbND* bnnn pn>N \!>v T I N xnnn MU»O 

pa»* 12 I D p>bN ,jKp pN& \>»VD p>N I>N pya 12 wnN i>n nb>bm ,pbNn p>nu> 
b>D pnana i n * ' ) IK ,t>Kn ubvu^ \>nipn jiu>b pn ]>K nn>\5> nrn mnn nvi ^ N T 
\>nipn p ^ UWD J>H I>IN niN bn^n i»ba ,pvii o\yu»o I D ̂ Kn 'JIN jnp nbip D"V 
nvi ,uo»n nn i J»K Tbvm P>IK K>II ,nbiD minn bD i»b^ ,pnvn p)Kt>v> I D }Kp 
0D»b *HK jnvt u>5 n>n ; n^ pnNi I D inv i v i I>K UT>N nip>v I T K \!ni^ pn n>n 
IVT T>IK UT>K ,nn>D ' I IK n>wbi j>r>n^ U>D I I K inbvt n m i v i ,j>)vp ?mp i m 
,invt on>H i>n \!>NT pvw <|>m pr N>T \>»IK ooNb bn^n ^"11 n"i '>u>n 'riN ,nv 
K»n^ |>K nmn ru>b»n ITJIN I>IK U>U\>>I nbK ,pivp jt?>w pbND̂  ninin I K I D I N 

DVT D>11 PD b>^Nll YTN 11p>V nV*T l»bj , p n N l ID *in03 Ut>N n)»N 1VT 0>W1D 

IVT nb̂ i uo»n I I N WITD miN IVT ,iNp pip 12 nvi invn\y ' I IN onn u>i }Nn 

[69N] 
;>\̂ n ;5IN ,un>o\>> PDN N » I D *nv nvi T>IN nn>D 'HN n>wbi p^i»ii^ o>o n>n nyi 

puovi onniN 1^ r)iN jnvt bnNn n"i I>D \!n ,UDN!? pr>\>> <i>n*T pt N H UWN n"i 
,u>u»o OT>N ,pDvnon D>br>\wm n>Niin nunvn N H inii b>D NIT ,p)vp p>m^ 
UT>N D>bD )̂ni ,UT>N *nv *IV*T <I>IN WNII pivp jnvt P>IN ntiiN o>n n>o >!>Nn n>Nn)n 

,P>T OD>b*lD1Vp Op>3 rllN ,p)Vp ?nVT 0>) p>1N 1T)1N O>0 1>)3 NH PDNT >DblT ,W)»U 
,D>bibD I T O n^inni ,pivn O D N I U I jnn bD\>> DV I u>n N>*T nvbiu) nu>ib *n) r3iN 
b^vn umn p y * i i n ,pn ^Npi DIN vn I I N p>ii n>n N H PDNT N H ,\>>U»U OT>N 

11TH 1>N \>)N11 ObN PN INK) OWD NH t3>W\>> 01>1H pV^ NH ,D>bbD Ul>in 1*TN 
TIN mbDn b»0 PN DDblT pHNlli? pll) 1>1N ,P>T JUDN101 1^ ')1N p)n ID U^VII 
jn nn iDt? PN I I N nnnib N H ,pN»b ii? \>?u»u T I N 'T piD *nn>n ny\>> n m b nun 
vn nbit ru>3 i n n*n>D ,pjyp pN»b ri> piD UT>N jmpi i^ jmi» b"n D I ^ K oibyn 
PN p>i I>N bni I I N nn\>>D D>^)NI \!)"^b mm nmb N H ,p^yi i ii? urc>»o PN 
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p ^ rimn w 'DK Dmn p\>* rnnnpK K*T i m TIK ,]»I 12 p>oan piKn vw 
YTK ,p>u\y niniunm DH>W m>uaKn mKii mvn IIK PK IIKH ,OT>K wnpn 
1>K t»ii ,\nn OIKQJI Yinm vw YTK rnmpK iv i pym 'ni i3»a mvn iinn UJÎ VH 

p>K >̂a IK:I in un *7nKii IK* \!>KH pro ,D^na Dnn >J\>> pi p^r >\>>KI D>JI» O>3 V'n 

paM U>) WV K>T \!TT OVU P>K pttVH K>T JTIVH P*KT HI KH ,p)>a DHOlb YTb>aa 

m>t> p^K ,p>nu> u>) oibn *pN rvn>n punn ,o>) TK votm DVU |V*T ;riK ,pt7Kii 
m o m DIK nan^n i m n p>K T'mvi T* ^ ^ ^DKII WKH T * > W P D* W P n m 
K*T onai ,p>nu> 12 WKII pa vn jnriww IONK u>3 T 1 ?"^ T» >wn 'nK ,pi DIKH 

pa nn>n iny 
[671] 

\)>nn u>3 im rnbnp >̂ n>a PK im KIT KI> ,tnvn oaKn n"n YTK onmb w>ri IK* 
OIKIIJI pn K*T n"n v)Kn w*?a pi i " i v ^ -p* KIT ̂ "n w i w wv T* ^IK ,vnvii 
yivn w H K nnv> ,wyii wan \TIKII ia OIKH DHKT MK^ im mm* Di»n PK w 
H K v » KT ,p>nu> 12 YWII b>a YTK ,P̂ KT 12 I^MVDK WKH pa vn oiKm un 
n"n \nym vrmw ina> in** 'n n^yn YTK YJVWOK P>K (man W'n n"i '>wn 
Din D>tniann pmn p >'*n ipy> ninn pnyi T'IK ;>nw D(?\>>n Dim >n>nK pwn 
p>bo3aK p>K ,jmp p-nn 12 inK> DITH PK vn KH n!?an i rn PK m^yn "̂pî T >î  
1>K p̂ 7»n ,n'Vp v t>a i"v n"vp <n po |Hp pK»l? n^^ *̂TV> ii^vn ,upm^ poa 
o>) >î 7iT IVT iKQ p)»m IVT na in« ,inip D^IV PK u»n U>3 n^an HTH >mra IIK 
pnKi na pn upm^ owuy^ T)>I^ KH D>\>>np nao n*nK T̂ K on^ KIT on>u^ ia 
>am ;IIK ,p>nu> \>>u»u ,p^Kii p>ii DHOI^ KH IVT DVU ?V*T T ^ ^^I trni ,p»bi 
in>u\y K»I i>n ,uin oiKm bn^n 10^ p>n̂  *nn>n TW IVT ninn DV*T pa miT nvi 
m^np nri»K pK jKn \>n DVO IV*T ,̂ KT ]^r nmw i)»n ii? jp>n p>K wy 'JIK ,unvii 
n^inn uni? D>K IHVT 1̂  UT>K ,PAKT U>) onoib n^)»K i>w ,Ô KT nn>n n>u> p>p 
iv niKii m^np >̂ K PK JTVIU ^um um DI^IT rni^ nn̂ \>> minn pK̂ n în v^p ?n>D 
o>) DVU IVT nv pinib jri>) K̂7 DVU K»im \>>inb nvi IIK oi>n\>> \>>v ,pvi^ *T"IK 

in^u>n K̂7 ^IK K»IIT u»±? nv*T I>IH ui>n\>) \>>v ,P^KH p>nu> 
[68K] 

u>3 JKIT u>3 n^np >̂ K pK in JKO \>n ,u?o»o ,Kin p̂ >n uni DKII >I ni^npn 7̂1111 
}KU >̂ K ni^np KH PK in w \yn^ IVT I>W in xniJiNn ia u>v ,?TVID n>^n JK-H 

pa i>n ,jnvin ^oin u>) oi*7iT ^"unnn pmn \>n ,Û KT nn>nT D>VJK -nun vu> 
IIK ,P̂ KT *nn>n n>\!> )»p onm^ I>IK m^np n̂ >)»K PK JKQ DHKII \>>>nK \i>v uoip 
DVU DVT ivii P^K ,o>3 T ^ on>K p>n DHni!7 ^a ,K»ini u>) on>u\>> DVU nvi 
\rt?no>K n^n nmnn D>oniann iwtn pK̂ n vmK mi^n PK >nvT nvi >>n jo>n 
,pn >\!»n t?>3in x>>3 nt?^n b>n TTW nmK T ^ >n^^ ^vu JV*T nv oivii i"bp jn^ 
/111 nwnn ^v vn ui>nu> miu>n IITH PK Kiin> K̂in\>> imnn pmn K>H P>̂ K 
jni) K*T ;)1K ,>U!71T P̂KT U>) OlblT JKD UH piKil pDKIl 11 1HVT D>K T1D W W^P 
JKQ m ,oiKn poa p>K vmiun i>n> in^> rn ^ apv> ninn T'IK pmn ibvm K>H 
Ô VT̂  *HK ,Tnn P>K P̂ VH UT>K 11) DVU 1V1 Kl p>HU) 1>K >̂K)D IT̂ K >1T P̂KT \>>V 
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'nN ,WNT t>np IPNII u>) WNT pn TVT ,TTUN pa p>n upvp ITTJIT o w n !?NON o n 
1>iyi v)>ou) no jNn n » m TVT ,T^I\>> oNn TVII p>bN ,mN? pn TVT WNII o n O*NT bnp 
OPN > » o n i s n n n nrriN T;M>II Va D H O ^ nniN ^NT P*NT YTN pan TV WNII o n 
n n m TU> Tanni ^>D o^mn pn DVT o>n ^niw TVT PN Nn WNT o n TQD V N IPV 
n>m nwn TVII o n jpwT Nn p^N jny^a anni IN T>n n"i ;n>>n pr>n TIN ,P*NT 

,p!?Nm n> DVT i n n TJIN JHNOJI o) vn t>NT\>>> *7D o>n n"i 'wr\ nn>N N>II ,pvm 
T>W> TN ,O*N?:I nT>\>> ,o)n>T* TND I T n"i '>wn ?̂NT\>>> !?:> o>n n>iT nwn ONH \>>NII 

u r n n"i '>wn n"y t?nn TIT ONH WNII ,'m 'n̂ ? nNtn n v w i TIN ^ N T W n n nwo 
WNII ,ODNm nimun on>u? UNH TV jnNOA p i w n 12 TUN n>b i s j o w > n IN 'man 

n>u> mn i"b 'D 'T ?̂o>pNa 'N OON^JD p r o T>n ,inNoa n"y i^nn nrt?\>> ONH 

[661] 

DVT TI>N TIN ,ONH ODNm on>\>> <p>a TIN w n o n"V t?nn nnb\y IT^N ibNi nu>nn 
'>wn V N N>II JHNOJI nwnin HTIIT ONn WNII ,OPN nn>np w i p oD'jyii onn&n T>I>> 

nvwN >DIN 'n̂ ? >DJN 'm nniiT T\y>i 'n '>ODI\>> o w n HT>\>> ONn Nn ,p<>!?Nn;i n"i 
pT51T ,n>T^ N3 nVWN ;n !?0>DNp P^N On 0*NT N>l)n '>V\>>> >NT\>>> >pl7N 'n*7 TftTN 

TNt7p i n * it^K ,nrn T>wn T W Ninn nvn nNii) i r n PN i"i. ^o>DNp UTD>T TD TV 

TVT PN p»ba PN ,tnyn pin nn>\>> T ^ ?*& n>u)nn >n>n un ,]nvt 12 nNim TVT T>IN 
»n^ nniini m\>> I^ID^ D I ^ NI!7 T>nv*7 T>\>) Tiom un>u\>> T>nn P N nmn >t)^v^ 
PN 1>W p)>9 p>^^ PN ,l^n^KD PN PN V>">1 niV) >̂ N 1NO VttNT V)1T>T ,D>n^7lVn 

PN Nnm N>T N>II ,pn nnvw IN pin n"i ;>\>>n nini\>)ini tjn>>>> w NTm nt)iN 
Nn ,niniv>ini nn>\>n n"ipnb i n i n ^ TIT n^nn rmsn nnDT^ , n n >Nn ,U^NT m : m 
in^N yn nN nTiv rt? T\>)N nnn r"n pioa n'^ nniT nnDin TVT PN on>o\>> "̂T TN^ 
nnou> u>n u)n>Ti o>) UN^ p n UN^ NIT \>n ONUV> IN ,>yo»u U P N ,1̂ 7 n u n nno\>)i 
HTIIV N>n HT>N i"V N"> IT PDTV pn NTm N>T U^NT <piN T>n ,pnvn pia r3iN 
O W n TTN HT11V NH 00»H tt^Vll ,>!>U»U ,HT>\!) HT T)D1N >1H 1̂ 7 >11U11 nnn\!)l\!) 

\>;NT ,jNp pn>T ]ynyn pvvwi pun 'IIN nnn^ u>o ^nan \y"ii n"n 'wry ]Nn JVT 
n n n nnDin TVT PN imn ^"11 n"i ">vr\ p v t i>r THN^P I>IN UT>N IT^N ,nT>u? UT>N 

TD jnnv^ o n i n nnmb >Dbn pin jubn ,pnn m>u> u>n u>) nn>N N>T p!7»ii U P N 
lODTva ;3iN n"i ;>^n 

[67N] 

U>NT ^nan ^"ni n"i ">vn w >0Nn NIT ,pTvn PN"1? n n m ;nN D>pioo N>T N>T JNII 
p>p TVT UD>T p>tf? pbir N>T n\>)N TTN jNQ T)»m p>N jNii pin jnnvw jTTvn i n N>T 
p)>NTV 12YT N>T ;)1N ,UTV11 PN»b TD >\>)NDNi) >̂ )N̂  HT>T >nn>N 7̂>11 P̂ NT Tin>H T>1!) 
;n nN3 -p >D P^NT nmi!)> PN ^NO >^N N>T NT ,psND îT^n \>)"ii n"i r>ii>n Nn N>II 
T)IN ,UTn>n n n i w v w t?nan i!)"n n"i '>\>>n \>n ,nm\>>i T>\>> i rn i iN >nl7Ni i^n^N 
Nn pTJiNii TD ii? Dnmi? >^N TI>N UT>N p w » o ni* ;JIN ,P^NT t>>) IIT \>>V P^NII 

PN n v n ^ ?N nwnpn i)>mm jnn ni>i i n JNQ NT J ^ N I I P^NT Tin>n T W p>p 
;>\>>n i^ nnw w n\y>iT^ p>N pb^i ,nmTpN m m rnN OT>N p>oon m m n nNnp 
o>) nm^7 Nn INII ,P*NT U>3 Tin>n T>\>> INT N>T J^NII DITNII ,UT>N ^nan \>>"ni n"i 
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,puvi IPV VVH ,OT>K w»x) n^Dn \rmii unn WKH x>D*non nbK jnn IKH , r o m p 
WKU ,?v>nvn IK DH>K v n vm TbK ,tn>miK op>) T^K UT>K n^Dnn TTO n o w "miK 
tiD v n |KII ,payi ^Dnyopy t»K W I K umb n m m>b jnu , p n v n DH>K JID v n 
00711* 0!7K JOTiytWl JlKO >1V^ *nflK >̂ K ,piMy» P>K piMlT YTK DTI 1101 1̂ 7)3 P>K 
>oyi D>K T K poi ,oinn:i wrr OT>K ,pnn 12 IKDTT J»T aHbiw ^ > I n>n DVT |D>H 

n>n p r n ,pjyp p n n op>3 o>n DH>K n>n pro 'nK / m jmo oorm T!?K no»n v » ny 
ni>b p i ) ,JpWT '31K p>1^ 12 aHiVOWl 071>K JlHblU) OUDyn.tUtWMro V^K D12 0>) 

TIN proi Dim 7̂K ID TV WKH w m n"ipn Dobnn t?n ,ior>Kioi UNIK ootf? n m 
n»*7 *iom pK n>n ]H bnKn DVT PD onio t o n TD UNIK ny IPKH ,OT>K TOD m D>DK 

K>II ,PD^KTU n»b nom PIK IMIK i v i o n ! K>II , o i n y n y I>K *IKI IWIK nv K>II ,jmp 

PK Vtt M4? KIT <plK *T)>p pD KIT TlK ,OinKny OOH1 10in 1T31K IK W51K IV TODl 
b>D KIT IV11 'J1K ,UO»111V 0»p>ny7l D1K1 'J1K TOT! ID P>T O^yil "WĤ T 11TH 

nn>K <piK IKH obyn nyi MKDW PD piwyo >^K T^K pnyn in>ni!> 
[651] 

W i n 1JT1K TK |Kp WW1 >̂D ,p>H1>>l >̂ K 0>5 OD̂ 1T K>T VWp ,piKn OK7U <pyp 
pu»yn >^K jvn ')IK ,pnn IK OD^IT JVT Tn pjyp o>n IIKII ,ii>ni!) PD v n DIKH 

'>WI \!>KII p n n I K u>3 >bK K>T puavp joiv1? IK) ,pvin ivn jii>Kin DIK TT»T KH 

U>5 DH>K n>)3 KT ,10KT 11>K r)1K ,UH1U TOD ID P>^K J\>)3Vn D3»K !?1^n \!>"11 n"l 

)»i vwn I^KT !7iT ,JU^KH u>) UKIA pn 'nK ,pn)n i>e *n JKU >*7K IKI ,p^vp p n n 
pnKii^ piKn w ,?niu ii? u>un ;JIK pD*7vn i^ mm m v D puvn DH>K n>n IKH 
7̂>D T>1K Uin>DA IK p>1K K>11 H^DII UT>K 731K ,n^7Dn K>n IT n n i V WKU D^DIl 1T51K 

Tin in p^K ,|Kp ]X)i^ rmmp OKOU> JK ^IK ,IKT ro>in IK^ P>K p n n D>i!>np nDt> 
pit?D i"3 'nw> ,o)vw n^Dn n>i vnpnn n>i pn OKH ^i^n ^'11 n"i '>\>>n p i K i t n 
Knp> n^Dn n>n >n>i >D >niTn !?v p^ib Dn>niTi Dn>n^iv ^ D I I n>m Dnnnw I"»T 
T!?K PKOJ op>) n^Dnn n>i p n PK I O » H jKn um >*K*ID KH UT>K p i ) ,D>nvn tt 
,OIKH^ n>i!) >̂ D K>T piKn w IIKH ,inKUj D>Î 7 KH piKn IPKH ,jTvm m p n romp 
7̂>D K>11 ')1K ,Ĵ n>D\y 1^ *)>n"T ;)1K ,P)n pt DVW T̂7K W H N t?p>) 1i? 1HK11 ID 

n'^ i?t)>DKp 'K D>n> II*T ,pn>D JK PIOD p>K ni) T K ^ro ,pn p v m w ^ D I Dnni\>>n 
p r n ,n)n\>n D>)in>!> D>nKn ,pinn ^3 'n^ n>\>> nn^n DD>TIK DV xsnsxm >n>i ,j">n ;D 

UKH KIT , p m i>? urn i>? p n i n v ^ KT KH pviw ^ D D K ;)IK UDK unT)in K » H ^ 
roi n"i ;>u>n OD^VII impnn ron PK |Kn 

[66K] 

u>n >aK*iD KH UT>K p i ) ,u)nn DT\*> u>n roinp KH u\>)ivi n"i ;>\>>n ,UJV) n^Dn 
bni ,^IT ]»r ronnp UKU\!> JK KH n^Dn HTJIK ui>)iv) ' ^ n v n p n n DH>I>) ID I>>KII 

om IT^K ;>ib^n ;JIK Knnn >pit>D u>n w b n juDn ID i>n ,piv^ i n ^ D1^ ^^ t*n 

n>n pKn p i ) ,n>^ TTK m o n ^bn j\r>>n̂  UT>K T»\!> IUJIK P>K \>>KI p>n jKn 

1K11 1VT PK JKO pV> 1>1K KH ,*TlT1>n 1>1!) pKH 1>n ,D^>nn PK piW DV10 priKlli? 

ro^>n^ nm ;HK ,uiKm b"pî T T>on K-TI> ; I *T>DTI ^Kinu> ;n >D*7Vii ,pn u^n»u^ p>K 
p i v n K>T , D I K I I V UK* Tt?K ,pjin K>T i n n i K>II p>̂ K ,p>n 'W7) i^ roniwiro on>\>) 
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u»p ,ni>unpyi Tin KIT o>wip not? m>i I>K W ,p»i>>> o)»n onn T>IK >am I>K 

inni? ninai o»p^i >nan nw prĉ  TK w T̂ H ,pjyp paw I K O W U K onyn 
Dnpnp onao nrn K>I ,pmai D>vun nam>K in pb>m I I K oiai ,pnua ,TIOD 
yiK mm nmn ,pK*n 'nyo wm prcin jmo ,yiK mwa onao >̂?>a nua owiyi 

,pnua pn 
mm nnsn on&nip onao niwi ypiar o'loi ptwi nao oiai iorK TIKII 

t>m op>) K>T pb»n 'nao obn mK ,pviw onbraa inn m im NIT ,D^IV n>om 
I N pan n!?iy ?VI PK ,pw b'l omsn 'o p iw nnao payi ^ K Q K O>) ywp 
JKII ,u>3 o»* K>I Y'niyi >iNn I>K P>!?K ,>oyn p»i\>> w >̂a im pa YINII ,ptf?Kn 
ô ?»o I>IK ,o îy ^m bw o>poy inn TK 'Yiyn ,>iKn O»2 JINO p>K ^nan P>K TK 

U>3 0»2 K>1 Y 'n iy i PW1 K i y i ,?aiKin PIN pNIl l>a pbmi T>1 MX) p y 2 n"> DlU>n 

m m m* ,mni nnm nnn mnro ,bn;in imp IIK wip!7 >O^KII >nya TK Km >iKn 
bnau KIT ma ,piNn myba nn* mm \>>"̂ b I D K>I yiK mm nnn n&i pa onim 

ny> p>K i»l?;i II^KH pnu»i )»t 12 ipnn romw niw tin nnn* 
[641] 

pm moi bnan w n n"i '>u>n JN pi TK ?"^K ,pmo3ya 12 w a anbw IUD Kiin> 
bin o>u>np onao nm T I N am ,o^ym ivn ia am nrn^n n o iniN oî nv ia 
K>I ,pvn ?i3>a t?n̂ n inu* nun >mî  in ,pivn unv^a ^o»^a pivn nî npn 
,p>ruivn D>^np nat? v^n ^H ;nn ,pivii j>n nwnpn mum ^n^n in>!) unpn 
K>n IT nmv n o ITJIK ma ,oivn ?mp oia poova p>K H>IK nimn novn ')IK 

,oiyn jnv^ nnKi ion nbm n m * TUN ,OIVII pirn oiovi^ ^a iw n"a n̂ an 
ori>^o)v ma ,oT>biv nft* DITJIK T>IH i>iom vnm i n n t?Kn niTvi p n i>n i>n 

:pvn pivn 
T"O pia 

T^o\>nv ,p^nv K> îK>m^ nmv no ITIIK Ainovmv i^ i n 113 oia I>K 

,piKn paw 12 wan ^ni\p iv i pn I D K>I ,D>KI^ I I N ,o>ona H K ,D>m K>I U>KI 

pa bnnii KU npv̂ A >oianp 'nn nmnn nu)>na K>I ,PODV» PDKB anniK p>K 
bî m p>K p>̂ K o>i I'mvi OT>K \̂ v ,pnyn ia 1̂  nb>an nn>K pn i"i T̂ K n r p 
npv^ YTN >niKb >oianp \>>KI pun ,imp bniu> ITJIK p« D^IOJ WK ?KII o^n 
^nnn oain pn iv i oivn im KIT >ibnn t?m pn !7̂ ann nmDi pya iv i pv> OT>N 

nvi o>» npv^ nnriiK ovi pa p>bK o>) ,ODK^ oianp H K bntnia n̂ ?an iv i PK 
,l̂ mu> n̂ >an iv i PK jo>n >D^VII oaiK imp \>>v pun ,p!?Kii ) ^ ̂ bann i>^a 1^ pn 
o»b nun 'nK pu> iv i w npv^ nD̂ n o>o ,?K priKa pa n̂ an m>N pa3Ka mK 

>mK 
[65K] 

VWp jnio nron n!?an m>K i>b^n 
n nmv OJKH n>nDn nniR ,OT>K ID>T Dio>nou> >mK \J>V KI o)o»m mK 
p>p oniKiiv urn m DIK OT>K m n i"mvi wpnn n>i ITJIK jnu K I mK ,nban 
OKOU> JK n̂ an iniK nt7K o\>»>i 00m ITJIK OT>N ]^ inpo p̂ vp mvn romp 



61 

\>>Kn ,n^ym j>n no K>II >nKii KIT nnK ,nn poDKnoi T^KO piy n"i '>wn po n^im 
o>n ^io ,i»r w b i ,piKn on ;n nKvi nism rnin m>^»n nTDK Kn tPODn >̂ ?K 
nrm m ^ m nmK n>n JKII I>IK TKO nn ntm ,timo^ >U£KO 'DK ,nnp\*> nu>i!? 

psnyn po 'nK poinyo ,p>b ,pwpny UDVI ^nan \D"m n"i ;>\>>n 'yiK P^KH pny!? 
YTK n ^ TTV> w Kn 'nN ,]nn |0>n 'nK piyp mbK nnon *piN T » ,?^NII pnn 
mnwn <piK JK n"niyn nrs>K I>U* ^V ,pnyVtti n^npn nnin OPK bnt?n nn\>» 
n u n not? w tnjny mi ny IKII ^ " i i s p>p >IKH IT̂ ?K ^ n y o is n>n nnn^n 
,pns> mpy 't? m n\>>on nnot? mm n"i JKT 'nK ,0Kn ony^a nnpy 't?i mn^n 
*?o>OKp WH> p i n t ,nwn nmn nrt»n nniN PK n>pioo !7>o p^K u>3 inn Kn ny 
tnn?w no n inn 'nK D ^ T Q 'nK Knm nyn PK nnnKn >̂ ?>o 'nK ,D>HJIDI D>K>13 PK 

nyn> >!?>o niK onoi ,payp in>\?\y no YTK ,pn)KO\>> ID O>J nyn no ny Kn ,onyn 
p r o DHort >*7>o nn o>) ^n»iis v * ,v>nyn pKony p m > inn nnryi >n̂ K nn in i 
pnyt> n"i Kn 'nK ,pya osyn n>n ,piKn nny^a o^unnp not? HD ÎT Kn ,pn>n 

,pnyn tpiKn n>n pnyn 
nnnKO ny p>K T^K YTK p>D3 ^yiD n:?n PK p»n\>> ^HKE I U nm t?in T N 
l^oyj nnyinp not? nn>i nrn n>n o»n K>II tap pn n>yn pot?yn JK I>K \>>Kn nui^ 

nnryi nnpy not?i nni^n m m not? 
[631] 

n i ^ ynyn nr>n niK nin ,ptym nnn n m m >i>y n>Hm ,po!?Km p m > ^Kn 
1>yn^ ninKi n»p^?i iw*T\ in\i> tvn^ ni»n\>> nu OD^IT T ^ ^ ^ T ,piKn is nmnni 
i»no u>n n>n T ^ ?^ I ^ K ,pn>o is ayn puiyn niK p>K pn u>) n^^n K>T ;JIK ,IIOD 

P>K T̂ K pn p̂t?>̂  KIT p>̂ N u>) p»n^> \!>irn *7iT 'HH ,pKpiu piu\y onnun ^ro <piN 
P>K p\>)n p>H 7̂>n T* pnjiT ,n>3nK5i nn\>)D nnyi ,mwn n"i >)ô ? n\i>y3n n n now 
ntn i"i p y s po wip nnnn niK ,nny p>K inn \>n ,p*7yu^ my p>K nnn wfy 
p n jyn n"n nn ,p>r nnin u>) n>n ,pnyn piKn nunn ;JIN ,piKn ony^a nnoo 
»iy npns1? ,pn pnab no puKpiu piu\>> onnjin <p>o p^n ,>IKH onn>o^ n^>ni nnnn 
niH n>n p^?»n ,pn n n y ^ nnot? nrn^yr Kn inn n^np nrnbyr '>iy^i ?̂Kn\>?> ynn 
no is inn n>n ,Knn>n ]»x nnyii\>> i s ni^np >*7K PK YTK ,mnK n^iy pK ptKn u>Kn 
1>n T ^ ^̂ ^ iftK » H ^ ^ p>K pn ?̂ ju^>î  p>K nny> u>n T O Kn K>II pn i^onn 
m^np nnw>*? o)7iK3 n>n Kn nnK ,p>nn umopJKno nnKiom nwnp n̂ ?np!7 ]»i i»nn 
n n n n >"y ptK̂ ? i s piypny ;JIK ,imp is niKsm p>n <I>IK u u w i ^ n py m i n n py 
piyny n n n n n^\>> ,>rn> *?y niny1? T ^ , l ^ n nKoi n>n T * bni iny> ,>n ny pnn 
niK T ^ ,nnDbnn KOD ^y nn>nu\yi nn>n> pK> 'n ,]»i n>nt?nio»i n>iim Kn ,Knn>n 

*?>o ,piKn is inyr^ >iKn u>i miD Kn po nn K»IIS 

[64K] 
,>iKn onn>o^ u>) n\>>>n yn jyn n^in Kn ,pi»n jnu Kn nr)y> Kn ,piyp i s nri>ii 
n n n n !?>o KIT in 'HK t]pw n^np m^np HJI>I>IK po nr>K pK nr>K OD»^? p^yp 
1>K b>ii ,pyn p) io i UDyn̂  niK no n ^ n nnn>n yn JKH ;JIK ,P^KII K>T T'PK inyj 
nnni m ^ ,p*7Ksi unKOK niKsm nn>K pn>K ,t?3p pKpiu unniin i r o Kn u w i 
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[62K] 

D>nwi vim n"v f nn i n KT ,P;IKTD i n ^>ii 'NK ,p>nu> !?tt><)Kp p n ro>no TTK 

DVT U>V WKT JlKU t»N TO»ll KIT TUN T i l l WK3I J>b>^TV ^n>n K>T >K T i l l D>TDOn 

TTK *KT ]»p OT>K TV ,U9KW J0>11 TYttK TVT IMnJlpTfi TTK VttKT ODK3 P>K ,pT)K 

DVT TTK 0!?>nV Ti»K 1*01 i n Op>\>> K>11 ,UTVH U>) D>0\>> T>K ?K>3 T1K11 ,T>T J»p 

P I Tn T K ,on>bH ^in nsp i TD»H ;riK , W yip pn tnvn ?Kn 'nK OJKT \>>KII pT)K 

WKT 'n pT£) >)w p^n nnnn o"i D"inT TVT p r m m OI»T\>> \>>v ,o*7vn TVT TJV ?K 

TTK ,pt»:nv invn ?̂n>n DVT ^nKii w n Tnvn ?»^K ,pn Db>i\>>n D»n D ^ a K>T 

*7V1 TVT 1 » ^ P*KT W1T3 pT5K J»p JKn IKp IT̂ K ,P*KT UDK) K>T TTK ,p>T JlKO jVT 

D*7iv p Kinw n o u n DI> !?DI nvw PTD TniKn •?! 'K 'D >U>!7\>> TnKn oi>n\>> onpv 

Kin DblV TV OTT>lbS pVHK DT>\>> pTD OM>T TVOVbW T)»K |V11 10tt»O D>i UT>K ,Kin 

KT ,OK7i psK^i ^nan w"ii n"i ;>\>>n WKH JUDKTUI nKni TTV> Tin t*& pTiiT ,OKH 

,OAKn TTV̂ K 'T UKH D1YT \ttKn >1KD TIK 1>K ,P*KT WV K>T JK11 T̂ K J>1V ?KD OT)>£) 

JKK) JKp T i n KT PDKT01 T̂ K T)K ,nT>\>> pTD J>K J»T pOVfin 1>T Tin ]Kn ,pt»Vn 

\£»V3 D3»n 12 Tl) 7̂>11 1>K ,PK»^7 n m U>n p » b TTV> JKp pTD ]V1 ,piKn Kin D^IV 

D>n\>>n plDD DVT 1>1K &* J>1V ODKn \>)1T>D TD DDT1 T1T>T WK11 ,p»Tl!) Î ITH 

,HVp pnv^ TIID x)M jKp OUDKTUI qn1? pn ^n>n DVT jKn IKH ,t?K TIID onaon 

>̂7K U>n piV t>PK KIT ;31K ,P̂ >̂ TV TTK P*KT l>)ilK KH JK11 T̂ K Unn KIT piV 

0>3£)V^1 

[621] 

IKp ,0DKTU1 U1K) T)1K *KO Jlf) J3mTK K>T ;31K U^Vll ^3K^ K>T }Kn 1K11 OT31 T31K 

UT>K \>>IT>T ,pnv^ pwp uiKn^K )»i nmn pn ,TIID ]^ ^n^n \>>"ii n"! '>\>>n JKn 

u>) TIK pt7»n ,pnvi? i^ pivp n^iin nmn pu ̂ ixin i>>"ii n"i o m ,>nt?K >£)ioil7>£) 

,Tvn I D TIK ;nK ,D>mn ni!>>n^ TVD T£) I>IK pT)n ,JU>^ pn n"v ibnn TIT PK p>t?K 

1>in TKA IK i>)iTn K>T ,pviu p>n >aiDi'7>£3 TTK ji>n >mn nnvn r)iK ,D^UIUO>TK 

]»p piKn TIK D>mn nTn ,OT>K PK»17 12 D>TDO >17>D TKA TH>K T>IK Y*1?) ,UIKTOI 

KTll P>K WKT TTK ,)>TK1 D>n\>> Ĥ̂ K JK PTV11A T01D THVn 7̂>D '31K ,UlKil^ HTlfl 

T>nTn nmn p » ^ TVT T£) \>))IK n'V i^nn TIT UKD DITT ,UT>K PTJKD TSJ VTKI D>nu) 

,imp bio UT>K nmn nj>!7»n pn o w ,nn>nn ;n nmn ,pnu»i KTVH i n i>^^ j n v m 
;3iK rooKn THKII pn 0M»iri pn >TID nmnn niOKi 'n n n v :nn\>» K>T upnnv ;iiK 
;n nisn ,VTVH \»KT IK^TQTV ^UTVO ODVT p>n i7nva>i DUK^ ,̂ î 7p PTKI JVT piKn 

nTinu 'n riKT ,p>iK Kn pi»^7TV ')IK TU>I^ p>n OKIA oum ,D>rv m>Kn n i l 

,inn> ipT^ nnK 'n >ODi>>n :^I>K u>u\>)i ;HK p^ UT>K UITKO oum ,TV^ mniv 

m m ) ^ UK^ TVII TIK pwp pn ,TT))K u>n jn>u\>>i A>û Kn TnKii pn uin^ oum 

TO UT>K nn\>» pn DVT UDTVO O>) ;>iyn ;)IK t^Kn o>) D>uoi>)ni ,Dmpo ,nnv ni^m 

PiKn ;)1K ,UDVT^ D1K ̂ K D ,Tp\!) P>T n m n ni>n >^K ')1K TT)>̂ 71 UT>K ;31K ,P1TKT 

IK }Kn Tin pwp pn ,T3KOWI )»p 

[63K] 

,nnin ,TIID KH jKn K>II ,OKn o w n Tvn TD D>PIDD KH n"v i^nn TIT KT PUDKTOI 
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JTVIU po^n w obyn ?vn ><noib>D nrn ,OT>N yiNi 
[61K] 

DbNa piy noiK m i a N » I vnyii pm >DIOÎ >D nm ,OT>N yn*o n>nu> mm P>K U>KT 

*myb;i n>wnp nao nm nnyn >3Kn TIN ,\MVM >aioib>a >>wn»n 'nn jvnmi no 
l>ba>n wy inyn pa1? py> ^T-n&ipyi orowyn yn no TH ,pna;i no* pn UND 
irm pwn vy i»ba ,priyb 12 ypi*t prom 'nyo wmb mvini nmoKn noon OT>N 
>uvn I>N ,uvnmpy*i inn nnyr nmbn mm wrpn nao pn ?>K ypisr »ni 
i r m i m o irrm TIID^ ,D>DII5 n*n» laona lama nwwnbw uunyn pnans 
v iao I»T pb»n p>bK ,pn>a 12 JK obHD piy ,̂ "pî T n"i>nn >n>&K omn prom 
miK >pna by w v a trial niOTpn HH O>D nvwon by WITS J»T I>IK K>II nptnn 
nwa ,pn paia TiKpi DVT >)nn ,nnDt? nun >in* n>pna mn\>> nmpn w n u>n 
mn& p*an mwn TOO \!>K*T pnb YTV> pwm TK >toyn TU ,ro>} o>3 wbn I>K 

mnn pwi *nrn K>II p)>a ny inyn JOT rbN ,>oiyn pn»b 'na pian inpu^K nu>n 
>IKTI I>K ,unn ob*m pnu»i n>iii) nrin nyi I>IK nibyn nwy> KH ,npu>bN nu>n 
"lnynw o»:s iTy> TQ oibyn u"> nbmn p* bD>3Np > îm U>KT ,o»nny^ mbit K»I 
*TIID nnaon n>o^n wan tmn n"y ibnn IM ,p*UKtn>> ID oiyi ,JTVI^ jmo\>> no is 
no Mix>>nau> \0>IN NH 'nn / m i oum ib>riy bn>n KH :y>p*m T>An IH> nx^ni >K 

n̂ >̂ i ,piiK ?VT w w ^KO p>K nniK y>n> nv!? nvi :T5vn i rn pivn U>NT pniip 
pn ,UDKU> pp>n nuiK KH WHJip Ti) ITIK wm UDK) p>K ;iiK ,nvi nin> n"?^ 

^2 o n n PNI nniK 
[611] 

ynKn ?̂n ,\nym U>J unyn nio\>) nn>N ,Tn p>p ITK JKT p>p X>T>K u>y ^^ip yo^) 
IK i n nn>K ;JIK ,*ny >̂ 3m HH m>K un>̂  ni3\>> oyn I>N ,nn^o bin n^pn nip K*> 
n"y ibnn i n o^m hnyn IHJ fnK ,o^m nu»n pioo nyi Km ,inui ,v>byn nyi njy 
KH upnipiy K>T ,\PD3 ni>\!)n ,jmp bio UT>K nmn nrb»n pn urn ,nn>nn ;n mm 
?y*T v)inn >na noonn ,rv>OKn inNii pn ow»^i ]^r urn ,n)OK) ;n nny ,nmw 
jN>nany ,ib >nnv>n ,runyD uiyn prn pbnyoi n)>n UKJ ,nn\>>> ;n mpo ,̂ *7p pnni 
pD»biy Kn |>n 'n« lonb )>^ UNI* pn urn ,n>)>y nvnn nm ;n m^n ,ynyn w 
,̂ >I>K jn>uu>i K>T ,7yb mmy ,pn OT>K uinKa oom ,mino ;n nnn> ,P>IN K>T 

,oiyu 1733K o>n pn Kn ,inn> ipT^ ,ruDHn irihtn pn uina oum ,nn« ;n >t)£)\>»3 
n>pinoi t&m xm rnN ibm w n >bK T̂ K nnnywiK p»r N>T , I I ram mm nnnnjn 
>2tt u)Ni io»n ;nn 'wi pwn pa nm ;iiK p>)Kn T̂ K non ,D>DI>? noin m i o 
P>N unnn ID UTKII i>urn T>I >nno po biu>DKp > îm vm m n i ni>b ,bu>DKp 
nvuonn nnnn b>£) IK^ oo>ni I>IK ]>n \!>y ,ru<5>ibunn i>e nnvii ]wiv w u>n>D 
iQKn ;nK '* pia ^ nnKO ob»u ;n pno ;K nnnn ob»u nnpy ;o PK opnu n^iia 
nu *IDOI niN UIDI ,puiK mnbiw nunK IKJ 'JIK u"n iyu> pn̂ > m>py ;o PK pis 
,n>\!>*ni nwnb nir >y>m \>>m K*nn> n îDi naoi TIN wn ri pno ;n nn^n nbw 
p>n twnn pyn^ nr>o i* Û KII yn^p TIJ niN I>K ,pK»b ii? i>b îi ;)IK i>in myr 

^KH inm oy*T pa MU»O 
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mom vnm ^mn w i i n"i '>wn i>n o*n ,P^NII pnvb n>^np not? n^un 
?>n ii»K «pia n>n UT>K oinu i*o ,pnvb 12 Tin nm^n m m \*mpn nao patmm 
nvi n>w*n iao TIK m!?w nu wrpn nao "p^ny ,?mp pinn 12 nnpy nao WK*T 

ypist ^ m i a pm*> n n m n ^ n omn pKana nnao <^»K YTK K"> 'n* 
[60K] 

nnao nrn HH ,vnym tinoib b>a pa pn*nia >i*n T * ,nnao p » ^ nyi nnyn 'n* 
,piwi t)3v» nnat? piyj t?b»o ,nnao >a>oib>a t?b»t> ,nnao nnm ô ?»o ,mwnp 
*7nNnK u>) DHOI!? mn pnaj T * 1^"" p w u n>^o op>3 K>T JK IIK T& >iKn T * 

nam WNII iremoia K>T w n i i*>* ,OT>K WO»O nnm m*m vm u»m OWINIU 

,tnam w i p TTK ,p> rto J»K UT>H pnaa T * 'ann >a>m̂ 7>a \TIKII \&n ,OPK nronn 
INniH miK i»p UT>K ,pvn ?tf?Nna nnao piy) no I I N K>T W ,nain pa man i>^ 
imp p*nn ^ i*v ?"N vn UT>K T^UV ,p>u\y na j m t?p>) onoib *7>a Y'myi ^»n 
,trvin nma UKH m>py t?yi nvi pn*> m n o mtrnann pwin w^yii nwp mm 
w >aitnb>an pmni? ,U^KO\>>J mbit N"V 'O TTI i"y 'n <p 'n noKn p* oi>nw *mn 
tnai nnat> o^n p* O»2 p>n yn w pna nynp wnm ,PMIU ?K m^in won v a 
nun niK i » ^ 'Jin ,>inn OD*m ID ,>inn O^HW obna piy D>DID n-nn not? I>N 

\>>>o >!7̂ N \>>>IK IIHII mnn^n mm nat? j»n J>N >nNa ,onn?u> IDO DITH J>K W K>II 

n)»n ;)IK ,pnu»i ,>nv^ T*:I v>Kb n"i 'nn ,inv^^ rvfr mnu>> 'n nirp nr>n o>& 
jiK n̂ \̂ Kn "DKpn n>n t̂ ?»ii ,J»T 1̂  p>nnn ;nDt? >D̂ ?IT ^H pa in irvin nnra i i rp 
n>n i n oinn^ t>>) pnu> mpv nao pn p^nnn HI pn«n^ T ^ â H V'jn n*r>pvn ivz 

,prviî  noK DDm \\txx na \>>Kn prvm -napi 
nuon IK) ,î ^*r ^K^ u>) im IIK T » ^^n ^nan u>"m n"i '>\!>n 

[601] 
irtpnun o»nn nn^i nnn^ v'V mnm i\>)K ,nu>n I\!>D \>>>K p&t7 p>K T>K o n n ^ 
-I>K» oo»n IVK <I>IK \>>n>a p>K ,UDKnî  <i>ip i^ nao p>K T B ,|mp n>n i^ n»n 
DDnnb II>K I>K)D na>o o>ou) ,pvt iu nvu> ?VT oDKm TIN nao \>>N*T T ^ nm ,II>N 

^nii ^00 T ^ P^ £"* nvpv bvn nmv pn>?> ;n >p̂ K nio>̂ >an p n>nn YimnD n̂ u>n 
nu>p mm nao U>H*T ^KT ,T^^» ^HN \i>v wm joip jp)NU p>n pn n>& ;nK ,p*iKn 
ia >aioî >a iin>b IVT TIKU> NIT nv p^»n ,piKn ODHm >v»vp m>pvn t>yi pmn 
nu>p mm \!n VKI pna^ IIK >iNn T ^ ,Tt?î >an ?̂  1^ n^nnn jnn ]»i ;JIN ,UU>I 

Kivn iK) n>\>rm K»II^ p>p i>n T>I ,prvm t?ianp ^no n!7N ,OT>K mno n v̂t IVT 

,imp <inp 12 ,jnKii up>^ 1̂  ivn n>n^n in i>n w ?KII T̂ H pm?> m>pv nao U>KT 
^ >rv^ iv n>\>)Kiin nmn >u>mn >\ynn >̂ )m T ^ i^t} WITH WKT pnai I>K 'JIK 
mm u^nnrK ]V*T I>H >Û IT ,OT>K m n ^ >aio^>a iu>i^ n̂ >An \>rcm ^>IK 'nn ,bKnv>> 
pn n"i *7"n \!n unin na in* pi T ^ ,P^ vuan^ u»n isr *nva p>n nnm jnnn nao 
pv^ oivn n>n ')IK ,pinn onv^^ iao unm nn ,pra DHDI^ in nu>np nbnp >bK 
T>IK noin^ n>̂ vn ?»N 01*7̂ 1 m^ imrvi n">H T * ^*II b"pî T mnnn TIID^ ,?nyn 
ĵ m>? pt?>n JVT pnai yivw T ^ wrr ni) OT>K pvn^u^v p>n ,?i>nu> nao Din 
nnaw KIII p>K \>)KT JTVIW l^an o>) >î vn ,p>n >aioî >a p>m* rnK mn!7K >aio^>a 
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'>v^ nnnin tinmaon vtmn pKan tnai nuriK niKn ,pnKii opinn UPK D>D)VI 

i n !?y nsnn nnK p ^ n nri oi»n\y ynKp nm m^yn nmn nmb >w byi ynimn 
nnK n n not? \>mn *T>ODI pw Dtn jrm KT ,mio>n npyi min ^v nnnKi nnK 
12 not? \>mn pn>a 12 JK >iKn ann no»n upn I>K n)»n ,tmvi nmn û) nnnKi 
o>\jn\>) ^vin nmpn -TDK nimon mm>K KH ,UPK pn!? py> 10 ? ^ u ,|>nvb 

JK K»!n}»K IK) >̂n 1>K ,PK»V p>bl IK) TTV> ?Kp 0>DW 
[59K] 

nnKn onao K»YT KH <piK nmpn nrn PK pmp nmnn bnan inn WKII pn>9 
<pi> nninn trtmann n>t?nn pwn >ibyn ,o»nn YIK 'nK ,nnnKn no> ,nnnKn 
,o>n p>K ,yy T ^ ^ " n r,*1in w w T^nvi ,ui>nu> jryiu nmn OKn ypiar yiy> 
PK Dnwa n>n p>K it̂ K ,ni mpnnnb K>n n»n yv O*KU n"y t?nn nnbw i » ^ 
,n>uv î 'DK m ^ t m vw>m PK mv nyi \>>>IK 'riK ,pa>b n y nyi PK KH p!?nKii 
oiym IK m i * p>K I>IK TIN obMyow YTK OK!71 P>K D>II P>K pa T:m\!> JK» |KH 
pn ,p>n nn>9 KH JKP IKO 'riK /UKUW ]»r PK i n n>n nyi u i ^ i ,\^KS YTK 

'3iK D>II >̂ )m nvi UT>K ^nyii pKnia IK YTK o^ia ^nKii KH IKII niK payp 
KH prn nnnK nmp>y KH ,nnm nrb»n ntiiK oni nyi I>IK UT>K KIT ^ n n nin>a 
pin m»K IKII ,n>oybi 'riK >D^VO\P pa»ns KH prn nisn HTDK ,tj>n pa P ^ K Y I 
;iiK n w rii^n pa UDvnn IK a»ii2 p>K nm mK >D^AJVO^ YTK OK^I P>K vn )̂>i\>> 
WKT p^in PK Knm KH ,rn>m HTIK inn ,jo>^ n"nv̂  no KH IKT nv ?Kp nwyn K^ 
KH I>IK pn w™ i^ ')IK ,n̂ iD nmnn ^ nmn nin K!7 TDK nnY? nmn nm 
\>>in>a p>K u"b pna ^ nnKn onpv nyn K>H I>IK ,i"nvt7 p^n on̂ ? >>>> !7Kn̂ > ^D n)\>>n 
,m^ni nmn on1? nmn p^b t?Kn\>>> JIK niDt̂  n"ipn n̂ n Knm nrn >̂IK oi>n\>) 
m^n nrn Tin |Kn ô Kn ODvn HDK ;JIK JKP p^Kn o>3 msn n̂ >)»K ori\>> IKII 
l>b>nNii KH IK UPK DJID n̂ >*7n nnyn rwp pn ,]Kp ]iKn Kin obivb p̂ ?n *]KT 

nmp>v 
[591] 

nnKaa >D̂ IT PK inu in b>n nnvn m m ni>̂ 7 ,np>yi noil p>K "̂n oo»n nvi n)inK 
>ibn pv^ 1̂  nnnu niK ,pnv) t)>3 o»^ KH in 'JIK ,pn 1̂  np>yi n£3iD p>K vn ,p^vr 
natn nnriKn nnKn i3»m Dnao m>i>iK Ô KO piv DIK ,i>b3nn 1* vn KH DHDU 
,PN>^ 12 o>& p>!7i IK) l7"pî T yiv> it?i> nnnm pmnn o»nn niK n^oi n̂ ioKn 7it?> 
lp>n p>K w ,unvn pnv4? D^\>> t)\tf? DHDD >D̂ IT nvn imrvi n">K I>K >DKn ;)IK 

]^r nut nu»n 'IIK ,VI>V 7̂̂  n"i n"̂ > ) ^ nun D^KD piy ;iiK ,unvn pn ino^^ 
,t)>wnp Hfstp nK\>>ii nwipn D>nninr3 niK^a) onnb 

ni^ nr>)3 I»K nn ,unn>o JK u>n ni>pv nao ,nm> nin *;vi pK̂ n pn) p^»n 
nf) \̂ Kn I>IK bTmii onvt? i»n ,UT>K un>0K£j nmn nnn u>n n>n ^Kn ,p^vn m m 
i^ nm nnvn p^mm wwip HDOI *nn>!7 mm 12 n>n bn^n u>"ii n"i 'nan unnK 
nnnn nr>n IKJ I>K K*T ^KT ,p»nu> I>K >̂n i^ KIT ni) jp^vn 12 roa>i^>»ii 
V'n TIK ,nnrm ,UKn ru>i i"i mv> uwn trpoiD ;nK nnm ^ D ^ D pnK> nrr>K 
noin not? >nnu» jp>ni7 >nva n̂Kn i»!7̂  ,>nvb ID n"n ,t))nv^^ ^m n̂ nn^n ran 
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T^m o>3 TTna na>b m»o pin T>n 'riK ,pnvb W>IK ro»bo i m Ko>ob K\yno nnpy> 
PK n n m T V ^ PK THVII ,|^vr 12 o>n Ta>K mm Kn m m o i p y r T* l*w rnvn 
|K ODbvn o n p v TOO p n PK O^KD pav TTK ,lKp imp OTID O>) niaabn n u n 
TVT ompa >aT p>K TV wr OD>T 12 TVT \>n ,tmow ID 12 THVIIW THVT POTK m>r>K 
nnnn TKD TTK J»N TV W jnvr 12 ,t&ipi 12 >n ?>>p poi I I N ,onvb on>K o>n w 
">vn oobvn ,OD>\>» \i>"\tf? w prn OPK bbD TVT ,oobvn PTJK JVT T3»K \>n ,paipa 

,paKT n>nDn nniK i»ta ,bn;in w ai n"a 
[58K] 

nnnib in nibnp >bK PK ,unK& n o n irv Kb T\PK 'n i m i ib p>»on Tnob Kin 
niDn n"a b"n >IKH T * '^K ,)ywp on^np not? Tnv& J D " ^ TVT T)IK n m K>T p r o 
,pvn Tnvba HD>OKI nnnana IK) nwnp nibnp H W K PK o n o o n m \>n oan iKi 
nnpy TOO y*n p"pa \>n OTD>T TO I»»T o"o p"p« a"ai pnb TO>IIJI p>K i>n OKn 'DK 

TOIKJQ TDbvn :rwonm n"v o n o tnbT n n i i"o moTionn pspn I>K IKII ,jnvn 
KT K>n on>o\>> janua K»aTT 'riK :pvn:i ?^p w v w TVT wna p » s pn PK poKn 
nbK pa T * »pwi Tnvba OPK T^^vo noip TTIK nian Ti>n pK TOO \>>ITH |bnK& 
IpjKT wa> to T>» pKn o n y ^ unvii t?»̂ D u>n ^HKn p>K iDO ^ITH nnvii mua 
i>n rnK ,paKn up)Ki^ ;nnib >!?>a 7)>iu> bn^n \y"ai n;'a y n i>n i>^^ , w v n 
n"a t i n KT ;IIK ,paKn OOKIU opn nort ivn ID \>n ,pKn pnaa Kn pnKiiun 
bn^n w a i n"a ;>\>>n ;nK ,pK»b i s n>\>>np not? p»b^ IV*T nnvn IKJ impa p\>>n 
lp>nb p>̂ K u>) ,n\>>npn in^nnn mKboj warn on>)>y ^ w ?av^ nKimi naw 
Kn ,P*T)KOV> ID Tin K*T o>umm ,nim ,D>PIOD nb>£) K>T p u n ,p>^v IIK^ nnn^3 

,pwp P^KT «|>ni >nnK uni>a p>K nr>K pn>K ITK ,p^vp ?n>ow no u>) ^KU nn>K K>T 
pDvn niK p>K n>iK v n K>T T ^ P"» î pn»n Kn p r o nnmb naK in p b n 
u\inv no T ^ ^^i J^V) ; n o o pav^ io n n o o nrn >^K T'mva 'nK >obKn pn>o w i 
IVT T>IK ,mn3mpvn i^m KIT not? \!>nn UKn IVT IO T ^ ^ ^ T ,p>nu> b>o KIT 

n"y ibnn i n K>II IKHIK 

[58a] 

p i i n ,uivn opiKowa nrn PK p>bK o>) pnb i iv > ^ K I ,>nina nnnK TIT o w n 
nnTiiK ;nK nu)npn i r m m ,nnnK >̂ K p^vp ,iu»nrAvb^ n^7KD IKO >^^K K»a 
u>n pnn i^ o w ,pn TIT rnin naK pna>K PK ,p>ii pnrovT i^ TJIT^ u>n nnnK 
opTKOua UT>II rnmn TIIDV TVT i n n KT 'nn 'n nanKb TU ;nK ,p^ivn p^im 

,pnvn 
Kn pn <]>IK a'V i"op <p i")p jn>t? T>K> mn bya pmn pnKii^ ua>n^ ^v 
jniKn o>pnTnn^ ibbn nnn n>^iv no> nTai ,pnvb nTimi nnpvni nT>pyn n n o o 
UT>K ,nnnnaa nnnib^ >nyn\>>\>> ,nnma qnK TU \>>V oa>n\>> TV ? ^ K jDnnibn 
U ^ K O ^ TD^n n>poioi KTnn DO>TD niK^nb pt?in pnvb u w v Kn unn yb>nz 
Tir3>b pbn TVT a"a p>K TaK ,ua>n\>) TabvT in>o p n PK b"m Tannn pmn K>n 
TQ T^ *̂̂  W K ,pnvb t?T>t?va t?p>) T)n TVT TO \>A>^ ?Kp UKH uDKTa bio n'Tva 
D>1!)T\>) \>)1T>0 DV TOO W1PT K>11 ]01Ta )>TK WW >0\>>VT̂  K>T J10 ninDOH K>T 1>1K T13 



55 

p>N ftN T « T^i ?&fiM p>UDNnmNii p>)»N pu DIN pi DNIND nnni0 iui0ivn D>D 
DIN ,PTN^ 12 }pNn *p& p>D10 1)T>1D n!?>D PN 1NA NIT NV ,P3V11 ID ')1N pni0 p ip 
mnNi n>p̂ 7N 'n DV '*nn D>on D»p^ pvii*u)v p>n i0i!>vii p^n ni>̂ 7 niv»N DIN 
nmbn m m i0iip I D D 101 p in > ^ N I D ,D̂ ?i0 1^1 pnNi I » N I>N b>ii ym T V I ^ 
,pnv^ p)Vp bnan i0"nn"i '>i0n nmn ivi0 PN I>N D I V I I N I ,pnv^ 12 vv"*?* i m 
1V10 PN ,DT>N IVn ')1N DNA I^OIV^N 11>bO)V ?1N 1A>ODNnmN11 1A>)»N P>N IV 101 
I I N piuNvip O N I W niv^v I D T O 10N11 p)vp OII!7VT D101V 1 " * T N D I V I I n)>nm 

ion 111 pmi Dim ^N P>N I D ^nan i0"n n"i '>i0n 10N11 I I N N » I H ,)»r o>)DVi0i 

PIN 1111IDD n*)N3l 101 ,OT»111 10)1N ]Wp 0 » p n v n 0 1 N l ')1N IDn ID IV 10N11 ,DT>N 

i m p P>N ')1N JT»11 JIV11 P>N 1»N U1V11 

[57N] 

mnN ni>b >oivi 112 I » N '* rimN ivi0 01̂ 101 i v i T^*w ' ) IN ,)»I nou» I V » N 12 
ONn i!>v ,ni>)oipvi I D D i0nn D I N I I lanw I O I N p>N T^N 101 u>) D » O ,p^vn 'n 

tniT )»i Vpi^T D " I O I i v i ' ) IN on>o!?n )»i ypi*T '>iî ? pn*> ' i >n̂ N ^npnn 
D D » H ivn I D I>K i » ^ ,P^IT pN»b i0iipn I D D DIT>I pN ybxyo N>T 101 pbnNDi 

'nN ,om)oipvi DDN I D D 101 n n m nm!7 >)i0 bvi D>oiiDon prom N>II ina ,u^vm 

P)V) D>1011p >1D0 >D!?N >̂ N ')1N ,P>T IDD 01P1 pD 12>p PN D>*7l̂ n ni10V )»* JD)>n 
bnNn ni>^ov i0itm m>N JNII un>n p i yn ,i0iip I D D T^N D101DN o>) I D D 101 
113 ,oivn ?n>ui0 N » I t?Nii0> bn T O miTni ,pp)Ni nobiv T O ,uivii ?>iNn o ^ " ^ 
1>K 1»K niD>T ID T * » ^ ^ TN A3N̂7 NIT ,PN»b 1^ P>11 PTN̂? 1^ IN) D>) pDnVl ̂ >11 
niPD 10N»3 10N11 !?nND >̂ N ;)1N DJIV^A ;)1N VttNn T>1N ̂ nNO A>̂ D)1D 7̂1N11 10V >!Nn 

,oinjnipvi I I^VT i>w »ni i)>n !7"pî T i innn 10V i " ^ 
IN mui T ^ ?^ wto ,?mp i>e n;'i nimn unvb avn D V I I> IN ii>n I I N jnu 
D»bD D>Q nm!7n m m i0iipn 'D DJ>IN D I V I I ?ID^ P^ | W I ^n^n i0"n n"i ;>i0n 

l i i b i i T ^ ^ ^P^0 nun m>b»n ITJIN PN N>II I I N D^NDI0A I I ^ I T ,piNn D)N»^A i m 

DDN i m ll^VT IDD DVI PN imD IV I 10V 1 " ^ ^V11 P)1V^ P>V1 101̂ 1T ,1TTI10V̂  
'>i0n ' ) IN ,pnum ivi0 PN D I D I , p i n p>N i N m omN D)ivb ?>n ' ) IN Dinwipvi 

povia n"V i^nn 111 N>II T^N ,punvi I D » I I ^n^n i0"n n"i 

[571] 

N>I >nn>N l7iî n i0"n n"i r>i0n nnQNi >)inn i n i i m niN^D) nu>iNi >)>v *?> ,DNn 
>IT pnv^ iv 10N11 pn>D ii0>n i n tvi D I N ,)*>tty> P>IN 

I D D p>N I N ) a>D>) 1 1 m ni>̂ 7 n)»o Mw>n n w i i n)»n I N ) ni)>D T>H 
D*NT 10V , m i m niioN i n um vmn n"VDn 111 uin>D^ IN P>IN p̂ 7»n ,pn)nipvi 
7̂D>DNp iv N>II :;n nN nvw nriDNi ^ imi0iNi N;^ PIDD '1 vi0in I I^VT ;>i0n yin 

pi) mi0i 'n nN nvi^ nDiDi nvi)i '* PIDD "\n 'n in nni0)i 11b N>D i n n DANT ; I 

PN D>Din >1T)1N D1D11 ,P>T 1^ DDND n)1&N 1)»T PN DT>N l>mn N1in> 11V> :1N^O 

110V ni!̂ 7i0 an ?in!? p>N )nm D>) IT̂ ?N 101 DHP>DN^ 1110^ nn vii PANT miN piD 

D'101 IV I N>T N>11 T^^>^V ?1D1T ,P>T DpIIIA n^Dn IV I ]>N N>T N>11 ,D)1V^ D>1pV 
;D 101 I I N Nivn I N ) ,DNn pni0A i"nvb p^n uni i0> ^ N I ^ ^1 n)i0n i v i PN ^"pî r 
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*RO >bbR v n 'riR ,o iyn o*n>Rny oaiR i m m m m>b»n ITDR I>K I » ^ ,no jnyiw 
,piRn n>b urn p n owbn Kn TPbR 'n riR mnRi ,P*RT w"p p^ prmn 'nR *n>iR 
nm n n i nn>b pm ,DD>u>£rt bDii DDiib bDi m y b i ODmbR 'n riR niriRb "io»n 'DR 
piRn !>b t)3»R TN \>>R*T 1^>10 OT>R R>11 ,l>**n£) TlbRIP J»K 1V11 *tt»R T& Oiyi1 
nn v n ,|Rp n v p o n pryii ombyT pn i>boyj rvnsy i^t YTR ,>jyp o n i n * IVT jRp 
TbR pryii ounbyT i>n YTR rvnsy urr v » WRT iriRii i>b>na OPR W paojy TR 
JO>II o n OIR j>n ib>$R o>DRbn m>b»n RH R*T ,pjyp ?o>ii o n p w y o namn >KHR 

"T &n:n m m n:i>b»n W I R pn I I R pj>a v n p>bR /ITIID oipn pn P*RT 'nR jnyp 
Dim ny*m nn\!>b irby PR o r r m n 'JIR O ^ I R JIRO >bbR I>IR u>y P*RT Y Q o"b 
ORH n"y ibnn i n ,nnn» yiRn byi bynn D>nipi o>pbR Kin 'n >:> i n b bR rniu>ni 
m nnbu> nriRi 'o pioa n"b 'R o>n>n n m ,tnRoa HRH* n"yan nnbu> jnn p>b pn 

obw nbi irmyi T I R >pbR riK V*T 
[56R] 

pvT i s W>IR Y R H ,'n >w >D miR v n n biwn n"i 'npn OJIRT r> 'o '»m> ,n*£>n waii 
TbR jnyua onriR >YHR p>p «pia H R jRp >>>y ,?>bRT pjyp YTR JO>H NI> on>H n>n un 
,n^K TIN Kin >n urn DD>)>V o n o INU> V^ pioa D"fc *7U>po WKI ;>V^> K>ii nyi 
inn JNII ,UKH pKiyi ntn nnvn o^vt 'JIK ,n>iK *?&>n OVT p v p P ^ R nvwK un>n 
RH ,pWU> >̂0 KIT ;)1K ,n31̂ 7 ,|1T KH OD^ 71WU KH ,1̂ V1W nV)>11̂  1TH ,̂ )3>n K>T 
')IK OD>T JK ,payin » i m K i3»K PK inK> p>i pK un^iin *)i>a T)T>IO <p>a }ni3 i n 
v>DKm nvn ID^UJV ^HK I P ) » K n̂ >ODvn̂ K i^>nj p>K o>) MTH Tin ,OODKIOI 

>owtf?p n>t7K >!n nu i>w \>>v ?KII ,*nv nvi n>iK twaywi >*?K JKQ IKH ,piKn 
PDR\01 W nODTI ;31K ODK^K tlD^VW >3HK ID U>K11 V>>Q ,UUDKnUl ,UT>K 0>)DV^1 
unnvnv 'JIK p t o m v o>)ovu>i ^ K u»p>^vnDiKi nu)>n^ ID U>KH u>n r3iK ,UT>K 

KH IK v n i y i p>̂ K ,oin ppymy i n ^n^n \>>"ii n"i ">vn w n i ^ KH ,pnyn 
Kb IH> n\>>yni iu>i> Kb 'n byo TIKI 'IDI IUD ;>ni i"> ;n '>yiy> n>ipn V>T>R ^wrm 
w î >i>n b>a IK) ,p)vpnv i^ i n n KT DD>K inyT IK o>i ipnyii IPORJI pbKii K>T ,IKI 
;)IK ,UPK nyn n̂ >r>K n̂ >ODynbK n3>boay >)DR n\>>>n̂  p>K na i y U>RH ,PUDKIUI 
,UT>K noKD nr^nyn tnKi "WHVM nruDynbK nD>bv»y >)HK p>K ID K » I KT ny WRIT 

')IR o>)ayu>i >DKH^ n^njyby *ia K>T U>KH ,pjyp v>>) mbyT i n pbyn K>T nm KIT RI> 

iD>bo)y >)HK n^>oDynbK n w u i y i \>>KII p^yp i>n TJIK ,J»T p\>»yrD nr*nn > ^ K 

i o n na jH)you)i >an>K IOKO n^^nyn D I K I *wnv» '^K nyn 
[561] 

pb»n ,OT»TII o»p>^ynmKi n\>)>n^ na yoyou> V>5IK n v o i a nm\»n nrn o>n ^IK 

b>a piyp o>) bn^n ^ ' n n"i ;>^n K>T pjyp ninKi ,poDKion o>) voiv T'niyi Kn 
,pjyp ipiyn ] ^ Tin biun u>"ni n"i '>wn >ny^ pbKii b»o p>K ,piRn n>b n r r n 
K>T JK YTnyi OT>K n"> pioa T̂ n bo>aRp ;>y\>)> pioa nyi p>bK ,p>b ob\!> nbn 'IIK 
pDyn p n p^yp ;)IK i r b i p r n Kn ,on>i>y niKin m o >D irn> Kbi iyi> Kb ,onpn 
o w y n >oaKn nnKii n\!)>iî  T>IK m m no\>>i>b i>bK ynyn inu , p r a on w i 
p>bi p>iK >bbK yn nn>b i^ o y i >iKn bn^n >>>"ii n"i ;>\>>n 12 T * KH nn>b runbiu) 
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ayn po*mn nnKii YTK nnnn TIT JVT ,poyi TIK ^nan v>"n n"i '>wi 'nK /pminn 
p>K po n\w«njvii o>ii un ,'n riKvb I I K K>2VD\>> pK ni2m m i n i r n 12 p»ii 12 
P>K IVT i"i p>K 'DK ,|>3vp 12 ,pyru 12 v n KH Knm rnon K>I o>n n"K y"\>> i"n 
,jKp |p>\>> on n ^ YTK T\ DVT 12 w omp 12 nixv p>K on>K poi oinKii n^np 
t>in pn J>K ^ i w n i»p n ^ n on>K o>>m ,nn pjyp ot?Ka pny T"> y"\>> ny wr 
nvT mi> t»p I>K ?*W ^ 'Jvnv 'n K ^ K W , i n v ^ banyopy Y'niyi v n i»b:i ,or>>ua 
I S Y P H I>IK i>vp pn , |nym m o n o ^DKE o n m ^ m p o>ny£> nnD >oyn ony^a 
,>oiyp p>nu> bDnopy *?•>* IK* pa YIKH ,i>tyin *wo K>I oiKm nano PDKT onnyp 
b>D nn>ni no>K a>on on \>>y niKii pny) 12 ODK PK I>T pon*n i"i py> I>K ^ iny> 
KtiniDi Kniy>i I ^ S K M O p>& jnnn Vn i>n ?*P T* >?3poo ^ o>nriD v n i ^ r n 
pi^7 nW KTin> P>K T̂?K IV K>11 W»ll b>£3 KIT 1"! P>K |K11 P>bK ,>lKn fl)pO^ 0>5 
^ n n i n i » ^ ^nan w n n"i ">vn 'riK o>m>> oi>^ I»T min1? o>ny v n p 'iiK ,?Kp 

Tn ?VT o v u iD^yn ^iTin u>"n n"n ;>\>>n m o i yx pn ,ponyn T ^ ,OKn poyia n"v 
[55K] 

'n riKi> n*T3>£5 T K /n riKi^i m n y b ni2nb onia noi>» i r n 12 WKH IT»H 12 nnKn 
^KII>>> nnvi ,T)Npi ni^n nmn pn D>pioo KH pv^ i^^n ,?T>*nynipyT 12 vw w 
Tpbnn rmvi :KTTI Tpi7^ ;n riK n>P^H 7n riK DHT> DV >D i w n t7Ki\i> D>p,7H ;n no 
riK nNV^ nrn I D O I miron nmn nninn n m ^D JIK m >̂)v̂  iini>>n H^ DK :'n >JN 
:nKTi ;n riK n i v o w n t)«n n"v i^nn i n :TP^N ;n riK ntn *rmni TiD^n m>>n 
riK vnii>3 ^ n TIT ^it? :i>)o^n IKI>I>> nwy D>pbKm WKM u«n n"v t?fln nn^u> 
nnKn o n p v n5K»!7 ivT uo»n ;n riKn> IDKII ^>II p>n *T)na IVT TIK nvn ,KT> D>P^K 

1>N jnu wy HI r)iK ,j»r p n a 12 •n&ip-bia unvn TV niDn na I"1? ;JIK H'^ pifj f> 
>riK KnbT \>>n^ m m Kim ni>^ nniK pn U I D I OPN nnn^p D>\>>np nax? >bb« 
piya m p i 2 ITK jniu m^n n>n i«n ,ur>bK nKi> K7 W ,DKi>m ninnn i ivn^ 
,oabvn a>rv) />\i>n JID <iKit)\>> ITK pnvo\>) ID t>iKn Knin nn w ?niu o»b b>a i » ^ 
ô 7K£) p iv pinn pom ID\>> p>K b>ii i v UH pva np*T2 niK inio ni2Q nn JKH ITN 

vnri ^K p»nu> ruin >piD r)iH T"V riDonn ;>nDn nrjin i»^j ,UT>H o>) ayn >ODVT IVT 

•niK ninK PIK 113 n o \>>v PTJIT ,tn<) ^np^ riio bv ITH TIN o>i»>ni!>nn DHIVS 

n ^ p p n tin NH bnan u>"n n"i ;>u>n 12 ninK NH r)iK jnyiwi ">vn 12 ODKU)i>i7 
,pn rooKn innii TJIK 

, jnv^ t?»n nD^nn>UK3 U)ITH |Np K>II U^KII pm*v) ninv p>K nj»K p u JKH 

131K >ir piKn no m m n w u KIT T ^ W ^ ,t»»K T ^ ^T 
[551] 

piKn i>!? inKbp ;iiK p n a>ui)Kn inKii KIT PD*71T T ^ \>>K*T ,>IKD Kim i>bpi>n TIK 

TTK YTV* P>K >3K»b 1>)V ?T*T31T W)V 12 rt>D>l!7 V)»ll 12 T)3 Ô K£) VT^ IVT ,]Kp 
<lio T>I no»ir ;)IK i"bi K"^ 'i inKn o n p v PK o>piD m>i>iK P K » ^ IKD in UK̂ 7 
IVT <piK onon ,onvn pn p n a 12 jmp ^ nv vn ,p)>9 yn>n p>K nv onvn nnKnn 
\>>KT ,p>nU) OT>K J1)3K IVT K>11 11) i7>ll 1>K ,niVTl fiW nK*l>l ;H flK HIV plOD 
imn \>>"ii n"n ;>wn 12 OOKU) 1 ^ n r n ')IK ninK \y>iK I D p i o v n w i i ^ K 
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UT>K pny^ lie p n y n OKn K*T nyi i>n^n -ny> P>K DT>nbn i»r lie nmK KH t»tn>a 
u>i i*in KT UT>K jnywa t3>nu> D \ ^ on>K pa T̂ ?K \>>KI o ioara TDK ,pyiui I^V n m 
proi? ,jmw !"?)» )»p vti?r\ pniK w r n ?̂>a m » m p»p pa IDKT p » m lie p>̂ K 
,nnK io>il? WITH U>KT ,pbKmy it?>m UIKH^ xvimw p>p KH D7>r̂ ?n niKn n m 
,pjvp pn *Ty>n rmnoi ni^np >tm PK oinf tn '>â K IKJ !7nKii D*im>>> 'n v n p i y n 
K » I JiKia pK T * ^ K > ^ wr PK ypiieT i v w n jui>ini rnmn n y u w i p*p ? * 
n m DKT>n̂  >m oonisna IK V * Km ,UKD onm v n pa nona p>p u n y ^ on>K 
•pK I>IK ttaKiaa 7>n ypiieT ny UKn ,pwp piya >m op>) DH>K WKT ,pyiia n i y m 
<piK ,piya *T̂ ya I!?KII u^Kin v n 'riK ,psip lie D»HK >uyn niKiein <piK pain "rbya 
*Ty>n D>abK v n pin WITH ,oiKm nnbien Tiin> n"i I>IK rnin pn UKH onrm >itm 
>DI71T ni>l!>> \>»0 1V*T JK11 \Tiai TIQ^n YTO DlblT <p1K WKI U>3 *pK nmba 'UN ,P*T 

nr>K IK) YTK ,pKn twan WKH m m i)»K p»ie mnKa pK ,v>Kn i n JK rmmn 
paan JiKia p"pi p»ie p>n pK UKD Tin^n m o p»to nyi ,p*p P*KT lie YT WKII 
'>̂ ?K i i n n n byi '>^K mnin pKani ypiieT D»maK T H mnin Y'IK onniann ^irin 

KtflT 
[54K] 

>̂7K y j n Y'IK piun piiiT /T>n!?n ]»p pa nwn p>p m»p I I K ,uiKna obKa p iv 
p»ie p>n pK i>w UT>K n o >^?IT ,pTvna p^nn o*T>n̂ n >nnK nonK niKn nnD nnK> 
l7"piieT ;>v^ t3»n rn ^Kiniy *ninn D>tmann bnan pmn >n>i pvna p n n a"a p"pi 
>b nb>^n ^nKnK IKI ni>n\>> i>^ >"piieT pvmw >KI>D\^ nmnn ^biDn DDHH pmni 
p>n nui\>) nun>n p>K T^K I D ,o»nn miien miiie Dnn^) IU>K o n n p i >i>)Kn t?>)in^ 
mi ,onv^ na>u>> n^^ ̂ v *& KIT i i m p>K T^K U » H KIT PK \>)KT ,p>nu> lie ;m)»n 

,jKp piK\y t?p>) ony1? D>pi^n |mn ri!7>nri 
,|mp D»HK Di^\^i D»n̂ 7 ni>\>>> ÎVT pa nns )KH nu»n n"rvi I I K >n>a T ^ 
>n '3iK y ^ lie jpnn nn\>» pn ,̂ KT pnv^ IVT |KD ii>Kii ,n"i pnvn o>m ^vi r)iK 
,nii>w> >\>>KI ,t3>nn T^vm P>IK K>II n>n pin pnKiiie , p m v m v lie Kin otny 
KH DHOl^ >D,71T O^H *1>̂ K 1!)K*T ,P>T lie W^Tl T>Wt2 ,piKn DnO^O ,D>)>H 
lie t3>)>n -niK tD>m ,piKn lie m i l n o n a nn>K payn ob»u onai ,piKn ^nain 
pntf? w*?z D>)nnK ^ K ;)IK oniu i x>"v p>̂ K D>) txun I ^ K Konaa >i*7iT ,pnvn 
,pnv^ o>pit?n pin o^Ka p iv DT>n r̂i *T>nvn̂ 7i m i n pnnn^ D>ni KH 'JIK ,pnn 
lie iKa \!>KII m)>a imw D>K U>) I>^ ^ n ^ n ,ti>ou> o ^ i n na n n ^ n ITO PVT 

i"i KH p » ^ Oi»n Kpn Tvn , 1 ^ ^ T V ^ riinKi D»p^ pviiiet»v p>n p7)n ,p>n\>> 
l>^3i ,pivp pn i v m 7̂>a ,P^KII pn D>)>n ITIK o>ni p>p r)iK ta>ni> ?nm K\»n ,pn 

nnin1? n>nv v n p vr xn*?w niK ^nKii 
[541] 

\>>KII T^K OT>K pnKiiie ,pn lie jpnn nnm nn>K pnv4? lie p ^ viiw K>T WKII ^X lie 
nv K>II n"vnn i n pa pnvi ^anopv P>K Tin }Kn p^K unia i w unvb \»>"u>b ?Kn 
>)i>*nn >v^ n̂bK nriK >D >)>Tnl7i -jnnKi >)imn UKn pnv ia ^nan \>>"n n"i ;>^n 
niK^a) n\}>iKi >ry â , T ^ ^ nm»>. >n!? TTV n ^ ^ v ^K >Î 7 un /pniien i>nn 
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in im ^nan u>"n n"i '>wn ,jnvr 12 ]N *n \PD^T pnyan I I N nou»»n KH ,jnmw 
is man VDVDIOD IVT inK> avians \#?N inyn no >m piyn I>N ^N*T pn ama 
,jmfc Jpm \0O»O UDV1 'JIN \0O»tt \>H> *)>1K ON71 HO np̂ 7 1DD U>N*T OVO^yn 
xmn nrm> ni>buy 10 ,piNn rm&N mp>y no D>rm> NH WNII ,JNP jnyt YTV> vna 
>ooNn nniK DIN ,pt?N^ tpm O^ND piy punwi 12 VJVII voyoNno i>onn w 
N>T u>Nii o>) pp>n o>nn> D>D̂ ?N ,paV7 wy oi»^i WJIN N»I Y'myn ,?r> î 12 rumN 
JUIOIN no 'JiN own yi^m no onaibni niviw >!?>o po m>N *im I>N \J>KH ,p>to 
w >ONn TN ,?"* oaN!?pa n"i '>u>n ^NT ,inn piyn >in \nriN wiyi? *HN nnm* *ITJIN 

NH ojuwjni nwp nn>N ,pnyj pnvn 12 uin wbtt n m m>b ru»n in jnvn 
'JIN ,ptK^ pjitf? \PU»O <piN pn opma rnbori >!7N PN N>T N>II onpy nwv \tf?\0 
pjiyb w n |O>IN \PU»U <piN nu npt> IVT >D*>VB YTN JIJV N»T \>>y ,*TJ>P YTV> ?nvt 
ivp U>NT piu JKII ,jnn YTN p^m pnto Nn WNH ?oni ojowjni Nn u>o IV*T ,pmb 

,pnv^ 12 no»n ?̂Nn mtvi *TJNU\>> PN 'JIN ,v>Nn invb^ ratw >m *T!?ym I>N nm 
12 ™»n noom nibn Kim T̂ H unwyi op>J î ?>no OPN ,pyn 12 pnb p>N TJIN 
pn DIH iKp pKn *m n̂ poiN^ ITK qnn p>N JKH UIA IK^ i^>no UT>N -DIN ,pnv^ 
DI^ ounv NH pnvb 1̂  nriDon >D̂ IT nv>>̂  p^rii i^ nin nnvii xi>v ,poiK\>) i>? bD\y 

IKni ;3iN ,pym n ^ v;^ 
[53K] 

bvi p*an ^KII jn>>?i nu»,ii T ^ ̂ 1 ;^N ,iri>n i vn n v i 1011 n»pb !"> v"^ DI^ 
^ D I inii i rp \>>N7 jNii ,ui>nu> yi-ws win Vi)p in>t? nnwi i r n pn I>K> mn 
T» mro n>n pnno 1̂  m>w> ^>IN *7Hn rnrvi UT>N imw pn ;)IK unip nnni 
onn pi >̂ nn o>)in^ *wnm ^o ,ji>n\>> 1̂  ^u»n nr>n TJNOV) pn o>) pn^ii^ 
n>n p>tm ,p>nu> o>pî n po -nn^ pn nini !JNW ^TWI o>)im nm p^»n ,D>bn̂  
INii ,nui>5> nrmoiy nonm p>« T*7K -n« p>ojn ^vn oin pn p>nu> YT»U I>N nn 
Him DnniN nnnm n,fcn T'IN D>omoon !?n̂ n pmn VOTK nnN> n>o >wn u>) T ^ 
o>) T ^ nin^^ my*?* >̂o»̂ o n^ o>pibn j>n ™* ,JTVIU u>QM>n N̂no pn y p w 
bn^n ^'n n"i nvn iio T ^ «n ,p)Vp imp UINO >wn unip noo >JV*T PK T ^ ^HT 

1>N nn mnmi nn^i "̂pî r !7"3n pmn >m nin >JHK *TIII!7 p>bN ,>in i n v ^ 
in i n p>p iwi >>e)m KH nv u>m unnN onvb pn i>^u\>nv ,pn>o }H V>>O unrn 
n!7>nn i u nin ,WKU o>p^n pnKiii? nv N*T *no^n n o pn oiuni^ ,poya wnn 
>̂o»̂ o im JNO UKH IIK ivn IKJ ,nii3n P I noini PK ,nvn^ IKJ T>I inn pn ,imn 

^HNO >̂ N nv UKH N»I KT t]^r w noni K n̂o ,pnv^ o>ptno I IN Nim i v ^ jno 
iv vmn ;3iH ,ponv>J> ̂  'n>nbn KH 7n>n u>n ,U^KU OWD P>K invn^ nnin pi mw 
po Dibit m niK ,obNn ip\>> no u\>>o IVT iv ,ojKn K»I IVT II^VT UOK im "̂pî r 
H>IK um VM* miK nvuio nm\r>n pn w u m ,DH>n^nn TTTÎ  OAKT̂  p^vn pin pn 

[531] 

nm in )*nm ,onvn no ^»n mm ,unv^ ^o»^o «n I>IH T3»^K O>) ,DH>nbn pn 

^no KH ]V*?KT\> u»,7 I>IK ,nt?m n m JTVIW n>im Di>n^n NH U^VO^J pn OOK 

,pn)ipnv in j)nn>o <piN nn>N o*T>n̂ n nvi i«) 'nN jn>A nvn onn pwi *nv*r pin 
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[511] 

pK wain w>»v \>n rm pK >oyn T * ,pwia mu> O>J \py inyn Kn?v» T * ,P*"^ 
,WIK umn T * >pyn >nvT w i n IPO»U p>K T * IIKII D>ia ^2 iv ,pa*mii;i iK»a 
KH poi W D W M I TTK ,p*>o\>> na 2112210 min *i2»n nniK T W 2 m vy nnyn 
>U5KM KIT KH ,)>Wp |>riV^ 0>5 TW1> nn>K PK \!>V KH 2"! >i»m lb>aK 'J1K 12»11 

>2KH 1>K m i n i mK2 T̂ K ,>DOK^ PK»^ TOMB \0O»O |>K bK>Tllp> "1 KH !?2>2 >10O»O 

m ^ inn* ,ia!7vn n"2 I>IK p i y n K>T ,pnua ptoaa 12 rrmKip D>U» KH |Kn \!mn 
ni2nK "inn* 'riK ,pW2 12 nrayi nQ>bn -no -WIN pi>02 in K>T IPK*T , p m PHKO 
nwybw 'HK n w n nr>o IKI n o ^ n YTO tnniK pK pj b>n *p* ,p>nip 12 2K niton 
pn *ma K>H U»H KIT w p vm n'tvi ?rm JKII ,p>nu> nt>»n !?Kn nnrvi ;m)»& 
pn w a y o na noKa nyi 'HK w p u»n -niK ,OKH inv^a i r o i w m m >2Kn i^ym 
na T * >oo^Kn j n y i i 12 nnmb nwyn *nK\w O>K *>>) *i2K ,pnvb 12 i u » n WKUW 
,PTK"7 12 PH* m>WD K>T ,OTK̂ 7 pnV^ 2pV> PV *tt>p KH tK» OKOU) IK V W 2 0»11 
,\n>n pn *o>b2i) o»ii 'NK ,?Kp )»i *?2p& 2py> pv T^K onia KIT i)>p \PK*T voiyn 
niK K>2yaiy pK ,>iKn )mm 2py> pv pa nnV? DVT pa ou>ni P>IK WKII oto>i> 
T^K ,pnyn D » D rniK i n v 1 ^ ^ 12 KH nriDoo K>T ,unvb ni>)v>rD i r p U>K*T JKH 

DJH >̂?>a T)>p ^K*T n^K nnvn w pnvn p ^ a nvi 'JIK ,m\i) ,niDni HDOO 
P*7K n*TK ,7M1> 1VT PK UD»̂ 7 1W ;31K ,pnKa*lV 

[52K] 

ppni ?o^>rn 012 TJIK ,]Kp pnvb D»n rniK nnv jn^u) UT>K u>>na v>v JKH o^Ka 
,piKn pam nnvn i^u b>a KIT yiiw ;JIK ,010 'JIK ^KT piv^ nvn nm> p>K K>II 
niK 03X»W>ri1 ,lKp PK»,7 1>1K \>Hlpn p ^ 1DO 1^213 P>K PK ĤKOK W V>K7 
,"NK&n rniin T^K ,\>>U»U H>IK )»r upnia paiw ^"n iTr2>K K>*T ,noin n a o >\»u»u 
12 ,p»ba IV*T ;)IK mu ib ,\>>a3n nnn^ ,2bn m>pn , iom 0 2 ^ ,m22bn ri2in 

,pK»b nnu>i nrn ^3iK>mv 
nao DVI pK K>na p>K inv)3 b ^ IKQ n)»m p>K JKH pj>my T ^ tin inv> 
K>II u>u»o <I>IK pb»n ,PK»*7 12 o>) Tin>n nv\>> IVT ,b>n pK»b ni22bn m i n unipn 
n>n ,jn>o\>> na 12 pbn OKD jnio 12 pnb p>K r)iK ,UT>K ?n>uu> na 12 u>i upma nv 
WKU n"y ibon i n \DKII yinrw p r m v OA>U>J I>>KII I D pari p̂ K na T ^ tin 
12 avu IV*T o^Ka p v IK*T ^^22 i i n a n2>*7 nr>n WKI ,>mn2 nunK p i u/#>p Db>nn 
pnta nv uwtii u^m nin> iiv> p>K \>>KI ,j02vn pay) ™a \3\>>nv o>)3 HJDDK ITJIK 

TIK prn KH ,U2Km *UKp2 TiiK nnpv nu>v ni^u) )»r b"pi2T D"2nnn UKH \!>v ,̂ KT 
iiv PK I>IN pj>n K>T ,POKO >)K briKO jnv2 K>m ,opma nibaxi >bbK pK owKa 
K>T \!>K11 Un 12K IO>11 K>T ilV p)H ,pnK)D >)K P̂ KT 73T>1U '31K T)T>10 P>bK , p n n 

,p2va u>>nK 210 up1? i a o pn ba> om2K ; i UKH \>)v ,pam K>T WKH ITIK )nm 
jn>uu> na mv> w U>KT ,UT>K opima w>»x> 01a I>IK bnKn n2>̂ T>i\>> IUJIK oabvn 

1VT 1!^ UKH IK* KIT ,JKp 
[522] 

nbiva p>K nn»K K » 2 OKH \>>V ,pmb i p m nban I ) » K K » 2 y>)oy> bKi\̂ > "1 oa^o 
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[501] 
>iKn 'riK ,jKp pK»!? pn^7 TTV> wavn a"v n"v <p n s a n ji^n na^w ivw 'riK W «p 
K̂nu>> n m DKpn v n pb»ii ,oaKm pavn KIV*T IID m » n i w i TINN P>K p n T * 

pnKIIS K>T ai>K >K1\>>> >)1 T*?K ,l>lKn ^1T»n U>"ai n"a '>Wl pa UHU KIT nn\W W K 

™ K ^ n ^ w t^ND pav nisn mm i n K>T ,uK>naa Kma jornv> nu>v nisn >Va pa 
K»ii2 i i i oiba na>K DI* v n I>K Tin 'JIK ,poKa na T^KS pav pn>K nwvn K̂ 7 nisn 
,t7Kî > >n̂ 7 -mm apv> n>a!7 nnKn na n pioa u"> nmw ,pn>a JK o>pioa nnK^p 
,uaK» jmv Dinn IV*T ,D>\>» I^K apv> n>â 7 i"tr\ mm T^K bnKii KIT ;>un oaKn 
,UT>K poKaa I>IK rnin Kn na»ii IVT W inK^p UT>K ,apv> n>ai K \ > ^ n»>n Kna 
TO nmn rninn riK Knpn , imn niKi^ K̂*i\y> ^a Kiaa a"> K"> pioa K"? o n a i 'riK 
nn*7> p>n*7i ivnu>> ivn1? 'DIM D>\>»ni tin^Kn ovn riK ^npn ,on>ima ^Knw* ^D 
pvn ^KI\>>> yam , w » o ,riKTn rninn n a i !?a nK m\>>vb noun oa>n!?K 'n nK IKTI 

p)K0 p^Ka MTI rtmr ID ,PK»!7 ^K™> V^K^ na m m n m ,KT K>T P^VT 'nm jnip 
,UHJ p n ,om poanva 'riK ,pnv^ K>T WKI 'JIK ,pnvn K>T WK*T DIK 'mai na»n 'riK 
nmn m>!?»n nniK T>IK UT>K IT^K ,nnm w i i n >bK ,jmo 12 p>n K>T W 'JIK 

,p̂ 7KT pu!?Kn YTK p>n 'riK pny^ T ^ ^ f / n " ^ ^"IK \>n ,jnvT i* nntf?p anaaw 
mvnwn ti>wni ,\>>n>a p>K i » ^ m » a paKn *7nnaK IVT I>IN K>H pn*> m p v IVT 
IQK nTbi ,onwK ma inn>n\>>a i)i!)>\>> ,n\^vn tf? ni^n ̂ a ni\>>vn vmn!7i ,;n nK xvi 

,ni\>>v^ n n ^ i oa>n^K ;n nK IKI>I m m 
[51K] 

Kn VKI y^) i^ ja>nu> D>nm m » a nTn IT'PK ,nwvn K̂ 7 K^K D>K !7Ki JD nou>n >D 

TK ,p3KK3 Kn K>II p>n i^ n\>)vn u^ nisn ,panva i^ UKJ pn viiw un KIT na»n 
D>) 1K11 ,K>T VK1 >Un>U\>> \>>>1K >̂D KIT n\t)K P>K K7 ><) KIT D)^>)>11 iaK n3»)D 

'nK pn!71^ ,puva i^ |K ^n^n \y"ai n"a r>u?n jan IKTIIK b>a KIT jnip ^ID i n ,nnvn 
pan w nmn m T ^ ,punva K>T WKH p>n ii? pnvnj ;nK ,puKn K>H T^K ,ip)Ki iu 
jnio ,jn>u\y ^niir) nvi PK Kn U>KT pnvnu no»n u>n ur>na ni>)p*r^ o>\yi 7̂>D W 
m o n>n PK pn IVT pivn K>T ,punva K>T \>>KH U>3 p>n K>T ,nt7an nn>K ^np u>n 
iTJiK p>ii na»ii nn>K nniK mm ,vm»i i v WKH U>3 p>n K>T ,pK»b m m 
n)K* IVT pnKii^ na»ii pn UOK 7̂ IK» , ia»n HTJIK T^K n>ova anaa\>) m m nr^»n 
wvi ,in>u\>> PK nn^K ;nK on>mn *7>a i w IKH ,PK»!7 \pnin \>n?»u V)KT TTK n)K*n 
u>o»tt PK \>)KII p»n K>T ,pnyt> apv> ?>v o^iKn DV Kn JKH T*?K unn KIT pav n^n 
innvw IK n"a '>wn nnvii ^v nan ia yn ,ni!>n m m inK^p UT>K \>>K*T U>\?\>) \!>nin 
pnKaiv Tin v n Di!)n t7î >n na T ^ W W ,P^it pnv1? anaa\y m m ^KI\>>> n m JKH 
;>m> b'̂ i vmn n\»)K p>K ^KT ,ja>n\>> Y'niva T ^ TIO unm ni) ,ja>n^ o>) T ^ ^^n 
nr^7»n IVT pK \!>v ^>ii K>T ,p!7Kii puvii i m i ;nK ,iTvm ?mr pin p>K invii K>ain 
miuan i v i PK p n i a mK^p n"niva 'riK ut?>m^ i^oin i>>u»u I>K uKn ,JT»H m m 
]ynv iK3 u>3 T'mva IDV ^KQ T ^ ,yP^ P ;>^> ^ ^ nion miuan mK mn\>> pa 

mv> P>K i>>v ?Kp \>>v 
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[491] 

l»p o i n n nyi I ^ S N bnniK nyr p'*n nyi tD>\£n*m >*?N pnNn >an miN omom i"o 
l^Kp pny^W YTN NmttW >3HN jn»b J>UDV^^ Om ny*T N»nA P>N T̂ N W1V3 JYttN 

oMynn v n ,v>Nn m T)Kt)U)i j»p Nn piv) INT P>N ua>in nn>N 'riN , \nyn o w n * 
m o n>N>nn n"} n"b bNpm> payp pn / l tnyn nobvn T^N WI>D j»p pnNiis 'n*n 
UDV1 1ST imp bl£D 0>) KH INT P>N Tl?N W1>fi P>1̂ VT DV*T ;>VT1 ODNfc ,bOJl DD^ 
ODKn bani NII>> ^ nn *pwnj r'> pma 'n nn>N ,ONn -nNown j»p 'riN OPN onNm 
un iy*r YTV> 1 " ^ »wnn >\tf?yn WN*T ixmnn 'JIN ,nyo onn PNW ' n n inNbp '>un 
P>*7N U>) NIT̂ N >1KH *pN ,ONn TO>m '>W WN11 JKp JHVT ,On>\?\>> 10 tf>3 W W pitf? 
op>3 ban ITINII \>>N*T un p>nn n>pit?D nn^?p om nnnnw m m nrb»n mniN T>IN 

TIN WN \0y ,UKn TOUW1 J»p YTN DVO ?"p N>7 INT P>N T*?N ,WN \tfWO WTJN 
«p ni l PN nroo nnnbp p>N pnNiis TON ,Nnm nn>b nniN PIN inN^p I D \>>nbiT 
IVT J>N '>>>n bnNii NIT ODNn ,b<m pn ,i">n n^^n n">o pna n v w n PN YTN N"V n"o 
DVt) p>p NH INT P>N ,DVV> >bl ^Dn T̂ N W T 9 p U N P>p N * m \ m tVT T̂ 7N N i m 

PN ^N*T 'riN ,pyiu m m nnmb Va o w n V'n o»n O^IT <piN I>O piNn w ,UNH 
op>) ,niban mntm I^ND m m inn nN inbon bn ,onro Nim ITN niu)n IVT 
P>N P^»ll ,ONH *T3NUU>1 YTN DVU P>p Nn INT p>N T̂7N ,Ĵ !)U»U ^ HUWD W0TON 
,P^VT ^ pn UN Tin TH ,\>>>N p>N N>II UNH v>>3 nn JVT Nn twaywi iNii\y p>N n\>>N 

ojnvT I N u»n p>N \>>v ,noiv mttU) nnnn >5N ,u^vnn pit?D pn Nin^ Nn \»N*T 

[50N] 

u>i m m OINII \!>NT ,\>>N*T ]O>H ]Nn Tin p^vp pn ,UNn P U N I no N'*I V>V un ,uNn 

,T)»m u>n '>^vo^ PN na bviu> m m UT>N \>>V PTJIT ,UT>N T)»m m n n ^ m m p>̂ N 

nT)iN T>IN >in T* PJIM ,unvn pn ^>UD>ibo»n i s pn>o i s \>>>IN i>n v n v>vbvii 
'31N ,UT>N \!)0»U bQn VHN11 1!H U)N11 ,p>111 T\Wn TW^T) T31N D>N>151 m m na^»n 

>NTV jn WNT T ^ ^ V TON ,\nvii ?IVJ ODvn nm i v ,?Np pn nnN bv m m nnvn 
inN^p >NTV p IT^N , m m inn nN imb1? DTN n»ni!> JNDQ ,n)\>>n i n n PN inN^p 
mN nnvn ii>v ,?nvb i s nnm IUDNU D » T om ,OT>N ^nbiu> JNQ \>>N*T > n pNn 
U»b 1>)3Nn 1U31N b>3 T i n NT ;51N ,P^1T P*1V^ HD ^Vn\>) H i m nn»ll N>T fNll ,yb>rUi 

U>NT ,pN>nn i s T^snyn oum m»b nnN OT>N W P ^ N ,pnmn i s b>o ,pbiT jmp 
nn>N p n NT ;JIN ,nnnn\>) n\>>n m m bNn\>)> nun ,p^Nii p»b u>3 nnmb m>n >nbiT 
^ N I ^ n m I>TT pv^ i s p^vp pn ,P^NT jnyb umpn p\!^ INIDV) num m>b»n 
T'niym ,jmp Nn i s Tin N*T o.^im I^N ;IIN ,piyb i>»y>,7Nu>N mans n3i\>^ n n y i o 
w i p n p ^ iT)iN n\>>>i ni>D mbn p>N N»n ,pn p>bp Nn poi T!?N ,pnmn i s nnyn 
,unip i s o>3 n>n wy pb»n pa i>n T ^ ^ N iny> ,P^IT pnyb pioa ;JIN i!>nm Tin 
;nN p>ib pain u>) n"n ;>u>n iNp yn ,>nNn n o n nTy N*7 IWN ;n i n a i ,p>nu> b>a O>J 
ny*T pnaa nabyn i^ma p>N ,unNna )mm \>>u>nn w m T * N>II n"n T ^ ^ T ,ip3Ni 
)iw P"P*T 7"nN npy> m n m pmn bnan nin n"n on>ow p>N nn>N AJirm i )»n om 
PN ,in>N n>n piNUU) tf?Na pny on>o)ynNb i n n b"pisT >ns onn n>oniDnn pmnn 

nsnn pbn pim ny\>> PN nb>on TO>T 
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[481] 

ID i s u>) KT IKT J»K w n n y n ,?n>nvb umpn p\pb p i p i i»ba KT w>p p n U>O 
p r o on\a> D>U»K i n pnyn wy bnan w a i n ' l '>u>n i s I>K >DKH 'riK ,nnyn ? i w a 
, p v i i pabyn i m o>n n'tyai ,nnyu umn i>b>m TON a>o>i i>m Km JO>H K*T Kn 
,pmb norn pain p i p i n a o UMK OKn n"y w y n l&bT "I D>Tmaan bnan p i p i o n 

:Tian> bKn rmya on?\*> pnyb 12 ua»b wy 
PK p»bp p>K pbK&a 12 bKnw> m n YTK p w w w na>b p>& I>K OIO v n 
m t>»n *u»bp "iaoy» N H IKQ WK*T jnrmiitMK ID I S wy K>II i>bm>} ,paKG <PKII 

p\rt? WK*T o i o w w i K>T U>K*T D>ainai '>K>ai t?bKD pay 'nK ,pnyb wain uoKb I>IK 

T^K , \nyn ?o»na iKiaw nvna na>b»n nniK naiK >bK po \aabyn ,tnn?w na umpn 
WKU tnn?u> na K>T U>K*T piyb i s P^KD nnynw u>3 O^KD pay pn>K wy K T W I p n 
p i v i i pmK >bK pn un bnwi *iKa I>K o » n pm ,ponya ?K bnan W'ai n"a '>wn K>T 
Kim Kn vmn i y ,tanu>a *n y m n ay nyi *>Kn wni . , jo ip tpw* i* ono ib b>a i m 
u>3 niK pnvn onnib m n ,nibDn n*mib ibKa nmn i m IIK Tnbnn ba ,owKiia o>) 
Kn *niK K"V 'a <p no io pn niwn KH n"a b"n I>K \>n na>nw I>K ?NU p^vii u n a 
DHQib nT^>aa p>K >abn ,^»n ^HKH nm a'V K;,a <I*T un>^a <I>IK '>un i n IIKII Knm 
^KT ,w»n ^Dwopv i n po niKn ,UT>K ^ U » U ni^Dn UIKH ^KT V>KH U>) jt?>n naK 
Kim YTK niu>n i n n <I>IK PIKU\!> >a^vii , m K i ^ OHOI!7 nu^>aa p>K ^>D i m T ^ 

p>p ^K*T ,uK>iaa 
[49K] 

U1K11 U>KT U)K11 PJIKT 1>)3 p!7KT K>T ,̂ KT P31V^ plOD *1*TK U»Din K>nQ 1*TK >DOV)3 
paKH K>T P>̂ 7K ,UT>K ^?U»U W ^K11 1TK ,UK7l UHlpM p\>̂ 7 PK UTllU) P>K IS TlftOT} 
1>av3 i v n i>!>a \»>K P>K n>o OKH i n ,payp paw uw»u tvi na>)>n ,7>D um\^ p>p n>n 
Kun K̂ 7 n w baai a"t) pioo ;K ^u>Dp ai>K pK pioo IVT T>IK ,P^KH it»na wo»t> JVT 
KITV ?aK nvi WKII ]vm p>*7K u>3 iaK on>K >aKn I>K ,D>H^K^ n^on pu K^I ai>K 
ib pK^ * m I>DO K^> Kb p^vni ban IOD ,ODKO urn>D p>K no nban OIKH \>>K*T H>IK 

')IK ,OKH UKna ovu p>p U>K*T OT>K paiKa b>in pn U>>IK t?p>i on>K \!>KT ,\!)U»O ,DVO 

DH>K I>K >aKn pavp pn ,UT>K bon nibon po wm *\yi vm UKn ua»^a i»ba i^ 
>inK unKii U)K*T IKII ,nbo >bao bon ^DK>H ,pnia pioo p>T ;i ai>K pK i o » n i»ba 
OT>K pnKii^ ,OKH DVU p>p KH IKT p>K Tt?K onvii ou>u»ua ount)K *>>3 a)iu>no\!) 
a"> T ^ ai>K I>IK ,nbon >n>Kn pmu> >K>am a"> pioa a'l bu>Dp r>m> pK pioo p>K 
W)»u pi)K p>K nbon JKII TbK p)»\i) D>pioa m » a nrn ,nbDn o>^> K1? >n^Ki 
ib PKU? vna i a i p)v uni>D JVT p/fcn lyi uaKn ^oi^ pK pit?D p n ^nn p>bK ,puvn 
ai>K PK plDD }VT <1>1K ;31K ,OK7l U>) DVU P>p Kn IKT >*DVb\0 p>K \>>U»0 ,DVU 
l»p Kn IKT p>K ,DVO Kba ia*T ,n^£jn OIKH DVT <piK wvz IVT â abn nvi ODKB 
Op>5 nbDJl UIKl l ^KT ,pl>OU> ID 1>? t3>p10D n*T»a HTn P1K 1>1K UT>K IT^K ,OKH WX) 

n^ni ri> piof) a"> bKpTn> pavp pn ,x>Kn ovu )»p Kn IKT P>K T^K OT>K uijn-nK 
b^n >nu bK IIOK K"> pit?£) >on IITIK o>no 
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n)»B T * !?>11 IT̂ K ,3lVll DVT JKO *»K1 pK3 0>fc ,X>T>K 01K11 inO>!> O^K ]»K IIK 10V 

>Din 'nK ,?inni pvn K>I o m n m>!7 
[471] 

'>wn u>v K>H ,pivn rivpiv 'NK ,pro avu ?ODVI pn D>&DTI T*7K K>T !?Kn mrvi 
1"> bt)>Dp \ttKT V^m K>li IVI 1"^ pIVH D»pn plOD IVI 'DK ,OT>K a>̂ VD3l 7l"l 
/QUI DI ID >̂ D>p>is /n >m o n w >i ,DVTI p u ,n̂ K p>i ODD >ra ri> pioo 
w m tvi ir>»n umn 'nK annnw no ,un?u> no umn iv i OT>K aî p invn ,IPD»O 

,tn>a I>K IKI IIK pn>o pi i in pivn Dpns KH 'DK ,oivia p>n avu 
miK ,pn KI i^uunv win ,nt»ii avu 'IIK MU»O p>n , n n i ni>^ t»» KIT̂ K 

n"i y n in KI onroawp IPKI .putoniv i* n^an IIK n m v 'NK nun m ?̂»n 
iv i prom? -pin ,Dn>bu>i DK>I> onuo D>oriDi 1?KII0> >NM >m >̂D IKA tnian w i i 
KI pivm i n nnum >ain >D̂ IT ,IWD JK >in) ^spi D>&IP Ditf? nun nmi p»to 
ni3 i)>p i>n iv i /?>n iy IIKH >jrmn iv ,IK» >oi0}»m T ^ K IVI U>KI ,pmT is pn 

II^IT wain IDKI io!?n iv i ninon ^ \r>Ki ,pmb pnyb iKp wnin 'NK rt?>Dn 
,onv^ w WKII unnro ID 'NK U>»II i rp WKI WKI /rnyb irp DVI o>a tf?KO\&n 
oi»^ IK* iKp wim ,*>PK m n w rniri nâ ?»n ITNK UJKII U>»II ninon D̂̂ 7 'JIN 

pv^ irp tDVi ,onv^ irp DVI u>n iv *n)nv ,ounv ID I D mbo nvi IKH ,inv>^ 
u>v wan v>n>x?u> no irp \!>Ki imn ,M>U»U nuiu>o I D i)»m pint ivn 10 m>n 
,pvn IDD>^ i^p DVI ;3iN mbn DVI uivii w niD>r 10 yn ,̂ IT j>nv^ H K ,unv^ 
nnio b>o HIT ii!>o»u ID 12 itnyn NH IIH mbran \>>II>D DVI II>K UI>H ID^D IVI 

1K11 ,01V11 irp \!)H1 TlK ,p)>D U>) 
[48N] 

D»)3 11m ni>^ ,i>n ^ipo IDHV ,̂ m t^o^o ID IE?V KH ,OJVO\!> ID IUIVH Nn î v 

12 iNm op>3 ,ojnK2 ^nvn ivi I^H IVI ,un>n\» IK) J»K I»N \O)^IT I>!7»II ,UD 

WK1 K>11 ,p»11>) IS U>U»D <1>1K 111K ,11>D3 V̂ID DDD ]W ]>*HX D>J3Dn >1T)1K ,}>^1D 
ID TN ,DDD iun>w DiK j»N T̂ N î î p UT>K iK) ion>tt J»K ,unn oiKii inD^ >)»m 
DIUD>I iuiiK nrn Dnn^n !?>D im ;)IN ,OI>IKID J>Î VT IPV nnn T ^ T ^ ̂ ^^ 
D»II KIT i)>p \!)Ki pi) iKii pv^ niDii i>n ')IK ,p3iDi nnn ID IOD̂ IT KH ,piv^ 
ID luivii HH IIK jmbnn \>>II>D IVI IKO I»KI OD>^ I W W OT>K ,jNp wain umi 
v>>3 invn KIT ,oniu nb>Dn \>>v U>KH un>uu> ID KIT̂ K u>p vm V>KI ,mv^ ?iyu»o 
u im ID pi T* p u n ,o^>t)DVipi nu>n nun IIK iroiu) nun n̂ >̂ »n IT ÎK P>^K 

,n"rvi D̂in T ^ ,1^^^ wnvt |K I D K P>K T ^ tnm n̂ 7>Dnn n o IIK nuiv ITJIK 

onuD D>\>»K D>imb I>IK ,puiK jou»iT IIK ni!>iip ni^np >^K pK pivn u>v 
D1!))1T K>T K1 ,pt7Vn 0>Q n'tVl 1W1K ;)1K ,101p p>1p IS 171KD 1VH n)3K >Din D>K1>1 

,p)iD* qb>n p>p i>iV3 K>T pb»n ,piKn ovn^ o>) v"ivn U>KI IU)DK 

P>D1 D"D p"pl W1P1 ID K>1 ,pVH PW^ ID tf>) V1K)3 >Û7K KH IIK Tin 1>7l 
in y\n ,vwp pnv1? ?IKH u>) iwv >m>K pK W^IT KH D>m >̂ >VI IS>KI ,}Tvm K ' ^ 

ivi ttf?KD piv iv i ,PDKU) >n p>K in T>in pn PK ,|Kp KI invn IIK ,nim pK n>n 
oiKiiA pn KI wv o)vp ,tiyu»o ID is Tii^n u>n>D ,unv^ DH>K O>D nVDnn n o 
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,pivii 12 oT>*nv nton ninn pniK PIN pi>a ^ » v o wn ,T»&3 TVib ninai j»r 
onin YTN m m run»N *m I>N ?«n 

[461] 
NT 'n* ,1̂ 03 TVi1? ninKi }»r o»pn poivn O^KD piv V » vwp an ,>oivn pro 
KIT ,pn 12 o»pn pioa p^n Win n m nniN pivp pabvn Tiin> m v i vn t i n 

:MiiaNn n^>n^ mom vnni m i m v i TK >ovn 
nvi ,pn>£) JK rrnn m>!?»n *iniN PIN bi*n ^ i p>N IN3 ounv na TU na I>N 
m»n I>K m m ia NIT^N /pnbN 'n ov '>nn o>nn vb&vi TOIVII <p>a ?>N O>OWI 

>mN i»p nb>!?n ,nn>ii p>nu> in n'tvi 'riN ,pnua pn N*T P I I>N WNH m m ni>!? 
ni>nu> 'riN ,TIOD inn^ mnNi /pnbN 'n &v '^n o>nn T̂ N ,ONn TO N»I om IN 

12 INSTT ibva ,oi*np noo mwvb ,>m ^voa ODN ii>iu> nvn ID I»̂ ?JI i"n on OI^IT 

ni>^ nr>o IN O»TIN n»o n?n I>N >pivw 'nN ,a>on on n"i w >in I>N ,piNn 
\>>v >nio I>K pN<m ibva p>p i"n n)#7 ID I>N ,nnim n^noi pooviiw 'nN n m 
j»p wo p>o b"n >m I>N ,pMN n̂v 12 poni T I I nnov noo m\pv^ nanni b>D TIN 
\>n ,i)Kpi poovi ?N iman \>>"n n"i '>wn oi^ir N*T TIN ,01m onvip YTN Tin 
TO iv om>n mom i>omi m i I>IN I>N pi IT̂ ?N ,OI>^ D>O\>> o\>^ 113 p » w WITH 

'nN ,jn>o\>> N»I TO NH ,ppvinv 12 i2*ivn nnvo pmw p>o p n ,ovn v&yn 

}»K OT>K \>)1TH piV ;)1N ,pn>0 12 \>>>1H H'tVl PV11203V )»tt ,?*TnV11 ?^Vn *lO»11 
o>o TT ,>inn pnu» u>o»o n>in i n i 01^ j>3»n jrn I>H IDKI ,o>n IKHIK oi>in 
I>K on niyvnn in iwva \r>Ki pi I>K JHT ,?Np p«»b n\>>i KTID> n7v> ?»K OI^IT 

T)KO^ 
[47N] 

nvi NH ,\>nipn j i ^ <I>IK OT>K opma wvwp noo >Ô K }>K T̂ K on IPNH p>nu> 12 
im KIT i>io\>> nvi o>u>np onao >*7n>£) n^^ l^vii KIVT ,|Kp pK»b on IKQ n»m 
o^o^nni KH onnib o\>>iiT ITK ovnini onm KH IIK Î KT ,oi»t?i p>*7 n̂>\>> IVT 
rniivi minn im>b mo JV*T ID pn "nK^̂ j omovn ni ;)IK nmn nmi? >JU> JVT 
OT>biv poivo bnKn I»K I>>OJV m^n run* O^TJIK I!)>IK i>n K>H nnvn 7̂>o *nK 
T)Viii K»IIT 'jrmii w ?Kp riiR ,p>n>» ovo )»p i>o ID I>K !?>ii ,i>nu on pivii 
naoi nmpn no*in>^ )H P>IK J>K b"pi2T on^K T^nin 'mann jimn WKH ,J>TK̂  

U)V ^KT ,onn ]xnm ovo p>K ID ,orn)ni inn >om onin J>)VT IID ono** nbbiv 
,onn nvn K>ITK m ^ DITJIN I>N T'nivi 

,nnn o>\>rnp ^Ki\y>\i) 'n i n n ,p»n vnp ov I^H po^n no)Kpi IIK i>o NT 
,J»T onni^ j»p o>n U>>IH i>iv) KH paw 12 KIT o»b >j»m io)iK n"i "̂n >IKM I>K 

im r̂iHii I>IK oi>\>)v n"i iiH Kivn INI ,pjvp pnv^ on mv nn>K pn K>T pb»n 
mnna nKi> ID^IT o>n w>pix o>nn>i on\>)i D>\>»K >I!71T ,pKin ornim o>onD 
>ibvii ,piva nKTini ni\y pavp nnn jmi» on.^rwn \>>"ii n"i ">vn I>K U>K*T ,PIKII 

p)VbV pT)1K ,pTKb JOWNp pbKII liM W TT ')1K ,PO!VO ?nVT OHU im 1>1V) U>V 
j« T3Kn p>p pjvp ^n p>bN ,'n rniivi T̂ N minb ^nnn KIT ,povi no 12 m o w 12 
KI ,on nn>K on>pu) ID U)N7 pam onoi^ ob»o p>K IIK o n n o,7»o iivno)v j n ^ 
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in^m p>K OIKO 'n 'o >w>̂?w noKn onpy ^vi IV*T P^K ,|n>ow no is pain wo»o 
OK* OKn KIT ,'n IOK ni ,wo»o <piK >>n pn>o JK ymp TK wiw ,wn>o pvooKn 
pj»n 'riK nom nrn o>n tnnni DDTI ]»p in bn wv /mnini oin >̂nn> bK ,oaKn 

>D,7iT >oyn ny ,pn in>n noon KH 
[451] 

ma p>p in !7KT wy ,imiiaa man !?̂ nri> bKi :p^Kni in no p>bK 'nK II^VT in po 
>D̂ 7it nibvt in ny 'nK ,nnyn pn nmia )»i WKT jonni OPK <ppn YTK pnKow nyi 
on in ?̂KT nwiy nyr ,nwyi vwy y?nn> t>Ki ,p^Kni in no pV?K 'nK ,>oyn oiKna 
in no 'nK ,>oyn PKWI P>^H WD̂ IT in ny 'nK ,nnyn ?»T rnvwy WK*T ,WK*T jonni 

in JKII /n nK >i >niK yn>i l?>iwn t^nnon y?nn> nmi OK >I ,>o!?yn pobKni p>bK 
oiyp i>n ' ^ u>\?^ ^ ^ N U "iv ̂ ^ .lonm WITH in ny K̂T >>n p n m ni»K 
npisi oown ion nwiy ,oi>a T̂ K 'nK POKWI T!?K nyn jn>ow ID 12* ,pn OKA TK WKT 

opn on>K )>wp n>o 'nK ,TOD io>î ? OPK oi>a ny WKH onio ion K*T nyn ,ynKi 
piya nnKO opn n>o TIKH ,owin OIK T̂ K ,np*nn oown onio 'JIK ,piya IKOYT 

ŴK 1V*T ,pjyp OKa P̂7KT ,1Wiy ')1K ,111̂  ,O0O iy*T ,|D10 1>1K VO P̂7KT KIT ,p3yp 
o>n o»,7 niJK ,piya ;>wn on>K KH nmn pn DDTI nyi VIT ,oi>a ion o>n ow:m OIK 
o>nm ô 7»o o»b wy K>II o>i ,p^»o o>n ion o>n OWJIT OIK a)mv^ non ;)IK ni^v 
,p^vn 1̂  -mJK m>K o»!7 nm ODK ,PSKS i^ o^^ miK p m » nmn nn>K KH ,oi>a 
on>K KH ri£)>pn *TTK mna pn K̂T mia nvi UIK ,omp \!>>nn npi^nn \>>>na WKT 
OIK ion T>IK I>IK ni)K piJiT ,pyiyou> i^ H73K pwp ii^ni o>) ,pva Dim '>wn 
p n t?KT n\!)1V 1V*T ;)1K ,01>Wa ODV1 OIK "H1K O^KIU )»p PD>K \>)K*T ,pobVH 1^ OW51T 

P>^K o>) ,pva 0)01 r>wn on>K OD^VII mi>\>)v 
[46K] 

ni?Kl >D 10»11 U>OW ,pt?»0 0>0 0\W1T OIK *T0n T>1K Hp*T^ pTOT , p » n M 1>T 10 

01TH T>1K ,OKA OAKT i n v n P>0 OT>K ')1K 1>K a)K!7 10 p » b * 1V*T ,'n 01K3 >n^0O 

'>wn T)IK ,ion m!7>OA WKH ,onn>aa JK pnK i»l7a ,IT»III nnKbp wn>D ;JIK pioo 
W>IK o\wn OIK T̂ K W)IK iv K*T wi i>^ov) ,OT>K invn ;nK pbni "ia>̂ »n pn n"i 
p!?»o o>n owjiT OIK nim ,IO>M Tom on>K po n>o WKII T̂ K OD ÎT n>o ,oi>a ion 
\r>y KIT ,ow»n ion rnb>m WKII p>ni pain p>̂ K OT>K o>pioo K»n^ nTH T>IK ,P*7KT 

nTH mi w)vo nTv> P>K WITH iwj>n ii? nnvii ')IK >>ii pan bnan w n n"i ">wn 
OT>K \yv ,>oivo )pwn ;)IK po^Kni y^vn 'IIK ]pmn nrn PK yvow o>pioo K»ii2 
ion nb>m oi>in II>K YTIK ,>ibn K>n o m IOJIK pain ,IKJ a)ir>o *o»n iKi nbK 
nmn ITJIK K>II ;)IK WITH IKO IVII KIT̂ K WKT ,0*1̂ 11 ?ô 7Kna *HK ODKTI WHK po 

my^v ')IK n^an ODHK iniK ,nyn oD>ma PK tô Kna wriK po nuiy ;JIK 
iw>na W>IK pn HI T>I >m WITH ,OT>K piiiKii 10 i^ on nm TIKOW I^ IODV^W 

m»n pn ii? o»po 1101 T V ^ mnKi WKHOV PK inn KT ;)IK 17m nr>o ii? ni>b 
,p^Kii ]^nv no>i ii>b^vn o>o *nna ni>b 

PK a)nj>Knv nr>o o>o >nva o>) I»K I>K >o!7Kn poovnw ;)IK ITHI ni>!? p) 
i^ o»po p>a o»ii onow p>K >nva 'JIK ,PTK1? pvow rn^an ninK OITJIK po nv* 
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,nyn orm niD>\>> p n DIN w i n 'nN nonw p>N OT>N y*i mn oyn PN 'DN ,UD>IT TIN 

T^nw i v T>I ,IID>^ p>N T!7N npw* 'nN o m ,onNO oom op>) onn>ou> m:>>w nvi 
\py ,oniD>\>> N>II n t o pnu* pN obiv mn nyn n"niyi p»T *piN NIT ,onyii *T)V*II no 
pn>OW n i N N>T ,JTin jn>OW \0>1N 1)>OV ^1)3 t7>D 1>1VJ WN11 ,nyn DTlN N>T DIN "T)V11 

I>N pTlNO N>T ,Dp>3 

[441] 

,pn P I N T ID o>n V i N>T T>I rni^ niNfi nn>N J>N ,niN^ nn>N J>N ,onNO n m ^ nn>N 
1») onnnn OT>N un n"u> no>n n n w Dnoo I»T J>N OND nnnn i n n m m m^? pi 
P>N pN ,oo>m on»nu> ypi:*T piu i n n N>H Ĵ NKJ NT pN ,pnu» nnN> anoyT 'nN 
w N*T ,ol?Nn nonp no D^IV jvn ny «an p n w m n pn IN nr>N N>II pjiaa noo 
T>IN o m n n i ^ m»n JN ,)»* oi>i!ny n>» onyn IT!?N ,po*7Nrtt w n ooNa m>^ niN 
Nni pTOT ,niD>\0 p^K 0>5 mil2>N TK) \>>Nn ,pi>N1V 12 N>T TIN , p » 1 ^ 12 n01>!? 

'>yu>> N>II nyn N>H D>ipn n"niyn ,pn Vio pyow nr^i yim paw 12 oay^oo p*n 
p>n N>T ,i!>o»o ,Dmib ^Diann ,on>ry niNnn no >D ,U>:P N!?I iyn> N̂ ? n"> n"n O*NT 
nn>N TIN ,jnvT o>3 N>T U>NT oiy!?p no pn pna nn>N ,op>) jrvow no N>T ,op>) 
>tm PN wnn ,bonyopy >̂o NIT n"Miyi ?nvT n>n ,jn>o\>> no op>) N>T u>Nn nsnyn 
>^)m p n m nT»n >*JN;I nr^N o>) n"nivi î̂  ,1̂ *̂70 >m3N u^3n 'iiN ,m^np 
T>I ^nn pniiT D>O!7N nNO isr p>̂ N o>3 N H O»!7 ,pn u^^nNin T>IN b;,n mnou>o 
,jn>̂  p^uvi ')IN ,pn nil v) n'Tiivn vtyw miN m)>p >nn>N ,pviu pn i>̂ n pnN>t7>n 
p n o ivn p^vii t̂ nNii NIT ,>ID\>TT Nnp> oi^oi » m Nnp> Diwn pav) u>) N>T >^NQ T N 

ni^np >uovn^ N H PN p>!?N un n>n unvn ?ND P>^N , p w i miD nn>N ?vnivivl7 T^N 
PN pnin ,uouml7n ,p^m ,minNn ,o»njn ,y)vn ,Nnn>o ,umopiNno T^N n\>>np 
pv> IN naiN ,pnya v>Dvn pin nnvn ]v>i* nyn ^IK ,mi3n ,Nrn p^Nbo nwnna nn)N 

unN 
[45N] 

P>N o>i iNn n>o P^NT p o o v n ^ 'JIN n n m ni>t7 , p r o bonvopv n r i y b n'Tnvn 
w >nnNinv urn pn *7NT ,jp)vm I M W w p)v^v ')IN mi>n mnn nT)iN innn 
xnm* nym n^u> i>^j ]»i nr^n n>o \t>Nn ,pnvii o w n n n DITH PN ^ I N <piN 
D>v̂ n̂ N H po w i nvn ,\>>o»o ,i^^)> nn i ivn> N^ n^>ONi D>v>m inn o/r> 'n >̂ \>>n 
manvT n>Q P^NT nnN ,p!7Dnnou> N>T o>n niNn o>) p m N>T ,o»nww>u PN T^N OT>N 
w piNn o>v>tn run ,\yo»o ,nom inp^ Nbi iNn ^n D>vun ,ODN» ;>\>n N>H pn 
OON!? no ni>^ nD>^nnm T>IN I » K no>i I>N JOIM ^onvopv nnN nom p>p ^IN PVTJ 

,nmn nvnN <I>IN nnN ,rno>pn nv^N ^>IN nnN ,m>u>y ^>nA nv^N <I>IN O>3 yw 
pj»o o!7»o ,p^vn ?nvT nNO ]**m in N>T \>>Nn unna NIT nnvn DODH n>N p»n o^7»o 
pi»o o,7»o ;3iN ,povn ]nm piv^ N>T *̂7 NIT N>T \>>Nn u>>nj NIT nnyn nn>w nn>N 
N>un ;>nn> WNII onyT ,pnm 1̂  poyn a>o>) o>) in no ,oo>pn >D*71T pnyn Nn 
nu^n 7̂̂ nn> ^NI ,innDm DDTI ^^nn> ^N 'n nnN HD A ^ i"b pioo 'o ^o>op oi»n\>> 
>5N o ,>niN yn>i b>DU>n ̂ n n n n ^?rm> n m i DN >D ,in>J>vi v w *7*7nn> ^NI , i m n n 
pnNi^ OT>N pioo nn>n ;n DIN) >n*on n^Ni >D ,ynNi npn^i oown non nM>y rn 
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IPO»O T ?̂>na OT>K i o n WITH ,Kin i o n m n v HK HKI K>ni nnviv nK nKii T"> PIOD 

ioovia o>n i n jmni Kn i 3 v m o>) D K ^ p"1?* i v i K » I \PV PTK^ K>T D » ^ K ;rnw 

p u n ,J»T v i ow KSIQ Kn p>̂ K o>) ,J>:IJVII i s INW 'JIK UKU> 12 o m n nn>K O»!?D 

,pnM o>) IK) Y'mvi OT>K WITH ,JT»III IJKW >!?K oina 0)>K n n jinn* jo»:s 12 

inoni warn m i '>wn pn>K jvi i o n jvi ,J»T i on *»u P^KT K>T OKOW JK p u n 

n"l ">V7\ ID OT>K 15KW J»K WV WK1 ,K1 K>T tO^V* ID ,07110 
[431] 

KI> ,J»T 12 ̂ na a>oa o m n nn>K in jnnai K>T ,O^VH WH> I V I ID 'nK ,^rnn w"n 

OT>K WITH ,PMVII i s pT>n PK o m n nn>K ,piKn PD nK)n j»p K>T IIKII iKa KIT 

n v o n i m KIT piva K>T ,niYiw K » I o n m nn>K jiiv^p ID K>T ,pai» o>) IKJ O^K 

J»K "p^n9 W WK1 ,>1KH 01VH* 7̂>D KIT milW >1?>D pD 1"niVl T* PD 11K11 JK 

'n 'a ;>)D^ DiK i"o 'i '>nv Y?vm JI>IK K>II pKn p » ^ i v i «pK U»!7K ,OT>K UKW 

>oivia OIK i v i ,o>) o»nnnvw m>K joni 'nK O>) yt JQHVW K>T ,O*KT;I nK>i) in>K 

P^IT jinKiis in KH ni)K JID , ion rt?>m ITDK IO»II K>H ,janvw j»p PD o»n 

JK o>) T * ^ Anyn OD>III^ , ion rf?>m >ODVI I V I I I K ,p>m^ o>) i o n jD^iivw 
;)IK ,*7>n I I K ,jKp jiva IK n>Dn j»p i"nivi i^vm JI>IK o o » n K>II J^?»II ,pn>D 

JK i"mvi/jn* 'Jin ,nnnK oiwp 3'TIKI I&SV oiwp ,o»n j i»wi 12 bnKii m m T & 

p^K ,>iKn vw mvT no in J»K i>n ID 'HK ,>IKH JIOVI 12 W>IK 1?>D IK* iibvT ina 

ninKi ,J»T o»pn n^Kii >nv^ ,i^vm ODK i m K>II , I D OT>K pvn^oav i^)m j»n 

j ioovn^ ;)IK i i n i ni>t7 j»n T^K JDIDJ i^ i>n !?o>a I D K j»p ;)IK ,IIOD T V I ^ 

1031K 1̂  1KT11K K>1 ,J1)>1V W Ti^>T\ HD>1K 01T31K J>K 13K0U) 1^ JOinOl 1T51K 

DiniK T>1K J13>D 1^ ̂ 70>K3 J»K ,Ĵ KT JD̂ VH 0>)3 11>11 Hl̂ ? J»Q 1im> H'TVll ^HT 

t3>oiiDnn pmn \>>KH J>TK^ IOUK O>3 T ^ ?̂ P I ^ ,JIIVII 12 OT^IV mb^ j o m o i 

li? JK 0>)3 ,01»1\>) D>1DK nb̂ 71V 1D0 J»T J1D nOlpH IVI J>K ̂ "pl̂ T 0>1DK liniQ 

,pn>D 

[44K] 

I I K o i » i w i v ,OIK>III piKow nm ni^^n n i n ^ ITHK OKH ^KII>>>I 7̂11̂ 1 pm IITH 

J>IKTI KH or^pi on>U7V niy>n^ K>I T^^^^V ,JKII I^W J>IKH nira K»biK»ii 

KH p>n no»n^ KH , o i n v n yivn m>K \>>KII mil? niKn >!7K \>x\n onn 'riK i^v^ 

n"i ;>i!>n JK o>) jpjvi K>T ,JD>IT 'IIK J>OVID I * K J^JK1? ID op>) obiv Ĵ K KH H^JV^ 

p>n K>T ,mmin ;)IK o > m ITJIK jrn I I K n o n i KH ,n^i JK i r r n ^>D bn^n \>>"ii 

K>) K>T J^Vll IVI ,K)p)3 J1DK JVI 13WK ;)1K ,113)K lODK 03»K 0>) 1l!7VT 1;'niVl 

>1K71 1>K ,J10V1 ID li? ')1K J>D1T 1031K 1^ U)1TH ,J)31p J>QKT li? 0»p>5»K }>K }̂ 7lK& 

mmKn IOKQ IDO J»T J>K yiv> noi> I' inin o>oiiDnn pmn U>KII ji>nu; w jp)vii 

i v i J>K V'jn OHDK i i n i n pmn \>>KII JI»I\>> I D yn oin 113 ,oi>n\!) JID i>n 'a piD 

i o » n nib^n HDHK iniK >I^VT I V I Ĵ K IIKII ,nvi ww IDO J»T JID nmpn 

oi»i\>; i v ,>oivn j)K»b nmpn HTH I D )itf? n v > ,pwm T ^ *ODVO 'JIK ,ODKIOI 

KH 0»b >D̂ 1T 1>)K1 ,Jini!>J 12 i m D3»T 1)»K K>11 J1HD31 IDO J»K J>K IV WK1 IIK 

02>T T>1H 03»K J>K IVI 11D>^ Ĵ K TbK ,J»T T^l ,J>0DK101 0>) Tlfon HDHK 1T31K 
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pain wo»o n"y> ^ n n i n OJIKT pnKii* ,pnD;i paia twpiTa T * ^nn KI ,?nn?w 
'n pioD a"b bo>DKp / m » OPK urn i n 12 ,ionn 'n i^i r> pioD i"o bo^KD t^nn 
OOK* JID biD OT>K Tiv >5»w Kn ,w>»o I M OT>K pioD i n n ,ynKn nK!?n 'n i on 
J»H IK) Tin T * i"mvn /mw ID punyo i>o piKn WKII >^KID Kn OT>K pr/noa 
'}1K ,01Km PUT 12 WK11 T * ^ ,Oiym 11111)1) >!7>D 11D >lKn TK WK"T pn>0 ?K ^HKtt 

>niK n>n IKM OT>K OK* K » I ,?nv̂  nnwn T O K>T ,poyxi piKn i* IKM Kn DIK 
>"7K an^iw pn pin? /TKM i»p piKn puayo m m n 

[421] 

>i i o n ;n i*7i pioD |V*T ^>IK ji) ,O*U>KIV PIOD jubvm I>IK V& 'riK ,pnn i* jnwyo 
nyw nin^n m m I>K ,pnoA o>u>ri>o ^ D IKJI T N . ^ H ,inn»voD W>K^ to^wn nnK 
,jn)Kn ID \r>o»o n>iK TJI2>K pain V'n OPK IDO WVI ,>vw W>D n P*ID npnom 
J»K TIK OPK w r"> iy\>> pn:*> m p y I D O I TIN K>II ,JKP P K ^ p»ba or>n YO» 
pnb my> P>K jKp pioD jrn I>IK 0>\>>nD ranam 'riK opyr pn 'n i o n oo»n not? 
pioD ivi <I>IK wis I»K oi>n\y I I K 'n pno 'a nnKn onpy IDO PK ,PK»I7 p>^i IKI 

um>a 'riK iyo»o JVT 'in n\yyi vwy ^nn* ^K ;n nnK ni n"b PIOD 'o bo>DKp ;>>n> 
p n n"i T ^ W T * VKI pbvn i>n •?>£) KIT "m ,ja>nu> no»n mnrvi n">K T ^ >fc^vn 
1DO 1»T >T)D^K ITV^K ;1 D>DniDOn ^H^H JIK^n f>K 11K U1D1 ,\>H1p nDt? TiVl 

,ui>n^ m>\>>v)3D ^ K ^ n^\yn nnK >D i o n ;n i^i pioa JVT <I>IK nv U>KII ;n nu>vo 
,UT>K \!>V ^Kll ;)1K ,UT>K \!)U»U *Tt?n nib>m WKT1 ,p31fij Wl>fi 1>UDKH nHKll J»K 

J>K i>^)vn n^njn >nnK v n \>>Kn ^ K \!>K*T ,piv^ p)vp*iv i^ nvn no ni) oin ')IK 

T^vp ;nK ,omn ID U>) n>o piKn ^n^n Wii n"i ;>\>>n pa p>w *HK ,i>iKn n^iv jrn 
,it?n no>i^ T>IK T^K ^v o i u tm;in \>>"m n"i ;>\yn p i n t ,pnn IK n r r n *7>D W 
\>m>D i v i UT>K IT!7K ,jnn jnypn ;nK ,jn>u^ ubvn i)n' I>K j>\>»vn ^ K pvn unrn 
'3iK uin ^n^n \>>"ii n"i 'wry pa *nv> ?^K IVT i o n IVT p\>»vo n>o \>)K7 i o n ™;?>m 
o>) n"i ;>\>>n pa i o n pi7n Kn p\>»vn >*mK p^vp ,?nn pbv^ ID i o n pbn ,oo>w 

OT>K i o n nib>m P^KT o>nDn nrnK JKII ODVT T ^ W>N c m ,pKn 

[43K] 

D)»K iKK) nj»n^ p>K jKp ^KII ,|n>\?\>> no i^ nnyiiw io\>>nT \>>v KI ,nn>^v^i twvb 
ODK i w onip \!>v ,roDn \>>v OT>K o*7KO^ ID^IT p>̂ ?K ,inio i o n n^>m ID n\>ny 
o>) nv xjrr ,\>>Kn on>K O^HVD ITK ii? \PKII ayn IVT ^>IK ITK r>in pn PK i^iv nr>K 
TiK ^HKE ODK \>>v ?Kn ,pKn i1??) v>p ID u>v iKp ')IK ,nnvn ^̂ o>) nnvt ;nK ,0Kn 
nî 7VT ^KT OKH m i K P>K ;)1K ,OT>K pKHO 'D1)\>> 0>1D UK pKHO 1^3 P ^ 115 
o>n*n n^iv ?VT ;nK ,iot?y;i ID i o n JVT IV nn ,^n^n \y"n n"i ;>u>n ) ^ i o n p n 

,OT>K \>>o»o *HK ,OT>K i o n ni!7>m \>>KII v n io>n p) jD^vn 
niKn OPK u n ^ n o m nvi i o n mb>m m m KT p u w i w ;nK m m ni>b pi 
mK OD>niA \>»IK PD vnrn K>n ,PDIT nonK n>n p^Kn ,on>p\>> H>IK otny nvi 
m i nm ;)IK po-iK j ^ i nm PK n'^ivi 'in \>>O»T ir>n T ^ ,tnvii po^Kmy 
,p)iD^ )>my>n b>D mK m>}»K >IKH I I K ^HKII jimi) i o n n ^ m Kn ,pno^ p^)vn 
;T Kip>i ,p»ni m m IV*T T>IK T W ;)IK ,*T)K\>) ,J\>>O»O O W H K i o n OIKII vm Kn 
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t3>»^ OT>K Ton nfritix ,>iKn oaKToa IKT K>T V * m >P^va no TT>II >IKHp:nKonv 

TO IS p i JH ÎU) D7l>K T* 1VT ,pMK0&V TOn TO tfcTK PO T* >1H \0K11 ,D>T>\>>Vt?1 

T O K>T piNn ,p^va TO Ton pn psp t w n p a w JVT inn inp o>n IKII TTK .jtfcya 

1>K 0»11 K>11 J1»T10 IK) p) Tin T* ,ODKTa IK) 0>3 0»11 HIT pOVH K>T ITV1U 71T1» 

>IKH T * ^ N M o u n o!?iv PK OT>K IPO»O w K>H py>n i s 'HK Ton n i ^ m pn IKI 

p n n>)v^ p i Ton n i ^ m paw o>mn nniK p^»n ,O*KTO;I O » ^ >QTK nvvm 

Ton ni^>m U>KT IWIKIU paw is po TT op>) TK* T O piKn TIK HOTK K>T ,on\>>v^ 

OiTVttt ^HKII KH &}>Sp >MV !?»0 TlK 0>T\*>V I^TIV >!>** T* >OT>K pin TO 

[411] 

K>T T* **T ,T)K»^ Op>5 TKJl PO T>M POVM K>T OaKU TO P1KH ,O3lKT0;i *\r\H ,piKH 

PIKTI ,P^K11 p»11 UD̂ IT pn>K 'DK ,]1»T\!> 7̂>0 p0 TH TOIfc >T0O >*7K \>>KT OJlKU TIK 

m>n >\!>NT nnvii wv pTim ,Ton rfc>m o>i TM >ODK& wv O D N ^ PIK T ^ W? 

>ovn TPITT TVT ,nosm >ODKO n">n KH 'DK niiKa >UIK& yTnn KH n"> PTIKOWJI 

NIT oViv pn OKH WITO TIT>T ,o>Ton ni!?>m >ODKQ \>>v T3»m 'nK pryiu nvio in 

nosin TDK niim KH 'JIK ,p>ib:i POTK T^K PK T"nivi wv K>T \>>KT ^ K O * ^nKii 

^onvopv HT>I TJIS>K oom TT»^7 TIN >P"Wi p>iii jKp Y'mvi OHV o>obK n m o>n 

nu>>iTA TTK niim nwnTa T>IK p)Ko\>)0)v npi^nn n\y>iT^ T M V>KT ,PT)KH TO 

,OT>H m^an ni>TN TTJIK po IKTTIK >OI>>VT̂  K>T IKI A3i)»n T3»n *JM ;JIK ,nosm 

nnni n\̂ >iT^ p>K ,pT3Kn TO D^IV PK ™>PK K>T nosin MV>>IT̂  KH Tnyii pnKiis 

,mo> nosin n>\>>n ̂  >ipvi P^KT o>mn >TTJIK p ^ n ,n>u>n jn>o i s m^j pniK PK 

pn OT>K p>̂ K ,OTVII v^ ^ I T ^ i m nosin K>T | 0 » S n>u>n PK U>KT \PO»O OT>K I>>KT 

T>n T ^ ^ '^K ,?Kp imp i>b̂ >o >5HK n>u>n \>>KT ,I>)>IT^ KT Y'nivi mim K>T p^vp 

i»o>>o T^K unipn pi^b PK ̂ TIKII KT KH ,tn>si TOIQ >TOO >^K I>IK i^^nip i>o po 

>OOVT3l TVT ,OT>K ObVH TVT pK T>OOK̂ 7 >OOVT̂  TVT T"niVl nilK* \>>KT ,P>T OpITT̂  

VTip yjKJi O^KT ,n"v i^nn T\rbv OT>K I>>KT ,OT>K pvm o^vn TVT VM* TVT o m 

IPKT piKn y^vn T ^ P ^ «>T ^ K \>>o»o OT>K ,a^ ni^ !?i ;n m v m ;T pioo T"O >̂ >!>n 

P^KT o>mn >TT)IK ,'n!>n K » I TTT>H OIK pn niim OT>K 

[42K] 

IKp IKII TT>TI ni>t> ,TK) p>K OT>K OKn Hum Tnvii ,i!>o»o ,nx)m nm *?i TSTIP I D 

^>TT>II OIK ^nan \>>"ii n"i ">vn K » I TVT I ^ K ]^r o^vn TVT PK iwvn T^HJV^V P>K 

D1T>T K»l KITbK T» ^^1 TK ,OTV11 pO^n^ TK) P>K TO 0>mn >TT)1K K»1 ;)1K ,OT>K 

o>Kom i^Di^n p>K T"nivi T ^ A>T>K O>) pviisoiv p>n p^»ii ,j>u^Kn I ^ H ^K*7 O>) 

7̂>0 KIT T13 >1KH T^ P"T̂ T ,P1V* IS IK n>D1)3 p>K p i T3KU1!) pK U>) TT)>0 TflTK TTK 

D)»p K»l OU>K0 ')1K D>T>1>)V K»l TTK 0>)V K»l \̂ 1T>0 ]»p T^ WT ,pm p^TI!) 

KT ,OT>K 1!>0»0 TOn ni^>m 1!)K11 p)Vp ?T)>0 , T ^ 1TW DTK K»T TV ,U»Vn ?>THV^ 

p n n»nl? p i nn>\>>v̂  p n o>ivb p i OT>K o n o n m';>n^ O^KT^ i'l o>mn TTJIK TIK 

P>K T ^ ^ ^ ,^T3Vivb ;iiK o>io ,Tn ,OTK paw OT>K DHon ni,7>m ,v>o»o ,o>n^ 

OTTJin >̂ 7>0 TO KH 0>\>)1Tp 0>TOO >0>K P>» PK T^^^Vi ,ODin |0>10 ]VT K»l \>)1T>0 

K » I M»IK bit oniiTi o»nn TITSI HTITS onn^j TI^K ,piKn p n w yn^ ^ iw THK> 
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1"0 p13 

onon nib>m 
ym obiv iv i IKII liiia p n i tvi pin IOJIN IO»II n'tvi v » ?^KII pi 
1>K pnn> ni>b I>H >m ,?I»I>P 12 pa i>n no* pn ,onon nib>na OPN twn ,on>ow 
nib>m YTK anon ni^m uaorpuvp jnnw no YTK pro o>3 'n* rain DIIK D^IV 
onm!? n w n m>i»K i^"W >inn in* >?"T ^ " ^ IOIVII an U>NII YTIK ,OT>N ion 
pian ,OT>N onon rt?>m WNII paw V » pbm nn .tamiu onuoi o>nu>n onwio 
oo»n 01a ,O*NID:I IIK >INH TN ,pno oon bn JN» own 'HK ,oiNb;i W>IK i>n *W 

TOM pV> bit JN& \MKU K>T piKTl ,TOM 10O»O OPN 1 0 n ,UHlpn pufc TIN 11U 

WKI pivp paw pn pwyn mnw >QTO v o inn oaNiDa io»n an >IKH TN ,IT»III 

pDIT ,OT>K TOM WW K»l 
[401] 

ON* i n 12 \PO»O OT>N IPNI ionn 'n t?i V> 'D i"o bio>Dp obnn pn mm n"V»n i n 
'nav ,ion n ,oiyn own n'l 'nwi pa mo p>N ID mm a"> K>I J>K TIN ,TOM OPN 
K>T ,010 TOM IVI \3W PI T* ,W»0 ,10n 71WV 'n >JK ,0*M 1"5 plOD 'O bO>Dp 
1>n pb»n ji>n\t> 1̂  r u i n <piN ,myo ji»i\>> o>) TN N>I pya o>2im i>o pian 
JN TOM DIN N>T JKO JK11 ,>lKn O i y m ni l lU) )KS bnNQ *7>D TO* 1>K K1 ,>nHVW 

12 TOM p>p pian pwyn Twmn TO ,TOM OT>K om K»I piya naiwi n* ,proi£nw 
JKI IPKII O:IKID;I io»n anin> nmiD nun UIK onai!? nr>n >iNn n>n ,piv^ i s 
mb>m ,mnn \5)ii>a puDHniKii pn i>n N>T pinn ,UT>K IPO»O m >̂m UIKH \>>«I 

P̂ V^ 13 U>N11 p̂ KT 1>0 pbKT H>T mKlf)̂  1U»11 >1KH T^ ,P^Va ID \>>U»0 UT>K 
ID ,WKU K>T T^ t>l ,P13KV)\!) ID U>3 V>0»0 U)K1 ^UDNHIHll 1>1V3 PlKTl H>T ,UT>K 
H>1N Itf̂ lT T^ 1!)K1 ,>lKn Ĵ KdOV TTN ?>OKW OOU D1»K pD 1>H JK11 ,UT>K P̂ V^ 
,P>T !7DbD)3 P^Kll PHK112 1>0 piKH N>T ,>Ut?VA ID 11>11 T̂ J>n 1>)3 K>11 OinK >!7K 
K>T PK iiKii ,JT>III nun nrt7»n ITJIK T>IK D>PIOD >̂D im o>n UD ÎT H N >ID>K im 
•pbuuny ,UIKH^ pur pn unn im NIT O>) IHN ,JTVIU UKpi *7>D 12 iwo»i piv 
P̂ ?NH um i?nn 111 ,|nHm oonia n"V ^nn 111 iv K>H nv^^ ^ m u>n n w WKI 

ibnn >î m> nn î T^ pit?D u"> biu>Dp ; i ^Kin\>) ,UJKH 11112 >^m ,jwi t3»nK u>n 
i n n u>n 3̂>p iv i TO ^̂ 1 DiiKii \>)o»u ,nmn nbmn 

[41K] 

,D̂ \>>> Dbu> 'n n^im ^K >D ,V'i pit?D K"I bio>pD 7>»i> iu»n jobya ID ^iobv^ ID 

bimn ;i ;D ; i 'p ^KI> io»n ,p^K2i nn uivn ^lobv^ ID IVI urn iy i jvi ,i0o»o 
>̂ l!>0 1U»11 ,P^K21 12 MIObva ID P>K 0>) 1>Q 1>K UIV^ ,1!>U»U ,>̂ V D>nbU)Q DJ1K 
iv i ,oniu w>nn pniK avi invn ,w>»u ,ib tDbv>> ibimi bi pin ;n nibo T"> rD o"> 
•7>D KIT an >in T ^ i2>pi ,pbN2 Miobva ID pn an>K uivn iv i 'iiK ,um \>>v oinv1? 
12 n\>>o nun n̂ >b»n ITJIH TIN pit>D P^ pvm p«iNii2^ T ^ V '^K ,jrnw n>pit?D 
m>N Ô VT ,\!>o»o UT>K U>NI ,oin Kbi bi) DV ,nm ibmn 'nbn ,i;,b n n n ,JT»II 

11>K iriKbp IT^N N>T '31K ,p̂ 7KD Jll^p D1K ;31N rUDnpbHl!) m>H ,pbV* 13 UW W^IT 

TK pn ion jvi Tin T * I^N ,OT>K i!n?»o o\>ni3H op>) ion mb>m U>KI ,om>D 
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]»i ti>it?n tra in >bn 'NH ,oi>nu> iip>y )vsvz pn pn o"i)n i v i i»to IH v n poy i 
,p>bn bnan w"n m '>wn ,IPO»O T>H ,bbDnnb >im inbnb nbi bbDnnb >IH*I n i b ib 
, p n y i 12 \PO»O p> i ID TVT JHK> >obn H>H ,p7)H p>p 'nn ,punyi ?H T O pio 
troKirma YTH D>TIDT? n n n m T * tun v n ,u>) \PV onn?\p ID |HQ paw nb>bm 
ISWHDW <pin ,tn>u\>> ID unipn piab p>p n n o»b >)»m YTH m » u nn>H u»n p>ib 
ponyi H>T VM pnn o p m a nb>Dn >D ÎT TIH ,jnio nb>Dn in>H \>>IT>:IHOHD YTH 

b>D PH Un>\?>!) ,OT>H Him 1VT PO W>0 1V*T 11H \>>H11 ,}H>V)U> ID H>T 10H11 piyp 
ID x?bHD p v H*nn> bip nyi WHU H"b 'D >n bi ov rmnnn mvy 't? pn \TIDI onDt> 
Yinio *T>onn pnan nruy n a y pna p b y m IVH pn WHII OTDI ,t>iHa o>u>nD 
p\>>b YTIK ]»p jnn un pn>i ID HH ,t»y) owrcn o n o o >b>D ID b"pi:*T b>v>Dy\>> 

pit?D IVT piy ')IH ,on>uu> ID inn IPHU Tbn bit imo nbDn 
[391] 

UT>H ynyn nn>H 'yin /pa K>T pnny p^Dyb 'nn b>m V>H u>n ,o:uyni *"> o ' l '>yu>> 
I D v n JHII ,pya oiyn YTV> P>H v n m y n w ru»n T * T i m m>b / v o P* o»ii 
niban n i n n ITJIH *II>H in \>n punvi Y'niyi n>» H>II ,puiH*ioi nb>Dn nit? IT)IH 

oiyn b"rn pn -pn n o r n ,p*niHii ID 12 o>) pint >bn pn *ttHU\>> 12 puivbu> ')IH 
•no nt)iH |HII IH*T ,min w *)>IH p>̂ H ni) u>p\>> Dbiy nvi p^m H*T HH piva 
nmn onvb UIJTIV p i n pbn ID JHD \>>H*T ,nnvii UDVI m m n^>b»n nnin J>H n a ^ n 
p\>* ?VT pn ;)IH ,n>H>i) nrn ;JIH unn PVJ mbvt bn^n urn n"i ;>u>n n n nwn 
nv> IHII ,unipn p i ^ nmn UT>H \>>HT ,pmau« O>H>D nrn ;)IH n\i)o u>o nv H>H 

T̂ H mi>11 T)1H ,U>UV1 IV WH11 1>1N IV T)>0\>> ID HIT ,*tt>OU> ID TlTn "1\01 H*Tin> 
'51H *T)HU\t) 1^ m v b V 1T51H ;)1H ,P>T 0\>n*T)H *pK n*7Dnn ITt) 1T51H bl»11^ >)HH 

,um i^^nvnniHi nru^ p>H V>T>H bn^n u>"ii n"i '>\!>n JHT ,p i )v in mb^n n i n n 
p*niT ,nmn IVT I!>>IH O » I I I torn* p>p T ^ T^^ 1 ^ , \nymv nbDn pn pv> ^IH 

iy> v&rni bi1; 'n 110 ,un>ui!> H*T ,U^HT bnHn H»*n >HX> >^H *nv> p>H U)H*T ,nwn T>IH 

,pivii pn bn II>H A^nvnmHi UT>H ;JIH P^H 12 unu UT>H urn ,u?u»u ,vvyn bi 
DH>H n n >bn 12 v»nH) OT>H UHJ I>?U»O ,nnHi innp> I\>>H bib ,i>nnip bib 'n mp 
vn\i>> o n v w riHi nx̂ v̂  I>HI> p^n , p n IH u»n nnnii u>n on>H n n >bn w ,)*n JH 

')IH ,K>nw nn>H o i v m v nv ,?UIIVD DH>H n n jbni JVT \nu i v \!>o»v) ,Dvn»in 
,nn UDbvn 

[40H] 

>pl HIT T^ 01H11 i n ^ ^ ^M0^ ^>^ H>11 /ttHpl pV> r)1H P̂ IW 0»111 UT>H WV1 
m m n bi H>H p>w»o ID 1^ bu>DHp n)»H \2>H*T O»H *IV p^bn ,nir>H pn H>II p n i 
,pm nu)iH 12 rv>>) nnvo op>) nbin n n rniiv *no DVT p i nu»ii >m T ^ .nbn 
m i n m>b»n IT^IH \D>O o>)t»Hiii no>nx nbin ITHH U>H*T ,pbnii p » n i b>D HIT I D 

I D onmb n n vm ^m >uivn iu>rii ,b>D ^ i>n DIH 10m n*x> >bn p>n ')IH ,onn 
pn p»ba pn ;)IH ,UT>H nbDn U>HII p i v n pn»b 'H P*ID ; I iDHn oibu> ni) IDO pn 

:t3nU)V1 n^1P pID T>1 ni!)V JIU^ pID PD >V>T1 1)3H0 DnpV 1D0 
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prr m>^ PIK p v n s w v -I^NJI p>a OT>K D>TJD\>)K m m nn>^ p>n 12 p>̂ K ,n^?onn 

12 rny^v 'nK n i ^ n ronK u m u i onniK ;p»D i>vnb mriKi ,pn 12 D»p& pioo 
ttnOl ,OinVT IK J»n >*V0\>> ?>K }>Dir nt»1K 12 1KH1K KH 'DK J U D K I O I 12 nJKOW 

KH K » I 'nK ,unvi IK i>bavt> nnttWK \>»IK K » I ,nm\>>v ,n'in po vow KH K>H 
J>K 10K11 pT31T /lOKp J»)3 W>1K 0>) t»TH 1>1K M>n\0 1>K ,OKn D1>p J»K VTl 'HnOO 
l»r pK ypi^T l?>oovu> n'*inm piun WKII onoi ,>iKn p)io;i tpwnp not? ^ 0 i w 
WITH 'nK K"> pno n m v n n o p 'HK 'n pno nmnn moy ,oa>nu> tmmvn m not? 
nKO i n TTK ,iKp PK»^7 nnv> ?»K ;)IK ,iniKn no 'ro "ma pvnK p^K PK u>nn not? 
onnot? po rin>b nnt? 'nK ?mp DTHTOOK I M p*un mon m m K>H ,pmb pK»b 
K>11 ,DT>K t>>3 D>T3D\!>K W51K nWlK 110^71 lit? ni!?1T UH Oin U3»lll IV K>11 ,p)10Jl 
nonK n w b m o nDinT WKI P^KT PDKD TTMK 12 i n ,ynK >JIK^ >\>>Kn ^D O>OVI nv 

Di>1>>> >J10\>> 't? DVT PK ,tTW1 UniiV* U>3 nKJl ')1K ,>\̂ ?KT J»T t?!7K0 piV U»1K 
[381] 

noriK nv IVT Tin>^n lit? ovn po a>oo>i;?o»ii i m t?*?Ko p iv m n n nvn t>i»m>> ;n <p 
D>T)D\>>K \!)11K 1DHK Tltt^n TTt? niTH 1KT WKT nHVT IK 0>OnVl ;)1K ,p)10} tD>TlOt? 

no 12 UT>K p w y n Di2 ,punyi p>p n"myi uobyn mn p>̂ ?K ,jmp <piK >rayo TIK 
KT K>II ,ui>ni>> ri> ;o n m v i m v PK ^OOVW mnio pmi i>on i n n un P D I K H 

mb>nn \yn>o JV*T r\wnp nnn >^K PK \>>nn uniop)Kno p"pi nnK> unum no ?̂nKO 
n"n ;>\yn K>T \>>KH jnn>i>> no K>T ^KT ,jniu n^>on inK> WM VKI K>T \>>KII mvba 
p>*7K ,pn i i i nwnp n^np i n n PK arun i n n o v u l7i»ii2 nnK ,punvn bnan \y"n 
D>n\yn D>\>)3KI o n m b >̂o KIT n>>>np nbnp m m PK KT P ^ I K I I no 12 UPK W 

K>T i>n imD i>vnb mriKi pn D»po pva o>na PK p*nKn no D>nbi>>i O>KV oni^Di 
put7Kna I>IK D>II\>>>I mbnp mjK PK nit? n n n pKn ;iiK ^ D»pn u>) pK i>n 
1VT ,m^nn \>>n>o ]y>i \>>nin T̂ ?K unia KIT -MVP nn>K u>n onn^n >*7K ;nK ,un>n 
Kn \>)KII jn>o\>> no K>T ^KT ,pm pnvb puvn T!?avu K>T I>>KII n!7>on nvi po \>>o»u 
,pn Ti i ia i n v a o>) I>IK ni>>np n^np m m PK arun nun m m I I K >ut?ir ,puvi 
>U^K n m ')IK ,jmp I>IK TT>H PVTKD >U^K >^K KT ,pK>nn 12 i>t?:nvn vy> nnvii 
,ump I ^ K m m u>) u>u\>> IK nn^5 nniK 12 ?ut?vi r)iK pi>)iv^ tn* \>>3IK KH VIKID 

v>>) '3iK p » b i mT>) nî ?an m n K pniK PK n>n ^KT PTJIKII no 12 o>) m'nivi ;)IK 

,l»ip I ^ K rnmi 
p)Kn bnKii KIT v»i n » m JVT I^KT ,p*niKii no 12 OT>K nnvn I D 

[39K] 

no Kn \>>K7 ,jniu \>)u»o H>IK ni?>on nn>K WKT unvii I ^ K I no n!7imi wm T̂ ?K 
JK n"i ;>^n no \>>v K>H ywp jniu m m n^>on nn>K ;JIK ,puvi Kn WKH in>\?\>> 
n>nnK pu^i ^ormn ,Knm nvn ^ I K OVU P>K P^KT Dnnit? >D ÎT IJIK ,W>K DHV^ 
1>K ,\>>u»u p>p jn>tti>> no D>DK^)D KH ,D»H u»t? >i»m jvn PDKO ,1^ VPpn V* 
'•>vr\ ,nnani ^nnn )>^ ; )IK ,U>) Knm KH jn>o\y no onnit? HTH \yu»u niK ni»m>) 
b>o KIT po IKII ,unno n^nvn ;)IK ,D»II pp^Kia p\>>3vn ^ K nvn ^nan w i i n"i 
^nan \>)"n n"i '>wn ,jKp p»n\y >^K U>) I>K KH ^n nmn na>^»n nniK PK ;>pioo 
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N>H ,ponyi o>n piKn poya o>n on *n>ii>> KH poi ?̂K n*n>i nona N>H unit? 
OT>N 'nn :I>TH^ p^nny v » niN pyn o>i T * *an oma is origan n>n î y nn>Ki 
IT mny ntaiK K>H >m p n w jnvn 'na wym Y'niyi o^n»o oi»n> T * w*n paia 
YTK nnN *p* ana D»niK p i t ion* is py> pn* *p* nam 'riN ,myii o i n *ia nb>un 
inniK nnyn vm nyw ^H on v a I>IN p"7»oniK is mn N»I}N ,>INTI pnua ipw 
w oi>\>>a nnKii i»̂ 7K /p^N ma &nnb ^nbin >n\>>i >nl7K ,*nry K>H paro IS pinn 
,piNn own 'mas 'nN '>m> i » ^ ,l&nvw ^ ^n WIN io>n n>n /UNOTI >D U4? >IN ,on 
pnnyw ,\PO»O ,IVT> N1? o^m m ,I\>>I> ^ wa t» n^v myin >i n>\>>in i"o '1 'nri> 
,on o»rm»\>> nn>N |0>n pa ,on -piK in pnnyw K>T ,piio o»pm>n OIK KH JVT in 
YT>^ vn v& p»r :|nnv^ p>p pa o»n n w u taiK nyi ,n\>>ii ^y lyi* N1?! 'n 'a 'mas 
,]o>n panyw is on ^nan w i i n"i '>wi payp WIK n>n \wn P^KD no o»n KT OOK* 

no»n o w y *IIN vn poi ,pnn nn>N n>n N>H pijiwi na is on Y'niyi u>y OPK KT 
na is on im o*?»o t?i»n OT>N :ponyi n>» wwi YTIK ,pnn v n WNH put noil* 

,pniiNii 

[371] 

-nv> pn* \!>KT ,pw>u is nnyn vn ,ponvn ITH pnn rnn w w pn 'wn n>n K>H 
un *7>TI T * ,p>n K>m iit>io nujiK I>IN ,ptKb PDIT nujiK UDVO n n n ITK nbnp 
,inio n*7>on an WKH p>n nn I>IK vi \>>3Kn pa p^ir n^imi o>w po p>n\y 
KT iKp N>II o i n nv ^HII u>) o»n ')IK uin IJ»K jKii pownw ;)IK i i m ni^ 

pinKiis ,ovi ^nn i!>K"T \>)KH o»n o>3 ynvn \>>K*T IKH ,nKn> ITK ,pn HJID p>K K»I 

l*n IKii ,unio n̂ >£)n pn wipn p\>^ I D jnn IKII ,PIKD ^ii»n NH ,NH !7>D P»T 

PK n>n ipnvuiy ')IK ,Dnytt IK i n n,7>£)ri nn OPN ,UVI ?«n V>KH O»H U>J *n>î  
IIK ,n»^ pn W& iv ti»n ]K nv> niK >iv̂  T^ »P> 3̂i ^ w ^ t ]Kn p»n^ DVT 
oiKii in^^ ^ H IDKI ,pivpiv is UKD n"n 7>\>>n pa D̂\J> p>*nn>o*o )»i i u invn 
P>K T̂N OT>K H31D >)7lK n̂ >£)n KH ,7101!)) >̂ 7l ÛD 71313 K l̂ Tl̂ Dfl ,D>nDD 7̂>G PQ 
o>3 IIN invn >̂D ,\>»vn vp niK >n 'PVI p>K OPN î n ,UHTI 7ini!)i p>p *IV*T ^^vp 
DVTI u»i o p>> ;n nnH>i v> u'^ ;>v^ ,UT>K U^T^ ^>IH i>n '>y\>>> p^ TIKID Kn nK p̂ 

M)Hi ,miobn D>\!»H msn >)nn DJIKV >nm nnn pm nbi >rn:iD i>na\>>ii i>oi nrn 
b>in ivi u>n T ^ pnv ;^H n>n is in OJDKJ P̂ K̂ J \>>H*T Û KT̂  UNH om i>>v>»o OPN 

pn>K î v H>II T̂ K T& pDiva nn ,n>n pa o»n UT>K ynvn n>H *IIK ,I>SDV^ 'HH 

li>î 7 |T>)KtnKD mn D>TIDO KH n>n I>K nn vn ,piKn i n v ^ KH pv>Kî  piwyn 
r>i>>n nn H>II , p i n ID p^niw nn>K pn n*?>Dn *in>N K>T HIIDI ITK I^WVTIN K>H 

,pnn n"n 
[38K] 

>DIT inn ,puvi ')IH n n nn WKII )n>u\>) ia nn ,pnn an \>>KII pni K>T IIH DIIKH 

,D>K>D ,min u>) K>T p»t IIHIYT K>m I>IK P^KOIND ITK D>nat> PJVT nu)iK 
,pwn K>T \>>KII p>ii ;)IK ,in>u\>) ID wipn p ^ oiu^rrn ,piKn i n v ^ D>nrDi 
ni>b n3»n pa T̂ K pi DHIDO PD irna nnvn T* pn i^in o>3 i"n i>n T ^ ^^ 1̂ » 
n o no>b n o nn>K pjvn OHIDO an ni^ T ^ »^V OT>N DIIHII ,Dniii>)K n n i 
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1>IK an I>IN ,12 *mN KH oi>n ,pNiiu 'DUW ona J»N o n w w i opNiio KDUW 

an ,t?na J»K pnvj nnyn 'n* n ^ ^KII imp \PV ,|>bKii I&VJ pKiio t?nD J»K 

I»p |« |p3V*T >mu> HH I>K nw»N paip o w a r a miD N » m in>K n iN'pa^D 

,YTMK t>>0 t £ » 0 |>1#? ,pU>l!7l 1^ IK pHNlDK) pH>H 0>Q pMKD p I M ,pDKi?D 

,}K U>B K>n\W J»N PMK9 DIN pb»ll T>1 1>T JDVT ,YTMK U>K) pi?»ll PI 1>1K Jp3V2 

*>>& NH b>D i m |»T ONJpVT ,*10»11 |pft>2 17* |>DK̂  0>Q ,pn>lt>D D1YP11 in p V p 

,YTMK nuiiK wnua m ^ N i i a m ^ u i y r m DIN OI^IT | » K niN pinn ,poyi inany 

,01Dttp p*ttK IVT 15»N UDNO W JK7 ,|>3Vp PW1 01K*T |K tt>» 1^»10 D1K K>T VK1 

i7\w nyi J>K N H ,piKn m m j n w p TIN o:m> JID amn>D I>IK nyi po an WKII 

,ji>n\p 12 :wD>ii?o»ii 12 v n OPN ,PDKQ *?>*nyn ID T^K K>T OKH ,JD>I;? nyn DVIN 

|NH ,ob»o or>n T * ,u>3 n « ,piNn w a n nn* IVT v n K>T I>IN YD UT>K m*na KH 

JNT ,n»K j»bN u>) wy \£>*n ]n>ym I>K nooin ,paw n n y nfcn bnan r ' i >}Db I>K 

<pm in m>i»N i m m HV ,\nyn;i 'JIN jnyn Y'niyi jnriK pbn pa ODN I M \>>y I>N 

u>) m>K TINII ,|>2yn 12 YTMK mn< o»b ,p;uyni ID 12 bniw i y i |>N o»2 nn>K pr1? 

1>K nbi"!^ 'na ,omp U>>I*IK bniw nyi |>K K>n^v^^ ^nn pi^n npi^nn î bK 

[361] 

,UT>K riDK t»D 12 ̂ 7>D W U>NT jniNT riHV pIVH T)T>1U b>0 I'TllVl U>K*T U>) 

TH pTin ,|UDn TD nb>Dn ITJIK rnuv T O N>H J^HID U>) IKI v n ^>n I>K 

,p»n u>np DV r>K I^KT i>n ,i»r ot7iyi o\>>n !7ib>n pu)v-iA | » K Y'niyi |Kp > ^ I D 

K>*T UT>K pn>9 <I>IK j m u>iiK n>n H>H ,r>in oum o>n^K n>i uo»n ^niiy ITJIK 

^D^ DmnVl DHNll ,OAHTJ 1>»1K >̂1K 0>) N"> T'1> plOD l"»T 7̂t)>£)Np '>>T1> J1D HKlli 

^^KH nnvinn bD riK m w ivnb i)b23 om^Ni ,i^v ww Knpi I\>>K nrn n>n 

DIN) >n>Kn run >D)K D^I ,DD>)>VI vbv ^ly Hip) IWK nrn n>m ;>n D>2na rnvnn 

y\H |>DK) |»n in* INII r>in DV*T |>H T Q IO in i>bvoi>) 'iiK imp N>T ;3IH \>>U»U /n 

,p»pnn>ii -n>n p»^A nvi DIN 02>\>>I I I K oni>\>>i pn n>n pam ;JIN ,>IND IDII^ 

,b>n I»K P>IK nv^K rn >n^n pan* <)>IN |>nK) i»n T ^ HKII r>in \>>K7 IVT OT>K 

>nvt U>KT ,bir jnvr u>) an JKO \>)KI JDHU T>I HI an ,pbNn H>IK u»b >Dbn in IIKH 

,u«^ oDnou? I>IN TK 

ITN rnuv IT)IK Y'myi n>o ^>n ,|>UDKIUI >̂ K WITH T O IKH *nnn ni>b 

paw 12 IDIDH KITV K^II t̂ K i«niK invn u>) i>n pinn ju in ID unvia ;)IK nb>Dn 

ID r)iK onnvi^ "ID p i I>N UKJ p>n ,Tb^ ^D ^ ^ K onnb >nnbu D^I >nm >n̂ K ;n 

|»K ID Vfc |N11 PUT 1U51K T)1K UTK̂  ,|l>n 12 <1>1K UW |»ft 1H JWp D>)D |»0 ,t>lK 

POVI 12 1!)K11 K>T N»l 11H ,p*l>ll UllKD^ D*n\>) |»K ID pTllt ITH ,1\>> 17K ,1^^ 

H>1K KT 1>))1H V)D 1>1K ,|>lNn 

[37K] 

o u ^ PN D>n̂ K n>n ?)IK n>n w n T^K ,UIKHWVA p v i ;)i« ir»n povi p« ,pn>D 

m u n >m D>D^K >D^« ibK bninb ,}mp vmm 12 D V DV*T 12 ni) n>n IKII ,?>in 

PN jKO |Kii jnvt u>JiK on!? payp pn ,pn>D H>IN ponyi 12 }H bnan \>>"ii n"i ;>\̂ n 

unvia pn ,UKD pwa D>bin) u>Kn I ) » K 'JIK ,omp nt»n JUU^IT I I K iT»ri2n>ii 
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[35K] 

JKU tvi pvo^?v nv»K u>n inn I>K ivr U>O»O UPN ,nm nbiv 111 iy nnsa YIKB 

1W11 ,PttKaa U>5 '31K pK1D\>fl U>3 ,>1KH paKitt DnSft 1)K 7̂ DV1 \0>1K K>T 1>K H>11 

W>K ,nia\w nn n>n!?K >nar ,mtf?p WKT n"van i n ,VDDK onu> YTIK VDDK iiKia 
n"a '>wn IT>III irm^p *>T>K IT̂ >K ,on>m pDKia 12 p>K UT>K VDDK onw TOIU IPO»O 

p!>0»U 12 U\011)K Op>3 DDll^ 7̂31 IIIV^I 'NK ,UT>K DHH^ ?̂>D U>3 nilUp U>)3 10"ai 
,pova ,n!?>Dn T^K 

K>II }>DIT ioriK i>n OD v̂n ,pot>vnw 'DK u n a n o m ^ I > ^ K yivn pj 

^nan \>>"ai n"a '>u>n i>» Kn ,pova nb>Dn OT>K WKI ,ou»n ITHK nuav ITDK 

\W1K 11D ,Un>U\>) <piK D ÎV 1V1 1K11 >1T J»T 1)11* }»K 1211 'J1K ,pn VlilV U\E)Vn 
VJ3 \!>K11 1>D1T 1WIK DIPIV VB P*7K11 \0K11 JlKID K>1 UPK 1>H J»̂ 7H ,U1>11 ptf?KniV 
1U31K 12 oisnv ,*>T>K ani»n nrna ,povi I I K pnn i>n K>H I I K ,pwa T I N pnn 
1>K mv i i n"iva i>n ,JOD>I I D ,unva;i 'nK nt»Dn OT>K WKI nuav i>a K>H p i t 
,pKn inw ]»p I M «n p»b jvi IID nl?>Dn ITNK K>H ,pi>D onv w>iu anttKii* 
I D pbniu> >y?K I>K wnn T I K 'nK ,PD>I I D r>m pn>K pK nb>Dn m>K OUNIT I I K 

?̂>D u>) I>K Vii ,IUD>I I D it»n m>K I>K nb>Dn m>K Kn o>^ nn JID ,OIV I I uan 

poiKpa D)»K IID OD^VII ,*aKn pivn iia p>K T K WKI ,pn>D IK b>D KIT H J ,p>n\!> 
\^u»o UDVI H>IK ,0Kn uDKm nn>n'?n nrn D » K I I K *K ID I>K IVOKD 

[35a] 
nn>K PK p a n I D n*7>Dn m>K t3>nn> K>H t>a»i\>> i v i ,rav) 11 \PO»O un>> ;31K 
; ) IK f)i^, nn>K u>n K>T K>II ,um i>*7i)Kn w \>>KII I V I ,o&ip K>T 1^ U » K JKII ,it»n 

nmu>n I I K ia»n nn>K o>» r)iK ,p>na^ \>mpn p i ^ I>IK V^V I O I V I I I D U>KII 

UDK ,in>v)\>> IOV»VD JK n^Dn m>K I>K K>T IKI I O^7»U 'HK JJ^KT jniu K>T \!>KII t)in 

m>K I I K ,J>DII IK nn>K PK ,om pbUKn i>? WKII I V I ,unu K»a I D mvii ĵ avA 

,l>blt ,iniU K>T U>K11 111K 1>D11 K>T K>11 ,\011pn 111^ )̂>1K - 1>JKT DniWK) 111K ia»11 

1̂7>Dn K>I u>n n^Dn i v i PK i m V i ot7»o ,jnu om IVA I^IK ^>DH u>n IKJ ob»u 
,UT>K n»K \>>v I^KI p^K ,pnu» Kim> m»p ^ pnKiiu UT>K î ntn ,jn>^ ^KOU) PK 

*7>D ii3 i"niva in p ivn ' ) IK ,uivn^ ;JIK ,tnvn ia^vr i"niva ^»u m^ T ^ ̂ Kn 
*?>D o>) O U M n»b iv>»ii IT^K ,pn uivn^ ' I IK jnvT^ OD^IT K>I ,]ivz nnv IJT>IO 

ton I D p^ni\r> ITJIK PK pnvaa ,n̂ >Dn ,nnav ITJIK iaK K>II ,nu>D p>n\y i^ oun 

]^ ^nKn uiuin ^nKii i"niva T N ^ K H I D T^K ,ia»iu> ia>m yi T ^ ̂ ^̂  ,unvn 
7̂>D i m PK ; ) IK UDK iKa Kn ,i3Kn I>^^K ; ) IK jDnni^ni n>D>pn nm\>) nt?>n^ 

K îbui KDin >v>oviA i v i o>n i>n ;JIK ,JTVHJ pbnii!) >IT3IK PK ,mbnp yin ,P^K^D 

I D u\>»n DOK* pT îK i>n K>II 'JIK ,on>a i^ p^ni\t> IT I IK PK \PV K>II pu^Kn^ IKD 

UP^ > I D K i v i ,K»a i i UIDK^D r)iK p>m Kn PK in u^Kip ; ) IK u^n ir>K ,pDn 

,K»a 11 ̂ DKp DV1 ̂ nKII 1>W D^KIp 1)KU1!> P>T 1>1K 13Kn 1)»K U>0 
[36K] 

;)1K IDVOW ?V1 I^K D1K K»11i? U>)3 U^b HUni IV I ,t?̂ KD paV OIDK^D ;31K 
P>K umpa nui>D i v i ,K»a n UIDK^D ivn D I I K in OD>T ,IDVUI!> JVI tf?pK\p 
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[34K] 

DINI p>N T̂ K l o w TINT m <IW i"n vs Nipn nun na^n pn PN PVID\P no 
,u!?Nn IOND irsivn 

nmvn rinv i"> piD 
w?»n ,^n in>vn>> <piN D^IV iv i iwi "̂f YTN ima no»i!S iv i m m ni>!? ju 
jn» ,pivii no p^niv Vn ITIN ima II^IT N>H pm nun* H N v n iiinv ,nmv 
UPN nmv ,w>a ITO»D nruv OINII WNI YTN ,OPN nmv UJNH ppni uwiv v » 
,1P1 YPN OlVJp 1»N OPN WN1 ,11V ,Ump71 J1U& DITJIN PN lilYl UN WW IVI 
twan iv i DPN IT!?N ,\wan T5?N u\yu»w twniw m xfcyu Tto PD o m mnv 
i>n HI ,un>u\>> <piN ubvii NH INII ,t>>» ima I»K ,imu bnan u>"n n"i 'nan i>n ivi 
11MN N»l ,1»T ITVIÎ  liriS>N PI ObVH IVI MNDJN flD NH inMVO >̂ N 1N11 ,pi 
ID ,p>im puayo I»N I D iv wail ,i>u2vp pn>i IN U>) biian \>>"ii n"i 'wn ,pnyn 
wy\ n"i 'wn i>n ]^r WNH u>n H N ,pivp o>n YINU W I D NH UPN ,omo ion 

ribiw m n y NOWI Y>» NI H N OIDI ,p>t D»pn nmv ima ivi 'nN ,pnn bnan 

>n >l7 >D m n"b Nip>i ,o)Vi oiyip I»N n t w bnan \>>"n n"i 'wn TJIN p̂ >ni ,}>n 
is DTPK p^nNDi UDN i w nun m>;p>n |>n PN in* 'riN ,on m v DHIV ^NI\>>> 

,p^vp prvi bnan W'n n"i wn i>n o>& inn o w i >IDN )»p i>n piKn nbK ,pn>i 
'riK pnNO ;)IK ,o>i?\y nun nrb»n iniK I>K inn^p T^^ ,n!7>an iniK u>n T̂ K 

P̂KT \>>"p PK 1)>1K 
[341] 

;)1K PIKH l>t? UKA DIV̂ K Om Û IT 17PK ,Dlllb 7̂D1 lllV^l DD>Ĥ K 'H JlK niHKb 
;n riK omivi n"b pit?£) "̂t) mn^ pioa tavi T ^ ,rwn p^ivn p^m u>n onm 
l i n uiNm PIK tD>oin >!7K pa UT>K WIPI ,pn>i urn DIV^H urn u^n m>H ,t3i>ni?K 
1T31K U>0 PÛ KH 1U31K HIUV DlYl tJVl IT̂ K 1>)3 \>>K1 ,nt7>Qn IT D111V D>plO£) HT>1 

,nb>£)Tl 

,ni)i ip p>rc>»tt n m v OIKH \>>KI P^KII K>I o>mn n^)»N jinNii^ J>J»T wv 

i>n KI P^NT r)iH poiKin ID )»i rDinK IT^IK po u>) HH 7̂>D pa I>IK ^)IK uivn w 

i>n i i n IIKII ,invn ui^ri \>>UK^ )»p i>n puvn ,pn i n p n pwp invo n u i i p p>p 

i v i v^> ,tnn>a H>K n"i K>T >inn I>K p>bK ,IIKD Kin obivb p^n p^Kii jvi 

I>»IN DIIHII ,ui»i\>) i> în>£) O>IN ;)IK bnNii i m r u m p po DVU DVI !?"P^T o"im 

Dmivi r)iK ,DDII!? i7ii m v ^ i D>PIOD HH ')IN ,puKi^ r i imp K>I p^nKn Hi '>\>>n 

,OT>K p ^ n i^ D>K>I) T>IK inn^p DiK ,nt?>Dn T!?K UT>K u\>ni)K t?pn Di>n^K 'n riK 

m m v n ^ nm /n ^ipi vn^i D>mn nbivi 'nb yonn vt) p i w v o !?u>Dp 'K imnv 

DKii IK p^1? ID I I K invAi ]»r VM ivi u^n ,\yu»u OT>K ,D>^K i^nn i>\>>pn̂  ,nu 

pivn 1^ ,pivn i^ I I N ,pnv) ID IS oom D>U\>> DVI ?K T^N ,I>DDK u n ^ I>IH IDDK 

,]»I is DKTiin^ I I N pnv) ID i s ,IDDN vTiv nun T^N I>OVI UT>N ,pnv) ID is I I K 

> m n Nb >i i"b pioD ;r bu>Dp m m N>un ;>m> ,n>n i v i OVD WNI T^N I>OVI UT>N 

oniN N>sin D P I Dnns Nbi ,Di>miN TIN 
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II^VT TV i v wKn uKn m a n ID DH>K nv ,OT>K wo»u 'IDI n"ap 
[33K] 

,pvna y7ian nam nan nn^?n p>K no nv u>Kn ,niKpa \\nx m m i n Kn ,u>»n O>J 
n^apn nnana nvn> no nv w n OT>K jnvT i^ /HK>^ naiwi n m mi IKO IKTI 'nK 
'UN ,OKH PK *i>n nvn> p>K nv pnfc tpnvn opn u»b n n w in>p naK in tmn ,t>Km 

\̂*>Q no *n>no pwva pn tK nv WKII ?nvT 12 nnvn n>K> mno naiwi IV*T \>>>IK OPK 

nvm ,a"v K"n T>I a"p <p pa Vjmr pmn I>IK ou)i nv WKII 'nK n a w n n m , tanw 
>bva n w n KH ,D>nnnp tvn nonK nnv» |K& onnDa p » ^ nvn , P K » ^ 12 pnb "VTV 
poo n") nvw pns> m p v t?"a piyr 12 i » ^ > P ^ Ipivo t?p>i i n 'nK ,prvm nit?ap 
t?p>3 po nm nm*7 nv ?KII T^K ,VTK K^I nva OKI n'np nvn <piK mi ua»n\>> 'a 
nbap !?nKn nv tnvt 12 OPK >JU> ID nwn ip>v PK nvw ja'w ovn 'nK ,nv>o>n 
ro>3 u>) inn m»m YTV\P>N jwwb o»n PD n>n o m na»n\p I>K ,unn tremoia 
pN in ,pn opinna o>\!>np mn\!> !?>D U>» Knvn o»* KH ,pan n « p^n >n> KH vmn 
,tt3lKT t>>5 K>T nV 1N11 1>OVl tt»11 n\0DK '51K ,P*KT 12 OKn *>0>i 0>) ')1K O&V) VDK 
12 ^>D nm T I N n"a 'D 'a n&K» 'nK n"> 'D 'K nnwa o n p v *?va nvn oa»n\>> pD n>n 
>>n p>n nnvn >nnK nnan m m PD nvii ')IH n^ip ^ v i ot7»t> ^ ,u3n iKi ITJIK 
;IIH ,upvvn>> nnan m m pK n^np ID WKII rn piD 'n nnnn D^U> ni) not? pn n:m»^ 
IKp v n UD^1; i n JKD K>II p^vp pn ,pn arm in jnn Km 'HK ^KT pnvb nn nnvn 
K O ^ D I prfc naji> n\>>un ,JKO m»m mv^ P>K bnKn IKJ I>K no>n c m ,jn>a nv 

\!n ,pm» i^ UDK PK i n o n i m 
[331] 

tp>x amj pjvp n ^ n p i i n ;)IK ,pnn pjvp u\mv nvn nD Kn U>KII ^wp u\>nv 
,l)3ip w i ?ODvn DIK ovn <inK u>i nb>bm 

jvn ] ^ VVH) nn»b nmn ru>b»n ntiiK K>H nnt? ivn I>K >iKn nnna ni>b pi 
>ow>n nvn i n >^jm nvn on IKII n"nivi K>H 'JIK ,onvn un>opKno u»̂ 7 >u^»r3 
pavn jvn \>)3iK nvn ,OT>K n\>>>i n w U>>KI pn*7 p>K IKTI i m KIT ,unvn nav^ia obiv 
nniK m>K Kn ,unvii upKna IK nm nnK umiu\y nD ,>uivp 7)IK ,>U^KH pn>D avii 
nnKbp K>II ,ua>^ ,m p » n m s a nTiiK >pKD n\>>>ina nnK ot?»n mK nmn nr^»n 
nmn nr^»n nTiiK PK pn U D ^ nnK m s n nT>n ,mK nmm msn n) un>u\>> pit?D PK 
IKii ,pnvn pn^a IK pin b>pKD n^>ma nvn mK Dvn ) ^ ra>b \̂ Kn ;JIK ,p)>D 12 
ivi mKii nnna nniK *?>n KH nnK ,onvn unu\!»>D nD !7>pKD nr^^n KH p) \>WK 
DnTiiK pD imniK KH nn>K iKn in UT>K ,unvn ?mKn ^ ,̂ KT in>\?\>> I>IK D^IV 
n"vnn nn K>n niK nnvn b>D ,pnnKii nD 1^ nwow 1^ p)vl?v ;nK mban nD>nK 
>^)m ,\>>u»o ,i>nmn mn\>) H^ ^V n^v nn> D>n I^D''O niK u">p *?u>Dp D^>nn t a w 
,piKn unnKiu nnK uo>na u>3 nmn pn K>T \>>Kn P>IK nr>n ^ I K p>bD n^Kii ivn 
nmn nrl7»n nTiiK n>n K>II pa»n 1^ UDKJ ;nK w o piKn IKHIK nnvn b>D IT^K n>n 
p>K nD nv WKII p>rt nnK ipiKn ODK) nnK AKO n"n ;>^n nnK ,pnKin nnK p^Kn 
,UOK^ pv^ ^Kn mi* tnnn I>K I»^K U>) \>»IK ;nK ,UT>K D>DK inK pini omn *?K 

^>*7»n pn pnnT 
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oibyii o n n DD>n >i* >mu> >)>OKO p m o>o ,UT>K \TVDKD JU»>? nrriK PK YTiiyi 
,obiy i v nro> '>pbK p>oi tniDpiKiD nunip nbnp nyr tnDi riKp) obiy p^im pn 
,niKi* 'n rimp mpbi ,pn 12 boio b i w o uwn ,oiKru jniu 12 pain p>K v n Kn 

Y'niyi OT>K II>K YIKH 

[32K] 

K»i PD U>bK paKT OWIN tt>) UV11 ,0»11 HOK IVT 1)TT JOlp OblV PK blUttO U»m 
IK) o"w invn Kn o m n i b»o 012 I>IK ,o»b run> pmoi* 'riK ,mbip >byi mnKo 
in PD ooiKTiy vma b»o 01:2 'nK poio n o o w r u VD ,piKn Ynytoi D>poiD 
\x>>!? p>K ID oibyn ,tnyn nbip iDO p>K T H >m WITH *II>K /myba >m >)nK mbyr 
o>m m m noi pb»n p w u>) T * b>ii mno pn JTIKII pbKm OT>K bKnu>> noriK 
inn* ,iomji T)Kpi pn bK*m> nsian b i i woo 'nK ,o»nn i m i m m Enow) W K 
bit 'nK , p w nn>om abDioi pm p>K nino pn >bK 'nK ,piya IDO p n <piK noion 
bnKn i » ^ , p u m^nDi n v w w i arm vo> bD nyi ,]»r pryna mon p>K i ^ p i m 
K"V 0'̂ 7 <pl J"> <p 1Dt> Dim PK \0K*T ,}7lVn P>1K D>0 1>1N 'NN >?Wtt TO JKO UKH 
ypis t OWN* n m PD mn»K >IKH T * »W>N pnua TVWO ID inKbp >i2 >mw i"yi 

>lbVT Kn T)Kpl DblV b l ')1K ,JTV1W WOWO T?b»D D>nob 0»nO b*Tin ')1K /ttypJl 

>Dbn ,>i* >m\!>n oroKon jrviw o>v^n n m pD labiD ID YTIH o>Din >uu^na a n 
p n <piK nnDon UD»b KIT j rmi i uvbia o>) obiv w*u >Dbn pi p>n ,PUK*I 12 \>)>IK 

i n n PD na>)ni b>D ,nino DVT PD nb>bn no^i PD n>n bni T ^ i w ,jiva 1̂  IDO 
JK IK op>) ,p>nv 1^ POTT i w n i b>D ,piv) 1̂  p i a m y " u>) im ^byn >noK ntt>n 
>DblT PD b>D 1K5 TO KT ,1101 TV^b rilMKI P>T 1>J D»pK) >nyj plOD ?V1 tbK ,pn>D 

,p»nu> i>e a>OD>ib o»ii i^ nm i>n obvn ,joip p)n ^ mbip >bvi 3̂i> 
[321] 

pn ,ui>a w>iK nbip byi p>K ID in IVT 0)»p PD T ^ ,?"* i ^ r o n i n i ni>b nr>n 
ID m i n noibi o>)pr nu>>na yim PD mbnp n^>na ^>IK onia ;)IK ,7JVP o>) I>K 

b>D ,pTKb p>D P>K K>T PD K»b 1)»p pK ,P>T >riK)K nblp >̂ V1 K>T U)K7 ,tf»T U1D>T 
bnan pmn U I D I IDNK IIKH ,obiv >)im >b>D pnKii^ I>IK ,pivb Kn PD "wrn 
tnn pn in^ nm /K IOKO n n i n nmb >)^ wnpn IDO pn PK ;>vu>> "nmo ^oniDon 
TiK K>H ,ui>nv> 'n pnD rninn TIOV omnvn >n IDO pn PK b>uDvu> mnin pmn 
,pnjoip)n T ^ i w ,ntt>nb ^ ^ n IDO pn PK 'nip <pi> "nnin KDnn Dbu)n DDnn 
ID iKn \!>KII , p m uunv no JKO p>bK ,pnvb 12 n o m nrn UT>K anbiu? JKO U>KT 

1^17 >m P>K ID JKO WK11 ;)1K ,010 P>T JKO Û K K>11 ,T10 pnvb ;)1K p)Vp IVH 
t?r>o ?KO pi»m p̂ K ID oibvn :>oio pn ani) K » I IV*T in JKO K>II 'HK ,DIO piKn 
}ODV1 P>K 11K U1D1 ,DPK inVll^ inVT UT>K K»11*T 0"10 bVl ?>>K 1V*T U1D1 ,p»*7a 
n K ) n i K pT31K K » l 1>0 WK7 pUOVl JK U»b >r>0^ \W1K ID IT̂ K :J01pl 1^ i m >11 
;)1K ,UT>K pnu»l 1KD 111V jnblU) pT)lK PK \W1K 1!)K11 P>T ani) ^)1K , p » b l JV11 
;3iK ,p)>m i^ |K n n o n n o ;DIK ,pri)>b trwnp nDt? m)K ;HK ,pK»b itno >IDD 
run IVT U>KII pK»b ITV> ?Kp ')IK ,pn 12 ipno no\>» ITJIK ,pubKn 12 rnso nriiK 
7in> D\^7 WKU ,UKn WKID^ l ; ' l P>K DH>K K>11 ,H0DT1 m m PD 1"X *)1 Ul»m>) 1>K> 
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niK HI ,\0O»\w pvow ')IK ru±7 rniNn \TINII WNT w\sn p>N T!?N U>O»O m o m a 
o w n ')IK ,'>i!n TT>H UDKO <piK i>n wiva p>N nmpn nyi pa pn*> m p v IV*T 
ivnvn *m ')IK ,jKp p*»b pa^ TTV> p>N DD^VH ,n!?>n 12 nrcfra Din pn T I N 

0>) riDK 1VT JHO l̂ NT j n i t o W \T1V11 ^1W DVT J1D 01^7 WNT ,O\0O»O ,|>pl,7 miNO 

\>m>D m m p) poi ,p>bi I N ) jap pK»b TTV> pt>vn wiva J»K OINO ')IN ,jKp p)>D 
p w n w o p>o torn KH ')IK J ^ M D ) ^HKII T O 

[31H] 

WIVD pn I>N *n ,pn ^nin n^>nn >â N <fiKi '>un v o o i v n ,?>)Vp ?nn?w ia o>) 
v o \nvn nnr I»T ><mn ')IN ,>ubNn pn^> m p v pa wi>a jvi )H T O ,*n*\?i» i s o>) 
T O w n ,paKbu» m a vnvn m*? w n\!>o»o ,ppib miKO T I N T * H*II j n n w K » I 
rn>b»n *H)IN PN nnn ;)IN UI>^ >oivn \S>KT ,pno ptnwn .IWBPD IVT pa Y'nivi 
n^voa N»yiN n>D Kim IVT p« KH pavn pnai i* ')IK ,piyp PJ^D *>>) m m 
,p»TO OnpV YTN PINT >ltf?ND KH V>»̂  N>*T PW11 ^ W V T^OV) t!?K ,|>DRmK 
an pm1? ')IK ,p>n\>> D>O\>>D O>O 7t?vo:i P>IN m i o n a o >D ÎT KH U » ^ *m p»r u»n 

JflJOU) PK piKT >1^ND ')1N ,bW11U> ,DnpU> t»D 1 M TT»b 11N11 ,|p1YT 1>1N 

HH rt?mo >â 7K n^Ni p»t ,)nm n n v ipw YTK U^ND a n U»*7 KH O)U»II^ 

P^KT n n v ;)IK ,pv^ noDon nn>N o n a o >D ÎT <I>IK ; )IN ,PTK^ p i iv^i i n H H D>nn 
>!)N7 ,tnVH TJV l̂J DblV 1VT Tin HI ;31N ,p)>U\t) 1DO DVT pK PDKT HOU JN11 D̂ 7K 

,p^v» iu»i i iriirvi n">K m v i i nn wnv DDbn T ^ 
;)1K l^Va ?>K Op^in V)KT >̂ 7K NH 1110711 >D̂ 71T nipT n i D n i JNO ^KT D)U>TT 

nipo T ^ ,rnnnn n^i> >D ÎT p>n U>K*T ,on>* <I>IK ^H*I^> V*IK PK ,]»I H^DD punv^ 
imp pn K>T nnKii ')IK ,UDV) I ^ K ^?NIW> IOJIN D>)II I>? ,DT>K !?TIO ,D>m n )̂i> N H 

urn TH ,pi OID>T^ pb»n ,p>nu> Va o>) T ^ ^̂ ^ pa "w »rnvn ?oiw <I>IK TTK 

DHV D>Q'7K >0"1K11V 
[311] 

,>in p n u a noK JV*T ')IH ,JIVJ UDVT I^D N H ,HIVH p r o 
povn NU Kn nn>a >on KH ;)IN ,up«n IK >onvi >uu N H JKO U>KT O)UI>D 

nona n n w i nou pn \>>KT ,}Np p^n pa*n nK)n TTIK ,|Kp p^i) o>) ,pavp I^KIU 

Dbiv ?V*T 'nn ,Tnv^ D>OV> D\*£ noK m i n I D KH D>m *DIH ,DHoib n^>uin <)>IK 

™ N ,D>nn nr>i nA)i> >D ÎT Tin ,vpHM IK T'DIVI p i v i i nn ,p^Nii pn jpno pv^ 
DV*T n » i ^au>o D>nu>n D>U»N >itm p>n «n ,onort nt>i u^voi JI^K K>n m w 
inKll DVT 12 ')1K ,JVH ?UDV1 ?V*T <1>1N IT̂ K 1>0 U)̂ *T ,D>)>2pl D>D)1D 1TK ,JKO p»OJ 
<pN\>> p>o n̂KOK IK) nu>i yn , p i v n UDHOA m ^ i m i n nr,7»n ITJIN OD>17 puDHn 
T)i« invn T ^ ^>^^ ,ni>n\>) nnn pn &H op>) T ^ l^ w ^ J'Wi ^ ^^« v>>3 p>nu> 
onaii ,p>nu> i^ UD îr pnu^ 12 v n U>D n\>>>im Kn TKJ u«n 'JIH ,>iKn uivn^ 
•p) T K p^7»n ,pn>D 12 ]H u>o pv^ rn$)D <I>IN o>)m >)im >D^VH n m o n Kn pavn 
1>K \>>HT ,p»nu> nvn i s i>« DIO p) ,n^ip >bvi ?o»n Kn ,p)iDj ono i^ >m p>K 
,p>nv> 12 noiri >D̂ 7ir pa n̂ >)>n ^>D ,pbvo 12 n o * >mn >D ÎT ,pi m n v n u>) n!7>!7n 
u)Nii ,p>nu> I D b>n I>K p^K ,p>2Hi> 12 >IKH nvn> p>p n o ^ I>K P>K niKii 
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piKn uiKm t r m i s K>T n±7yT Kn un ,piKn D V ^ I * i^ya U>O K>T Kn i m i o>n 
n^np mn)m >O)ID m m KT ')IK onnav ^nmi VIK ,O»!7 >im m>m i n * p™* 

WKI ,pi)tf7i ID 12 ?t?m o^KOua ID^IT mDnm m u m >t>*vn I ^ K m>K o>& ,n)nm 
m b n I»K TTK /my1? p>»u> tiufc 'n m i m n\>>>i i w u w i ^ a m pnb 1"* m y n 
m» m m 11 i y i ,<pyi f in op>) ,onn?\>> ID ^T» tDî \r> WKI 'IIK ,OPK ^na jpn Din 
v n ,yiKn DV I»K isr i m DH>K ODKE I I K ,po^ vwp)yiD O^K ?»K W K WKI nDSin 

,tKnua Km ivw mi)n '>y\>>> OKD <I>IK 
[30K] 

KI Kn ,Kn 12 Km ,yi nv^i n o yi1? onniK >in 'i PIOD 'n !7O>DKP m m i y ?KH 

1»K ,ptf7ni)y o>) i>o I>K iKp i>n , P I p n w DVI IS TIK onu p p DVI IS J^KT 
I>G u>y no>i ')IK ,omp IKD myn ID obiy bi Kn ,p>nu> i* Kim p>K I>IK WIVD 
T*1D\>) \̂ 7K 1»K OPK W tfVfy W>1K HD în 1»K ID Ô KD p iy UK ,pny) 12 7̂1>K U>) 
1>K Kim Kn m m wy ,P*VT | » K n i w n)n\>> I>K JKO am) o o i y n T^* P>K ,oimi 
*7V :D>IDIDI rn> rniKn :>wi WITD ^pi1? rvniKn t i n n 'i V i w i K"V D"} <p nut? 
>^ip ^yi >KI\>>> Y I H I npi nnni > îJin !7Vi ,ipw m i y n>yn ^yi pno'pD >imi 
,paKbua vi)1? Kn p v n pavii TDKT K»^IKI>D IID ,\>TU»O OPK U>KI ,miv> ni3̂ >K 
U>) l»Q^ m>K "]>1K U1VH ;)1K ,'>\!T1 TV \!>D»tt KIT ,pVO\^ K>*T ;)1K Hill? Kn I^QV) 
>>!̂ KD Kn 0 » b Kn JUV11 T^̂ >̂ >1V ,1»T t>DKT K»blV 1>D Kn ,jn)KO\>> ID t)\>mJK 

,l>^m ip>>) rrny U K ^ K D Kn u>^ Kn payn o)u>m^ ,p>nu> D n p ^ U K I>DKT 

I I K p>^ T*7K ninni >D ÎT I>)»T \>)K*T m p i m n m !?KI\>)> y i« rn IKQ WKT o i o n i 
1>WID Dpvm ^KT poiya DiK nbvD Kn I>K Kn ,t>n>* I>IK p»b^ i v i ;)IK pom 
nn>D >un Kn IT^K 'JIK ,upKn IK o n v i n^rm Kn iKn \>>K*T mui>D , p i v i ID r3iK 
ump Kim run ,pKn P D I I nK)n ITIK ,jKp p i ) u>) ,|>)vp I^KIU puyn K>T Kn 
71)1̂ 7 Kn |U*71T l^Vll }>DKT >D*71T }1D \>>K1 ,1KD 11KH ;31K ITlVll^ 1MVT Dnmb ^^K 
i v \>)KI ,1111 DVU >nvn\y K"7 UH^VT I>IK OI»I\>> '>\>n , p i v n j^K^tw pym^ ')IK 

pnKn^ ,t)Kn uivn^ <i>in DVU p>p 
[301] 

UKH nyn> ^im I»K I I K IVH ,WI>D J»T ;>\>n H>IK p» i \y DVU | » K K"wnn i v i bm 
'nK iivo>>) i v i n>rt \>^n>n ivi v* >w^»o ,D>IIID,I ni>n mmn n̂ K ,n)iinn n m n i 
P>K 1K11 T̂7K 1>1V ^V UT>K 1HK ,1DKD 111KH 131K linVH^ 'VD OD̂ IT Ump ,71)1̂ 7 
nn^7 YTK nnn K>I pn^j ')IK p)»n v>»*7 ni»m !7>D ,UT>K m±7 np>b I I K nnn n p ^ 
\>>v ^ K I p » u i jKo iKp ivi ,t>Kn b i ^ r i m I»K I I K inyn ,J>JK!7^ v n p i v n 
KI U7K1 ,ump JIT K>I jnvp yft pn>K J>K nnb m i pm i^nnvi ,UT>K ^ m n > i « 
KIT 1)1K ,UT>K 0>nVU\>)3>D 1>)1T J»K 1111 KI ;)1K U1>11 1)31)1 Ul>b 1H>K ]1T IVI p l l 
IVI P̂ Vp in1? p»T J>K 1)»K JK11 ,pVU\>7 >11)K 1)1K n)l!7 IVI U>)3 piV W UT>K 
n p ^ \>nipn p\>/7 <I>IK u i m \>>KI ,oivn ?om u i ^ >!>KI P » K DVI ,omp pi)K 

\!»IK o" )̂ ')IK n u n >^)m K>I ^>IK \>>II>D pn i i n n^vii b'̂ T 7>\>n 0Kn ;:nK ,v»v^ 
yim >\>n I I K ,in>o\>> ID U>) i>n \PKI i ) » m \>>Kn o>m i>n ,pv^ u i ^ yjm p>K 
DVI IK) niiKn UIKII \m ,nprt nnn un>u\>> Kim i v i PK ivn ID p*7>m ,nm\^D 
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1>IN ,p>n\>> 12 P^ND %*vsvf? u»ii 12 i m T>n N>T !7DnvDpv T N ^>"ii P* 1'n ,1"* 
,pnn JNTT i ^ w N>T ,piNn POTNIIWN ID 12 nwv* N>T W TJIN ,>in jp^VTi w n a 

nn>K 1K3 an WNH inn ja>nu> 'nN ,}>o»bD I W ?>nv^ ,TO»H INJ pm >ra >ODN NH 

PN TIN ot?»o ,riDDm mbn <piN nnwrn tf?»u ,I»T unnn m m TVT pN M U » » 

,D1TN D̂ ?1V PN V>>QTT pHND ,PTK^ JpITT 'MN ,?>DK» TDD J»K T^TiV '31N ,D>DWD 

>D ÎT pN uaoi nwm WNT n ^ n pi bm I>N ,p>ip ID 12 >D ÎT D!71V PN N>T fp>w TTN 

pVDN>bl>l TVT PK 1>N ^ T p»TW 7̂>D NT 11) JODN ID U>) DTV11 pilD* D>TDD 

TDD o p i m p>K *NTD p"pT T"IN y*2T D»n}DN TIT TTinn D>DTiDnn imn promo 

,>iNn p v n 

[29N] 

DO»Tl fNQ WNT ,D>\?\>> PK T1N11 ,pDV* "ID T'VllVl T>)3 OPN TDD DVT pD psnNJ TVT 

>\miDn N»T \!>V TDD N»3 P>p ,ONH p W Dili yTN >)1NJ MEDE THN> r^DK T1>N ID 

,NT&;I nniN JK pain n"i b"n pNn T>Q ,JPITT 12 Tnvn riDom robn TTN m m 

,D>rnnNi ,D>TID TIN N>H ,Tnvn D>\>>TD)3 >TT)N TJIN t r i m ,>DD^NI ,>TWN ,riDDin 

,pm ?̂>D D>D\>>D TTN riDom robn >WDn D>TDD HN») N H nonvii u>) I>IN t?»n T N 

op>) N>T p v n ,?NQ pj»oa DVT TJIN ,\P>ITT !?>nnND w>n in DDNB pnfc >DDVT TVT 

nyryiyu> TTN p n n TwiTa p>N TWIV Twma p>N p>n T*7N pnv OD^IT UT>N D I K ,yn 

>mn a n UTK^ ;JIN ,on>^v ?N *m uw>t)n^vu> ITN m n m i pn u o » n i UJIK ,UT>K 

b»n ,?impt?pv i s b»o oi2 onni^ >D ÎT ]»X i n J O I K H V in !7KT urn ,p>Dynp u»b 

onDo Nivn u»2 pn prp pn ,iniu psi3 ;3IK ^»UIND P^»N nn>N i>^V3 \»v N>T 

P>K D>Dnji o>Dnn i m T'nivi P*T3IT ,o>!7in D>ntDi o n p ^ T)»bN u>3 IINII ,t>pim 

PD 7iiD iv*T <)>IN nnvii t?n u>31>^ ?^n >?W3 nv^ onDt? K>T >O^KH TJIK ,?n>p\>> 

0)\>?UDVn TIN UTTJ1N11 T*D ,pV^ D>TDO >D̂71T 1>1K n&DOn >TH>N N>T D>ilT >)1NJ N>T 

p»ii Tinn DVT ))Q in ouvb i p>N JNIIUV 'iiN ,ptNb piv^n in D>3im >D!?IT N>H 

u>n u>ni in D n m n N>T PITTT T^IN ,un^ THVII TDD >23m \>n p>i^^ ;)IN , p r ^ 

PN HTHJmpVT T^ ,̂ >TV11 T^V^ pIT NT DblV TVT T'TllVl ;31N ,PDN)3 nnDDH N>T 

PN D>TDN mmn D>DTiDnn pmn \>>NII PN»17 12 pn 7̂ pv> ,1^112 

[291] 

PN niTn D>TDD r r w pit?D IVT *)>IN ,ui>ni>) nmpn TVT PN D>TDN n^biv TDX? vr 

TINII ,T;'nivi uovJ Tiv ]»\) nti) TTJIN ;HN ,tf?Nn I>IN H^IN^ N>T P>^N WIPT ,yp 

,pbv» u\>nv TD Tii ;)IN HTVII ?Tbvn TU»II n">N ^ii»)3 n)»n TI>N 

P ^ V T I TD m>u>> <I>IN u»2 nn>N NH D>TQÎ 7 >Dbn |>3»r \>>NT >rD nur>) N>T 

N>T p̂ Nb\>> ,pNn IU^NH^ nmin TIN N>T nbn NIT ,mD nuopVT ;JIN nt>D)>D N>T N>II 

]»p l!7>DN N>T NT , n i m P>N in p>1p r)1N ,P>TT T̂ 7V̂  0>)D Tl̂ VT N>T TTN pV)!7V 

v"u) PN TnN!7p un>uv> ,UT>N t7iwn p>N TD T"nivn p) ^IT>T WNH , P N D IPT nnmn 

UT>N ,piNn ))n T>n T"nivi T>n N>T TIN ^DOVDPV DVTN>ITU NH ,r> ;u i"m JQ>O T"> 

0>) T>TVD P>0 \>H ,T5Npl b>D NT OON̂  TT>̂  TJD̂ N T̂ N pb>1D JlirTM ^HNII NT 

T ^ N \>)NT PD \>))»N ;)1N ,p»T\0 12 Ilirp T1>K T>H 1NQ >TVĤ  ;31N ,JNp p»T\>> 

TH>N p>t7N u>3 ,nim ;)IN nD2in TD>N u>n D>JIT >«I> >D!?IT \>>NT ,UT>N >u^^>^2Tvn^ 
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P>K 10 K>T JK)3 \!>KT 1>1K ,J11V111V DHJ3lb nWl3l 10 D\0 JV*T 1>T 'JIK ,D>l>DWn 
^ya p w n pb»n ,ptf?Kn <piK MKb u>) i>n T * 5m >ro n t n K»a >KT p m m nurno 
WKH p>nu> mo 5m- T K , |anra >ro m m po jniM D>pno >tf?yna P>IK pa mK> mn 
,\rm DJ»K IN n̂KQK w ,>IHH \nyna pnK ni»n o>n 'nK p i p p*nn i* pa mn mn 
t w u p>K ,\^n3Km nornun 'riK pyiui o n a n a n u»7n t>>̂ 7 o>n jnrp noma p>K 
KH p y m <pma pK pap nv*T K>H p iv 'nK ,pamt>j JK D ^ K nnD IVT twm TIODO 

,tnn ]»i ]^p IVT pK imp \TIK IVT JK I>K ?>a ,?>TK!7 p>u\>>ynK p^Kii nmiw o"y X>»5 

TDK D>mu>y ?»T T)iK ,iwp* T^ *n pb»n ,oaKm nnnw nw>im p>K u»b KH paKn 
mn > n piio nonn no pn>K pap IVT WKH uaK^pa i>ayj mn ,rrvm u»^ m^nnv 
nmya inn I>K ^ p a ,om paKn Kn po i^ya ^ o i m ny oaK^pa I>IK mn tmn pap 

Tian> ̂ ?Kn 
[28K] 

KH pan t>»niayt>a ID1™ K»a ,wba K»a nn\£>D TIT IKT KH rnyw HD^UV PK 

<piK P*UK P>*T m»K nnnan nn>K 'nK ,UKna D>DIODO nw>na D ?̂KD pav D>oni\>>n 
<piK \xmna nornw ni>\0 IK») 'nK ,v>a>̂ ?a K»a n"a y>na I>K 'ann IKT n m ,uama 
Dim IK) ,OT>K v>>) pmnniKno p>n tv p*?»ii w ^ no n u n s p>p n ^ m ,nnn> K»TT 

OT>K ,pm^ jmp o n m a 'a ^IK ,?nipa "n^K O>O OD\yn u>>na p>N nrrnan KH pann 
jv>>n^ bnNn H*T ^ N I I jana T ^ I ^ H T^V) i n >UDVI^ nvi ,prviu psmm KIT IKT KH 

n n v p>n rbvoa i>n \>>v K>H ,p ipa ana p^Dvn p>N nm KIT^K yn ,on>t?KD K>T 

0*1K DVT IK T * pa /1D1 TV K̂7 DK1 P>T iaiV P̂ KH U>) V'D J1J T^ NT ,?̂ IKT 1^ >̂1K 
ia*T *?ya n r m nvi OKH ,WKU T>IK n n v P ^ ;)IK ,pnN«w p y m p i n>a un IIKH 
îo>v> IVT T'niva nD^vn ,ptKb jnip nunin p>K i n ,iniw yn n\!>yn p>K nyn i ) » m 

pi n>a \!n \>)KT u K m na KT IKT KH UKH n w m m m ,um p>i T^K nt?np m»K PK 
poyra y"oo pn ia>K ro»^o n\!nin nyi naK u » ^ \>>y ,uKn3i \>>o) nmy u>>na na*7VT 
a)H \!H UT>K \!)K1 WKT^ ;)1K ,jmK^U» V">30 JVT <1>1K p i t P>T * m ^Va ))»K DV*T ,OK7l 

naKT JTIK vn\r>n!7 K n̂ ,^>m PIK pio\>> nb>aa in>K *7K onm'? n^n^v^ KH mKii 
Tin Y'mya omp \>>v ,p^vp ?>ov Dp>) >j>D3 nmv ID ^KU p^vr DVT >aKn T ^ » ^ D ) 
OIKII inD\>) p>m i^ojaK p>K o»^ >)»m IUJIK \>>V ^KT ,u»,n KT Dnnit? o b u 
luiiK Kn i>aKn a n ;IIK in^v^ P ^ K unu yjm nnvn nmn m ^ n ITJIK ,onvn 

,p)vn 
[28a] 

nmn m>^»n ITJIK onvn K>H ,D>ymw I D ^ D>JTK,7 >IK ,pbKn K>T K>H K>T jKm ID 

^nwi VK o»ii vn T^IU) p* n>n OKn nvn ,UKD\>> 'nK 7JK\>) I^ D>noK ;>m3î i 
')IK pn>D pK nvn no K>II UDKna no o»^ nn>K K>T >riD p>K OT>K ot»an 
in pny^ ;)IK ,P>K D>poio KH PK invT ,mK^nn m)K paKn Kn ^bvm po)>o 
;7 >bK K>T IKII T^K n m n D^IV IVT rw r)iK ,no !?ya D>mo yanK >^K po D)n>t> 
pnyn D>m p>p piu> Kn JKH ,pn KT I>IK \!>y p^yna ,pjyp anayii P>IK tamo 
p i* nnin D>r^p K»a mm i u i y <I>IK ^nKii IKT ,paKn i^w ?^p K>T ^7»H ,p)yp 
o m o ;>\>>n i n *7ir ,D>nro mi im *?'m ,mi>ni no>K ppoo K>T ,nyn nmn mtK , p i v n 
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xntmn m>)»K >m -p* ,N2n n*iy p Kinw i* main DI> *DI rni*n nrwn *i K»TH 
o>) nnKii ID niK \!>v piKn Kn ,UT>K \PO»O m*n DIKII W WKII paw v n P*KT K>T 

nnKn o*w nu IDDI pnn Kim 11m <piK WITD pn I^TIV pn>K >m T * ,XWKIW 

wni KIT man YTK Kim mn K>T WK*T xnn>D H>K K»m 'JIK '1 'DI 'K pno >y>iw 
o»n jKn pnn piiD* o»* >i»m noriK T * ^n J!"** IVT ,jn>ow ID HUK T*K 
IKii u»m 'nK ,Kin o*iv p Kinw noun oi> *DI m>w piDi poiyn *i UKH oiKm 
pio T>I T*K no»n riiK Kin D*IV K>T pn ,P*KT pyiiK m>w piD wo >*K I D Kn 
>iKn '3iK ,uiKna o>3 MU»» nm MK* pn nTy>*K "1 'nK >m / n m n i ni>* p>i ,payn 
,UT>K wan* v>»ii 12 p>nu> 12 Tn >i*yn ,u)Kta nnK WITD p>K <piK vn n"i yn 
1>K n)K»* iv i ,*>n p m <piK n>n unva p>K HK nyn ,UT>K O>) pyii2U3y ?»n TIN 

WK*T ,pKn\w 12 o*»u omyn p*yT prr -p* 'n T"in 'N pis np>*w "inKn onpv "IDO 
IKHIK KH OT>K ,ni>nw WD>I* o»n onm* onnK nrn PD T * 

[27K] 

JK T ^ T ^ in KH ,)iv* *>D i w Y'myi trnoi* p»*a KIVT in p*»n ,n"niyi 
Kim T W * I ni>*uy n « P>K mx> >*K K>T poi p»n ;JIK ,pn inio Kim >oin>D̂  
rrniT ,jnio o>vn D>\>>vn) >*7K I»^K U>) ')IK ,Kin D îvt? p^n iDn Kn i>iKn ,i>nvb 
u>n T ^ T 3̂i u>u»u Î KT ™ K ,i>DKn o»i? >)»m IUJIK own îbm jo>na T'mvi 
>uwia KH jniu ,ml7>i) >u\>>vna KH prn DHOI^ KH ,oivna pnK nu»K n)»n 
nrrn 7̂>D ,pnb J»K IK»\!> ,KT p>n nnin HOI* >*K n"nivn ?r>o 'iiK ,o>ynn o>wvo 
ii? i inn ni>b ni»n i>a I>K ,PTK* ii? pny* irp pn *HK ,p^vt 12 p>K pn* p>K 
P*KT DHm* >D*1T ,pK»m 1̂  75KUU) 12 pTJIK ,UDKniK ID U>) WITH 1>1K ,p)Vp*lV 
13* >IK ,uKn oi>p p>K D*IV iVT WT ,po*Kn nû iK minn iinv 'riK *>n t)i>in ITJIK 

n"n '>u>n unvn K>H ,UDK ID 'HK UIJV*P ID mm na>*»n nniK un>n K>H ,I^^TI >D 

niDT ID WKII ,OKDW ')IK 7)KW 12 niiDK iT)iK unvn K>II ,**ino pnK) n̂ >*»n pn 
')IK ,pnvn 12 UT>*IV m*a pnnui ITJIK T>IK ,jn>uw K»I w m IT»* WJIK *KT 

DHWD D>\WK T'niVl T^ ^T UT>K ,p>lK*pl 12 p)!D^ PW)»K) 1>**K JK IK) TK WK11 
17K ,OJlKn pn>K T^ «^1 ^^ ,p)KUW ID TJIK UWKlia 1>OVl 0»11 T*K KH ,p)!D^ 
P>IK pw»ii u>n IIK n>n ,pivn -my** Din nnin na>*»n ITJIK K>H ,?>*KH P̂ KT 

JKII ,pin piKn DH>n*m ,pin D>am onivw Kn 9]^ nnv T^V) Kn p*»n ,WK*P>J 

nonD nn>K DIK '̂ IK ,p*Kna r>2̂ Kn >nv ID K>T pvn ,?^Kn u>n u>) **n>nw IVT K>T 
>IK ,^niK o>3 n>n }Kn uKn ,jnip 

[271] 

p>K ;)IK ,p>nu> o>n T * K̂n ,i*iw JK i>n UKn ivn ,JK>HW 12 o>ow jinn u>n ni 
,jm* J>*»UIIK m>K vn w"w* min nni*i ŵ>i nwi W>K JTV̂  

KH Kim j>ny* DIK ,p>a iu»n KH pniD* wim1? >ni p>K i>« ym oioopvT 
Kim KH ,I>IK in pnni nTH ,uDwn jwin 12 v"w 01*̂ 11 12 niK ,pnyn v"w 012 
niK jn>uw ID ,*>D im ^'nivi in ]irs p»*a IVT ,m3nn >IHI piw> Dinn>u> n2nn 
>)HI piov^ t3inn>w n2inn mm Kn DV*T u>n ,piKn T)»m o>nin ITIIK WKII U>3 
PK piva ni2v u»* p)Vp K>T WK7 nmni *nn>* nn>K p>ma Kn p u n ,rmnn 
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Kim TK^l in>K -,lTVin «1>1K nniK 12 T>1 \>>"̂ 7 *|K*T JTyiia On>& y)K3l H>T K*T ,ODK) 
i^ my>u> tivi II>K niyw *va T>I K>m ^HKII Kim nyi K » I or iK P*HK pn -UK"4?* 

pIKOW KIT '31K 0DK11 10 M1? KT 0»2 in>K K>T DV1K11 JTVltt *1pm >1H *p* ^^Kll^ 
l»p WKT pnaa Y'niyi T* *an ,iTyiia YTHK II>K paKbu> T ^ wnm ,jTvm ^ a n 
moK i»p ,nw YTK bioD i»p ,>KDT p>p mm i»p nano i»p I\>>D j»p KK>O p p nino 
miwn YTK ,nnnK pn>n YTIK nom p>p i r r n >̂a m *HK H i»p KIT^K ,nni» p>p 
yiti? | » K w pyiia onnyn o>i Y'niyi TJIN ,OT>K pnp PVIK ^ID^>9 pn>K PIK t imn 
m>)»K o>n o»n)>:>y^ nun II^IT K » I >m -p* ,^W pauni no \>n^ o»2 ]>n nv^ 
WKII paw T O T^KT K>T ,pyn;i pvm K^ii ,irym w n a noia IK* m»n pa Tn KH 
>m *p* ,omp \>>>nK nniw H T K is jp>n na n a ^ n I I D D I T K o>n pn>K 
nani o»:* in>K 'riK i n v ^ n m o n no inK> T S P I K»YT ]>K K>T WKII oT^nKopy 
m>^»n HTDK KH p n T K I I ,piKn onny^pa w n JH P>K *ia K>T U>KII ,ODKII na 

lo in i s WK11 YTK ,pn o»pn Î KT nisn 'riK m m 
[26K] 

lt»ii K>T T I K ,inip DHmbn YTK niYiw YTK n n m o K » I K>T K*T YTK nn\2» m>K 12 
I»K Y E WKT nnK nnnK WKT ,J»T 12 DWI unpn ,p>i>o)yn 12 nn»K m>K 
l»p i>n 7DIK povm mow p>n K>T ,pivp ii? p v i i i ,p>i!?A OK^ P>^J»K p>ODKniKii 
vvm IKO ;)IK pTKt? jb>m VK> nin IDO WKI pn>K T * >nn KIT ,pv^ i^ ?o>n nnwn 
K>T I>IK po>oi K>T mK ,oi>nw n">p T>I i"y i"0p <)i po Tt}pi a"bp >I^VT nvi WKII 

n"K y"w ;3iK pvn^ n"K n o ni* KH pnv^ n^on KH K>T JKII povo novi o>) 
T^M)>£l KIT K>T JK11 POVO ^K11 0>3 K>T 1>1K Ô KT̂  pn>K IKn V* ,?031V^ K»in*T 
TK p i o i^ '>\>>n i^ nb>on nn>K ,pK»b ii? n i v ?oo>n ODVT K>T o>nm ,ionvb P*TP*T 

H£)0 K>T WKT OT>K >̂0>i nnVT 1K^ TV WKT pi»)3 0>i K>T 1>1K OJlKID̂  10»11 K>T >lKn 
n u n \>nipn nao \»>KT pn>K K » D K ,povn na i^ p n KI D>M>VKJ nn>K ,pK»b i o m 
PDKT >D>^^D nw»K ownT ;)IK nmpn KH >riKo î 1?^ KT pn>K ,onH3nipvi mnn^n 
DH>n^n ]»r *7"pî T ;nit? p*>K ; i D>oniann pmn \>n jrnu i>w ,T3K»^^ HKD w>m 
n>oni£jnn pK^n WKII p » ^ PK ,pnyb ii? ' in^n m m m v ^ P>K T^^VO p^nKDi 
,pnK n>n prma T ^ ^ n n i n nmb >)w unipn nao pn PK !7"pî T ;>v^ innm 
opKioopv P>K n^i^n mwv ioon <iio I>IK ,oi>n\>> niin^n m m wnpn naonn 
T^^vo pbnKai inn )»r b"pî T jn»n nwo u>n IKJ KT T ^ A>T>N nm!7n m m o"n 
m>K n'Tvi n̂ >r>K >nn i>^ ̂ ^^pi ,PN»^ i^ n m ^ n m m wnpn ;o OVT PK WKII 

O I T W *no^ "HO pn>K K>T ovn 
[261] 

piv^ v nv>pn n>n T I N >>II piKn n>K> nm ^vi jiwn u>v K>II oinK >D*7ir ^>IK 
nD i\>>» nn>n> !7D n>n ;nK jo^Kn^ T ^ t»^ir ,pnv^ i^ ro»^a mnn^n m m noon 

,Ô KT̂  IKDIT 
iTva OJ>O p>n T ^ ̂ ^ ,pv^ nnwn ID no^ini mm o>n nw»K n>n WKII 
piKn o>n\>> n\>^ nrr>K n>n WKII p^vn *io»n nu ,pn n^Dn o>n o>i *I>DKO ;IIK 
;IIK ,nDi?n *7̂  nmK ; i p n K^K m^ivi n"ipnb PK ,Kim nvi T>IK piv^ nnwn 
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<plK ibVOJ >riD HOTD KH K>11 J»̂ K PK KH 0>Tm!? OTTlK P>K 1K1 03UD3>D 
TVT *IKITIK ,u^vn OU>KD o*7KU^ TD^IT nnnn TI* P I i i o ^ n n o TTI>K 'HK , I U K ^ 

12 K>ITD p>K i"n \>>i p»n THK ,>ro runKD K>T T^K T>OVI o»n K>T J>J»T minn 

TV un ^nKii i m t?»n TV r m n ,t» p>K m m n a ^ n TVT 'HK pva m i n i 'HK j>nv) 

1»K OIK paKT* o n m ^ novT* 'HK no^v K » I *pw ?™. >?"* rmn!7 o>nv v n p no 
,KTm TK^l J»K *KO >̂7K pOHKTJl OTVH P7l>K ,P̂ ?KT piTVt? 0>0\>> DÛ 7 K>T WK11 M2V 

'HK , p v n o ina I>IK naip TYIK m m w ODKTI* O»H KT ni^np pK yi* OT>H 'HK 

'HK ,i»t rninb o>nv v ip *KO >!>K 'HK ,pn>9 naip o"\>> TTIK m i n o"\>> pnw JVT 

TTHK nn^n >mn nniK wr ^ " i i * >)TTK OPK pi ,pnyb n n m n i *nm TK!?I P>K 

ni>!? nniK pK 'HK ,OTHV^PTV a>0DKn TKH 'HK a>oin <piK DD bviw m m r u ^ n 

PK TIKH pn?OK noma p>K OPK K>T p u n ,opvow n*7D m m n bi T)»^K O>I Kim 

K>T Tin |Kn p>!?K , p m p i* nnwi <pa pniK nnin >!?K 12 ,pi>a 12 JUKIST > ^ K 

Ĵ >171 p>09K TVT T>1K THK ,J0>11 OPK T31U 0>K WK11 TTllOKl P>T 1K1 TTV> riKlST 

,P1TKT TS paKn DVT OKH TI»K ,pn >piKTp K»II^ poi ,DPK Tim DH>K WKH ,pmb 

TVT *UIK 

[25K] 

P^K)3 DVT 1V*T J11 JK11 ,1D1)^ 1TK 0>̂ 7£) p n ,*KO H>11 I^Kp PVO^H 11Ub OKD n 7 ) K 

DVT ODK!7 p!7>in pn?QK 1VT T>1K DlD^Nl >!7K '31K D1UT>DU) \>)bK ,UKn piTKT 19 

TVT ,TVT jKll ;)1K ,VDV1 0>) P^KK) TVT UTV11 UDUW «|>1K ,UU)V11 ,U1D>n\i) 1£)Kp 

'31N , 0 0 ^ I^>in P9KTU P^KO >̂ K ,JD11\!) TT1N D>̂ 7£) P^VH OKH AKU K>p <l£)Kp Tl"0^ 

,0>1 X?̂ 7D KH TTIK l ^ l ^ TV*T OTW TD ,UOV3 ?^K K>T 

*pN A>>K11 riOK 1VT T^K Dp>3 7ll>n\>) i m ^HKOK IK) H^ID TT>11 T ^ T T m ni>b 

T^na UT>K \>>v ,>m onvn^ pnK ni»n u>n rnK ?nvt̂  P>IK ni»n u>o oum I T » ^ 

N>T ,UNH uDKm D>nn i^ t^n p>^»n -pn o>n u)"n n"i ;>^n NH VTK >m \>>NT nriKii 

D1^ JH pV> ?D>11 K>T >!>NT D"U? PK pT)1T DmV) V1TK PK T)»bK U>) P>T ̂ >D»!7£3 pin 

nviu u>i in n^>^n 7nn ,nHiini r m p*n pn>n \̂yD) u>) v n 'nn ,pnv^p i^ D I U 

*mvn KH DHOI^ JU\>>IIT TTH rni>u>> >^KT TD»^^ TVT in« 'n* ,pn nD^n T i n 

T^^TO pin ,p>n o^nvmv I^TT jb>ii ]»i n"i ;>\>>n u>n K>T DI»T TTK ,p>i D>T>ô n 

D>0U> D\>* K>T D>Tm^7 mi> nTIK 'UK D>T1D1 1>1K , p i K n T)1T^ D12 TIK)^ TTD p>T 

T>)3 , p i K n D>)1T p i n T>)3 1VT / t t l U 1N31 KU>^D \>)V OT>K ,pTVH 1^ p > ^ J TVT P9KH 

•pK P>^K ,D>n\>> Di^ pu D>T>n!?ri Tnvn K>T nmn n n ^ KWVM ,piKn DI»T pin 

p>p ;)IK ,p>n o>^ D^Tin TTK n"in >̂ 7Vi K>T ,p»l7^ oi»n TT>TI n i ^ p>n JK ni>n^ 

•7*9 ;11K ,pTVH 1^ P1KD nV>Tl D>T>n^Tl T>nVH,7 Tn^n P>K T^>)>11 *7>£) P>T TTK IT 

nn\w TH>K ;HK D>nv> D\>>^ p»r >̂Tl7î  >DI71T \>>KII ,pivp PTVH TPPH 

[251] 

bnKii T ^ ,?^NTDW riTin T>"V >̂ >IK onmb >Dbir >IKH T ^ ,I^TV^ I^ ,]»i i^ ipnn 

TK ;>DK ni nnviiv> T^ ,p^Kn^ H>IK K>T K » I PDKH nri»K ni^np m>)»K pK i>Q 

n i v pivp tw piKn K>T ,jn>iu n!7>Dri DT>K pTvn nri»K ,p\>»vi pTvn nri»K >m 

K » I i n v i onni4? >i*7iT ]nm ;HK UTVH^ >IKH T K ,pvm iT^ni ^Trin ;HK ,PK»!? 
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nnw w ,pi>ii ODÎ D ID y*i n»!? IUIID pn nnna HIT i i r p trmin ^IHII Y'myn 
|H YT1H 1>1H71 1»^ 1U10 PH *T31̂ >H H>T HH YT3>p nn>H p w m "p* npi>m m i l V » 

•pin on>\w wy ,WINTIV urn j n y n HT I>IK urn tf?m P^HT ,pam uwni nn>H 
Y W i n\jm ID^IT iHi i n nam nyi IWIH VW IHII ,p&!? T)^n p>H WH*T DDH nnyt 
>D!71T <pin inn ,\x>nm anriya yam po!7 iy*T V>T>H IT^H ,ooipi im& nD>ao nm 
!?HT jnnw <piH obiy nyr IIHII ?̂»T HH YTH nmnn Tiny pn oirmmy ow \rinn 
HH PMHD ,OT>H tnyua ;IIH H»I ID >bK w m p) pm ,o*yn OT?HD an}»n nyi PH 

p i ny mm HD> ,pn^ p>H Vn OPH irp ITJIH ,|H *wnw 'nn inyinr) inn puby 
t»H 'nn ,a"i» ?̂yi J»H pnb nyi myn IT!7H ,n"in I>H pn>m jni) on>H tin JHO ynn 
ny-T ,}H>YT 'nn i^Tjnw T!7H O»II op>) nyi ,OT>H pnb p>H ny H>II ryia ^yi nD̂ n 
piOD i»p pnb i n n o»n HIT!?H ,ynnw pw> oi>nu ID <pHp pn n'lo pa yn>nu> 
IWD Hnn> T̂ 7H ny H>II Tny }rf?\&> p>H YTIH ,nviwn w i m b>D ,nbiD mmn !7D ?>H 
pn *n>iw H>T IHII Y'myi nun ,nn^m t?p>) ant) D>H onn noin not? pa ,nn py!7 
pmyn nwmNT ID 'riH ,o»t> nnwny HH i n w oi>a ,pnnn nnbsn n'ln nn>H 
DD ÎT oi»bi ,pinn nrt?:an p>p nna mn>H pn JKII 'IIH ,nin obiyn nrn o^iyi 

,no>^ IH\>>3 pn ^m>H op>i p»b 
[24H] 

<1>IH o»ii HIT nn>^n mt? *nn onni^ nTn H»I T ^ T^ ^ *nnn nn>̂  
i>? pnnun piyby PTIIH DDH I W T ^ *n ^HT ,pon li? pn \>>ITH I>H no ,}\tf?Hn:i 
PD yD\>> HH Y'myi nni ,pym o>o \>>r>H untn ,>m oDHnui m!7̂  DITJIH pn TJHO^ 

n>̂ H nyi ,pi)3 PDIT III^>H nonD ITJIH n>n IH>IT ;JIH nnynu) H>II ,uny) IH n'ln 
n"i T ^ ^ pH^wi n>o H»I i^uv V?T>H ,on>o\>>i iimm pn i"niyi o'ln >o\!»»o 
*nTno pD uinnj ,pn p n w Tinbn >nDn HTJIH IHJ HH ,TiH»̂ ^ DHDO >U^H >̂ >D 

in»n n^n irmn >ynpn nDO ,nm^n nun 'o ,pmn rnyo i m HDD T̂ H nnn> 
mv!?) op>) n>m >nn̂  nTH PIIDJ T * >nnn nnn> jnrm >̂̂ DyT ID py*7 T>I b"pî r 
>!?H 'riH nin^a nn>H noin 'nn n&H OV>D T̂ H pntw DHDO ]»p ;nn ,nnn u\!)D T̂ H 
nyi ;nn yDU) HH T ^ W>K u»i? myi 11? ,pn isr jpnn pn>^ DHDO nn>H HH mn\>» 
T)»^H ,?i^i^ T31H pyiu n'lo fnn nn>\>n> pn ww pn ;nn UI^D UIK m»i n'ln 
ID onoi^ nT>n n̂ >D v^ w>io n*T»b nmn na>̂ »n nTnn unyn I'^nyi W^>H IIH 
nonD iTnH ooinny UHJ -pit* UT>H HIT ,pj>D i>? inyii\!> nnn nyi 'nn ,ô Trn\>> 

/ttHUWi vvn nn>^y \>n W H ,ynnw ra'in nyi ;)IH nnynu) 
bn^n u>"ii n"i '>u>n \i>y nni n o ^ -no nyi UT>H o>mDt? nonn p̂ >p pn 
n"D n n i w >n IDO pn pn >̂ODyw mnn pmn H>n ̂ "nD VTn ;nn ,̂ >n pinn 
nniDO HH H»I o'loi m>i>>y pD vsv nyi pwi nny*T \>n I>N ni>ib^ HIT̂ H ,Di>nu> 

pnyn wy nr>n T ^ ,̂ Kn nvp 
[241] 

JH vn nnyn n>n p^H ,ni>nu> non iy*T I>H p̂ ?»n pnyj uiyi n in i nn>!7 ^D n>o 
,pon!7 j>b>nniK nnn pn ID py> pwr ,p>nu> n&H nyi py^ u>) T ^ ^ vxn rim 

,1^ i>n unip pnnn^ m n 
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[221] 
i v * u>n i"niyi t>nnn ™>it> !?nNii T N ̂ nn oiim /nva i>»o 012 DHIH> N H T I N 
pp1? H > N 12 nnnib n u n 'nN yiN >m >iiN*!? T N n m 'nN ,j>oin jnyn nmNi ju> 
t?i>N w i ina n^nn >D^N ^ N I bnNn iNi no>i 'nN ,UPN o iy i r\n*? *nt? ubiT I> IN 
P I N 'nN ,m»iir> D>QW D I ^ oibn T N nnv ?"n OT>N bnan \p"n n"i '>wi ,p»yj is 
,pmb j>ntf? ?^NT m>p nn>N K>T N>H -nn^ n o jyi N>T IP I u n i m»n nt'na^ 
un ,J>^NT piNn «pm nnwn n r m wm» w i a i ,i>^m paNio D>^DIQ onroib 
,jpyou> J>K mmn rmo I N I I nuan m i vnoi b'f i r a in n m nun m>^»n nniN 

,uiyn t?bpbi atf?bi bbinn u>) nWn 
u»^ \>n ,o>n\!>> T̂ ?N ni^np J>N ̂ HMII NIT ,p)io;i O I H N I » N T N >in onn>a 
n w >̂o p u ,pivn onoi^ J^NT i w p nn>N poyi no o>n\>> Dirt? i>iyi in N H prn 
,T>in in>N ?>K in is ono^o niN»o ^?NH T I N poyj ,T>IN N>T I O \rf? >n YTN i in^n 
IV I ,JNp pilN TV TOW ,?N W W UMNO 'UN ,71̂ 011 '1 'N ^lp& W11W OT>N 15>p WT 
O*NT 'DIN ,pnvb brum uiy i xnyii ,bapo wnua i m w i n OT>N w p wi OJINT >n 
I » N w n oi>n TV ,1'JWii I D 12 w i n ?>N w p w i O>» *>»* N H nviy J»N DT>N TV 
™ > J W w p w i u>n IT^N OMNO ,OT>N w n iv ?yn ,pnyb ?"bN PIOD TV TH^ ,pob 

rnnT t»!7K u>i >nn nv*r mm ,uin invb^ m ^ o nD>̂ uv w p ̂ KT JKH ,i>nv^ ^ ?H 
p^vin I D nviWD U>)D u»:s J»T i r p vn m>iv )»H i i m ,TYiiva onort m w T I N 

,1>^)ND JN on>N o>n m m Tin fun ^ w pn*w UKH w p U>KT >KT 

[23K] 

nD n̂ bnnn IK^ mvb TV nii?>pi > D N H IHVT unv^ ,?N Kim tawa i r p \>>N*T 

^D ,na^in i>bnv3 K»n*T n^vn noî Dvn K>7 usnn ;3IN ,pN»b ii? ?K OJIJKD ,riDt?in 
,nii?n in oi>n u>p un ,t3in i>n!7n D I N pri> io>n^ J»N OIVH i r p w U^NT D^IV 
T^OIV l̂ NT ,1DN> nD>̂ OV OIND 110^ 17D f»T ]>N NIT U1DND 'DIN >7lNll 1HVT nimi 
1UNi) 1V1 JNp p>ON3 11T11 J»N 1£) IV WN1 ̂ TlNll NIT IIIV1? Ml> 1V*T mNT D̂?1V bl 
,JUl>)Np T̂ V̂  ^11^ T^ OTN̂  1UN3 1V*T ,U1>UX» 1>>1T>1 ,Jp>\>) 12 m>\>>> <)>1N 071>N 1VHJ 
1»T i i t?vi ; ) I N ,riDoiri ni^n >̂o»l7£) m v ^ m>u>> H>IN IHN> ni^uv OT>N u n i i v i 
ni3N U>NI ,i>nv^ 12 m>it>> T I N a>o>5 op>) iv UND ?»N in iv ib>i iu»n ,o>pibn 
^>D ID>N p ivn , D ^ ?\0>iia I » N onipi i i n i i v i i*>pi ,?>nvb T I N D»nn iv ?Np 
i i n N H UJ3V11 D^HN on>2 iv ,ioip o»nN bm iv DI» IU> IUND I V I ,UVI^ 0*11110 
iv N H D>U\>>£) nru) u>n ,puni ^niu) J>N in iv DEVOID aiun J»N T>IN I V UT>N ,u>n 

,1»N 1111 wniji v>r̂ 7 ,pi!?>n J>N I V DJINT ,n^np J»N T>IN I V UT>N ,toiw U^VTJ <I>IN 

1»N jNn \>n m^np I>N ^HNH T I N onyw TV ,n)inn ubn jnn I » N U I V H u n i j»n 
inw I>N nuni J»N u>n m v i J mi>\>>> <I>IN I V i^^n ruinn i v i I N ) JNQ p3i> p^n 
JI IN D12 n̂ >n)3 i v i u>n no^ini niN^ >uu>vî  i v i u>n in U^VUID iv ,UT>N m a 
;)1N JN r iWI IV N>1 0>UV)D NH T'HlVl P»T UUTlV ,D>1pU) WNT ')1N ,n"0 0>B UHlpH 

J»T J>N ini^l DV IV WNT 0)U»112 ,D>1p\>) ')1N 1̂3>11\0 pt7VT TT 10 
[231] 

\9Ni ,UT>N n\>ni I IT>I N » I >u\ynv U>NI ,mvb^ D>) ^NU J»T TV UNH ; ) I N ,t>artt 
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[21 Al] 
'nao wni p>K *w ivn p>K T!?K VX>»\) <piK ,onDO HUM ninn rmnm ,p)>a 
ore T ^ VK11 ,ibvm >ro >ovnv *iyr K»I P>IK ^KH IKT -pn T * ^ 'NN ,O^KIU 

,V>T>K n\pvi t>>) \>>v w ,oKn *T̂ I\>> JK vn nnvn *mK ,p)ia:i y*i t>»t? >D̂ IT noriK ?̂»o 
,pirei uann m>K 

KH ,U»!7 b>9 lOTlK *T)1K PVHK >^K PK ,p)l<rt \n7lK n)»K *pK >in 0)On*T 

IV ,P*1V^ "IV 1̂T lpV> PV ,p*Wl P&^ ]»p IKp *T)>p \>>K7 PJIKT *T)1K ,jn>a 1tt»11 IK) 

u n v b ^ tjn>K u>n >m p n K>II ,P^KT I K ) \>>O»O <piK p s b n jKp D I K ipv> pv o n v b 
p m pij iT ,p^»\niK w m T * 1*P >W>K m o p>K no w n p n m o WITH p) WKII ,t>Kn 
,p)>D re p i r n p>m >D>in *7>£) i w K m ,on>n\>> m r o n K H , V » K » ^ n m p n K H TI) IKE 

pK I>IN \ n y i i i v T'p *̂>>SKp D 7̂>nn \>mn DVT p>om u r n p n b no:>vn fcnv> P>K 
"I ?̂K\>> pi>nn> p p v n w "I ,>)w ivu> prre> m>pvn Krevaw P K ,UDKIIA D H D O t?>9 
v n ,rniKn JIK n"ipn Km -reo , rmn t>vi nriKW >nvfcw*> ^>nm '>nm > m i ^Kinw 
VH p m ]Kii ,ppvuw m i n n rmt? n\>>>n;i rrmn K H P K WKT ,jnvt re nnK^p UT>K 
nv*T K H ,D>\>nm p v i T>IK *piK 1*^ ,onn?\>>i rrmn l u n b P K ipv> ?>v mt? na>!7»n 
H9t> H*T)K PK |K» t)l)>£) inVfc 0»11 11K ,\m>9 7̂>£) ,p»T OpVlTl K»1YT *T)re>K 

pK ,nv*r n>\!>Ki 'x? P K ,tabu> rvu w n p n 'o P K ,pn^> m>pv ?obvo i ? ^ T^K ,o>u>np 
m m o t p t r m a n p m n n D H D O K H P K !?>a i m T ^ O ^ ^ W O ^ N nu>n i r : n n£)t? 

D H Q K n^^iv 'o m n n ^vn D H ^ K 

[22K] 

TiK , m n >n£)^i , D n n ^ i>v , D H D O H U K p n P K ; ) I K ,PIKM re p>m T)re>K >D,7VH 

,K*nn> r m a ) I D O \>n i > ^ K^I rrmn n^K D>\ynD nu>i^ OD^VII m a i mnaD I D O \>TT 

,nn^n K H <piK D>^nD IKO U*T)>£3 o n a o DTH P K , i n v n o n a o p»ba HV*T I*DK ^ I K 

-H)>p u>n p > n i>t?vi o>) \>>v K H o n n ^ n po O^JH nuDvbu> K H K>H n"mvi u>) I I K 
t m n <I>IK bi>K v>>) n^>no D>D^K > ^ K <I^KI n>n u i v n v n ,i^>>u»u ; ) I K p n v ^ 
I>IK ,>DKO n^KU) p>K * n n a n )»n nn>b T>IK IKO i ) » m p>K K>II T^K T ^ Tvn ,?*nvn 
t?p>) nt)»ll \!)KT T)>p P>K W Ul>^ re }K)D \>H ^ITin ^ ' l l D"l ;>\>>n ID UT>K Ki?V JK)3 

I D H i o\>m)K op>) i i ^ v t I V T m ^ n p>K K » I re IV*T D I K ,ipv> pv t^K tvp p n v ^ 
DH>K \>>v Km n^K ; ) I K ,U>O»O pKiHi iK p ) » m DVT I K ) , n ^ n n ^n>a ni) T^K U > U ^ 

npv> pv ^KT ,u^Kn nnK U I ^ D I D npv> ?>v p^)m p n ; ) I K D>\>>vn >bK mv 1 ?^ >:n I V T 
>mu)nn VT> n m t 7 tmnm ,i^S)5 m n VTV i^n paKia re n̂ K\>> MTH ,PTK!7 WW"? 

riDHK D1T)1K PK *T)KU^ re D1T31K p^Kll^ P^Klll p i pl*7 1>n T ^ ?^M^ ^^ W>K 

>m DHni^n r)iK n m i ! ) no>n^ po i ^ ^ v o ^ n n T ' m v i T * p^^n I U D K I U I re m^^n 
^vmb rtp^i ^ b T'n iv i m i n r u ^ n nti iK ; H K niinK nnrnK Km ,pn& p i v n 
n>n u)Kn p a i N i u I K D i>n ; ) I K ,UT>K K>T K » I OVQ^J pu>D>n I ^ ^ K ore m m ^ i 

IK) OD^IT pn>K p n T ^ « T ,p>i^^ DHin> v n \>>KII , p w n *nn^n nt)iK P K DHIH> 

in^VT o m n > pa OD^IT pn>K p n K i i ^ i>n K>T piKn ,vvi n > n ^)i)»n n ^ ) m n)»n 
,UT>K Ô KTA 
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[211] 

T>TK*7 ;riK ,pnu m>iy i»p iV7ii>o>ii U I K ,payn tiwn un>p pa ]»r n>nn <pin ^HKII 

nKip i»p 'JIK , p n v n i s op>) u»̂ 7 niiK pa DIK , p i y n IK>IT myr n o n a nn>K in 
paw bnmi ]KO w <piK HT i>iy) i n pn>a 'riK ,PIKH npi^nn ]»p ,niK* p>p ,nKiu>i 
W>K ,iD^n i o m n^iv i^va K!? <IK 'a pit?3 i n >n>nn nwK pK n"ynn i n K>II jap 
n"i ;>u>n PK ]n>uu) 19 i s ,ayii pn PK ]nn jnio ODVI DIN p>p Kn I>IK 'JIK \>>U»O 

OKH m y n ,ninnn Kn T^K ,myn ^a t>>} p>n i"niyn >u\w»>3 Kn H K ,ayii pn 
p^K ,pmt? i s pnyb m y a n r p ] ^ , io»n o>i n îD> pn UT>K jKn >r>m i y i ,^?IW 
,ptttoT pvoKio Kn w i ^ i b>a ,u>) IKJ im jnvt m n o n w m m o>t?na ntriK 
KT >iKn I>K tP'ip ^ t^fi ^ ?^» ?*"&* oyr ,jusn i s <piK n u n Tutf?n bu> naip p>K 
n r p m»!?p p>p YTK , i w p ?̂ p i w i y i iwiy iwma p>K ODK \>n pnKaiy nm 
1Q*7)3 P>H JOlp 1K»0\>> IS Dn>K K>T l l i n y PTK1? p>DV*lp JKQ p » m JVI ,OKH my>3 

Kn p̂ ?Kii pn yu op>) Kn p!?»ii iin:> i>yib mnKi D»pn p>n >D ÎT ,pvfcan is 
u » m p>K OSK \!>y ?KII ,K>T K>II pn yii t?p>) o n KT p^m i w p pn i m I>K piKn 

>IKM I>K ,JK Vnyn ?anî ? iy»K i>n tn>a WKII o n a i y i m m ^K^p o n a pn fan 
,pnm i^ m n o nv*r no O\MIT 

o>poiv KM> iii>^n DV D>poivn ^DI un>u\>> >3\» pia pn miK >piD pw waii 
,pDm njnn ITIK ^np yinrvsn nn>^ DVT U>O nnvn M)»v OT>K ,D>n\>> n\>^ onnv 

trpa DIK N>T u>n D>n\>> D ^ p^m ,t>n>̂  DIK 
[21AH] 

K7 ,Ut>K Dl> P>N T7N )2V> W T>1K fl^ri) 1V11 UK ,U>) D>t?na >D̂ 1T PpiVl )H VT\ 
1K)3 >̂H3Kb DVT 131K ,P̂ 7KT ptK^l )̂>1K pjIM in K>T K^l ,P̂ 1W U>) D>Ori9 >D̂71T p>11 
pnK NH ni>K ^va în *IK^ p u n ,poK^ IK OI^I \>n wunNoiK -IJVN U>O'|WM U>) 

I^ un m>n\>> I>K JKH ,pnvi ^I^K U>) i>n JKD unni i>n ,D>ona >D ÎT ii? «ni ,?n>^ 
K>T N>11 PUDKIU 11) KH ,D>)T1 HD̂ NT p n m i ^ ,P1KH 1̂ 1\>) 1>1K t3>)in K>*T l?n»0 

i^ m a m i n *7>D ,inwrp innn ,omp i^ pn>N \>>NII 'IIN impi I^VJ n m n in>N 
D>oni\>) N H , n p n n mu>n\>> <I>IK ^IUDN ^TINII i n ^ nn piv^ p^vp pn ,pb»u 
TIN ,?mpi nnND YT I^V^ nn>N N>T u>n NT ,imp pnvn ia ^ ;W>»^D pin D>p7im 
i^ YTIN ,pnyn na ii? o>3 nn pnyai junu) TTJ>P n)i> KT NH onn^ni o>um^ ^^n 
-ni>p piNn i^ nnwri ,?*nvn uDKm mNia m m Tio^m naip m m *m^n \>n P^KT 
IK i>n ,pt7m p n n bn^n \>>"n n"i '>wn Kn K>H U I K ,pnvb i s rnin pnvn ^ n o 
OblVl Ptt^Kn I^K Mti? U>) D>511 >D̂ KT K»l 1>)3 1>K 7̂>11 '31K ,U>1 D>511 >D*7KT ]p3V*T 

,Kin D*7ivi i r r n 7̂>o nrn 
o!?n»o I>IK ,D>ii\>>> n\>>>n̂  T^K >)>̂ ?p n>iK ^MKII KI , p ) i ^ I>K >m o )o»ns 
,)nn i u » n KH ,Dn>\>>v K » I I>IK pi i ir tt»(? >i»m K » I p^K u>i TDK ,m^np pK 
pvp K>T UTT ,mir)Dn riKnp ,\>>nin I>IK jvnv PK»!7 ,pnK pnvb TT)>P nn>K ptK^ 
o>) i>n I>K b>n >riD i n n K » I ,P^KT nnoan KH bi\y pK I>IK f]^ i>nvo n n o K>I 
n m ^ n n u n pK piD p'pvnn IK , p w n»n IK p>!7i IKI pv> I D ,pubKn I>IK ^K^ 

^IU>O pn>K i v u ivn ,PK»b i s 



19 

[201] 

'HK tnym ibvm K>II I>IK ,UT>K nnK WKII TO ni>nw T * ?" *̂ ,pya T>IK pnb 
'nK ,n»K UT>K omn ]»r ,i>!? bnan w"n n"i '>wn V>KH nnK pn 'nK ,>iKn jnyn 
n>» ,piyb w"\tf? n&K m m KH ,>n&K mm onmbi >mi mm bi \>n ;>\>>n i>e >DKH 
tM&mp nnao >^K *?>D IK* PK MU»» nr>n in* T * NT 'nK ,pnyn ?iva oivi 
>oin ,piiD* woaynpi piKuw n»nn n m i m m Dnow IWK o>mi D>HW nm& 
Tin KT n m n nr>» m>r>K p>nu> p>& Tin T * W fWii innw K»i v a nut nn>K 
JK niK /?KT )»i jpm I*IK riQ^ w o w TOK ,pn 12 ipnn nim>>i in>K mrKiy 

UT>K pavba op>) im n"i 7̂"n n v̂n JODVQIK JKIIUV W KH >TUK 

a"> p*ia 
tnnwnywp Kn K>II pin IDDK 12 nnm b»r nwma KH vrni ni>b KIT̂ K 

mm ,OT>K \>>o»o mm \TIKII \STT WKII ,pni o w y mo"1? nj»na T̂ K vn pin ,ovn 
,m> UT>K mm \rmii DVT pa urn YTK urmp nyi ,yyn YTK annyb u>o»t> uo»n 
nniK TO pra n*nn nrb»n i n n PK ;mT»ii noriK YTIK worn noriK W3»t> 
nisoi ,P^KT pm> n>» WKII ou»n nwy nisn ,nipyn Kb nisn 'nK nu>y nisn ,ni*o 
/n p»n nisn mn ,pbm jniu o>) v& un ,OT>K pv>Ki ID niK \>>KII oo»n n w n Kb 
uo»n >py P^K ,oi>b HK^TIK pnKii* OT>K piK oo»n mm m>b»n ITJIK ,oi>b 
1 ^ TO* ,W>N onn>â  IK ou>ni ;n pia JI>IK T^^ »t»^ o>n^ p>K K>̂ vaw PK I>IK 

nnm nmb >i\!> IDDI ^KDIK PK 

[21K] 
K>II T̂ K ,jnvt i^ n>pioa nnvn PK I>IK ,̂ >PKD P>K U I ^ o>n^ p>K OT>K IIK ,jnvt w 
1T31K UT>K IT̂ K ,01>b ;)1K P>\!) 10>nj P>K VVK ,P>\>> P^KD 1VT 1pm 11K U*T)>D ]Kn 
i>e ayn p i v i IV*T n>n Tin IKII ui>b nrnK ,^iv>in nonK ':PK yvn ;nK mm nr*7»n 
nmK vvn IT̂ K ,pivp p̂ iKbnv 'nK pro Kin nbiv ^nb o i ^ p>uaKn IKII DV*T 

>>n oinn nom^ p>K T^ r̂iKii mm m>b»n 
mm nrb»n ITJIK T^^Vi b>n ui>in ntn i>n K>II puiKiui i^>i n>n jnn pj 
T^pTii nti) juinui DV*T PK niK po K>T K>n ;)IK ,p>v>pKio ii? ]»i vrtw 
unnK ni^Tiw nuiiK ^>IK K>T un>n ,*nKpi po i>n p) n>n b>a KIT ,un>n ui>opKiu 
nvu> mubn nnn >!nipn IDO nrn PK pnn »ni ii>m v»ivn pnKii* ,un>upKnu 
<1>IK bn»unKD pn*w 'JIK pi) p»m OIDIK i^ OPK IDO \>>ITH ,mbvn ?nv̂  ;n m n v 
,PK»!7 1DO pH PK }K)3 1)»m 1TV> ?̂ K p » ^ 0)»)3 Ol̂ lT JKp IT̂ K ,DpVm U>0»t) 
l^pnni T)IK ,unvn^ jnvt̂  i^pim p»^ nt)iK PK TK IDKII p>nu> I D niK b>n T ^ 

,T^nnv) pnKDnv 
nbn> un T^V) ?Kn nr>m IVT ,O>HW> H>IK UIOI u»b n)»m ixmK i^vunv 
joip u»ii KT rtni> w *n)>p n>K IKII JPIKT om ;)IK ,po^Kn i^ min p>K UKn o>) 
171K ,mm nrn po ,um po >Î IT pi b>o K>II ,p)vp ji^ni!) *DIK ,PK>^ pnK K>T MXI 

>̂D 1U51K T ^ ^ n i n ,tpm i^ u i ^ IKA o>u\>> ,p>n nDinK nn>K po ID>II >̂D 

TIK in ptKb ,OT>K urn U>J»K P>K un p>n K>T >jn p)iD^ u»b >j»m >D̂ IT 



18 

[191] 

p>n PN T * *>*$ *w tvi ,u>3 I»K onriNii ia own ?in>N 12 I I N oipin IUOD^N 

I I I N ,i>n ia mi* i>n JNO OITH TK nvr nirn I I>N o>Nn\>> j»n ,pn nsno ni»rf?n 
OPN 'riN ,puo 12 N>IT p^nNai ina D I N ,jnyn oibn PN DH>N T * ^n W K I nm 
PN t)Hin> IVT ODQNT o^wv D I N ,PDN* o^unv INJ DH>N O>& oipia IDOD^N 

N I ina W>N W ,OT>N jnvt is io»n not? pbyT oyi PN N>H ,pTNba HNII TO 

pnya o>a oiboioonN <iio>b>ai DDTI >onnni iy i ,>n I»T oipia moD^N 0nnn 
T^N yion nnDn ?̂NH NIT ,nnin >̂ N PN oinipon pnsn pyou> o>o !?>a ia iDbyn 
P D I N I I ia nnDn ,pn pnsn pynw I I>N paiM OD in IOOHN 'riN ,mn^N nnin 
on»iw iv w PDNT >YTNTI ^a I W joanw }»t pN IOOHN nrn oaiyii 'riN ,pjvp 

,iuvm i>wn pyow HTH on>N >r̂ yn 
pnsn pyn\>> inn iyn onnan voai^o»u win I » N >iNn *pN u n i ni>b 
IN* wnN NH n*?n;in noto nwa na>b»n nniN pa oa>in m>N 'riN ,iTym m m yim 
I I>N o»n o^yn ,?tvî  ipno nVann n o >:mji nniN N>syaw J>N TIN , W U ^a 
|1£) 15»N WNU NIT̂ N 1>tt 'JIN ,OVll Oiyb* 1NJ N̂1W> nitfian ^Dl 1HN> DPIO N»112 
'riN ,na ^yiw nun ITDN T^N ,pnyb ia iNi D I N pnba i* a>Y?iw ,O*NT main mn 
n?n <I>IN obvn NH \>n ^ D » I ^ p>p w UNH NIT^N ,iriDiu> nnn iniN T^N un NT 
iiiN ,nmv ,niiri i^ovi ,om WNT^ pnsn pvo^ lubvm N>H ,un>pu> PINT N » I I 

,D>ion nt7>n̂  
[20N] 

tVn ui>m >D̂ n N>H ?nNt is OT>N ri^iv> >>n |>n IWD Niin> p>N 113 ivn ;riN 
ibvn^ ou>ni T^^ ^^^ pmm ?>N ,pivn p^niv DNO>!) jun PN I I N um>aivo)>p 

,pi)iNii ia w u>) iw in i"niyi nî ^n riD>iN DITJIN I I>N 

niinn unv i"> pia 
O>ODTI b>a ;3iN ,UAIN^ JN niin ru^»n itjiN i>bnnv3 >̂n nr>N NH pj U>NH 

,iirt iniN T * jNp ,on>uu> obiv iv i ,P^N b>n nrn <I>IN I D I N * NT WNI JI»IU> yt 
TN \!)N11 n m i 1!H 113 T̂ 7N ,pb»011N J>ril OUNJ 11»^7 WW 11)0>11 DIN linvt? 731N 

P>IN nr>n o>o ,jinNaiv i^pim T * \!>NH U I N ,n)ia^ onao ru>b»n ITJIN PN 

pvn ;) IN ,nnNaiv i^^vo I D i"nivi r)iN ,>nn uivn^ priN nr>n o>n D I N ,piyn 
ni>b T>IN ,p>n o»b ni»m I D NH p»̂ 7̂  t»»n ii»ni i m i ni>!7 nj»n ,nm jnvT ;) IN 

pn >yu»o OT>N T V I , T ^ TVi^ ninNi pioa ivi pvn^ujv p>n uian pnNii* ;3iN 
I^ o>o DI)»)3 >uDvb\!> ; ) IN nrrn ni»n ,|>n 12 o»pn ,p»^^ orn ,im I I N ,ir\m 
\!TT P»T OinVIl NH l)»m ,DH)3lb ;)1N DD111 D>31N3l >̂7N T>1N ia T^ &1Q ;31N ,pb»t) 
IN i>n v * \>)NH ir)Ni ,p>i n̂ >nn ,pnv^ ^"^ nun rnN ,pn>a 7̂iu>u p îr N>T 
7̂>a ,PTN!7 juDva IN p*7NT op>) in N>T ,ni»i^ nn^ T>IN n n i nî > p>D p»̂ 7̂  or>n 

u>i WITH T * \>n nnv 1^ tman ^'m n"i r>wn >ov3 T * ?VI ,pn 1^ T^III i"n nwp 
rv>>) u>) "̂n rc^iT I>N p^»n ,PDNO ii? u>>m î v̂  I I I N ,onip unn niwyb ni»iw 
,niuv Don niit)v^ OD OD ÎT I>W nn»iw T ^ ^ N B non ITV N^ IWN 'n i n n ,>INH 

)»p ia i>n >o>)3 inn ,iii?VT T « wp TN jvi ,p̂ N)3 ii? u>on DW p>N I I N 
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ayu pn PIK mp w ™ K , p w i 12 O>IK pKniK KH <iVn i»t ^man w"n n"i '>wn 
riKn) miK ™K 7"> twaKp 'HIT nKii) m>i>iK J>JVO pv^nv vn t>>» nvi ,?»m i* 

,in>ow nnKbp D>K>13 nt)iK pK KH 

[181] 

K"> pia 
p»m m»K pa T̂ ?K ,OPK ni^n ronK DWIK iKniK IV*T pa MU»» ni»n 

ITIIK >pna YTK trpna KH |n>ow K*T n̂ >an nvi PIK YU ,i> în;i nynK o»n on |Kn 
KH m>p n»t?p IK* KIT >ioyn *UIK an> K>na 'nK |K» *u»m -ny> KH ,opiYn K»I 
p\^nv PK priKa i»to ,P*KT PIK bnKn K>H*T o n > w m nnn >̂ K pwp ?nnK YU 
;>n Kin n̂ man nt»i n>wn> ;>n Kin pnsn pvnv> omuw mwn no»n* nyi PK pis 
PK \>n ,DHon n̂ >m !?yi mnyn t?vi nninn ^v iniy o^ivn o n n ni^w !?y IOIK 
nyi pa pn p^na II>K KH p*7VT piy? pa ii»K IKII nyi pnsn pynw ,wo»u 
<piK ,tfcyn KH on>ow PDKT K»^IK K»YT <)>IK uaKn vmn nyi ,anb&KT na n w w 
rmmp u>n pnn w"n n"i ">vn v » K>H I^OTW V>U»H DVT <piK 'nK ,rrnn nyi 
/Tt?n n̂ >m ^p* TJW ,nnyn pbvo T^ima ©>IK IU»H I>K v>i* ,nb>an nniK YTIK 
riiK ,on>ow <piK ̂ v n KH iKii ,)»T p*7»r ua>in K»YT KH WITH IKH n n n ni^ pi 
KT ,pvn tnmanyoiK YTIK pol?Km oriK pa K»̂ nK K»YT KH K>H p>mK0py vn 
!7>a p u n ,pT3iKii na 12 IKHIK p>p im ni^n JI^HK PTHK m>K in jKn OKn 
nv iin ^man \y"n n"i ;>wn pa v>»p>:nyn DIKI TIIK TKW p>n^ DVT *II>K nnvn 
liiK ,p*niKii na i^ nnvn b>a obKmv p m WHK TIIK ,UDKb jn>ui>> IK) D^IV DVT 

,jp)Ki ;3iK p>na T^vn >̂IK >)nK UDKJ 'DK >H\) Dn>K 
[19K] 

\>TT UPK 1V11 ,V)AKT̂  p H ^ n PV)3W JKfc P>K 11) UKn WITH U 7̂K11 P^KT i r > K p ) JK11 

ou>nn pu»^ IV*T i^ *IV*T O>IK pH^n pvnw pnnK) pn *n»(?K on uo»n IT!7K jnviw 
nvii ')IK ,PTVIU nbn^n noiD >U»K n>wn UT>K IV PTJIT ,uiKnj pH>? T̂ K t7iu>u jvi 
iv i !7>n p>n OD̂ IT invn T)IK ,JKO -HV> u>) T'nivi o»n ,PTVII^ n^n^n no)D >W)K 

nnwKi nmpni miK n^n) nao )»r PK ^vmiK inn b̂iDn oinn WKH I D ]K»!7 
briKii i w TiiK KH naion ,jnin KITV ,>iKbn /HIT ,nn D>K>H KH DKT ,ui>nw 
r^)Kii^ ;)IK omin PK >D̂7iT ')IK ,PTVIU n^nan non >WJK noiiK u>n pn *nKpi 
nvn PK P̂ KT o>mn nrb»n HTHK ,pTvm IOJIK u>n pnun pvnw IKH ,PTIKUWI 

™K ,PTVID ^n^n ini nnK> ri?n>a pnsn pvnw i n n WK*T K"V u"l7 ^T K»I> Knm 
IKp PVT i7V> p>N ,|nvwj n!m:i n)ini nrn K»I JU»^ )»X PK on>K o>oi 47>a K>H 
iat> pn PK ̂ vmiK ^ n n Din lo^vm pK ui>nw TV jnvm jKn p>K na ny WKH 
KT oipin n*nt?D̂ K K>II i^^^V) ,nn>o ID ;K pna ; i niwn IU^VM PK miK rbm 
DHin> prn ,p̂ M D>bwn> IK) ;JIK ̂ ^bKn nnn^n p^Kii ona i^o wim u>n ̂ nKn 
ninw pn u>n ̂ n^n jni T̂ K pn^n pvnw iv i on>K UT>K ,pTvm Kim nonn^ PK 
PVOW JTH Dlpin *H30Dl7K KIT ,D>̂ 7Wn> >)pT H75K UW1V3 JWKJl prpU)V DHH 
pvnw ia upixi inn in ;)IK ,p>uw^ IK P^KH ) ^ pa iv OT>K ,uKn jnvn pn>?n 

,ui*niKii na D>î m onw HnKn in K»I >̂ K in II>K niKii pnsn 
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r v pis 
t?>iu nn nyi ia>nw i n n OT>K irnm nfcau PDIKII ITIKD iaK vn JKA JKII 

in>m*> T>IK rn^ >̂D imw 12 ]smi DJ»T payn iy i ,J»T inn p n ^ IDK p!n P>K 

ITV K!? IWK 'n i m ,nyiu in VVH upwi vn JID oabir iyii , ima na>̂  p>n p>) ,na 
p>n IK iriK KDKp p>n <piK IKH iiy> P>K JHH TOK ,>riKn non 

[171] 

'DK p>i*7 pain o>) bnan u>"ai n"a '>\»n TK >uiyp ,pnyn pan* DT>IO o imn \rma 
p>n p^K u>3 -p* ^T iaK K>*yD\>> PK »t)in inKW vn iv WKH ion p!?K ID ppwi 
iriK rniiu> m»n in K»a naa pa1™ ^nan wai n"a yti p u n ,iiaaa nona 
i>ya pno vnyii ,v»yp awa DIK p>n 'yiK i>» ivr TTV> P>K TO W ,>IKM D>IIWI 

u>i t)D>prn n m w pa nan ?n >̂D KT mi* )vi PK >"a D>D^K ;T IOJIK IWDK pn 

>in pian xnnn onaan >IUK K>II pw a>iK T ^ T* i w i o w n ,TK 1"^ wn 
trsyn PVT ;riK piyn tm1? nniK ID piw nm« >̂ ?K PK rnabn bu> mibun Wano 
bai onrvv nrn iriK n'T t?n mniK ID n̂ Dn nuna p>K iaK in* ,tnyii puyna 
>O^T p»i\>>a *KU K>ri yiyn p ^ T>K p>n T * JHH ?»^K ,>m DTD**!)? m w i i 
mrvt> >^K i n KI nri»K iniK payn iaK K>*yD\>> PK ^nm is pr i ounn pvn 
inKii T^̂ iV >)riK p>)»K IVT >n>nK i>n> pn i>o urr in>o^ TJIK p>n onm^n ')IK 
1»b̂  ,OT>K no* n'V i r n n\>)D min min n̂ >,7»n nriiK TJIK ,P>I^A OHJ P>ODNH 

I^ pit?D JVT ,UT>K p̂ D>n txinjyuun' p>n TIIK ,pno n ^ I^IODVDJK !7>D I W ^nKii 
1>K ,7HK ioun TDK 'n Kinn DVI yiKH l7i iv iiim 7n ;>ni ;u pioo 7"> 'nir pvbiv 
TIN nv ?vii nv> P>N IJIK ,pya oivn DIH \>»vn n̂ >̂ 3»N ]»p -i>n unvn w >DHn 
D1TH PK ̂ » 0 p n ,UT>K <ppll nOOVn^ 1V*T , p ^ p lOOVI^ nV*T ,n\>>lV ^U\!>Vn^ 1VT TJ>l\i> 

pinoi 
[18N] 

\>n ,ui>nu) nmpn nrn pn onDN n^ îv IVT pnnii* inn 'JIK ,UIVII ?*T̂ D mi* 
pvn ,pnvn ut7>>?nv nu»ii n">K 17m W Q un ,pp3Vi tw mb^ JK KH pn mm VD 
K>T JK11 im KIT K> ,pl>D Î IM Jll^ p inOl pTJIK pK 7̂»V) 1>K iT)HK -]»i)i -]H1 KU 
*n« wvwip IV*T PTN!7 P^KDJ nn yr ,PHKD -nn ,in>̂ . ̂ vn *rm ow IV*T <I>IK I*7>DK 

\)iv^> nu\r>î  oDn>\!> KH ;)IK ,ODnKii TIJ pvrr ITK p>u\>> u>n pn>H 3̂i> nuu»>n 
,ODII 113 p\rmn 

TVib mnKi unrn oo»n PDIKII IKD mn jmw ^DNII n>n IKQ >UJVP n>n 
i n U>KII \yiTH UT>K ,na>̂  p>K ^ITH UT>N ,i>ivn H!7 rnrt? >JO ^ v i nn ITK /pm 

D1K P>K ID KIT \!>N11 11̂ VT UOn>\?\!)J KIT ,jniU U>) 11H p>7 lO^lT t)T>K 1)»D 
;)IK u n a na>!7 pn Kn UOI^KIV ^i^^n nanK DV*T p w i u\>>Kn iv^ p>̂ a>nv?a 
^HKII iwmi 'iiK ,ip)vi ?KIT O>3 ,JUU))»O Kn 110 o>) IKII ,!?»O DIH KI pvuovn^ 
DiK j w n PK ;IIK jpivn oivu\>)A nnnu> I>K PK Kn un ,pav^ 3inn unim 
;)IK ^ID>KIV ?»& p y u w i w IJIK u n a na>̂  p>bK ,p^m iv^ p^a^i^a 
ii? ]py\)V vn iv^ p^n PK ym ,pn KI O>) un>̂  mi) panua DIT ÎK ^luiKiua 
o>n invT ;3iK ,pan IV»IK I^ niba p^nnvn ^KbpT îK pD IKTIIK Kn puiT ,PTK^ 



15 

t)^ 12 nu>>n ITTI TTTO i">tf? '>ni '>IP 

I D m^n ronK DTTNK MIOIKTOI ni^?2Tvau> IK* T)»& PK TK t*K n^i KT 

Wli n'l '>wn v o uin /nvna OTKDPKT YTK D>KDIT >mKi^ m»& 12 ppiKT* ni»n 
UT>K un ,noiw T)»Q 12 Kan nuunv V^JK ?»n WKII ,pva IPJNTJI p»n pK bnan 
,ui>nw n&Tpn T W pK MKD JK 1 2 i " ^ n m b n n u n wnpn TDO pn PK » n i i r n 
TKD oivr nnvii u>o»D OT>K w /imnb n n n K^W ,nn>nrn jn TQKW Tro* Din DWI 
'm DKW >nnoKi TD»II ui>ni!> TV ,invt THKD ^>D 12 m in 010 > n ]^r w i n 

mw>n i i i n min^ IK nnon >r)vo p m povnn 
[161] 

n"V DK>DH TDK TITQ DTK 'm K̂ 7 iri2T bi ib Tim> TU>K TV TOIVI pr\w nni im 
pav^a IK pttf? bni in TVT TJ»K ivii ,\PO»O ,mnrvi D2&K1 m n ^ r t "n DTni TWK 

pn ^nw HKt? KIT ,p»ii 12 JK avn p i v n ?VT TJIK , join TD 12 pirn noia ,pn 
IK) >tf?VT , n w p paavri biD jb>n T ÎD pn ,PK T>n TV T>I piKn TKD pn PK ,>tf?Kii 
DK>U KH pn ,jnit) 12 u)Kii YTK p n 12 paaKD JK pD T>n pwp i )»p DK>U nniK 
i v ,p!?Kna 'DK OPTKOIW 12TT K>T 'aiK ,u^>inv T>IK 12TT ?̂nan u>"n n"i '>\!>n oin 
>̂ K tt>5 >lblT TlK ,>tt!?Kll piKn 1>T ]K niTQ >̂7K >iTVa T)»K ?K11 TO»ll ttl»T\>> 
,PTKb jn>UU> ntf?Kll 1>1K ,}Kp paatf?TV Kl> *?»X) D12 IV KH 1T̂ ?K 7J1K ,>03Vp paiK^TV 

prow 'NK nut) n n a TU>I^ pD Tntf? ')IK antf> û KOwa *ID!71T pwiva >̂ K j ^ v n 
JK nu>î  Y'nivi OIT>I vn i>bin>D T>IK i o » n on>ni!) nv i^^n ,pn D>W& >OÎ  

nv w po^Kn 12 p n 12 tf?Kii;i o>n UDIT piwvn ivi IVT ,pn vnn n̂ > pa ^i^>n 
pirt? PK b>a nw p) UT>K wnpn not? IJTITH >KT jnio u>) I>IK ounn ^>rn p>K I*7>DK 

unipn iDO \!riTH pnKii^ I>K I>IK ,JKP pK»!? DD^IT YTV> ?^K U>U»U TJIK i^mpn 

oKm <iDKp PK bKii nm nmpn nvi 'nK ,>IKH unv^^ n"i b"n nnK> ^>2)Kii2 m>K 
,jaip jpJKT̂  IVT T>IK pbnKO K>) OU)KQ i>n nib^ j u i n o i mniK T)KU^ 12 IVT ,>nn 
>WK) nn>K pK KH n ^ ^ P X H W W ')IK 1 1 m nT)iK pD !7>D i m m»b p^vp pn 
piniK T3KOU) 12 }VT 1>T ,PDKT n*T)K T̂ K J ^ n ^ p PK ̂ HKll KT H1KA >3t?K̂ 7Xl *)>1K 

IKniK vvmvi IT^K I>K ,P^KII pi>mv o>) IK^ mb^ jonnui 
[17K] 

12 IK m 3̂i nnTiiK pK puoviii^ ;nK n n a ni>b ni»& IK i n n oi>*7 p^ir oiKm 
PK T)KOU> 12 p)VbV P ÎT 1>T K>T t)>01*T ,p inv 1* 1MOV 12 pT31K ;)1K ,p>mVD 
I ^ K p^Kn^ p n 12 op>) I I K i>o ,pnv) I2ivn 12 puivn TIK m^^n ninK pniK 
1>K KT p>̂ K ,pn n»pn pbKii >m oivn >nv^ i m i T V I ^ nmKi pit?D IV*T I>K W 
n2> DVT po M m r n ID TJIK «i2>n JK nfip >r>D p>K n"ivi î v w nirDi i>o K » I 
1>K >m ,u>\?u> i>̂ nn>D T>IK nm n m ^ n n u n \ampn IDO DVT PK I » ^ ,UT>K VTH 
ni>!7 m»n ^n^Kiv nrn Tin >Din ™ K joiw T̂ n *n PK YT>II TIVD KH p m > n"i 
noiwi ^n Din>K 12 pn>K KH ,p»inv 12 n i ^ no>n^ n)»K p u o v n ^ T)IK i i n i 
\!>v nv m o m i>am a m bn^n u>"ai n;'i ">vn nu>i W K >DKH TK ,UT>K *DITA IHVT 

tOlp blD 11)3D TVTt7 niHKl plOD DVT }K11 T̂7K UTV11 P1VT H12n HD^lt T)»K 12 T>0 

,nu bi I)>TVI Tim> 'ni ^KT ] ^ nnm T)»n 12 jp>n p>K 7nK ,pvm D»pn >uvn 
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1»K u>o YU ,>mo T I ID i»t w i wanna V ^ N w 'nN ,>iva pnw T^V^ ipjnu 
Tos inn^? mnKi IT!?N T N >nn ™ N ,N)i\>> p>o nv OT>N ,bnn JNWIT YTN >Dmyii 

,0*^31 JN bl'N 

,jp)no j»p ,poy PP uabyn NT nopn proa >*?yi >ro nm>a Nn V O jony* 
pnNa \rma NT D>W>OI nnwno m>i nn>N vb* D^ IV I op>) ' ) IN D I D j»p /T ŷa ?̂ p 

!7\!)o^ ,p>nwi is iniuNi pwyo ny*r *T»\>> I O ^ N !7>a I N * INJ nnyn w> ,?nNb 12 
K H T!?N innw NT ,pwyo nyi pniNi nyi ,p)nNii rmno nD*yr>w *ronN PN N H 
*T»U> nonN INJ ,w>np ,onyi nyr p*nt>Ni N H I N * NIT NI> ,m>n mom nyi pniow 

O^l 1W ,pt>pK11 YTN ,}»T ]^m> '51N pnNl* N>T pN YIN11 tH)1? DVT 
[151] 

na t»nn o>i pyn>rny tD)»n 12 w> p^»n I I N oatm ^>H T N >?"* p>u> noriN 
pnn nanoiniN «pa oiTriN O>Q ,j>iyp pt?»\niN wyo *nv> I » N xnm IT^N ,pnNaw 

,b>ii jn>j }K nnyiw TOD T V I ^ mnKi pioa oyr INJ pwp 12 
'>wn ODN-U vo ™ N pvi* YT>3 mm mya p>o T N >nn :ma>b m>N m^u N » I 

TO \0N11 ,J>)VP plIO TO WOl T*7N 10»11 Op>) WIN pa OMN!? ID !?lTin U>"11 H"l 
,potf? p»^i vo jno ,}>)vp ?mo u>) I I N 

?̂nNO puny D I * T N OVT ™>n TN ^r ,p>nu> 12 pmi T W I N m T N l*P ^ 

ID^vn i>w pT3ir ,pnip 12 now i»o >obn j>Dbvn i»!7N U>) n>o IVT ,|>DIT 12 iD^yn 
101p 7̂10 >U)Vp T^ W11 ,?>«^1V 12 ODN1W pHK> n̂7>D T^ 1W11 pV112T)V |wO 
TO >iNn T H P ^ K ,IIOD yrto mnw bna ^^D IVT |»T o»po i i n a ni>^ j»o payp 
nv*T p^D 12 j>wvo pnjviv^ p^r>N I » N un>oi wwn DIN yinx n*? T I N I>N n>n 
^n>D ?>N n"i ^"n pnNii* ,?^NH I T N ,pivp pa^vn )^n nv 12 PVII^TJV p>o pa n>o 
; ) I N p^vn puvn n"ryi n>o N H pT)Nn I D i"r\ pwvo p»b^ NIVT nurnp mbnp 
12 ivn DinN N>I 12 pTyin nnviii^ 'JIN ,U»H 12 vo UT>N ^vn IVT P>*?N ,vwp IUTINI 

mVll^ 12 Xfr»X) TIN ,PTV11J ̂ >0D>l!7 U»ll 12 TIN TO UT>N p>n>8> 12 N>T IN ,pHND 
nvii TTN ,pwp jnvw \)>) p ^ m r n I D YTN n m o m)N ' ) IN O"IOI nona 7̂1 v p^vii 

,pvin i>wo nm nuN IVT I T N ii»N i>o I> IN D » I I 

[16N] 
"OpID 

PTJV̂ V ?V*T Dt)m 1*T»,7 pMK£» JN 1>N >lNn P"T)VU1>) DIN pblT N»l 
>̂ n>D *T)>II>) priNii* T N p^vn yTifo panua oiniN PN T)NOI>) 12 P ^ O I K I I V 

P>2)»N P>p 1!)00 nî 7J D1TH PN JNO VH 11N *T)12V> ,VDN*101 l>̂ 2nV0\J> 1N^ pHN> 
INniN nipvnji praNiui 12 nnvo iNi ,pnip 12 now pn ^NT pro nupNT pnwi^ 
;)1N DnUpNT nD^WVO n^DVlb NH ^lODNlUn W PN IT^N 1>N >lNn '31N ,pNDa 

nmNuw ni»o TbN D>u>np nao nr>o 12 o m m T O ; ) I N ,PTN 7̂ jnn tna^vn 
TN I>IN ,T^J>O n"i n>o U>NII T m NT , ^ V I I J ona^vn TJIN tnupNT nD>bwvo 

,l»i D»po jNp o>) U^NIU >nv^ T N N>H ,TOD T V I ^ mnNi pioa IVT pnNii* 
-Mvp n)»o D I N ,pn 12 jpno now p>o nnvi UT>N i ^ ro vn \!>NH jnvT onra&wi 



13 

•?>D ,TIH ,onn ,!*?)» j»p iNi NH piwyo urn w Tbouny ,OWD ^Dnyopy TTIN4?? 

'nn ,piNn JD>IT TIN P W T D ONT uuyiw i n N>T JNH , P I N T O n o w nn>N ID TW>H 

>n aio TVT T̂ ?N vt?yi v>>) prn j>\>»vn TIDBIT ,p\>>î  bnNii TYIN oib ninn n;ini>N 

,riDiyi m>n TTIN ni&ni T ^ V J 

1*o PWTD nvn 'nN ninni T*?N POINTD TO»H NH piwya vy t>a>a tm>»n:s 

,PJ?P PTNW J>K pJUtt T̂ V* 113 N>T JN11 ,Op>3 TN31 tpJHtf JIN J>W 

T M T̂ ya ,?pinu , p w INJ P*VTD pin TU»H NH pmyn u>v o m o r c m 

T!?V;I ? I N \>>y in I>TN!7 ,i>)vp PM^TV pain Tin mi num TTI>N IN) N>T jyn ,w>n 

WTD N>T }N11 p i n t ) TIN pt?V fin TN ,fO\>)Np 

[141] 

,pMNny H I D promt TTN ,pjyp pTyn 

,*TIID TJWII ^>D ,T^ya TTN ipino , p w r>p 1N3 NH piwyn wy u i n o)un>D 

nnp) I»N paw an ,i>)vp tmo nnpi p>N N>T JNH ,paNTD opn nniwi qu IN) yTip 

,jo>i nun J»N OT>N 

NH ]Nn t>oyi *p»a- TVT^ mnNi ,I»T o»pn v n |N& VIT N>H TTHI m>^ pm 

N>H WITH ,t)i? niNni ,JD>IT TIN POVTD T*?N PMN^ ID t?p>) NH ,piMy» OTHN nrony 

TWIN \py u i n TIN ,n>n TTIN nnni ,m ait? YUN J»N T^N T>DVI on Tbyna pn ID 

piN N>II piv TIN ,ni>m niani HTJN TOJIN N>II T^N ,pmuN3 ni>^*nv ID pn>N 

,t>n pT5N DVT OpVn^ OOV pVVn)»N TVT U?N11 ,mVD '31N 13171 DVT 0>K) 7̂l!)» W 

DH>N 1>H 1̂T ,U)n>^ 0>3 D71>N DT>N T i l l 1T1N T̂ VA 0>n ,iniUN5 P>T 1*T>11 OPN r)lN 

u>) T ^ t^P w n T^NT NH >D^VII p>n ,inin o n p>N T ^ ^n ,piva jpano 'iiN pov 

o jn m»N T ^ nam ,piNn ^ ^ D v»n o n oin T ^ >^^ P*NO ?VT n>n |>bb>D pov 

n>bN ;3iN ,piNn TI^>IN *nn vin oin nv ,I^IM u>) tm>N UT>N ,I^*T inin 'IIN w»bD 

p>n TN̂ 7̂  p>N on>N T N !7>n ,p»b^ m ;)IN , iym pv^ i v uov on I>N >in ,nii>p u n 

p > n n *HV> onvn TV m^>pa ,paNn nn>a UVD o n oin nv ,*ROYT op>mv O^VID ,pv^ 

NIT paV^ JpJHO 731N P W ;31N /pfl N>11 ^11 paNH a>t? NIT ,p\!)3V)3 JD»^n7 1>^ ?NH 

briNii p ^ i n v m ;)IN r^vn no»n nn>N p^vn N>T pwp ,>aNn wy T ^ N^I W^ 

,pn>Dvnp N»a IT pav1? ô >v)i>>î  

[15N] 

T̂7N plT UbVH TVT PN Dp>5 NH ,p^)VO OTDN TT1N >fD 7lt)»ll^ NH T>0 POV3 
t>>) TV N>T p v n ?av̂  i p r w JIN pov ,tniu JN TUD p » ^ >D ÎT I>« ^T ,on 7JIN Tbv̂  

N\>»3 pM>N '31N ,10*7H JDVJ ?N T ^ *V ̂ >T |N11 ;)>N Q'ln TH>N jn>lT TD N>T ,PQV) |N 

jnNW u>3 i>>v ^ v n T* ,paNT bnNii r3iN pi^D TVH INJ T « N>T pnvn j a m TD JIIDI 

P^NT T ^ ^ w >^w IKJ>IT TD n'Tn pn TV un o>vinb pTin *p»a TVT^ nanNi Di\>>n 

N»a U)V UTVH ,?>! W>W TD T* W3 T1N11 ,P^»U D7l>N 0>)3 n̂ >r>)3 \>H >̂ N b>ll T* 

D1TH N»l lTt7N ,PTN1>) P>N Û 7V11 ^W NH >̂11 TV pT31T ,p>T p^ll^ 0>) >MNb Dn>N 

,pn o»pn T^^O mna T»a TVTb mnNi T N ?Np 
<1>1N P>N T̂ N t?p>3 T'TllVl NH ,p\J»Vn UTHN TTN >m ilOHT NH T>)3 p)3V3 

pov DITH T N ?vii ,p 3̂b TD Tin T^N op>} ;)IN ,piNn mm ON^71 nnv1? n)t?N^i^ 
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>i >ii >i >IN p a n oi» T * , T W I I P N u>uu> yTvn p>» ,PTVTO O>Q b>a 12 pn 
pa p n DIN U2in\*>a Via Y'niva pa T * ,;>Nima >5N ^ai!?n ,>nvwai ,*n>iv ,>nNonw 
t>a>b p>K Tina na>^ p>o IN T * ^W ,p^NTp iabvt D P N Y'niva n»\w p>o , p w 
VIT ,Tavn N1? -pan4? >io f VT nm /pna TVTt> nanNi ,pn D»pn T * ^NT ,p>nu> ana 
,>aNn a>!? u>) Tâ VT Y'niva T O T * ^ ,uia^vr T O N>II pan a>!? NIT nan p>» T * 
p>n x i n NT TIN ,pa *pN i»b^ ,pNn TTJ>T TTN NUID pt?iT 12 T I N nan p>a T * ^W 

Tat>VT Y'niva T O >aNn T * ,^ *^i N*IT TV oo»n T>n ,p>) p>3 ,PDVT:I TO i n D>NUTI 

, p m p TTIN p>*? >TTJN T * ?*P H>n ,p)NTp Tâ VT UT>N Y'niva nnvn p>n ,a^ u>) 
'riN ,p»iia 12 D>Nun p>n ,p>*? 12 TT>) TTVS ?»O ptwfcm T>» N»a IT^N 'riN 

[13a] 

N»a ,paNn a>̂  T)IN ,pb»n 12 TTIN , p m p 12 Tat7VT o w v T O PVT TIN ,paN^pa 12 
12 T>n ,T3vm w a i n"a '>wi 12 PTVTU TIN p29>n ^ D u>n T O >an o»rmvtoi TD^IT 

p m p 12 T O ,>oavo pa^vn ^Nn mTva v n TVT p n v ^ a 12 NSIT p>N TIN po^vn 
,p^7»n 12 TTN 

"rpTa 

TT>) THV* P>0 T^VO* N>11 , T * tinyT T^ , p O W l W TIN TT>Ta na>̂ 7 )>TVn 

\>>v N>II , U D » H ^ Tvn DITN pp)NTa m»n u>n w o TIN T7iN> yn TIN ,oaNna wrta 
TTN ,PDNQ 12 onia Ta*7VT T O >l^wn i^ TTN p n i p i s Tâ VT T^ ^»aTN nnviiu> P*N 

]»I D»pn T ^ H>II ,THVIIU> 1N3 ,UT>N unu ruoNnTNii T>& \>>NII pjvua 12 T o pn ^T 

p>o pN T>n UT>N ,Tâ 7VT T T N>II paNn 12 a>*7 Tan p n ,T»a vnb nanNi jNp 
12 a^ Tan p n ,TOD TVT!7 nanNi ]»r D»p« ?VT NIT u o m imp UDIN i m PPJNT^ 

NIT IN111 ,UT>N a>̂ 7 ;)1N UHÎ  DD>N ')1N TH 1>)N11 n)31!)3 T5»T ;J1N T)»T U>Q paNTl 
NIT T>T \>)N11 ,f)n D)»T ')1N D)»T V)>0 D»pD pIDf) JVT N»T ,U^3Np p l U U>) DD̂ IT 
;3IN pov 12 u>un WNII TaNn a>*7 p>N NIT uoT>a ,UT>N a>̂  ; ) IN UI^ DTVN \ ^ N bnNii 
i u ^ a ,]pvw ;3iN pov o>n Tan p n >DN̂ 7 T«a Yrto nanNi D»pn N»T ,tp3nu 12 
a>j T^V^ pa TaNn a^ p>N iuT>a ,JN Tiaa T I ^ Tan p n >niu Tiaa pa TaNn a>b p>N 
NH p n D»p)3 UD»^ TN31 1U1D)Np D»11 T11N UTnN na^lT <1>1N ,T̂ 7V̂  1>1N Tan D3»T 

<1>IN NT O^ND p v i n TV wr ,Tan D5»T UD>T TU)iN r)iN ,T»a TVT*7 nanNi ni2n 
,Tan )»i p>p UTn>a 

[14N] 

TniuN) na>b\>»vn N>T JN& INII TaN ,UD>^ IN^ p>\>> p>iN DVT T ^ ,V>T>N \>W>T P>^N 

,nn\>>3n T2» T^N Tnvnw NIT pav ii^n T2n \>>v UT>N ,̂ >n pan TOJIN 

"n pTa 
T>n T^OVJ ,p>n\>>a \!>NIIUV PN TniuN) na^u)3vo N>T OOTV TD T ^ o io T>n 
TTIN DWD >TT)N >̂ N T̂ N UN NIT ,\>»1N N»a nT1D> VaTN t?!7N£) pav ?^n pU^VO 

>vau >nan >̂ 7̂ N UT>N ; )IN ,T>O O^N ,]»I T^>rii TTIN \WIN TUJIN N H ,o>)oviya UTnN 
Ta>N TTN ,UT>N Tan )WWn DVT N»a T1D> p>N DVT IN) ,T5Npa ,P>T)1p TniUNJ TTIN 

1ND T^3l ,]»* piyiVO UTnN N»!7TN T>£) 1T̂ 7N ;)1N ,TniUN) P>T UT>N N1TN ,0DV1 T3Nn 
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inoiyo pn vm TbT>oKi nbK \>>V UPK ,pvp pnn u>& IT Tin DTHIK TTIK >TTJK 

WKII n 3̂V» wr K>T poi ,K>T ,o>javwi >TTJK K>H p v ?VT rbK v n un ,p»Tn 12 biw 

TTK *10 TVT TbK 1»T TJlTV ,pbK11 TTK |>)Vp p>1Tia 0>) pKH 0>1K T3 >TT)K T9 K>T 

rbK pnvii Tnv TIN ?VT rbK lib nb>bn T>& ,K>T u>bK UPK Ttovbia OU»IT MTT povn 

THKbp T ^ W>N WPT ,T>K> TbK J»T TtflVblP O l̂IT K>T na>T)Vlb TTK ,>D bVl nT)K 

bKTUP ,1^V1 TttlK T10T11 imp T110 VT> ,p>111 "> plOD "K btt>Dp '>V\P> plOD DVT P1K 

bPK TVT TS>1p TTK pVH t»T UiVp OpK TVT \0D»O OPK W ,piinn Kb >QV VT> Kb 

TTK p n a v>>) T » I^NII P ^ a p>n TriK ,U>) T& l^vp TIK bKT\>>> ,pvn TH»T K<>np 

OlblPl TVT OPK ,pK»b H3V 12 PI T"> p<> TTV> ?Kp D"Q btt>£)p <pO D>bnn ,JUDKTt)l 

T<)0 l»T PK TKTbK TTV^K 'T PKJH UDKO ,1im JTinniD b\>ttrt pi> Kbl Tp>l DTK 

[121] 

,nmnib bwm Kin ,nnbwi T2> 11 PKW tnKnw T V pTa JVWKTI n w PK "n n w 

bK iv^n TIDW ,i5no D>IIU on D»n >bvi onw ninni >D o»n bvi onw nmnib Kbi 

nimnn to IK osvn JQ miyv IK ,m>i2&i nmnib ibunaj biK ,opniu> nmbwi 

>pu»tt OPK \>n ,i»Ti n m n i i bu>m TQK nn ,bwni Kin ni&ni DITIK bK n i b pwrb 

TV OPK ,OVDKT01 TTK 01>1Tia U>) 0»p>TT>11 TT1K ,V>»mmp bl3 P>T 1WV& TVT JK11 

mnivib p>K tKT ,nnni n^Tivib T)»K 12 bnKfcK u>i TIK ,p>b^ n a m TJ>K 1̂  

pTJIT ,T>0V1 b>9 OT>K ,V)T>K PDKV)1 K>T 12 T1K11 UKH U»n)>)31pblD T>K K>T n n n i 

OU ÎT TT1K V^KH pO ,OT>K UbHKm K>T n n n i m»K 12 p>b^ T13 V)T>K WV& TlblT 

,p>b^ ,OT>K POK^ TT1K X)WD> TTK ,ObHKm T^^ ^OHl n^TJVlb T)»K VnV0K)3 

T3»D innw> 'n'T T>I PTUT ,unn o>) \>»IK I^KH TKT^ nouxDvn TVT jni) UT>K U>IT>T 

nr>T ,pm jn>ni 12 PTKUIJ) nm <ib>n Trn urn u>n IPJIK 'JIK ,UT>K pT>n 12 ;JIK 

PV11K TTK ,pobKn 12 IK 1031K )VS PTV11 OD>bT)»0 T31K T>1 UUDVH ;51K JU»DpiKTp 

12 ODK PK bnKII ,JOD>T 12 pn KT JpTVH ;i1K ppJKT^ >T01K >̂ K U>Q ;)1K ,pDK\>) 12 

P»1TK 12 pUOVTp nt)1K >bK U>ID ')1K ,P^V111 12 VVO10 ,P1KH TD T>0 1PK11 ,P»V3 

D»pn T ^ T ^ 12 TIN INT 10bK ;)1K ,P^KbTV 12 H'TVl UU rOOKDTKII \>>51K WK11 

lOI^IT UT>K T)»D T>T 10K11 T1VI1 Kb ITinb >30 t?VT HQI ,T»=> TVTb mnKI P>T 12 

,lUbKn 12 IK ?T>1 p>bT3»D p>T pa t?bKD pV T1T1 pTJIK pit ;31K ,pKO V)>) Tin P>T 

p>T T1>K ,P£3K1>> 12 pVHK TTK 

[13K] 

12 obKD p v on>K ;3iK ,iri>nv HK n>im nun /pri^n TTIK K)\>>ri Kb n»pn T>n p»r 

bKn riTtvi T>n piKn jnu ,pbvn 12 bKn IITTVI o n ru^KnTKii nn>K I!>KII DHVT 

JW*] 12 1K3TT 1!))1K ,UPK l>b ;31K U1̂  PODKnTKII y)1K yi3 \>>31K \>>K11 plIDJ H"l 

12 i>b KIT Tin JVT f-])m n>VTb nmKi )»i 12 n»pn ,p>n TV 12 pvii20iv JTTHK ;HK 

U>) Tin D3»T OT>K T)»0 T>T 1>>K11 T1VT1 Kb ITinb >)0 ibVT Hfcl ,TlbVt 1>T K>11 p n 

,iniu 12 
'T pT£) 

TK nTTVii ,pbKii pnK£) UTKD p»T\>> D3»n pK T>n T ^ obK TT>TI ni>b p>bK 

P>IK p>n ,TVIIV> T>n pvii T)vn n)»n IKT ,p>b 12 T)Kn TVT T>IK T>TVS ni»n vvvw 
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J»K ,1»K T15 OPN ,OT>N UU TT1N 1>̂ 7 HTH t^lVl U>N11 >TTiN \!H >̂7N TIN ,OT>N IP111 

-nv> w w p>m THN!?P o»i KIT PN OT>N WITH ,onn w t a y a TO WTNJ oo^>i> 

T'nn'ONi ^HNH THNJI > n J»T \wyn P>N TTIN ,OT>N iwyn p>N I D TVT ,\wyn 

,OT>N OU TJ1N n>̂7 *>OOnTNll WIN WN11 ,|Np P"T3ll 

m^»n >TTNN PIN TNN t?i\>> DVT o>n TroorpNii 'nN Tn#?p iNi TIN u w n 

V^T t3>tt>n ^0 1W NH M̂ NW H\>)>lTJl P>N OT>N \!>V ,1^0V3 OPN ,1T»111 12 D>T0O 

1W i n \M1N IV NT ,pON\01 PWV» DVT ^ITin W'll n'1 '>WI ONH 12 T1N11 ,P*NT0 

*7n̂ n w"n n"i ;>wn ON* ,in>ow p>N TI>N D>om > ^ N N>II 12TT 'riN ,ONH a>o>) o>i 

N>11 ,pV3l 01NQ 1»T T011N 10̂ N D>N ')1N ,P0NW1 DblV P2JNJI ?VT p w y n W ?10 

D>^nn n"y t?nn i n ,jnvt 12 Tntf?p T"a!7 o ' l n't) pioo 'N ̂ ?o>op n>u>NTi PN PTNO 

TOJIN m o m n\p>iTJt m>m ^ nm po pm \py OVT IN3 ,O*NT i>bo»o T I N 'n >̂o>op 

ni iH p>p ,OT>N OUT 

[ in] 

WIN iv \!TT "man u>"n n"i '>wi pa Ton TO>IT;I p>N T!?N ,pnio;i INTTIN nroornNii 

iu DVT I>K o&ip oi>b Tin ?"** po m^yn nnua nrt»n p>N TIN fwKm pwyn 12 

NH ,piio oon ,pn DITO 'nN on TTIN ,mio nnoi ni^yo o>n t i n NT in DIN ,piya 

01̂ ? VOONHTNII DVT 12 ,OT>N pTym TVD TO N>T N>II T̂ K iDvn iir *pn HT nnu» 

l^nnvi \)H roaNmKii ODVT «KII m>iy> un T>O IT̂ K ;)IH ,PJVTI I^ KID D^IV Mna 

invn in ion pn ^n^n w n n;'i r>u>n \t»iK om ;)IN ,J>JVP p>» oo»n onn 'na i>b 

D>p,7K T) OD»n NT N>T 710^3 TT31N T̂ N OD>*7 D1TH 1^ \P31N TV W |D»in TO»ll ')1K 

oo»n K>T ,nmn nr,7»n pn OT>K WT>T ,pnv^ ^ P N D TTK O D ^ \>>>ITJI nw p>N INI 
;)IK ,TIN riTim ni^n TJ o>o\y pioo p« THK^P K>II ,TJ jo»n KH m^n pn ;)IN ,TIN 

D>QDTI >̂ bn i»!7^ ,on ,1101»^ i>e I>IK oo»n riTin m^?»n nniK OD>^ nu>>iT̂  WITH 

Tin T D pjvp nt7N prt >nm n o np̂ 7 >i o>ow pioo p« THN^P I>IK 'JIN p»nu> 

i^ nn^) TTiiK i^nnv) oi>*7 \>n m^ni nTin TT ÎK OT>H un oi>b >onn nwnTa nrn 

Kin D^IV >ni OT>H o n ni^pTvn >o\>>ivn T>^K W ,\jn ,TNTJ }o\!Dvn T^^N DVT 

oin PQK\>)1 pi!»vn \i»iK !7iTJin u)"ii n"i ;>\>>n i^ TINII Ton JU>>IT̂  IVT THK , P ^ V T I 

,̂ >DTV P̂ >11 )>^n p>T 1T1T KT T31K ,P̂ 3̂ 7TV 

1>1N T>)3 PWP NIT ,OT>N l ^ ')1N OHU ^̂ ODNHTNIl >!))1N 1!)N11 T>& J0>11 |ni3 

NIT T1D DTT11N ;)1N ,11)31 TVT^ niHNl pVllSOJV pT31N P>T D»p)3 H^l ')1N 01»^7 

N>11 pn l>b NIT OT>N l>^^>in ;)1N \!»Vr3 T31N i^ 

[12N] 

1N11 TIN N>11 ,P«VT1 ;51N pn>0 PÔ VH 2^ ;)1N On PODNHTNII p>T 12 ,Tl!?VT T)1N 

pn \>>v N>II OIVT ,nnm nrl7»n >TT)IN OT>N un ,piNn O>IN TO TITO U>*7N \!>NII ,T>n 

^ N p\!»vn T>n ]NII p^vp j>n ,p>iTia t^ip ^ W>N pv^ ^ ) I N N>T I^ TINII ;5IN tm 

W 12 T1N11 0^7N0^ >1̂ 71T ,piNn 0>1N TD >n ̂ ?V1 >TT)N 0>1N TO T>0 WN11 TITO >n 

pivm o>) V'n oin PVA pon DTTJIN 12 mom vnnT i m bn^n w n n"i ">vn I^JIN 

,oi!>ib ^HNII ni^o^vn pwi ^;ivi ob»o TTN ,o»n^>io T>IN o^n»o ,p>ni^ TTN 

TA>)>11 ?̂>0 IT^N ,plO 0>3 Onn JO^l^VT U»1N \>>K11 IT^N T>)3 ,J0»niNl1U> OU)ilT TTN 
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*?>D ,1>T ID DnVM ]K U K OIJ Dp>) 12 OPK nni2 ID^IT p>K JK1 ,OVll OTnittDV 

iv 12 IKII p>nna 12 i v ?KII ,tm )wp KI tm»n Dnii n o I V I ,?IUK ID iw>n 

,oo»n r i i v i ? WKII I ^ K I I K ,m ait? DVI u>n TV OPK KIT p iv 'riK ,UT>K PDKUJI 

>̂?K T̂?K OOpKll '31K Tini2 01* KIT pV Ot?»n ,mit?> V11K PK DbKD piV tt>tt\Pl11TH 

oopKii KT \>n nni2 nt? IVT T^K i>t?vi o»n OPK \!>V I I K >nnvi 'JIK ,?nit?i i o » i p 
IK YK^D tD)»T pa in I>IK ,oin n̂>Da p>p bK II>K \>>IT>T pb»u ,oin pivt> )»p 'nK 

DVT ID 1T1K ,p>1̂ 7 1K5 l>b D>K WK11 ')1K ,P*VH1 jU l̂̂ VT ]*)* in ,YKt?D pT)K P>p 

PPT tt^KttlW 1l!7lT >11iK 13WU ?̂>D Tl̂ VT in '51K ,JKp JD>l!7U)V 11*11 12 D>K U>K11 

<p>D II IK D>\>)in nwnn pn OKn uivt> KI W jryii W I I K >n nt? i v i ?nvp pn ,?Kp 

1)»T 1K3 YK̂ ?D P*T P£) TT IKp ,tf?n>D TlK tfpWV ,p>1 ,JMVT ,piVn UfrK /?n>DJl 

12 1TK DnVtt ?K D>K WK11 ,̂ >11 TV pn 11K11 ,p>1p ,p3>11\>) ,p>^D ,|D>1^ ,paVlll U171K 

,}Kp pn>T m n K >115K ITK >D̂ 1T <)>1K 1>1K >1HK 'ilK ,JD>1̂  PD 1TK 12 ,OPK 1T>11 

>IDK 'IIK n̂>9Ji I I I K D>\!>in m>n \nnK pv> ip ivow I>IK lopnw I I K iwnu& K>H 

ID^I>17 'nK n>bnnvi ?K K>II ,oKn PODVIP ?>nv̂  'HK ni>t>i»^ 

[101] 
;)IK i^nnvi |K i ^ i ^ o^Kowa »D^IT p w v n DVI 'nK >IUK I>IK II^VT in IKD W 

pn uiv^ KI w m I I K ,>n ^?vi i v i JKII )nvp pn ,on IT^K OT>K D I K ,UT>K DKnmi 

ni^iT I I I K ,uin imp 'JIS u>) puavip D>nv^ ni>!7i»b >YTIK ;JIK D>^ID I I K bn>^ 

,U»np3K1p ,0»n ̂ >l£) U»pD>^p>^ D1K T>1K t?b»0 ,PDKU)1 1>>V 12 11K11 ')1K K>11 

p i v n u j n n i I I K omnia niiK po ia>i>n ^ ,p>ma u>) nbvT !7>«n p i w n IIIK 
;11K innV^iK PK ')1K TUlVbl!) 0>3DVU>1 VDVl^ UK >T1 !7V1 1lt7lT P>K UT>K ,lKp 

n v i v i T>IK u»njnip!7i£j ii>n PK KI \>>KII I I I K ,nni2 p>K T^K DKT^HH ia>3>ii 

in ID Dnvu IK I I IK ,onn o>) >n bvi II^IT uo»n IT^K ,)Kp p n n a ?n inK ,oopKii 

,pTiK ID i r^ l l b>D 

>n jo»n i>o ,p\>))vn WIK u>n u>v OT>K UIHK mim I>IK n n i ni>!7 jnu 

^vi nuK T^K o n KIT pi v n p>n >n PQKJ ivi u>n ,iKp p n \>n r i i v i ^ I I K i n n 

liin> l7Kn niTvi i>n pKn i n n innK) DVI IKJ p>bK ,UT>K ri^vib KT U)KII ITK >n 

TKW 'IIK tyn na>2ivn D I K I nu>>na ) ^ bnan \>>"ii n"i r>u>n u>n i n o m vnni 1111 

ODKp Tin WKll i m r31K b>Q IK* piV Î IK D>3DVU>1 ̂ ^K 'JIN >T1 !7V1 >113K >t?̂ K ID 

\>>"ii n"i '>\>>n \!»IK K>T nn\>» nr^7»n nTiiK UT>K WITH ,PIK ID I ^ 2 V ^ ^HK IHKI 

UM PD \>»1K \>TT DTK nnW) D>p̂ 7K 1) t)D>b Wlt?lT p>K UT>K HTH ,U1H flV* ̂ IT̂ n 

,UT>K piVa 
[IIK] 

*?w>n \>)"ii n"i '>i>>n ^iiK w 12 IIKH ,p>ma UDVI oi>^ I>>IT>T p) i>n IKH 

paKin ')IK OD>IIIA TV m v n K>II U ^ K O ^ ID^IT ^KD niTvi i>n pwp KIT ,uin pv^ 

JK \>>IIK V>KII j n ^ i v IKI^ p w v n jvi T*70)V DiK t?»n oKia I I K ni^vn ,ui>n 

J0DV1 DVI 12 OPK \>H ,UT>K UU VDDKDIKll DO^rmp^lD W 1>1K T51K 1>̂ 7 DHV^ 

Kin D^IV »vt? IIK nKi3 I I I K I ,ump ivnK po nni^i nr^^n ITHK IIKH 0 1 ^ 

l^unu i>nip >iDt? b>D i m PK \yv T^^ ,unn roDKninKii uo»n \^IT>I JKI jnmii 
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•pboyi ,powi Pwn pu»yo NH onnN TTN po IVT PN TNII pi TO p>n irta 
nonN ,pny* NH o>)f3V î p u a o>o TO jo»n in pniK IN* ,nora TIN in p>N pa 
uma NH manpn noun TnN payn p^N ,pnyb TIK TO un ,>n *p̂ n 12 aio p>N 
\!>1T>T ,1110 p » n TIN ,T>1N IS !7>D *\HX TO p i n ,Oin JiyM *?M>r\ \!>"11 n"l '>\>>n 

o»n now VDKI TID>I pioa DVT «piK nnabp pin> Dinni obpriN omn nyr u>o»o 
12 WYT ynp ,N^OO nnb D IN mm »m Know >maNi non ,m vsfr own >n>i 
TTN po nwoyn nyi OPN WITH ,imo TO p»n now m^»n nniN payn jn>o\>> 19 
lo»n i n pniN 1K3 ,nowi T N «pa pn* PN i^oyj ,powi p»n punyo N H onnN 
,pav^ T I K TO un ,>n -p^a ^ w ?"* w ) w ,piyb N*T NH maywa p*nN o>o TO 
TO pin ,oin pyn ^nan w"n n"i '>wn w in NH rwrrpn now T D N payiV p>*?N 
nn#?p inn> nmm obpriN mnn nyi \>n>»o WTH ,nno p»n TIN ,WN I D >̂<J I W 
»TVT Nnow miDNi non ,>n mii own m>i o»n now VDNI na>i pioo oyi inn 
TO p»n now m^»n iniN payn tmow no isr o>m ymp ,N^OO m ^ D*TN mm 
pn noriN ^nan w"n n"i '>wi jy-T onnN YTN po >ow>yn nyi OT>N WTH ,1110 

,tnn paKua TIN oiNoa n y nyi <piN paw i * NIT ,̂ o>n 
'71 pID 

n>o i^byi ,pr*» u»nD»̂ 7̂  TTH W ^ W K nnin o»n KIT I>O pin im) 
'UN i n D)»N pa bWK ,p»n nno >n uinn TTK po pu* p\>»yo 

[91] 

,p»ny 1^ pyn^uiy DITIIK mi>K op>) no»n imi oi»l7i u>y ,in>uu>i no\w np^»n 
on roQKnnKii \>>iiN uam pom n>o \>n T!7H ,pn 1^ o»po oiyn IIOD *py*^ mnni 
mn pnw n>o o>o nyi ,OT>K pi>n is TIN DVJ^N pn TTIN onynjN 1̂7 ,t>i TTIN 

oy» IN '3iN i>̂7 on on>N u)Nii ,pjyp p^yn ITN p>opNio *niN p>b O^NOW m^n 
,\>>31N nOJIN NH 0>3Dy\!)l >̂ bN 1>0 1N11 ,OT>N PUT THIN 1^ l ^ W l \̂ 1T>1 ,OT>N 
NH ; ) IN ,OT>N on pyii TTN ^o Diy> >!>Nn ,}OINIOI ,]»i n>o T!7N noiybu> niN 
WNII 1̂0 D)y> ]nvp ty WNII ,IODN*IOI 1̂0 onn PN o»pi>!?ony) IN

 ;iiN i^a^b 
nyi ^ o b ,oo»n on n^N I I N ,ONn T>IN IND OT>N u>y T^N loiybu) TTN on>N noiiN 
T^m l l ^n P^ IDDlp PWIT YT1N p>0\>) T̂7N ,0̂ *7 Tiy iy*T pN ^Nll T̂ N DOH 3110 
in iNp \!>y ,Tiy 'JIN I ^ N I I ,OD^ ny»D ,iDy ,o>o ,nn ,\>>N ,mio> y i iN pa o>o\>n 
TTN ,noi^ ^o ny*T o^ia ^>IN n>n ,popNii u>>nN my nyi T>IN I T N ,pwia o>i T IN 

,mio> yi iN PN piy o>o\>n ,oopNn my l y i PIN onnN i r n IN) \yNii pTyn >jn >̂?N 
n i ^ r n i DIN w TTN oon 1̂0 ny*T T*7N n>oyi o»n NIT PN T I N ,DOH 1̂0 iy*T N>H 

PIN HI w n *nN noii? nyi p^yp pn ,jNp p w n o>) in jnyn \J>ITH p!7»n ,pryu 
1̂0 ny*T T^N \>>y OT>N i>oyi 'HN -ny^ N>n ,my i y i T>IN in o^yni ,oopNii my nyn 

,on oiyi rioi* 1̂0 TTN poyn PN nt?N DIN ,DOH 
[ION] 

;)1N ,0>5 1>T OW11 ;31N 01»^7l P>̂  171T pOpNIl \!)N11 1TN D012 iy*T JN11 l̂ >p- pn 
Ty OT>N ,oo»n noii? ; ) IN OT>N PDNWI Ty i^ T N I I ,oopNn my nyi T>IN O>) bN m>N 
oiy^u> OV»IT nyi pryn oi>^yni DIN I T N ,DOH 1̂0 nyi T^N i r r n ; ) IN Tny 
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inn ]w tDKQ n"i TWO i r n OID I o>nin >̂D 'DK ,oiwip y>&Koy)K 'JIK inioK) 
om>D JK O>» H>K O>IK PIOD jyi iy 'D tppiD )»I PK OIDI ,piyn inn P>K nyn> 
ODKO!?K Kn I>K ?*P ,1^ PDKWi I>K wii noiKioi I>K \PO»O p̂̂ K nwiK nrao 
mn^n nun ̂ i p IDO ]»I PK »ni i r n ,jnvt imn m n"i 'nwi pa nam 'DK 
pn I D tny> TK t»n wrn ,pa i>n x>OD>it> o»n IK* nrmn iyu> PK I>IK OI»IU> 
PUT 10J1K P>» ,pya tD»n IK PD1T 10)1K 12 plIO 12 OT>K VliW OlblT IV K>11 p>bl 
m iy i u»yn p>K T̂ K inom i>ani a m m̂an w"n n"i 'n̂ n i>» K I ,pn KI I>) on>a 
KIT /poi vy& nmKi b>;iyi oi>m tvi pvn^ oinn p>n ,OKH PDKWI oo»n nmo 
JK OD ÎT I>IK K>H ,pn IODK 12 vVnvu pbyT in K>II pn 1 ^ KIT n n pn wrtn 
onyn ?K U IK i>*7 Vmn w"ii n"i ">vn wy K>H ,>ayn IO^KH YTK pn o»pn joovi 
p w y pn ^nan urn n"i '>wi K>H PDIT IO)IK oi>in I I>K I D I>K !7>H nbK ,OPK 

iynK >b̂ K ibm pn urn o>» inioK) Kn Tin jnwvo vn IKH ,oKn PDKIPI \wyn 
piybpiy 12 nun m>̂ »n ITJIK IK) b>ayi oi>in pn M I K ,paip 

[81] 
i piD 

wy oo»n T^ PIOD 'K !70>ap JVWKII pro nun m>!?»n ITJIK PK pi i>n K>H 

m!?2i oiKn riK o>p̂ K KII>I ,om poKU>i pu»vn pn bnan \>>"ii n"i '>u>n K>H 

jn 1DV DTKH flK D>pt>K 'n 12>1 O>O\0 'T plOD '1 iV>Zp 1U»11 ,iniK K11 D>pbK D^l 
KT K7 ,plOD nOUnV 1VT p i U>K11 ,>T1 U>D^ DTKH >H>1 ,D»T1 ri)3U» VDK1 FID>1 nniKH 

1>IK ,n>o nnm ,pnv̂  isr jn>o\!> na i>? nnKbp OT>K V>O»O O>P^K D^^I i n ^ i o>o\!> 
Kn ,p̂ 7KD roonb o»ii i>e ;)IK mvn^ i>? nm w r n a ni>t7 n)»m nr>n ,p»^j or>n 
DDTI PK I>IK ,onao )>^ 7̂'̂ T }n»n nu>n inn pwn PK p̂ iw o^na pro onoi^ 
-ITV>̂ K 'i pK̂ nn ;n ni!)V)3 naoi pn̂ > mpv PK I>IK K>H ,ons)0 pn !m*nK ob^n 
JK oî a m>K D12 >abvT Kn I>K pn KIT ,wip noo p»^^ nvi nnvn TJIK >T)D^K 

unnvn p^ I I K nbipn >nDn >ODVI Kn ,PK»!? i^ p>!7i IKJ ,bni jo»n pn *TJIK 
n>n iivn p>n ,o»n p»u>i i^ bnKii i>n û vn *n)o>n DIK i n n IQ IK I>K ;HK ,to>n 
J1K D>pt7K ;n 1̂ >1 plOD n*T)K 1VT 11K ^Kll ,01D pObKn p^ 12 p»W 12 V>K11 p£) 
PK w K>II ,o )̂Kt7i >n i!>D)i oiKn >n>i D»n nnm VQKI nan nmKn |o nay DTKn 
u>o»o OIA i!)y oo»n ,OT>K opm^ DTio^nK PK w"bn Kn bn>n n\>>o»o ITJIK 

O^?I ny D IK ,pny nyi pa mow T>IK pv»yn jyi ODKO lyn ly i OKJ ;)IK ,K>IT!7K 

n^n ŷib p>K o>n o>n \wyo ny*r I K I I T̂ K ,DIOK pmvi^ jyi PTKJ pn PK jn>K 
,ionyii Kn pnKii2 pi I>IK ,nn\i» ITK ,p̂ yT 

[9K] 

12 o»̂ 7 n)»m \!»IK pn myiiu> r)iK roD>î  o»n nm TIK n>n mfr 'nn D»D nn\w 
nnyo I D

 r)iK ,>obyoi I>IK PK i n o>)m 'JIK onoi^ Kn vy p)>a KIT ,?n>o\>> ID 

U»IK bn niDT n>K ,o»nn 11121 nni2 ono^) IWK o>)ii >)im nmn D>IDO m>b»n 
^n^n i^'ii n"i '>>!)n w 17>D KIT IO>H ')IK pi>ow ID O>^ >)»m i>n pain ,jn>o\y K » I 

^'11 n"i '>u>n i!))iK OKn I D 11 ,ny iy i T>IK W D)»K i^owy oin oiKm mix 
,pm ?Bipi nnv» n^^»n p>K i>n i m KI ,PTK^I^ PK DIOK pniyi^ DJ»K ^n^n 
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P09K\!> p m YTK VIOn ninDH Kn 10)1K 1>1K , p i 1K11\>> 12 ?̂>9 T * 1* 1NU ,11""im 

w T>l?a ,W>N INT nan^iw m>o>) invT p>K p>n pnKii2 o^yn ,\nvm nnioK) IVT 
nwn D>TI mai IWIK IKII D»nn n m i m m Dnnw) W K '>m >)IM nmi nm 

p>K ')IK ,T'^ pis 'K nnKn oi>nw nv WKII \nan ,D>DID nim iao pn PK jn»n 
»ni u>m ,oi>nw pna twn pn wiva pn pn n o DIP U>TI WKH JHVT is pnb n̂y> 

py> K»I jKn om vn IKY ,pn)mpyn Tin nm ,11111^ mm wnpn nao pn PK 
HV> *T)1K >^K K » l VOU) PK >mn>l pV> *T)1K >t^K K » l ,nin>bl YT1K >10>np 

>ou»y!7p un IK T>I D>ni naiy TTN nmni n>n n o w u nvr pa o>)ayu>i mmyib 
ormnoi mm YD inn JKH ,!?2y nt?n) !7K I*? mm n"y t?nn nn!?u> i » ^ op>iu 
nmni D*7D ;n T w n m no ,PJIKT om IKHIK pv> K»I ')IK pom noma opyow 
!?iTin w"ii n"i '>wn pa o»no»n ')IK ODK^N Kn jKn tKp K»I vn ,n>\*>y 
')IK ,OPK urn -unnyn DIKI ,p)ni Dim in p>K ny ,p)yp*iy i » ^ 12 T>N ,1'oiKnoi 
IVT ,OKn o>)Dyi>n pn pa nanvp ?*TV> I>IN o m <)>IK ]^ YTIK ninna nrown pn 
ipy> pa Dî n JV*T K»I K2>i 'a PK oiai ,pa vn b>a *im oi>n\>> tnniK D^wn Din 
n"i '>wi WKH \m T̂ K \m p̂ ?Kii p»n o>n K*T ,nn>nwi y>:in i\*»ni n2iK 12m Dbio 

n̂>n PK T>n JK *nv IV*T pa ,um PDKIPI \!>"II 

[71] 
p»̂ 7̂  K1VT ,P̂ K*7̂  nil^V nODD m^ JKO IKp *pH Kl PODKIOI 12 D»11 7̂>£)KU1>) 
IOD pn m^i^K n\yn 'inn D>i>>np ^v p D̂ u>n DDnn "7i!> noon TIN in \m>ai 
DD ÎT IT̂ K >̂ii ,D>\>>np noo ni)K PK T ^ ,'K ;o >)u> ^^D ni>>>!7iy nnKn W*T n>i!>Ki 
PD1T 1U51K 12 IK) P̂ Vn ID ')1K IV>>11 t»T IK) DD!71T IV U»11 K>11 p)>KnV pV> ID 
12 D>)ayun K^1? *I)»K I D OT>K p>nv> p»n DITH PK t»nvT IK )»n ,OT>K an^w 

bnan \>>"ii n"i ;>\!>n \>>KII \>n pnKii2 ;)IK ,uivna pyii* D)»n 12 DD^VII ,JDIT TO)IK 

1VT nu)iK v>>n nnKii2 tnyn D>)OVU>I wrn ,u»vn IVT UPK \>n ,PDKU>I po2v^ D12 
no)iK T^3I 12 T W unvna nv n̂niOKV̂ p nn)nvl7 IV*T >n pa onnK D)>n ITK aio 
K»I mio> VIIK KH I>IN uKn nv ,O!7KD piv UDpKii \>»yn iv i JVT ,nni2 aio DVT 

o)»l7K u>) nv un ,\>)>IK no *;>o nm OKn i>»vn nvi p>!7K ,Dnn ^ID IVT K>H T̂ K in 
nnn UIKII \>n ,}Kp p n Kn niUKV̂ p nan)vib I»K ,nnn >n pi)iT ,unvn V»VM >n 
pavp i i n D)»T o>n \P)vn IVT WKH ,D>IK ID b>o IKJ m)K Kn pavp OKn IIK 

,ODVn p!7KD rUD>1̂ 7 U»11 12 p>ni>)l 12 1>n OD!7V11 ,}Kp jUDn 0>1K D>)QVU>1 m ) K 

>2)m Kn PDK1? p>K u>) i>n T W T^ ^̂ ^ T^ ,n^vii p^vn po IT U>KII IIK no»n 
>̂ >D i w K>II ,ii>nu> 12 ^ IK^ onvna 12 vn IKI ,PDIT IO)IK 12 inioK) nD>!7i>))vn 
^'11 n"i n"n nbiD>i nnin Kn ,̂ >n PDIT IO)IK \>»vn IVT I D iKn JKH ,pbvn D>nDn 
\>>"ni n"i '>wn pa o»no»ii ;)IK ODK^K Kn \>>o»t> UT>K \>n ,mK IIK in ^nan 

bnan 
[8K] 

>n̂ n Kn pin pa n>n jvnv n>uv î i)T>it) >̂D )Kn oin JUIKIUI 12 *T>̂ ^ D)»K JK 

')IK ,u^vn D>pnD n)>n PK D"im IVT i»ba ,UQK\>»O>II *HK nvn> n\>)>na D>KQnn 
iv i ,yion nmn y\n pi)iT ,nKiDnn nnmn p>bK o>) b>D pa n>n jKn uinKDiv 
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T>IK TO 7>o TV om ]vp pn ,TIK oopKii 'riK ,TT 

[6K] 

7>o nm TT>H om >n a>o T I T H ,?n <p>D T Y I K ,D>\>nn nwnn 'nK piv4? I»T OKTI TV 

T I K TT7Vii I>K i n K H rn>n nT7>ii T7)3V) T7K ,I»T TiKpi \ W I K K H POTTIK TTK DD3 

,piV7 K>T ,>n >77K p » n ,p»7a I T 'nK ,punvn ,op>a /i7>n , P T V I ,pnfc ,po7K7i 

>77K J»T ,P2Kp ,T)1D ,07T>K ,TTV99 ,P>2 ,TK\>> ,?>OpK ,111)3711 K»7TK 7>9 D1TP11 

71T7>11 ')1K 71)3»2 OW1T '}1K ,J>0)V,V^ ,n3>n 771K11 KIT 7>aV<> 1>1K ,?1V7 ')1K 111)3711 

P»T\>>1 12 0>} \>»3)3 0»71 7>D J>TVT ,\>>>D >7K D1YP11 ,piV7 K>T T)1K >T1 p»71 ,ri01V 

J0»n D»)3 ,P2KT J19 D>2pU> T5K71 T>7K 1>1K K>11 ,piV7 K>T >T1 ')1K D>H J>)3 JO»7l ,J»T 

TDK >T1 UWm J>)3 |0»71 T9>23l D1K 'DK 7l)3T>11 T5K71 T>77K D>\>»3T TDK ,D>2p\>> J>)3 

T>71 WK11 107K p7lK112 1>1K ,f>7»UT1K 1WV)3 TTilU TTV> P>K J7113 JKp T>71 ,J>1V7 

KH D3>)3 K>T 1>1K pT31T ,01V7 U>V 1!TT 00»7l >f1 J>TV11 TTK 310 TVT ,OT>K U7Vm 

D3»K WK11 'UK ,J>1K71 plOKi ni»7a l»p ,p»7l 711)3711 T>7* 1* ;51K POTTIK K»7T5»K 

J1£) OT>K fOIWKpl JK \W1K U)K11 T1J 7>11 1>K >W>K 0711* 1>1K pT3K ?VT OT>K 0711* 

T1K ,pV7 K>T ,>D *1D |D»71 T5171 p>K ')1K TTVD9 P>K ,f)3V3 70)3VOpV D12 111)3711 

,TTV03 t>U> rU!V)3 J»K OK71 TV71 f»K ,7\>»37 1T7K ,T11)3711 71T»1 p»T ,J>)3 K»7 T}»K 

K>T P7»11 ,1>7 T71VT HT»1 UKH TV71 TVT ,T)171 JK»TU 1>3>U> PWDV)3 1»K y*1?* 1^ T ^ 

,1711U >UU)3>T HK»TU 710>1T̂  i m TKT TVT <J>1K 1>W T7K T>171 D>K 771K11 KT 71T»1 D71>K 

T I N in HKTO TD Tnn TVT TiiK TTVDO \>TT 

[61] 

MX! ,07110 TT>11 1>? WK11 TTV09 DVT T3»K 0>) 0T»7 T3171 TVT ,TT)1K U>)3 771K11 TK^ 

VT1 <1>1K 1>T 12 T3171 JVT ,DT71KD TT1K 0»T TV71 TVT |K11 ,U7lT^ 0>)3 0T»7 TTVDO 

TKJ J>K T3171 T31K OTV09 J»T 0>)3 TVT 0)31p 77lK)3 J»K ,U)3V5 ?^K11 TT1K TTVOO 

\>TT 1>)7K 771K11 KIT TV71 TVT KT ,T>171 IK) AV11 P7lKTt?>)3 TKA ?1D T>0V11 l̂ ODV ÎJ) 

,J7110 7KU1>) pplTO J>K 71T»1 OTK7 TVH TVT ,f»T 0T>0K)3^ IK T71VT T3171 T31K TTVOD 

ODVJp TVT 1711) JK11 ,piVA 1>DV 12 ,J711U OT1U 12 OODVT 1>)K11 71T»1 71T JK)3 O771V01 

,00n t»T TTV09 tDVT P>7K 0>) OT>K 1>)1T>T ,07VO\>) TKO T1K71 pKt> )WM> 1»K 71T»1 

OT>K U>) TTIIOK) 1»T 1>7»11 ,p>OVTp K»1TT 01D T)171 TVT I W p 1*71 ,OOVl pn pT)1T 

TKD 71T»1 pK)p ;)1K 1>>»7£) U>)3 7>0Vp ?0>1TA t»K OlVJp TVT JK11 1>1K ,pV 12 T1K71 

TT pavp vr\ ,pt?v o o v i ?»T PTJIT o n pn T)in IVT p>7K O>) OT>K I^ ITH ,07V0i>> 

TVT ,p>OVTp K»1TT T1)3 JOV 12 pK)p ;)1K U>»7£) OPK 0>) T7110K3 P>T KT TTV99 

7>0 i m ITTT ,p)Vp pK)3 piyi7VT J1£) \>)3V)3 TTV> P>K 1>T OT>11 7>D 1KJ 70)3VOpV P^7^ 

7n>T)Vl7 KH ,PTV71 }10 P>K T031K P>7K 0>i 'UK ,P>T TIKpl A>))1K KH 0>ttVWl 

,m>T1 ,111)3711 p)3K3 JVT T>7a 12 KH 0)>)3 K»7 T>77K TO)1K pT)1T ,10»71 O>30V^l 

,713>)37 ,On>)>)37 OTVD 'N J1>1>)KT1 PK 71T1I1 71̂ >7»71 TVT PK K>T K>11 ,piKH T101V TT1K 

1>7 D)»K T>7^ 12 0>3 T3TVP TT1K \>)>K TT51T1 TTV> P» pV> T031K 771K11 T>7^ ,171)>)37 

,OT>K D71VW ?K TT1K 1>7 pT)K DVT U)K11 OT>K 

[7K] 

12 0>)£)VU>1 >7K plOK) KH ,0>) 0571VT IK P>)3 OPK T1K 1>T1 01>7 p»)3 D1TH pK 
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T>I ;nK ,o»p>UDn }>n oin upjia-inn ,in PN ,viy 'n* ,vtwm pai^ /iy»3 ,p:m:i 
nVT ̂ HK̂  1V*T K>T D>nDTl m>i»K pTlKllS J>)»T TV PTOIDOH ]WWt2 t»p J1£J KUKT 

nno> 
[5K] 

pyilSVNV YT1K 03HVT IK 1»0 *W1 t>T>N p*>̂  n*T>11 12 \E>t?NT p>̂ N ,P̂ K11 pnTlSOH 
,piKn in p* rmt?> yxm >D,?IT KH O>JQV^I >1^K un ,p>n\>> WITH TO t?>n TN ,t>>3 
nounv un ,p»n an ,povn N » ^ K VD YTK ,D>no vnnn pa ua>in II>K jnnron 

,?Kp p w u u>3 in i n * vvi Vow mv nvt ]>K WNU i^nyi ,onn 
W I N TlV nVT T>1K 'DK W i l l TT WNIl DT>K \!TT ,nni* UO»n nO»112 1V1 

,OOpK11 

,jnvt ,?>in <)V2 YTN o>win nwnn m>n TIK vwi HI WKII ,>n t>o»n nom w 
,?>iVp ?̂ n>o 'riK ,ppvnu> ,pn pnyn 

vn i>)»r \>n ,jnp pH Tia p™? ,ttiy^ p^K o>) w m m >n t>o»n HOTD \*n 
,pwy» 

-ny> 'na prm *nK tuna N"1?™ Va um no YTV* P>N WT torn tan nn nnyo 
yrm Kn OKD o o m i o >ouny iv i i^nvJ T̂ K fiznyp YTK DW>N K»!nK Va oin pa 
/nnpi nn t»a NIT *?wn̂  ,lonnK YTN orn N»lnN *7>o pa niN on>owi /pr ]>K rmo> 
jnfry»u> ?nn wan niinn TT>H TIN ,JKP p^ynw o>i p<n an p>ow YTN B>)IN PK 

,p>ow na>w ,p>ow N>n i^nnvi T̂ K ,K»^K Va p* TT>H jn>owi p>ow KH ,JKP 
,lKp r^vo\!) inn umn niDnn ;JIK ,I»T i)Kpi vmt, HH imn V^H ?IQ miu D>HK 
TiNn *l>!7bN ,«>OVO /iDSlp ,1>2 ,K»!71 ,JT»K l^n^Vl T̂K ,K»̂ 71K 7̂>0 *n>11 1»T 
JVT pnioKj povi DiK ,I>TK^ p>*7 I>K >̂IT orn 'JIK ^io )vi ,7^KJ iiiK ni^n ^Kuvn 

[51] 

no»n:s IV*T ,im̂ 7 m>K p n noiiK 12 nniUN) pvi po^vnyuNO 'iiK po>nvD^H 
vnnn }>n O^KD piv Din nnn popKn Tiy IVT T>IK ,nni2 UPK jnyn TTIK jit? 
T>IK , o w n in ;JIN ,um T>IK ID w n nv rb>n nni^ Dm -QK uo»n ,in TK mit?> 
vnn Nn ,in pn puinK rm Drn !7>o im um :no i n n ,uopKii W I N *nv IVT 
î !?K ,pm!7i K»̂ 7 I^^K ,io>np *»*? v^in pa i>t?nnv) ,?»T imp* invT ]>u>jvn 
b>o p»!?a nvi r3iK ,jT)>b jnnv ,Y>vn ,ounv^ ,inHn ,pKp ,)rr>nw ITK riKinn K»!7 
7)T>IV) *T)IK *m>itt i^ onnN pn nv^ pa IT̂ K 'JIH ,inn»i N»b I>^H I>IK K>H ,*invn 
ux?»n nm:* uopKii 7nv iv i T>IK wan T̂ K pnKii^ JKO I>IK ,j>n noivp ITH D\>)>K 

J»N riNinn mK innvi >̂ K TIK wnp pn^ii^ I>IK ;JIK ,uivn AID I»K nu)iK 'JIK 
\>n nftnya -nv^ invn b^ ,iynD YTV* V»!)KD i n \!>>ni KIT ,to»n unnK K>^ IJ»K i>n 
N"1? ir>K riKinn >̂ bn ITH ,jnn»n >b̂ K -niN jnni^i ^^K YTK wnp ^ix u>3 
w urn OTV̂  r>K ,pn ui>opNnv> !?>ii unnK m)K I»K >̂IK -nv> ;JIK ,I>INH nniuK) 
,p\!nvp ,?>rn !?>DV ,pjMfi ,D>n mv^ t»K ,D>^ pn uin ,pn>n u^Nbaa IIK UHVT̂  TIG 
'IIK pK>ia KH p>ii pniuKJ nt>*T ,rnm ui>upKnu UIK n m a n^^ *̂rv> Tin 

,p^vn "iu>m n;'>H rmni , p n noiiK 12 >!n!7iT ;inbiu> p^vn ^bK I>IK ,i)unv^ 
PK mio> VI*IN o!7K0 pv uin UT>K rmvb nvi ,>n jnyn ITIK 1̂0 num nv*r 
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ivb nniK t>K 'riK ,7iiDi 7wiy PK bruin miab ;n ni2m nnim o>poivn ,tn>ii piva 

'n 'm> Kinn DI>I ,p7>n ob>i7v *n>ii 7"> bu>iKp K>un 'niT pa nKiii K>7 pu»2 

,7nK mwi 7nK 

[4K] 

K pia 

,7ibvT in K>II piKn i>b KIT 7in j»7 oitfm KH \yu»u / p m i>v7b mnKi 

bin p>bK u>3 7V7 ,nnm na>b»n 7TDK PK bnv7 uinn 7t?>n^ 771K bna bbi J»K OPK 

7U»11 IK) OPK bb>n ,07>11 U7>1K71K tlblVl D>)3in >bbK p i p7)1T bK7\0> >Oin 

bi on>K >ubn 7V >Kin bv pn 7»an in >ubKii 7V ,?mp on>K 12 75»K K7 9\mnx 

cn>K uKn ,iKp jn>tt\!> 01a D)»K <piK 7V MKb KIT o»2 7V7 J>K ,pnvb nbii minn 

KIT ,71m bn K\>ma 17>K nbii n7inn bi K>n IT ,7ivn Kb -pmb >it> ibV7 ,WKU bbm 

bi UT>K WITH ,tmo on nin Di»7 lui^bn uv)Kn 7r>a Kn \!>KII ,u>o»o <piK b>a 

K17 1!»T>7 jni3 OPK p7V11 7nvba Tift '11K \>»7>a J»K 71} UT>K >775K W nbi i m i n n 

p i b>*V7 771K bbl 7U>>17̂  J»K KIT ,pi!)lbVT 1>T K>11 J>lKn l>b KIT 7 i n ?»7 OWblT 

1\?1>)blT OPK 77>11 12 77K 7)»1 7>7 WK11 WKT bb>n K>11 771K ,n7in m>b»n 7T11K 

iwvn 7ibvii ,ii>n>i p>K 7ii 7iK >77)K w nbii n7inn bi UT>K jniu u>3 7in DJ»7 

bl D»11 >lblT <1>1K 771K ,bW7 01>m piblT 1>T ,P>T 7}>bl KIT JV7 IKp 771K U7>11 

<piK unbiT pn pavba IK pTKb o\>>ivn u>) in 'JIK ,pobKn 12 p i n on nbii minn 

,poiKiKi 12 p m o»ba pi>b\>wn 7>bbK o>n onK7* pwi>n JV7 

>ro p7l 

7>Q p1)3 ,p>17V01K 12 PUT b W 7 771K bbl p H 7>Q 7 n K l l ')1K >K P>bK 

1W1K WK11 771K ,DnVW IK 731K ,Oni3l ,l>b UH1N 10K11 ,pi1T 7031K OUT1V 

[41] 

0>3 OWlbVT \!»1K 1'Tl 771K ,71H pTJIK 7>)3 0>>D 7V7 ,OT>K p7>11 12 771K T>1 73»D 

7>)3 ;)1K ,l>b 7nVT 1KT P>K 1!)31K OT>K bnK)3 V)1K JK7 ,p>T p7>11 12 771K >7V7U3>p 

\>>V ObKl 71K U2Vb 12 ,DnVW JK 731K ,Vb21) ,UniJ V^^l U»1K OT>K 1KT K>7 pjwjl 

1>»1K UT>K WV P » 0 7)1K 1KT p>K 71>K 7>K3 p>OiV)3Vb U1K ;)1K ,T>1K >7V7U)1p fm> 

DnVW ?K 7nVT \!)31K ;31K ,OnU Vim \!>V UbKD V)2Vb 12 ,77>11 12 1W1K ;)1K ,T>1 yiKJ 

w ,D>7io nb>i PK binvopv TIK ,>bî n PK ;>pioo nb>i t*& U7ri p i 7>n ,T>IK 

P>m P>K V)T>K P̂ VH K7V7 ,̂ )17nKD7V ni>b^VU K>7 OWK1 \>>lblT 1>1K U>31K U37Vb 
piKn 7iK b"r o>mn 7TIIK ,P^KT nnub IT m ti>bbK 12 bn p*o u7Kii ini\i> obK 

bnKii KIT DIT>I <I>IK }Kn ,nnun bv I7in Kin\>> Dim nv7n bv I7ib 07K i » n vwn 

,DPK o n 771K ,T>I ir>nK WKii jo>ii o>) 7>n pb»ii ,oonn V>KII <I>IK i!?bK piKn n m 

,P>bK bl7^n 1!)"11 n;'l ">V7\ 713 U>»11 7)V 771K MUX T>1K JV7 

^p71 

pbbK 71 UT>K ,P1K)3 12 ̂ 73>1 T>1K 7nKbp V3KA ;)1K PUT 7U31K 12 71K U>1T>7 

bn^n w"ii n"i ;>^n >>>KII TbK w ,pn>i7voiK 12 bnKii 'JIK ,p>ii 12 vw p^>7 

]^ Dm* 77K p>bp KIT 31KD \>>V ,t)in piKl^l 77V 7V7 <p1K ;31K PK ,b»>n DV7 7031K 

Ul>m 7>1 K>7 \>)0»U <p1K ,7DV ,t3>)3 ,ni7 ,\>)K ,miD> V17K K>7 Uin ,b>11 \!>V TbK 
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n*?yn wipn nat? >O!?N n̂ >a im n"a niK myn i*o ,v>nyb;i n"i *7"n ro»ba ina* 
tr^a i w u u>n ,pyii inpi j onaib pa i w n >̂a ,pun no rrii TOW TT»^ 
KH onn^n m»m m m TWIN vnin p>K itwia prm u>n TKJ T * W /n**"1?:* 
j»t PK ysT b>oay>!> mnin pmn ua>n\>> 'n* ,]Kp pDvn pTyna w»\£»a pin twain 
urn po •pobn p>H in nv NIT nw nan p nnnpn m>n o i ^ a DIS ̂  yaw not? 

,v»V) nnonip n\>>n u>an 'NK ,tn»o nwn 
[3K] 

ID T^ KH D>nDH PD DH>nbn KH ,p>D\>> ID IS ,D^71V1 t3l̂ U> D>lin D>ODTl n>n*?n 

p>p piNniK na 'nN , 0 1 ^ nann p>n po^n onoi^i tj>aan YTIN D>m n)»p 
bit pa*?yn u>n m̂\!>> TWIN DI^> IS ?̂>a ana vvi p>» mm T * ^KTI 'nn ,npi^nn 

:n"rya 
pn YT>H is onoib nw»K *pw ,>byuw ni*a UOKU mn *p* nm nan pm >Ô IT 

na>̂  p>n i>n* T * nu>a NIT^K ,PN»^ IS nmpn nyr pa nmw nwi i nm -pin 
an I>IK ]»m O)>N TIN ,iani ian nu>N ,DHOI^ pa na»n Nn unaa puoynw 
niynw ni&ip mump D>M>3 ,PK»I7 IS \>>o»t> \>>N»} WNH pn anmaa na»ii nnnyta 
>a>nn >anyi *inNa m>N <piN un>u\>> \>w»o OPN ,>mnN unNn nnoia m n ,>bip 
pnN is i n p>» I»N DON!? pn ian yjrci Nn iDiyo in>N ,D>V>U> p>» tnyn na»ii 
n"a 'wn is >aNn in* PV?N ;O pit?a a'̂  !7V>>ap N>ain '>y\>>> pnNiis O*NT \>»m ,jn>̂  
,tnm pra ini V'n ô a>K op>) in>K \>n ,uaNn *TIK»,7̂  ana pn n>N IKH ^n^n wai 
pa p>nv ^ITH K>T w n*n>p nvwK T ^ K>H p^an na^ nv^K NIT^N i n w>a 
nD>̂ ))>K T>IN m) , w ) ^ ia "pn IT maD vn w w i >̂a T^V^ p>p nvi tnn DJ»N 

TiaD1? ,puovn^ TJIH Tina na^ pn JN ojsnvn w n *T3n̂  pa na>b nruin n̂ N 
n^rii nTn pnv^ is o»s nn in ,na>!? is mn THK I»N *DIK ,bn^n \>rai n"a ;>^n 

,pK»b is vw^a 
iv i PK miK ^)i)»n m>n IKJ IITIN TV*T mnN m»N T^N >Ô IT 

[3a] 

^^K mn poDHnoa T31K ,p̂ 7»K ia>H is u>) TT , 1 ^ nu>a ,pj>9 nbnva p>K unm 
uî Ka OT>K T)IK ,|Kp p*7nva T^TM>OK) -T31K ,om nbnva pn mv> ,v^ p^)vn nm^n 
1K3 muK onm IVT PK nann p>i ,*nyii *DN»^ nl7>a pa un p-nan ia nat? p>p 
pn PN jn»n n\>)n u>ai ua>n\>> pa m p^N , p ^ is i^nva iNi ^u»n nn>N n̂ 3»K 
nm ,*mK ;n irp^K rn m̂\>>> vnit> pit?a IVT ia>K ,D>nnn n»nn TDKO nao pr^p 
onpy nao pn PK b"ST iâ K f\vv minin ann I>IK K>H ^i^n ITK ^anvopv jn>u> p>K 
)3K»̂ 7 is \^npn nao ]vi oanm />svai!> pn pn^ pv> na Kn nTvn p>H >)\!>n nn^n 
*T)K»!7 lax? p>K JKO |Kii oainv nnvT D^IV pn obna pv ,OT>K T^^nn '3in yu invn 
p>n , T ^ nu>a KIT̂ K ,pr̂ 7 is is n'pnva nann JVT pb»K na>K is -nmra is u>3 in 
m^n^ i>uv^a rrn I>IK ana tn^ pn rjin ,jn>̂  na>H is n^nva nMiwa IKIIOV 

pbn^uiiK is u>5 ,>U ÎT pn nir>p u>mi IKHOV T ^ l^ii I^H ,pN»b is T>IH Tin y^^ 
u>"ai n"a '>M>n is no>a 'iiN MMM7\ O>O ,uvn TiK>̂ ^ \!>>IN y^m ana jm nn>K pa 
m>p oirp r)iK *rn>p ym 7)IK ,pn D>)i>)i D>n> innn unni HT niDTa I»K ny bn^n 
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[1K] 
ana x?n^ 

m ^ onn PN putnw ™ N n n a na>b nr>n JK 
KH wo»o Tma Wib nanNi pioa pn ia>N jpiNTi noa>b na p^N IINII 

tfO^VT i n N>11 PIKH l ^ NIT 11H pn U^IT 
:nî 7j panoa PTDN pa MiuaNwa rwnK»nu m»K nan N»a N*T 

MNb YTIN nanN DITDN pa INHIN Nn wan noiiN na^ima p>N pavn 
,m^ Mnnyn 

pay!ny pavn n>n ^N*T anp'ny WIN anrain TI* >am ?N nj»N Tbvw *niN 
:PDN ij>n>a mnna biNa p>̂ b Nai N>ain ' w pa nNiai Nn 

[2N] 
nmpn 

oa>b jrn >aNn on>na i>n I>N N*T ,pooyii\>> 'riN n n a nu\>>a>!? n^bN ynyn 
ana patm p»nnv a>b paya Nn i ^ a N>II VG in>N ovii ,pnnya na 12 I»N IN ana 
p>N t>>3 in ,p>n onmb nu>>na piw \yy a>iN 'nN ,pN»b 12 p n voyba nwni <I>IN 

P*NT bnNii TIN ,pN»b 12 urc>»x> a>nu na o»* mnw DIN P>N nnyn wv ,pbn pb>a 
p\rt> *iv >wn ,nnyn p»b P>N YTIN ,Dnmb pa naNn a>b P>N ia>nw mm JNII 
D»H TN P̂ "N ,pn^iwMy 12 T& Tina na>b p>n I>N nu>a n>n p^N ,pnu» wipn 
iriN ,\rmia*iy pipin nnan ™ N ,UT>N pwb i>m p>N na wipn p\tf? WIN WNII 

nbnya YTIN p>n^ >DHN wipn p\tf? i>l?pi& >3HN ,OT>N pipm -nama p>p nnyn 
n\»Ntt NIT pa Nn ,p)iaa pna INN onao nN») b>a pN nabvT I>N 1"^ >?*P ?I»TO 

Yrna na>b m»n TON ,)^VO p>nu> \jnipn p^b p>p -p* >an IT^N ,pn pniw Dnmb 
pn>N ua»b!7>a ;3iN ,pav^ piypiv'ia T^^aN p^Nii u>3 u»nio>n DIN naNn^ n)»o 

,pN»b ii? pwiva pirn i^ nnvn nbnva na>!?t>iaN n)»o p^vii T ^ NIT ana p>n 
>uovî  Nn N^V^ Nn ,;mo»2 p>N nnvn u>v ]pm T ^ WN^ D3u»n^ IIIN 

,pnb pN»b ia in TUN ,pN»b iabvT D>)aii Dnoib ,mna n)»a 
n\>>>n̂  im pa pv) i* banvopv ?^N I»K I>N nu>a naN Dioni 

[2a] 
n^n wan r)iN ,mv*mi miinNn nao ]^r pmn/nvo i)>an nuiiN IINII ^ N I ^ mm 
1>IN N>II ,pn>w waNiv PN ,\>nipn nao nnvn ;riN D>aia) nnin iao pn pn»n 
mv> P^N \>>v u>nni ]mm \y>aNnv PN maabn nam wipn nao pn »na irai pmn 
nTn naN Nnvn 1N3 ,jNp paNU> \>)>m p^ii no\yi nrn TJIN in W N ,pN»b JNO D»D^ 
na>N unipn p\yb PN pNn pN bNin\>> "i inn ) ^ ™ N mm> ;n p n ounv >̂ nip nao 
pob ]»p na i"n in IV*T JNB i3»m p>N ^ N ana oa>i? p»n pn I>N >an NIT^N ,U^VT 

D)»N paN\>>a NIT i n TJIN .,pnu»i \yu»u PN u»b n)»o^ p»b^ o)»n IN ,ua>̂  \>>>IN 

pnNiî ? I>N a>iN ™ N ,unvii PVT I^ P*TN\>) T̂ N b^uiia nnvn ua»b>a ,PN»*7 i* pnb 
OT ,unan na bnNii i»b^ mna na>b nr>n u>n NIT ,jNp paavn Dnmb )»p IUJIN rn 
nia>\>)> *)>IN 'UN jnvin D>nan n>nbn \>>n>!)n pnN> nb>a bn^n ^'ai n"a y n I>N 
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